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PREFACE, 


“pe present volume is a sequel to my Orionor Researshes 
into the Antiquity of the Vedas, published in 1893. The esti- 

mate of Vedic antiquity then generally current amongst Vedic 
scholars was based on the assignment of arbitrary period of 
time to the different strata into which the Vedic literature is 
divided ; and it was believed that the oldest of these strata 
could not, at the best, be older than 2400 B. C. In my Orion, 
however, I tried to shew tliat all such estimates, besides being 
too modest, were vague and uncertain, and that the astronomi- 
cal statements found in the Vedic literature supplied us with 
far more reliable data for correctly ascertaining the ages 
of the different periods of Vedic literature, Thgse astronomical 
statements, it was further shewn, unmistakably pointed out that 
the Vernal equinox was in the constellation of Mriga or Orion 
(about 4500 B.C.) during*the period of the Vedic hymns, and 
that it had receded to the constellation of the Krittika4s, or the 
Pleiades (about 2500 B.C.) in the days of the Brahmaaas. 
Naturally enough these results were, at first, received by scholars. 
in a sceptical spirit. But my position was strengthened when 
it was found that Dr. Jacobi, of Bonn, had independently arrived 
at theesame conclusion, and, soon’ after, scholars like Prof, 
Bloomfield, M. Barth, the late Dr. Bulher and others, mere or 
less freely, acknowledged the force of my arguments. Dr. 
Thibaut, the late Dr. Whitney and a few others were, however, 
of opinion that the evidence adduced by me was not conclusive. 
But the subsequent discovery, by my friend the late Mr. S. B. 

Dixit, of a passage in the Shatapatha Brahmaja, plajnly 
stating that the Krittikas never swerved, in those days, from 
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the due cast, i. ¢., the Vernal equinox, has served to dispel all 
lingering doubts regarding the age of the Brahmanas; while 
another Indian astronomer, Mr. V. B. Ketkar, ina recent num- 
ber of the Journal of the Bombay Branch of the Royal Asiatic 
Society, has mathematically worked out the statement in the 
Taittiriya Brahmana (iil, I, 1, 5), that Brihaspati, or the planet 
Jupiter, was first discovered when confronting or nearly occult- 
ing the star Tishya, and shewn that the observation was possible 
only at about 4650 B. C., thereby remarkably confirming my 
estimate of the oldest period of Vedic literature. After this, 
the high antiquity of the oldest Vedic period may, .I think, be 
now taken as fairly established, 

But if the age of the oldest Vedic period was thus carried 
back to 4500 B. C., one was still tempted to ask whether we 
had, in that limit, reached the ultima Thule of the Aryan anti- 
quity. For, as stated by Prof. Bloomfield, while noticing my 
Orion in his address on the occasion of the eighteenth anniver- 
sary of John Hopkin’s University, “the language and literature 
of the Vedas is, Ey no means, so primitive as to place with it the 
real beginnings of Aryan life.” ‘These in all probability and in all 
due moderation,” he rightly observed, “reach back several 
thousands of years more, ’’ and it was, he said, therefore 
‘‘ needless to point out that this curtain, which seems to shut off 
our vision at 4500 B,C., may prove in the end a veil of thin 
gauze." I myself held the same view, and much of my spare 

“time during the last ten years has been devoted to the search of 
‘ evidence which would lift up this curtain and reveal to us the 
long ¢ista of primitive Aryan:antiquity. How I first worked on 
the lines followed upin Orion, how in, the light oflatest researches 
in geology and archzology bearing on the primitive history of 
man, I was gradually led to a different line of search, and finally 
how the ‘conclusion, that the ancestors of the Vedic Risiis lived 
in an Arctic home in inter-glacial times, was forcedon me by 
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the slowly accumulating mass of Vedic and Avestic evidence, 
is fully narrated in the book, and need not, therefore, be re- 
peated in this place. I desire, however, to take this oppertu- 
nity of gratefully acknowledging the generous s¥m pathy shewn 
to me at a critical time by that venerable scholar Prof. F. Max 
Muller, whose recent death was mourned as 2 personal loss by 
his numerous admirers throughout India. This isnot the place 
where we may, with propriety, discuss the merits of the policy 
adopted by the Bombay Government in 1897. Suffice it to say 
that in order to put down certain public excitement, caused by 
its own famine and plague policy, the Government of the day 
deemed it prudent to prosecute some Vernacular papers in the 
province, and prominently amongst them the Kesari, edited by 
me, for writings which were held to be seditious, and I was 
awarded eighteen months” rigorous imprisonment. But political 
offenders in India are not treated better than ordinary convicts, 
and had it not been for the sympathy and interest taken by 
Prof. Max Muller, who knew me only as the author of Orion, 
and other friends, I should have been deprived of the pleasure, 
—then the only pleasure,—of following up my studies in these 
days. Prof. Max Muller was kind enough to send me a copy 
of his second edition of the-Rig- Veda, and the Government was 
pleased to allow me the use of these and other books, and also 
of light to read for a few hours at night. Some of the passages 
from the Rig-Veda, quoted in support of the Arctic theory | 
in the following pages, were collected during such leisure 
asl could get in these times. It was mainly through the: 
efforts of Prof. Max Muller, backed by the whole Indian 
press, that I wasteleased after twelve months; and in the very 
first letter I wrote to Prof. Max Muller after my release, I 
thanked him sincerdy for his disinterested kindness, and also 
gave him a brief summary of my new theory regatding ‘the 
primitive Aryan home as disclosed by Vedjc evidence, It 
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was, of course, not to be expected that a scholar, who had 
worked all his life on a different line, would accept the new 
view at once, and that too on reading a bire outline of the evi- 
dence in its support. Still it was encouraging to hear from him 
that though the interpretations of Vedic passages proposed by 
me were probable, yet my theory appeared to be in conflict with 
the established geological facts. I wrote in reply that I had 
already examined the question from that stand-point, and ex- 
pected soon to place before him the whole évidence in support 
of my view. But, unfortunately, I have been deprived of 
this pleasure by his deeply mourned death which occurred 
soon after, 


The first manuscript of the book was written at the end of 
1898, and since then I have had the advantage of discussing the 
question with many scholars in Madras, Calcutta, Lahore, 
Benares and other places during my travels in the different parts 
of India. But I hesitated to publish tlte book for a long time,— 
a part of the delay is due to other causes,—because thelines of 
investigation had ramified into many allied sciences such as 
geology, archeology, comparative mythology and so on; and, as I 
was a mere layman in_ these, J felt some diffidence as 
to whether I had correctly, grasped the bearing of the 
latest researches in these sciences. The _ difficulty is well 
described by Prof. Max Muller in his review of the Pre. 
historic Antiquities of Indo-Huropeans, published in the volume a 
‘his Last Essays. “ The. ever-increasing division and sub-divisi 
“observes the learned Professor, * of almost every branch of inant 
knowledge into more special branches of study make the specialist, 
whether he likes it or not, more and nore deperflent on the jydg- 
ment and the help of his fellow-workers. A geologist in our day 
has often to deal with questions that concerm the minerologist,. 
the chemist, the archzologist, the philolegist, nay, the tha.astro-. 
nomer, rather than the geologist pur et simple, and, as 
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life is too short for all this, nothing is left to him but to appeal 
‘to his colleagues for counsel and help. Itis one of the great 
advantages of University life that any one, who is in trouble 
about some question outside his own domain, can at once get 
‘the very best information from his colleagues, and many of the 
happiest views and brightest solutions of complicated problems 
-are due, as is well-known, to this free intercourse, this scientific 
give and take in our‘academic centres.” And again, ‘‘ Uniess 
a student can appeal for help to recognised authorities on all 
these subjects, he is apt to make brilliant discoveries, which ex- 
plode at the slightest touch of the specialist, and, on the other 
hand, to pass by facts which have only to be pointed out in 
order to disclose their significance and far-reaching importance. 
People are hardly aware of the benefit which every branch of 
‘science derives from the free and generous exchange of ideas, 
particularly in our Universities, where every body may avail 
himself of the advice and help of his colleagues, whether they 
warn him against yet impossible theories, or cali his attention 
to a book or an article, where the very point, that interests him, 
has been fully worked out and settled once for all.’’ But alas! 
it is not given to us to move in an atmosphere like this, and 
small wonder if Indian students are not found to go beyond the 
‘stage of passing the examinations. There is not a single insti- 
tution in India, nor, despite the University Commission, can we 
hope to have any before long, where one can get all up-to-date in- 
formation on any desired subject, so easily obtainable at a seat of 
learning in the West; and in its absence the only course open to 
a person, sawn Th a partacular subject, is, in the words of 
the same learned scholar, “to step boldly out of his own domain,. 
and take an independent survey of the preserves of his neigh- 


bours,” even at the risk of being called ‘an interloper, am igno-. 
ramus, a mere dilettante,” for, ‘whatever accidents he may meet, 
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with himself, the subject itself is sure to be benefited.” Working: 
under such disadvantages, I was, therefore, glad, when, on turn- 
ing ‘the pages of the first volume of the tenth edition of the En- 
cyclopedia Britannica, recently received, I found that Prof- 
Geikie, in his articleon geology, took the same view: of Dr.. 
Croll’s calculations, as summarised at the end of the second 
chapter of this book, After stating that Croll’s doctrine did not. 
make way amongst physicists and astronomers, the eminent 
geologist says that more recently (1895) it has been critically 
examined by Mr. E. P, Culverwell, who regards it as “a vague: 
speculation, clothed indeed with delusive semblance of severe 
numerical accuracy, but having no foundation in physical fact,. 
and built up of parts which do not dovetail one into the other.” 
If Dr. Croll’s calculations are disposed of in this way, there re- 
mains nothing to prevent us from accepting the view of the 
American geologists that the commencement of the Post-glacial 
period cannot be placed at a date earlier than 8000 B. C. 

It has been already stated that the beginnings of Aryan 
civilization must be supposed to date back several thousand 
years before the oldest Vedic period; and when the commence-- 
ment of the Post-glacial epoch is brought down to 8000 B. C., 
it is not at all surprising if the date of primitive Aryan life is’ 
found to go back toit from 4500 B.C., the age of the oldest 
Vedic period. In fact, itis the main point sought to be: 
established in the present volume. There are many passages 
in the Rig-Veda, which, ,though hitherto looked upon as 
obscure and unintelligible, do, when interpreted in the light 
of recent scientific researches, plainly disclose the Polar attri- 
butes of the Vedic deities, or the races of an ancient Asctic 
calendar ; while the Avesta expressly tells us that the happy 
land of Airyana Vaéjo, or the Aryan Paradise, was located in 
a region ‘whefe the sun shone but once a year, and that it was 
destroyed by the invasion of snow and ice, which rendered its: 
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climate inclement and necessitated a migration southward. These 
are plain and simple statements, and when we put them side by 
side with what we know of the Glacial and the Postglacial 
epoch from the latest geological researches, we ca.not avoid the 
conclusion that the primitive Aryan home was both Arctic and 
inter-glacial. I have often asked myself, why the rea] bearing 
of these plain and simple statements should have so long remain- 
ed undiscovered ; and let me assure the reader that it was not un- 
til I was convinced that the discovery was due solely to the re- 
cent progress in our knowledge regarding the primitive history 
of the human race and the planet it inhabits, that I ventured to 
publish the present volume. Some Zend scholars have narrow- 
ly missed the truth, simply because 4o or 50 years ago they 
were unable to understand how a happy home could be located 
in the ice-bound regions near the North Pole. The progress of 
geological science in the latter half of the last century has, how- 
ever, now solved the difficulty by proving that the climate at 
the Pole during the interglacial times was mild, and consequent- 
ly not unsuited for human habitation. There is, therefore, nothing 


extraordinary, if it be left to us to find out the real import of 
these passages in the Veda and Avesta. It is true that if 


the theory of an Arctic and inter-glacial primitive Aryan home 
is proved, many a chapter in Vedic exegetics, comparative 
mythology, or primitive Aryan history, will have to be re- 
vised or re-written, and in the last chapter of this book I have 
myself discussed a few important points which will be affect- 
ed by the new theory. But as remarked by me at the end of 
the book, considerations like these, howsoever useful they may 
be in, inducing caution in ,our investigations, ought not to 
deter us from accepting the results of an inquiry conducted 
on strictly scientific lmes. Itas very hard, I know, to give up 
theories upon which one has worked all his life. But? as Mr. 
Andrew Lang has put it, it should always be bornein mind 
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that “Our little systems have their day, or their hour: as know- 
ledge advances they puss into the history of the efforts of pio- 
neers.’’ Nor is the theory of the Arctic home so new and start- 

ling as it appears to be at the first sight. Several scientific men 

have already declared their belief that the original home of mar: 
must be sought for in the Arctic regions; and Dr. Warren, the 

President of the Boston University, has anticipated me, to a cer- 
tain extent, in his learned and suggestive work, the Paradise 

Found or the Cradle of the Human Race at the North Pole, the 
tenth edition of which was published in America in 1893. Even 
on strict philological grounds the theory of a primitive Aryan 

home in Central Asia has been now almost abandoned in favour 
of North Germany or Scandinavia; while Prof. Rhys, in his 
Hibbert Lectures on Celtic Heathendom, is led to suggest “some 
spot within the Arctic circle’’ on purely mythological considera- 

tions, I:go only a step/further, and show that the theory, so 
far as the primitive Aryan home is concerned, is fully borne out 
by Vedic and Avestic traditions, and, what is still more import- 

ant, the latest Beological researches not only corroborate the 
Avestic description of the destruction of the Aryan Paradise, 
but enable us to place its existence in times before the last 

Glacial epoch. The evidence op which I rely is fully set forth in 
the following pages; and, though the question is thus brought 

for the first time within the arena of Vedic and Avestic scholar- 

ship, I trust that my critics will not prejudge me in any way,. 
but give their judgment, not on a passage here or an argument 

there,—for, taken singly, it may not sometimes be found to be 
conclnsive,—but on the whole mass of evidence collected in the 
bogk, irrespective of how far-reaching the ultimate effects of guch 

a theory may be. 

In conclusion, I desire to express my’ obligations to my 

friend and .old teacher Prof. S. G, Jinsivale, M. A., who 
carefully went through ‘the whole manuscript, except the last. - 
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«chapter which was subsequently written, verified all references, 
pointed out a few inaccuracies, and made some valuable sug- 
gestions, I have also to acknowledge with thanks the ready 
assistance rendered to me by Dr. Ramkrishna Gopal Bhandar- 
kar, C. I, E., and Khan Bahadur Dr, Dastur Hoshang Jamaspji 
the High Priest of the Parsis in the Deccan, whenever I had an oc- 
casion to consult them. Indeed, it would have been impossible to 
criticise the Avestic passage so fully without the willing co-opera- 
tion of the learned High Priest and his obliging Deputy Dastur 
Kaikobad. I am also indebted to Prof. M. Rangacharya M. A., of 
Madras, with whom I had an opportunity of discussing the sub- 
ject, for some critical suggestions, to Mr. Shrinivas Iyengar, B. A., 
B. L., of the Madras High Court Bar, for a translation of 
Lignana’s Essay, to Mr. G. R. Gogte, B. A., LL. B., for pre. 
paring the manuscript for the press, and to my friend Mr. 
K. G. Oka, who helped me in reading the proof-sheets, and but 
for whose care many errors would have escaped my attention. 
My thanks are similarly due to the Managers of the Ananda- 
shrama and the Fergusson College for free access to their libra- 
ries and to the Manager of the Arya-Bhishana Press for the care 
bestowed on the printing of this volume. It is needless to add 
that Iam alone responsible for the views embodied in the book, 
‘When I published my Orion I little thought that I could -bring 
to this stage my investigation into the antiquity of the Vedas; 
but it has pleased Providence to grant me strength amidst 
troubles and difficulties to do the work, and, with humble ' 
remembrance of the same, I conclude in the words of the well- 
known consecratory formula,— 


So AL A TUTTI 


Poona: March, 1905. B. G. TILAK. 
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If we trace the history” of any nation backwards into 
the ,past, we come at last to a period of myths and tradi- 
tions which eventually fade away into impenetrable ‘darkness, 
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In some cases, as in that of Greece, the historic period goes back 
to 1000 B. C., while in the case of Egypt the contemporaneous 
records, recently unearthed from ancient tombs and monuments, 
. carry back it$ history upto about 5000 B.C. But in either case 
the historic period, the oldest limit of which may be taken to be 
5000 or 6000 B. C., is preceded by a period of myths and tra- 
ditions ; and as these were the only materials available for 
the study of prehistoric man up to- the middle of the 
nineteenth century, various attempts were made to systematise 
these myths, to explain them rationally and see if they shed 
any light on the early history of man. But, as observed by Prof. 
Max Muller, ‘it was felt by all unprejudiced scholars that none 
of these systems of interpretation was in the least satis- 
factory.” “The first impulse to “a new consideration of the 
mythological problem ” observes the same learned author “came 
from the study of comparative philology.” Through the dis- 
covery of the ancient language and sacred books of India—a 
discovery, which the Professor compares with the discovery of 
the new world, and through the discovery of the intimate re- 
lationship between Sanskrit and Zend on the one hand and the 
languages of the principal races of Europe on the other, a com- 
‘plete revolution took place in the views commonly entertained 
of the ancient history of the world.1 It was perceived that the 
languages of the principal European nations—ancient and mo- 
dern—bore a close resemblance to the languages spoken by 
the Brahmans of India 4nd the followers of Zoroaster; and 
frem this affinity of the Indo-Germanic languages it followed 
inevitably that all these languages must be the offshoots or 
dialects of a single primitive tongue, and the assumption of 
such a primitive language further implied the existence of a 
primitive Aryan people. The study of Vedic literature and 
classical‘ Sanskrit by Western scholars thus gradually effected 
© 1, See Lectures on tho Science of Tangoage, Vol. IJ, pp. 445-6. 
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a revoltition in their ideas regarding the history and culture of man 
in ancient times. Dr. Schrader in his work on the Prehistoric 
Antiquities of the Aryan Peoples gives an exhaustive summary of 
the conclusions arrived at by the fhethods of comparative 
philology regarding the primitive culture of the Aryan people, 
and those that desire to have further information on the subject 
must refer to that interesting book. For our present purpose it is 
sufficient to state that comparative mythologists and _ philologists 
were in the sole possession of this field, until the researches of the 
latter half of the nineteenth century placed within our reach new 
materials for the study of man not only in prehistoric times but 
in such remote ages that compared with them the prehistagjc 
period appeared to be quite rgecent. 


The mythologists carried on their researches at a time when 
man was believed to be post-glacial, and when the physical and 
geographical surroundings of the ancient man were assumed not 
to have been materially different from those of thg present day. 
All ancient myths were, therefore, interpreted on the assum p- 
tion that they were formed and developed in countries, the 
climatic or other conditions of which varied very little, if at 
all, from those by which we arenow surrounded. Thus every 
Vedic myth or legend was explained either on the Storm or 
the Dawn theory, though in some cases it was felt that the 
explanation was not at all satisfactory. Indra was only a Storm- 
God and Vritra the demon of drought or darkness brought on 
by the dai/y setting of the sun. This system of interpretation 
was first put forwasd by the Indian Etymologists; and though 
it has Been improved upon by Western Vedic scholars, yet upto 
now it has remained practically unchanged in character. It was 
again believed that we must look for the original home of the 
Aryan race somewhere in Central Asia, and that the, Vedic hymns, 
which were supposed to be composed after the separation of the 
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Indian Aryans from the common stock, contained the ideas 
only of that branch of the Aryan race which lived in the 
Temperate zone. The scientific researches of the latter half 
of the nineteenth centuty have, however, given a rude shock 
to these theories. From hundreds of stone and bronze imple- 
ments found buried in the various places in Europe the archzo- 
logists have now established the chronological sequence of the 
Iron, the Bronze and the Stone age in times preceding the historic 
period, But the most important event of the latter half of the 
last century, so far as it concerns our subject, was the discovery 
of the evidence proving the existence of the Glacial period at 
the close of Quaternary era, and the high antiquity of man, 
who was shown to have lived not only throughout the Quater- 
nary but also in the Tertiary era, when the climatic conditions 
of the globe were quite different from those in the present or 
the Post-Glacial period. The remains of animals and men 
found in the Neolithic or Paleolithic strata also threw new 
light on the ancient races inhabiting the countries where these 
remains were found; and it soon became evident that the time- 
telescope set up by the mythologists must be adjusted to a wider 
range, and the results previously arrived at by the study of myths 
and legends must be checked in the light of the facts disclosed 
by these scientific discoveries. The philologists had now to be 
more cautious in formulating their vjews, and some of them soon 
realised the force of the arguments advanced on the strength 
of these scientific discoveries. The works of German scholars, 
like Posche and Penka, freely challenged the Asiatic theory re- 
garding the original home of the Aryan race, and it *is now 
generally recognised thatewe must give up that theory and seek 
for the original home of the Aryans somewhere else in the 
further north. Canon Taylor in his Origin of the Aryans has 
summed up the work done during the last few years in this 
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direction. “It was” he says “mainly a destructive work,” and 
concludes his book with the observation that “the whilom 
tyranny of the Sanskritists is happily overpast, and it is seen that 
hasty philological deductions require to be systematically checked 
by the conclusions of prehistoric archzology, craniology, an- 
thropology, geology and common sense.” Had the remark not 
been used as a peroration at the endof the book, it would 
certainly be open to tlic objection that it unnecessarily deprecates 
the labours of the comparative mythologists and rhilologists, 
In every department of human knowledge old conclusions have 
always to be revised in the light of new discoveries, but for that 
reason it would never be just to find fault with those whose 
lot it was to work earlier in the same field with scanty and 
insufficient materials. 


But whilst the conclusions of the philologists and mytholo- 
gists are thus being revised in the light of new scientific dis- 
coverics, an equally important work yet remains {o be done. It 

has been stated above that the discovery of the Vedic literature 
imparted a fresh impulse to the study of myths and legends, 
But the Vedas themselves, ‘which admittedly form the oldest 
records of the Aryan race, are aS yet imperfectly understood. 
They had already grown unintelligible to a certain extent even 
in the days of the Brdhmanas several centuries before Christ, 
and had it not been for the labours of Indian Etymologists | 
and Grammarians, they would have remained a sealed book 
upto the present time. The Western Scholars have indeed deve. 
loped, to a certain gxicnt, these Native methods of interpretation 
with fhe aid of facts brought to light by comparative philo. 
logy and mythology. But no etymolegical or philological analysis 
can help us in thoroughly understanding a passage which contains 
ideas and sentiments foreign or unfamiliar to us, This i is one of the 
principal difficulties of Vedic interpretation. The Storm or the DaWa 
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theory may help us in understanding some of the legends 
in this ancient book. But there are passages, which, in spite 
of their simple diction, are quite unintelligible on any of these 
theories, and in suchecases Native scholars, like Sf&yana, 
are cither content with simply paraphrasing the words, or 
have recourse to distortion of words and phrases in order to 
make the passages yield a sense intelligible to them ; while some 
ofthe Western scholars are apt to regard such texts as corrupt 
or imperfect. In either case, however, it is an undoubted fact 
that some Vedic texts are yet unintelligible, and, therefore, 
untranslatable. Prof. Max Muller was fully alive to these diffi- 
culties. “A translation of the Rig-Veda,” he observes in his 
introduction to the translation of the Vedic hymns in the 
Sacred Books of the East scries, “is ‘a task for the next century,’* 
and the only duty of the present scholars is to “reduce the 
untranslatable portion to a narrower and narrower limit,” as has 
been done by Yaska and other Native scholars. But if the 
scientific discoveries of the last century have thrown a new light 
on the history and culture of man in primitive times, we may 
as well expect to find in them a rew key to the interprctation 
of the Vedic myths and passages, which admittedly preserve for 
us the oldest belicfs of the Aryan race. If man existed beforc 
the last Glacial period and witnessed the gigantic changes which 
brought on the Ice Age, it is not unnatural to expect that a 
reference, howsoever concealed and distant, to these events would 
be found in the oldest traditionary beliefs and memories of 
mankind. Dr. Warren in his interesting and highly suggestive 
work the Paradise Found or the Cradle of thé Human Ragg at the 
North Pole has attempted to interpret ancient myths and legends 
in the light of modern scientific «discovesjes, and has come to 
the conclusion that the original home of the whole human race 
must be sought for in regions near the North Pole. My object 
“S* See & B. Eb. Series, Vol XXX], pea -~SCOC~<“C=~SCS*s=‘“‘—S*S*~*S:~S 
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is not so comprehensive. I intend to confine myself only to 
the Vedic literature and show that if we read some of the pas- 
sages in the Vedas, which have hitherto been considered 
incomprehensible, in the light of the new scientific discoveries, 
we are forced to the conclusion that the home of the ancestors 
of the Vedic people was somewhere near the North Pole before 
the last Glacial epoch. The task is not an easy one, consider- 
ing the fact that the Vedic passages, on which I rely, had » to 
be, and have been, hitherto either ignored or explained away 
somchow, or misinterpreted one way or another by Native and 
European scholars alike. But I hope to show that these inter- 
pretations, though they have been provisionally accepted, are 
not satisfactory, and that new discoveries in archzology and 
geology provide us with a” better key for the interpretation of 
these passages. Thus if some of the conclusions of the my: 
thologist and the philologist are overthrown by these discoveries, 
they have rendered a still greater service by furnishing us with 
a better key for the interpretation of the most,ancient Aryan 
legends, and the results obtained by using the new key cannot, 
in their turn, fail to throw further light on the primitive history 
of the Aryan racc, and thus supplement or modify the conclusion 
now arrived at by the archeologist and the geologist. 

But before proceeding to discuss the Vedic texts which point 
out to a Polar home, it is necessary to bricfly state the results _ 
of recent discoveries in archeology, geology and paleontology. 
My summary must necessarily be very short, for I propose 
to note down only such facts as will establish the pftoba. 
bility, of my thery from the geological and palzontological 
point of view; and for this purpose I have freely drawn 
upon the works of such well-known writers as Lyell, Geikie, 
‘Evans, Lubbock, Croll, Taylor and others. I have also, utilised 
the excellent popular summary of the latest resulfs of these 
teacarches in Samuel Laing’s Auman Oriyins and other 
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works, The belief, that man is post-glacial and that the Polar 
regions were never suited for human habitation, still lingers in 
some quarters, and to those who still hold this view any 
theory regarding the Polar home of the Aryan race may 
naturally seem to be @‘priort impossible. It is better, therefore, 
to begin with a short statement of the latest scientific conclu. 
sions on these points. 

* Human races of carlier times have left ample evidence of 
their existence on the surface of this globe; but like the records 
of the historic period this evidence does not consist of stately 
tombs and pyramids, or inscriptions and documents. It is of a 
humbler kind, and consists of hundreds and thousands of rude 
or polisled instruments of stone and metal recently dug out from 
old camps, fortifications, burial grounds (tumuli), temples, lake- 
dwellings, &c. of early times spread over the whole of Europe; 
and in the hands of the archzologist these have been found to 
give the same results as the hieroglyphics in the hands of the 
Hgyptologist. “These carly implcments of stone and metals were 
not previously unknown, but they had not attracted the notice 
of scicntific cxperts till recently ; aad the peasants in Asia and 
Europe, when they found them, in their fields, could hardly make 
any better use of them than that of worshipping the implements 
so found as htunderbolts or fairy arrows shot down from the sky. 
But now after a careful study of these remains, archzologists 
have come to the conclusion that these implements, whose 
human origin is now undoubtedly established, can be classified 
into «those of Stone (including horn, wood. or bone), those of 
Bronze, and those of Iron, representing three glifferent stages of 
civilization in the progress of man in prehistoric times, ‘Thus 
the implements of stone, wood, or bone, such as chisels, 
scrapers, arrow-heads, hatches, daggers, etc..were used when 
the use of metal was yet unknown, and they were gradually 
supplanted first ‘by the implements of bronze and then of iron, 
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when the ancient man discovered the use of these metals. It is 
not to be supposed, however, that these three different periods of: 
early human civilization were divided by any hard and fast line of 
division. They represent only a rough classification, the passage 
from one period into anothcr being slow and gradual. Thus the 
implements of stone must have continued to be used for a long time 
after the usc of bronze became known to the ancient man, and the 
same thing must have qccurved as he passed from the Bronze to 2hc 
Iron age. The age of bronze, which is a compound of copper and 
tin in a definite proportion, requires an antccedent age of copper ; 
but sufficient evidence is not yet found to prove the separate 
exisicnce of copper and tin ages, and hence it is considered pro- 
bable that the art of making bronze was not invented in Europe, 
but was introduced there frum other countries cither by com- 
merce or by the Indo-l:uropean race going there from outside.* 
Another fact which requires to be noted in connection with these 
ages is that the Stone or the Bronze age in one country was 
not necessarily synchronous with the same age in agother country. 
Thus we find a high state of civilization in Egypt at about 6000 
B. C., when the inhabitants of Europe were in the carly stays 
of the Stone age. Similarly Greecc had advanced to the Iron 
age, while Italy was still in the Bronze period, and the West 
of Europe in the ageof Stone. This shows that the progress vf 
civilization was slow in some and rapid in other places, the rate 
of progress varying according to the local circumstances of cach 
place. Broadly speaking, however, the three periods of Stone, 
Bronze und Iron may be taken to represent the three stage of 
civilization anterios to the historic period. 


of these three different ageg the oldest or the Stone 
age is further divided’ into the Paleolithic and the Neolithic 
period, or the old and the new Stone age. The distinction is 


* Lubbock’s Prehistoric Times, 1890 Ed., pp, 4and64. ° 
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based upon the fact that the stone implements of the Palzoli- 
thic age are found to be very rudely fashioned, being merely 
chipped into shape and never ground or polished as is the 
case with the implements of the new Stone age. Another 
characteristic of the Pafzeolithic period is that the implements 
of the period are found in places which plainly show a 
much greater antiquity than can be assigned to the remains 
of the Neolithic age, the relics of the two ages being hardly, 
if ever, found together. The third distinction between the 
Palzolithic and the Neolithic age is that the remains of the 
Paleolithic man are found associated with those of many great 
mammals, such as the cave bear, the mammoth and wooly- 
haired rhinoceros, that became either locally or wholly extinct 
before the appearance of the Neolithic man on the stage. In 
short, there isa kind of hiatus or break between the Palzolithic 
and Neolithic man requiring a separate classification and treat- 
ment for each. It may also be noted that the climatic conditions 
and the distribution of land and water in the Palzolithic period 
were different from those in the Neolithic period ; while from 
the beginning of the Neolithic period the modern conditions, 
both geographical and climatic, havc prevailed almost unaltered 
upto the present time. 

To understand the relation of thesc three agcs with the 
geological periods into which the history of the earth is divided we 
must briefly consider the geological classification. The geologist 
takes up the history of the earth at the point where the, archzo- 
logist leaves it, and carries it further back into remote antiquity. 
His classification is based upon an examination of the whole 
system of stratified rocks, and nof on mere relics found {n the 
surface strata. These stratified rocks have been divided into five 
principal classes according to the character of the fossils found 
in them, aiid they represent five different periods in the history of 
our planet. These geological cras, like the three ages of Stone, 
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Bronze and Iron, connot be separated very sharply from each 
other. But taken as a whole we can clearly distinguish one era 
from another by its characteristic fossil remains. Each of these 
geological ages or eras is again subdivided intd a number of 
different periods. The order of these Eras and Periods, beyine 
ning with the newest, is as follows:— 

Eras. Periods. 


Post-Tertiary or Quaternary... J Recent (Post-Glacial). 
Pleistocene (Glaciai). 


Pliocenes 
Tertiary or Cainozoic .....,... ; Miocene. 


' Oligocene. 
| Eocene. 


- { Cretaceon. 
Secondary or Mesozoic ... ... { Jurassic. 
| Triassic. 


( Permian. 
| | Carboniferous. 
Primary or Palaozoic ... ... 3 Devonian, and Old 
| Red Sanastonc. 
| Silurian. 
| Cambrian. 
Archean or Eozoic ... ... .... Fundamental Gneiss. 

Thus the oldest of the stratified rocks at present known is 
the Archaan or Eozoic. Next in chronological order come 
the Primary or the Palzozoic, the Secondary or the Mesozoic, 
the Tertiary or Cainozoic, and last the Quarternary. The 
Quaterrary era, with which alone We are here concerned, is 
subdivided into the Pleistocene or the Glacial, and the Resent 
or the Post-Glacial period; the close of the first and 
the beginning of the second being marked by the last Gla- 
cial epoch, or the Ice, Age, dpring* which the greater portion 
of northern Europe and America was covered with an ,ice-cap 
several thousand feet in thickness. The Iron age, the Bronze 


age and the Neolithic age come under the’ Recent or the 
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- Post-Glacial period, while the Palzeolithic age is supposed 
to fall in the Pleistocene period, though some of the palzolithic 
remains are post-glacial, showing that the paleolithic man must 
have survived the Ice Agt for some time. Latest discoveries and 
researches enable us to carry the antiquity of man still further 
by establishing the fact that man existed even in the Tertiary 
cra. But apart from it, there is, now, at any ratc, overwhelming 
evidence to conclusively prove the wide-spread existence of man 
throughout the Quaternary era, even before the Jast Glacial 
period. 


Various cstimates have been made regarding the time of the 
commencement of the Neolithic age, but the oldest date assigned 
does not exceed 5000 B. C., a time when flourishing empires 
existed in Egypt and Chaldea. These estimates are based on 
the amount of silt which has been found accumulated in some of 
the smaller lakes in Switzerland since the lake-dwellers of the 
Neolithic period built their piled villages therein. The peat-mosses 
of Denmark afford means for another cstimate of the early 
Neolithic period in that country. These mosses are formed in 
the hollows of the glacial drift into which trees have fallen and 
become gradually converted info peat in course of time. There 
are three successive periods of vegetation in these peat-beds, the 
upper one of beech, the middle one of oak, and the lowest of all, 
one of fir. These changesin the vegetation are attributed to slow 
changes in the climate and ‘it is ascertained from implements and 
remains found in these beds, that the Stone age corresponds mainly 
with that of Fir and partly with that of Oak,whjle the Bronze age 
agrees mainly with the period of Oak, and the Iron with that of 
Beech. It has been calculatedthat about 16,900 years will be requ. 
ired for, the formation of these peat-mosses, and according to this 
estimate We shall have to place the commencement of the Neolithic 
age in’ Denmark; at the lowest, not later than 10,000 Years ago, 
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But these estimates are not better than mere approximations, 
and generally speaking we may take the Neolithic age in Europe 
as commencing not later than 5000 B. C. 

But when we pass from the Neolithic to the Palzolithic 
period the difficulty of ascertaining the commencement of the 
latter becomes still greater. In fact we have here to ascertain 
the time when the Post-Glacial period commenced. The 
Palzolithic man must have occupied parts of Western Europe 
shortly after the disappearance of the Ice Age and Prof. Geikie 
considers that there are reasons for supposing that he was inter- 
glacial. The Glacial period was characterised by geographical 
and climatic changes on an extensive scale. These changes and 
the theories regarding the cause or the causes of the Ice Age will 
be briefly stated in the next chapter. We are here concerned 
with the date of the commencement of the Post-Glacial period, 
and there are two different views entertained by geologists cn the 
subject. European geologists think that as the beginning of the 
Post-Glacial period was marked with great moverhents of eleva- 
tion and depression of land, and as these movements take place 
very slowly, the commencement of the Post-Glacial period cannot 
be placed later than §0 or 60 thousand years ago. Many American 
geologists, on the other hand, are of opinion that the close of the 
last Glacial period must have taken place at a much more recent 
date. They draw this inference from the various estimates of time . 
required for the erosion of valleys and accumulation of alluvial 
deposits since the last Glacial period. Thus according to Gilbert, 
the post-glacial gore of Niagara at the present rate of erosion 
must shave been excavated within 7000 years !. Other American 
geologists from similar observations at various other places have 
arrived at the conclusion that not more than about 8000 years have 

1. See Geikie’s Fragments of Earth Lore, p. 286; also Rr. Bonney’s. 
Story: of our Planet, p. 560. 


24 “THE ARCTIC HOME IN. THE VEDAS. 


elapsed since the close of the last Glacial period. This estimate 
agrees very well with the approximate date of the Neolithic 
period ascertained from the amount of silt in some of the 
lakes in Swifzerland. But it differs materially from the 
estimate of the European geologists. It is difficult to decide, 
in the present state of our knowledge, which of these 
estimates is correct. Probably the Glacial and the Post-Glacial 
pefiod may not, owing to local causes, have commenced or ended 
at one and the same time in different places, just as the ages of 
Stone and Bronze were not synchronous in different countries. 
Prof. Geikie does not accept the American estimate on the 
ground that it is inconsistent with the high anticuity of the 
Egyptian civilisation, as ascertained by recent researches. But 
if no traces of glaciation are yet found in Africa this objection 
loses its force, while the arguments by which the American view 
is supported remain uncontradicted. 

There are other reasons which go to support the same view. 
All the evidenee regarding the existence of the Glacial period 
comes form the North of Europe and America; but no traces of 
glaciation have been yet discovered ip the Northern Asia or North 
Alaska. It is not: te be supposed, however, that the northern 
part of Asia did not enjoy a genial climate in early times. As 
observed by Prof. Geikie “everywhere throughout this vast 
region alluvial deposits are found packed up with the remains of 
mammoth, woolly rhinoceros, bison, and horse; and “the fossils 
are usually so well preserved that on one occasion thé actual 
cardéass of a mammoth was exposed in so fresh a state that dogs 
ate the flesh thereof.” * These and other equally indispytable 
facts clearly indicate the existence in Siberia of a mild and genial 
climate at a time, which, from the freshness of the fossil remains, 
cannotbe supposed to be removed from the present by several 

See Geikie’s Great Ice Age, Ist Ed, p. 495; Dr. Croll's Climate 

and Cosmology, p. 179, 
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thousands of years. Again in North Africa and Syrid we find in 
dry regions wide-spread fluviatile accumulations which are believ- 
ved to be indications of rainy seasons, contemporaneous with the 
Glacial period ‘of Europe.* If this eontemporaneity can be 
established, the high estimate of time for the commencement of 
the Post-Glacial period’ in Europe will have to be given up, or at 
any rate much curtailed. 


As regards the races which inhabited Europe in these early 
ages, the evidence furnished by human remains or skulls shows 
that they were the direct ancestors of the, races now living in the 
different parts of Europe. The current classification of the human 
races into Aryan, Semetic, Mongolian, &c. is based upon the 
linguistic principle; but it is-evident that in dealing with ancient 
races the archzxologist and the geologist cannot adopt this princi- 
ple of division, inasmuch as their evidence consists of relics from 
which no inference can be drawn as to the language used by the 
ancient man. The shape and the size of the skull have, therefore, 
been taken as the chief distinguishing marks to classify the 
different races of prehistoric times. Thus if the extreme breadth 
of a skull is three-fourths, or 75 per cent., of its length or lower, it 
is classed as long-headed or doliclo-cephalic, while if the breadth 
is higher than 83 per cent. of the length, the skull is said to be 
brachy-cephalic or broad-headed; the intermediate class being 
styled ortho-cephalic, or sub-dolicho-cephalic, or sub-brachy- 
cephali¢ according as it approaches one or the other of these 
types. Now from the examination of the different skulls found in 
the Neolithic bedg it has been ascertained that Europe in those 
early Gays was inhabited by four different races, and that the existing 
European types are directly descended from them. Of these four 
races two were dolicho-cephalic, one tall and one short; and two 
brachy-cephalic similarly divided. But the Aryan languages are, 

See Geikie’s Fragments of Earth Lore, p. 252. 
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at present, spoken in Europe by races exhibitirig the charace 
teristics of all these types. It is, however, evident that one 
alone of these four ancient races can be the real representative 
of the Aryan race, though there is a strong difference of 
opinion as to which of them represented the primitive Aryans, 
German writers, like Posche and Penka, claim that the tall 
dolicho-cephalic race, the ancestors of the present Germans, were 
‘the true representative Aryans; while French writers, like Chavee 
and M. de Mortillet, maintain that the primitive Aryans were 
brachy-cephalic and the true Aryan type isrepresented by the Gauls, 
Canon Taylor in his ‘Origin of the Aryans sums up the controversy 
by observing that when two races come in contact, the probability 
is that the speech of the most cultured will prevail, and therefore 
“it is” he says “an easier hypothesis to suppose that the dolicho- 
cephalic savages of the Baltic coast acquired Aryan speech from 
their brachy-cephalic neighbours, the Lithuanians, than to suppose, 
with Penka, that they succeeded in some remote age in Aryanis. 
ing the Hindus, the Romans and the Greeks,”* 


Another method of determining which of these four races 
represented the primitive Aryans if Europe is to compare the 
grades of civilisation attained by the undivided Aryans, as 
ascertained from linguistic palazontology, with those attained by 
the Neolithic races as disclosed by the remains found in their 
dwellings, As for the Palzolithic man his social condition appears 
to have been far below thet of the undivided Aryans; and Dr, 
Schrader considers itas indubitably either non-Indo-European or 
pre-Indo-European in character. The Palzolithic ‘man used stone 
hatchets and bone needles, and had attained some proficiéncy in 
the art of sculpture and drawing, as exhibited by outlines of various 
animals carved on bones &c.; but he was clearly unacquainted 


See Taylor's Origin of the Aryans, p. 243, 
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with the potter’s art and the use of metals, It is only in the 
‘Neolithic period that we meet with pottery in the piled villages 
of lake-dwellers in Switzerland. But even the oldest lake-dwellers 
seem to have been unacquainted with the use of metals and 
waggons, both of which were familiar to the undivided Aryans, 
No trace of woollen cloth is again found in these lake-dwellings, 
even when sheep had become numerous in the Bronzeage. But with 
these exceptions the culture of the Swiss lake-dwellings is con- 
sidered by Dr. Schrader to be practically of the same character 
as the culture common to the European members of the Indo. 
Germanic family, and he, therefore, ventures to suggest, though 
cautiously, that “from this point of view there is nothing to 
prevent our assuming that the most ancicnt inhabitants of Switzer- 
land were a branch of the L-uropean division” of the Aryan race,* 


But though recent discoveries have brought to light these 
facts about the human races inhabiting Europe in prehistoric 
times, and though we may, in accordance with them, assume 
that one of the four early Neolithic races represented the primitive 
Aryans in Europe, the question whether the latter were autochths 
onous, or went there from some other place and then succeeded 
in Aryanising the European races bg their superior culture and 
civilisation, cannot be regarded as settled by these discoveries, 
The date assigned to the Neolithic period as represented by Swisa 
lake-dwellers is not later than 5000 B. C.,a time when Asiatic. 
Aryans were probably settled on the Jaxartes; and it is admitted 
that the primitive Aryans in Europe could not have been the da. 
scendants of the Palzolithic man. It follows, therefore, that: 
ifwe difcover them in Europe in the early Neolithic times: 
they must have gone there ftom «ome other part of the. 


eB, Schrader’s Prchistoric Antiquities of the Aryan Peoples, 
Sranslated Ly Jovons, Part IV. Cl. xt pe 368, 
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globe. The only other alternative is to assume that one of the 
four Neolithic races in Europe developed a civilisation quite 
independently of their neighbours, an assumption, which is impro- 
bable on its face, Although, therefore, we may, in the light of 
recent scientific discoveries, give up the theory of successive 
migrations into Europe from a common home of the Aryan race 
in Central Asia in early times, yet the question of the primeval 
home of the Aryan race, a question with which we are mainly 
concerned in this book, still remains unsolved. When and where 
the primitive Aryan tongue was developed is again another 
difficult question which is not satisfactorily answered. Canon 
Taylor, after comparing the Aryan and Ural-Altaic languages, 
hazards a conjecture that at the close of the reindeer, or the last 
period of the Palzolithic age, a Finnic people appeared in 
Weétern Europe, whose spcech remaining stationary is represent- 
ed by the agglutinative Basque, and that much later, at the be. 
ginning of the pastoral age, when the ox had been tamed, a taller 
and more powerful Finno-Ugric people developed in Central 
Europe the inflexive Aryan speech,* But this is merely a 
conjecture, and it does not answer the question how the Indo. 
Iranians with their civilisation are found settled in Asia at a time 
when Europe was in the Neolithic age. The Finnic language 
again discloses a number of culture words borrowed from the 
Aryans, and it is unlikely that the language of the latter could 
have got its inflection from the Finnic language. A mere similarity 
of inflectional structure is no evidence whatsoever for “deciding 
who borrowed from whom, and it is sutprising that the above 
suggestion should come from sclilars, who’ have assailed the 
theory of successive Aryan migrations from a common Asiatic 
home, a theory which, amongst 8thers, was based on linguistic 
groundse Why did the Finns twice migrate from their home is also 


aa ©* The Origin of the Aryans, p, 296, 
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left unexplained. For reasons like these it seems tO mc more 
probable that the Finns might have borrowed the culture words 
from the Aryans when they came.n contact with thém, and that 
the Aryans were autochthonous neither in Europe nor in Central 
Asia, but had their original home somewhere near the North 
Pole in the Palzolithic times, and that they migrated from this 
place southwards in Asia and Europe, not by any ‘irresistible 
impulse,’ but by unwelcome changes in the climatic conditions of 
their original home, The Avesta preserves traditions which fully 
support this view. But these have been treated as valueless by 
scholars, who worked up their theories at a time when man was 
regarded as post-glacial, and the Avestic traditions were, it was 
believed, not supported by any Vedic authority. But with the 
time-telescope of a wider range supplied to us by recent scientific 
discoveries it has become possible to demonstrate that the Avestic 
traditions represent a real historical fact and that they are fully — 
supported by the testimony of the Vedas. The Noréh Pole is 
already considered by several eminent scicntific men as the most 
likely place where plant and animal life first originated; and I 
believe it can be satisfactorily shown that there is enough positive 
evidence in the most ancicnt books of the Aryan race, the Vedas 
and the Avesta, to prove that thc oldest home of the Aryan pcople 
was somewhcre in regions round about the North Pole. I shall 
take up this evidence after examining the climatic conditions of 
the Pleistocene or the Glacial period “and the astronomical — 
characteristics of the Arctic regions in the next two chapters, 


CHAPTER II. 


THE GLACIAL PERIOD. 

Geological climate—Uniform and gentle in early ages—Due to 
different distribution of land and water—Climatic changes in the 
Quaternary era—The Glacial ‘epoch—Its existence undoubtedly 
proved—Extent o1 glaciation—At least two Glacial periods— 
Accompanied by elevation and depression of land—Mild and 

“genial Inter-glacial climate even in the Arctic regions—Various 
theories regarding the cause of the Ice Age stated—Lyell’s theory 
of geographical changes—Showing long duration of the Glacial 
period—Croll’s theory—Effect of the precession of the equinoxes 
on the duration and intensity of seasons—The cycle of 21,000 
years—Thic effect enhanced by the eccentricity of the earth’s 
orbit—Maximum difference of 33 days between the duration of 
summer and winter—Sir Robert Ball’s calculations regarding 
the average heat reccived by each hemisphere in summer and 
winter—Short and warm summers and long and cold winters, 
giving rise to a Glacial epoch—Dr. Croll’s extraordinary 
estimate regarding the duration of the Glacial epoch—Based 
on the maximum value of the eccentricity of the earth’s orbit 
~-()uestioned by astronomers afd geologists—Sir Robert Ball’s 
and Newcomb’s view—Groll's cstimates inconsistent with 

‘gcological evidence—Opinions of Prof. Geikicand Mr. Hudleston 
~-Long duration of the Glacial period—Summary of results, 


Tue climate of our globe at the present day is characterised by 

a succession of seasons, spring, summer, autumn, and winter, caused 
by the inclination of the earth's axis to the plane of the ecliptic. 
When the North Pole of the earth is turned aay from the sun it 
its annual course round that luminary, we have winter in the 
northern and summer in the southern hemisphere, and vce verea 
_when the North Pole is turned towards the sun. The cause of the 
rotation of seasons in the different hemispheres is thus very simple, 

‘ and from the permanence of this cause one may be led to think 
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that in the distant geological ages the climate of our planet 
must have been characterised by similar rotations of hot and 
cold seasons, But such a supposition is directly contradicted by 
geological evidence. The inclination ofthe earth% axis to the 
plane of the ecliptic, or what is technically called the obliquity of 
the ecliptic, is not the sole cause of climatic variations on the 
surface of the globe. High altitude and the existence of oceanic 
and aerial currents, carving and diffusing the heat of the equatorfal 
region to the other parts of the globe, have been found to produce 
different climates in countries having the same latitude. The 
Gulf Stream is a notable instance of such oceanic currents, and 
had it not been for this stream the climate in the North-West of 
Europe would have been quite different from what it is at present, 
Again, if the masses of land and water be difierently distributed 
from what they are at present, there is every reason to suppose 
.that different climatic conditions will prevail on the surface of the 
globe from those which we now experience, as such a distribution 
would materially alter the course of oceanic and aerial currents 
going from the equator to the Poles, Therefore, in the early 
geological ages, when the Alps were low and the Himalayas not 
yet upheaved, and when Asia and Africa were represented only 
by a group of islands, we need not be surprised if, from geological 
evidence of fossil fauna and flora, we find that an equable and 
uniform climate prevailed over the whole surface of the globe as 
the result of these geographical conditions, .In Mesozoic and 
Cainozoic times this state of things appears to have gradually 
changed. But though the climate in the Secondary and fhe 
Tertiagy era was n6t probably as remarkably uniform as in the 
Primary, yet there is clear geological evidence to show 
that until the close ef the Pliocene period in the Tertiary 
era the climate was not yet differentiated into zones and*there 
were then no hot and cold extremes as at present, The Close 
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of the Pliocene and the whole of the Pleistocene period was 
marked by violent changes of climate bringing on what is called 
the Glacial and Inter-Glacial epochs, But it is now conclusively 
established that before the advent of this period a luxuriant forest 
vegetation, which can only grow and exist at present in the 
tropical or temperate climate, flourished in the high latitude of 
Bpitzbergen, where the sun goes below the horizon from Novem- 
ber till March, thus showing that a warm climate eae in 
the Arctic regions in those days. 

It was in the Quaternary or the Pleistocene period that_ the 
mild climate of these regions underwent sudden alterations, 
producing what is called the Glacial period. The limits of this 
Glacial period may not so exactly coincide with those of the 
Pleistocene as to enable us to say tuat they were mathematically 
co-extensive, but, still, in a rough sense we may take these two 
periods as coinciding with each other. It is impossible within the 
limits of a short chapter to give even a summary of the evidence 
proving the ,existence of one or more Glacial epochs in ‘the 
Pleistocene’ period. We may, however, briefly indicate its nature 
and see what the geologists and the physicists have to say as 
regards the causes that brought abont such extensive changes of 
climate in the Quaternary era. The existence of the Glacial 
period is no longer a matter of doubt, though scientific men are 
not agreed as to the causes which produced it. Ice-sheets have 
not totally disappeared from the surface of the earth, and 
we can still watch the action of ice as glaciers in the valleys 
of the Alps or in the lands near the Pole, like Greenland 
which is still covered with a sheet of ice so thick as to make 
it unfit for the growth of plants or the habitation of animals, 
Studying the effects of glacial action in these places geologists 
have discovered abundant traces of similar action of ice in. 
former times over the whole of Northern Europe and America, 
Rounded and scratched stones, till or boulder-clay,’and the 
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rounded appehrance of rocks and mountains clearly point out 
that at one period in the history of our globe northern 
parts of Europe and America must have been covered 
for a long time with a sheet of ice several hundfeds of feet in 
thickness, The ice which thus invaded the northern portion 
of America and Europe did not all radiate from the Pole, The 
evidence of the direction of the striz, or scratches engraved 
on rocks by ice, undoubtedly proves that the ice-caps spread oat 
from all elevated places or mountains in different directions, These 
ice.sheets of enormous thickness covered the whole of Scandinavia, 
filled up the North Sea, invaded Britain down to the Thames 
valley, greater portion of Germany and Russia as far south as 
Moscow and almost as far east as the Urals, It is calculated that 
at least a million of square miles in Europe and more in North 
America were covered by the debris of rocks ground down by 
these glaciers and ice-caps, and it is from this debris that geologists 
now infer the existeace of an Ice Age in early times. The examina- 
tion of this debris shows that there are at least ¢wo series of 
boulder clay indicating two periods of glaciation, The debris of 
the second period has disturbed the first layer in many places, but 
enough remains to show that there were two distinct beds of 
boulder-clay and drifts, belonging to two different periods, Prof. 
Geikie mentions four such Glacial periods, with corresponding 
Inter-Glacial periods, as having occurred in succession in Europe 
during the Pleistocene period. But though this opinion is not 
accepted by other geologists, yet the existence of two Glacial 
epochs, with an intervening Inter-Glactal period, is now consider- 
ed as conclusively established. 

Assuccession of cold and* warm climates must have chara- 
cterised these Glacial and Inter-Glacial periods, which were 
also accompanied by* extensive movements of depression and 
elevation of land, the depression taking place after the land 
was weighed down with the enormous mass of ice, Thus 
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a period of glaciation was marked by elevation, extreme cold and 
the invasion of the ice-caps over regions of the present Temperate 
zone ; while an inter-glacial period was accompanied by depression 
of land and nfilder and ¢ongenial climate which made even the 
Arctic regions habitable. The remains of the Paleolithic man 
have been found often imbedded between the two boulder-clays 
of two different Glacial periods, a fact which conclusively estab. 
Jishes the existence of man in the Intet-Glacial period in the 
Quaternary era, Prof. Geikie speaking of the changes of climate 
in the Glacial and Inter-Glacial period remarks that ‘“ during the 
Inter-Glacial period the climate was characterised by clement 
winters and cool summers so that the’ tropical plants and animals, 
like elephants, rhinocecroses and hippopotamuses, ranged over the 
whole of the Arctic region, and in spite of numerous fierce carni- 
vora, the Palzolithic man had no unpleasant habitation there.’* 
It will thus be seen that in point of climate the Pleistocene period, 
or the early Quatermary cra, was intermediate between the early 
eeological ages when uniform genial climate prevailed over the 
elobe, and the modern period when it is differentiated into zones, 
It was, so to speak, a transitional period marked by violent changes 
in the climate, that was mild and genial in the Inter-Glacial, and 
severe and inclement during the Glacial period. It was at the 
beginning of the Post-Glacial or the Recent period that modern 
climatic conditions were established. Prof. Gcikie is, however, 
of opinion that even the beginning of the Post-Glacial period was 
marked, at least in Nor th-\Western Eur ope, by two alternations 
_ of genial and rainy-coid climate before the present climatic condi- 
tions became established.+ 


But though the fact ofthe Ice Age and the existence of a 
milder climate within the Arctic regions in the Inter-Glacial 
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time is indubitably proved, yet scientific men have not been as 
yet able to trace satisfactorily the causes of this great catastrophe, 
Such immense mass of ice as covered the whole of Northern 
Europe and America during this period gould not, ‘like anything 
else, come out of nothing, There must be heat enough in certain 
parts of the globe to create by evaporation sufficient vapour, and 
aerial currents are required to transfer it to the colder regions 
of the globe, there to be precipitated in the form of ice, Arty 
theory regarding the cause of the Ice Age which fails to take 
this fact into account is not only inadequate but worthless. A 
succession of Glacial periods, or, at any rate, the occurrence of 
two Glacial periods, must again be accounted for by the theory 
that may be proposed to explain these changes; and if we test the 
different theories advanced in this way, many of them will be at 
once found to be untenable. It was, for instance, once urged that 
the Gulf Stream, which, at present, imparts warmth to the 
countries in the North-West of Europe, might have been turned 
away from its course in the Picistocene period by the submergence 
of the Isthmus of Panama, thus converting the countries on the 
North-Western coast of Europe into lands covered by ice. There 
is, however, no gcological evidence to show that the Isthmus of 
Panama was submerged in the Pleistocene period, and we must, 
therefore, give up this hypothesis, Another theory started to 
account for the catastrophe was that the earth must have 
passed through cold and hot regions of space, thus giving rise to 
Glacial and Inter-Glacial periods respectively. But this too is 
unsupported -by any evidence,. A third suggestion advariced 
was ghat the stipply of solar heat on earth must have 
varied in such a way as to give rise to warm and cold 
climates but this w&s show to be a mere conjecture, A 
change in the position of the earth’s axis might indeed* cause 
such sudden changes in the climate; but a change in the 
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axis means a change in the equator, and as the earth owing to its 
diurnal rotation causes the equatorial regions to bulge out, a 
change in the axis would give rise to a second equatorial protu- 
berance, whicn, however, is not observable, and the theory cannot, 
therefore, be accepted. A gradual cooling of the earth would 
make the Polar regions habitable before the other parts of the 
globe; but a succession of Glacial epochs cannot be accounted for 
On this theory. 

Thus out of the various theories advanced to account for the 
vicissitudes of climate in the Pleistocene period only two have 
now remained in the field, the first that of Lyell which explains 
the changes by assuming different distribution of land and water 
combined with sudden elevation and submergence of large landed 
areas, and the second that of Croll which traces the glaciation to 
the precession of the equinoxes combined with the high value of 
the eccentricity of the earth’s orbit. Lyell’s theory has been 
worked out by Wallace who shows that such geographical changes 
are by themselves sufficient to produce heat and cold required to 
bring on the Glacial and Inter-Glacial periods, We have seen 
that in earlier geological ages a pleasant and equable climate 
prevailed over the whole surface of the globe owing mainly to 
different distribution of land and water, and the theory advanced 
by Lyell to account for the Glacial epoch is practically the same. 
Great elevation and depression of extensive areas can be effected 
only in thousands of years, and those who support Lyell’s theory 
are of opinion that the duration of the Glacial epoch ‘must be 
taken to be about 200,000 years in order to account for all the gev- 
graphical and geological changes, which, according to therg, were 
the principal causes of the Glacial period, But there are other 
geologists, of the same schooly who hold that the Glacial 
period may not have lasted longer thari about 20 to 25 
thousand years. The difference between the two estimates 
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is enormous ; but in the present state of geological evidence it is 
difficult to decide in favour of any one of these views. All that 
we can safely say is that the duration of the Pleistocene period, 
which included at least two Glacial and,one Inter*Glacial epoch, 
must have been very much longer than the period of time which 
has elapsed since the commencement of the Post-Glacial period. 


According to Sir Robert Ball the whole difficulty of finding 
out the causes of the Glacial period vanishes when the solution of 
the problem is sought for in astronomy rather than in geography. 
(Changes which seem to be so gigantic on the globe are, it is said, 
but daily wrought by cosmical forces with which we are familiar 
in astronomy, and one of the chief merits of Croll'’s theory is 
supposed to consist in the fagt that it satisfactorily accunts fora 
succession of Glacial and Inter-Glacial epochs during the Pleisto- 
cene period. Dr. Croll in his Climate and Time and Climate and 
Cusmoloyy has tried to explain and establish his theory by elaborate 
calculations, showing that the changes in the values of the variable 
eleruents in the motion of the carth round the sun can adequately 
account for the climatic changes in the Pleistocene period. We 
shall first briefly state Dr. Croll’s theory, and then give the 
opinions of experts as regards its psobability. 


Tet PQ!AQ represent the orbit of the earth round the sun, 
This orbit is an ellipse, and the sun, instead of being in the centre 
C, is in one of the focii S or s. Let the sun be at S. Then the 
distance*of the sun from the earth when the latter is at P would 
be the shortest, while, when the earth is at A it will be the long@st. 
These,points P arff A are nespectively called perihelion and 
aphelion. The seasons are caused, as stated above, by the axis of 
the earth being inclinef to the Blane of its orbit. Thus when the 
éarth isat P and the axis turned away from the sun, it will produce 
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winter in the northern hemisphere; while when the earthis at 
A, the axis, retaining its direction, will be now turned towards 
the sun, and there will be summer in the northern hemisphere, 
If the axis ofthe earth had no motion of its own, the seasons 
will always occur at the same points in the orbit of the earth, as, 
for instance, the winter in the northern hemisphere at P and the 
summer at A. But this 
axis describes a small 
circle round the pole of 
the ecliptic in a cycle of 
25,868 years, givirg rise 
10 what is called the pre- 


cession of the equinoxes, 
and consequently the 
inclination of the earth’s axis to the plane of its orbit is not always 
the same at any given point in its orbit during this period. This 
causes the seasons to occur at different points in the earth’s orbit 
during this great cycle, Thus if the winter in the northern hemi- 
sphere occurred when the earth wasat P at one time, some 
time after it will occur at p and the succeeding points in the orbit 
until the end of ihe cycle, when it will again occur at P. The 
same will be the case in regard to summer at the point A and 
equinoxes at Q and Q’, In the diagram the dotted lines gq’ and 
pa represent the new positions which the line QQ’ and 24 will 
assume if they revolve imthe way stated above. It myst also be 
neted that though the winter in the northern hemisphere may 
occur when the earth is-at pinstead of ai 2’, owing 10 the aforesaid 
motion of its axis, yet the orbit ofthe earth and the pdints of 
perihelion and aphelion are relatively tixed and unchangeable, 
Therefore, if ihe winter in the northern hemisphere occurs at p, 
the eartin’s distance from the sun at the point will be greater than 
avhen the earth was at P, Similarly, in the course of the 
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cycle above mentioned, the winter in the northern hemisphere will 
once occur at A, and the distance of the earth from the sun will 
then be the longest. Now there isa vast difference between a 
winter occurring when the earth is at P knd a winter occurring 
when it is at A. In the first case, the point P being nearest to the 
sun, the severity of the winter will be greatly modified by the near- 
ness of the sun. But at A the sun is farthest removed from the 
earth, and the winter, when the carth is at A, will benaturally very 
severe; and during the cycle the winter must once occur at 4. 
The length of the cycle is 25,868 years, and ordinarily speaking 
half of this period must elapse before the occurrence of winter is 
transferred from the earth’s position at ? to its position at A. 
But it is found that the points,? and A havc a small motion of 
their own in the direction opposite to that in which the line of 
equinoxes QQ! or the winter point p moves along the orbit. The 
above cycle of 25,868 years is, therefore, reduced to 20,984, Or, in 
round number, 21,000 years. Thus if the winter in one hemispherc 
occurs when the earth is at 7, the point nearest to the sun in the 
orbit, it will occur in the same hemisphere at A after a lapse of 
10,300 ycars. It may be hefc mentioned that in about 1,250 
A. D,, the winter in the northern hemisphere occurred when the 
earth in its orbit was at 2’, and that in about 11,750 A. D. the 
earth will be again at 4, that is, at its longest distance from 
the sun at the winter time, giving rise to a severe winter. Calculate 
ing backwards it may be seen that the last sevcre winter at A 
trust have occurred in the year 9,250 B. C.* It need not ,be 
fentioned that the winter in one hemisphere corresponds with 
the sufamer in the other, and fhat what is said about winter in 
the northern hemisphere dpplics mutatis mulandis io stasonal 
changes in the southern hemisphere. 
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There is another consideration which we must take into’ 
account in estimating the severity of winter or the mildness of 
summer in any, hemisphere. If the summer be defined to be the 
period of time required by the earth to travel from one equinoctial ' 
point Q’ to another equinoctial point , this interval cannot always 
be constant for we have seen that the winter and summer’ points 
(2 and A), and with them the equinoctial points (Q and @’) are 
not stationary, but revolve along the orbit once in 21,000 years, 
Had the orbit been a circle, the lines gq’ and pa will have always 
divided it in equal parts, But the orbit being an ellipse these 
two sections are unequal. For instance, suppose that the winter 
occurs when the earth is at P, then the duration of the summer 
will be represented by Q'AQ, but when the winter occurs at A 
the summer time will be represented by Q@PQ’, a segment of the 
ellipse necessarily smaller than @’AY. This inequality is due to 
the ellipticity of the orbit, and the more elongated or elliptic the 
orbit is, the greater will be the difference between the durations 
of summer and winter in a hemisphere, Now the ellipticity of 
the orbit.is measured by the difference between the mean and 
the greatest distance of the earth from the sun, and is called in 
astronomy the eccentricity of the earth’s orbit, This eccentricity 
of the earth’s orbit is not a constant quantity, but varies, though 
slowly, in course of time, making the orbit more and more 
elliptical, until it reaches a maximum valuc, when it again begins 
to reduce until the original‘value is reached. The durdtion of 
sunimer and winter in a hemisphere, therefore, varies as the 
value of the eccentricity of the earth’s orbit at that time; and it. 
has been stated above that the difference between the duration of 
summer and winter also depends on the position of the equinoctial 
line, of of.the points in the carth’s orbit at which the winter and 


the summer in a hemisphere occur. As the joint remult of 
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these two variations, the difference between the durations of summer 
and winter would be the longest, when the eccentricity of the 
earth is at its maximum and according as the winteg and summer 
occur at the points of perihelion or aphelidn, It has been found 
that this difference is equal to 33 days at the highest, and that at 
the present day it is about 74 days. Thusif the winter in the 
northern hemisphere occurs when the earth is at P in its orbit - 
and the eccentricity is at its maximum, the winter will be shorter 
by 33 days than the summer of the time. But this position will 
be altered after 10,500 years when the winter, occurring at 4, 
will, in its turn, be longer than the corresponding summer by the 
same length of time, vz,, 33 days. 

Now, since the earth desoribes equal areas in cqual times in 
its orbit, Herschel supposed that in spite of the difference between 
the duration of summer and wintcr noticed above, the 
whole earth received equal amount of heat while passing from one 
equinox to another, the “inequality in the intensities of solar 
radiation in the two intervals being precisely compensated by the 
Opposite inequality in the duration of the intervals themselves,” 
Accepting this statement Dr. Croll understated his case to a 
certain extent. But Sir Robert Ball, formerly the Astronomer 
Royal of Ireland, in his recent work On the Cause of an Ice Age 
has demonstrated, by mathematical calculation, that the above 
supposition is erroneous, and that the total amount of heat received 
from the gun by each hemisphere in summer and winter varies as 
the obliquity of the earth or the inclination of its axis to the 
ecliptic, but is practically independent of the eccentricity of the 
earth’s Orbit, Taking the total sun-heat received in a year by 
each hemisphere to be 365 units,sor on an average one 
unit a day, and taking the obliquity to be 23° 27', Sit. 
Robert Ball has calculated that each hemisphere " would’ 
seceive aag of these heat-units during summer and only £36 
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during winter, whatever the eccentricity of the carth 
may be. But though these figures are not affected by 
the eccentricity of the orbit, yet we have seen that the 
duration of the summer or winter does vary as the eccentricity. 
Supposing, therefore, that we have the longest winter in the 
northern hemisphere, we shall have to distribute 229 heat-units 
over r66 days of a short summer, and 136 heat-units over Igg 
days of a long winter of the same period, In other words, the 
difference between the daily average heat in summer and winter 
will, in such a case, be the greatest, producing shorter but warmer 
summers and longer and colder winters; and ice and snow 
accumulated in the long winter will not be melted or removed 
by the heat of the sun in the short summer, giving rise, thereby, 
to what is known as the Glacial period in the northern hemisphcre, 
From what has been stated above, it may be seen that the southern 
hemisphere during this period will have long and cool summers 
and short and warm winters, a condition precisely reversc to that 
in the northern hémispherc. In short the Glacial and Inter- 
Glacial periods in the two hemispheres will alternate with each 
other every to,500 years, if the eccentricity of the carth be suffi- 
ciently great to make a perceptibly large difference between the 
winters and thc summers in each hemisphere. 


If Dr, Croll had gone only so far, his position would have 
been unassailable, for the cause, enumerated above, is sufficiently 
potent to produce the climatic changes attributed to it, At any 
rate, if this was not the sole cause of a succession of Glacial and 
IntersGlacial periods, there could be no doubt that it must have 
been an important contributory eausc in bringing about these 
changes. But taking the valuc of the cccentricity of the earth's 
orbit from the tables of Leverrie®, Dr. Crdil calculated that during 
the laststhree million years there were three periods of maximum 
eectntricity the first of 270,000, the second of 260,000, and the third 
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of 160,000 years; and that 80,000 years have elapsed since the 
close of the third or the last period. According to Dr. Croll the 
Glacial epoch in the Pleistocene period must, therefore, have 
begun 240,000 years ago, and ended, follawed by the Post-Glacial 
period, about 80,000 ycars ago, During this, long period of 160,000 
years, there must have been several alternations of mild and severe 
climates, according as the winter in a hemisphere occurred when 
the earth was at perihelion or aphelion in its orbit, which hap- 
pened every 10,500 years during the period, But as the cold epoch 
can be at its maximum only during the early part of each period, 
according to Dr, Croll's theory, the last epoch of maximum glaciation 
must be placed 200,000 years ago, or about 40,000 years after the 
commencement of the last period of maximum eccentricity. 


The reliability of these elaborate calculations has, however, 
been questioned by astronomers and geologists alike, Sir Robert 
Ball, who supports Croll in every other respect, has himself re- 
frained from making any astronomical calculations regarding the 
maximum value of the eccentricity of the earth’s orbit, or the 
time when the last Glacial epoch should have occurred, or when 
the next would take place. ‘I cannot say,” he observes, “when 
the last (Glacial epoch) took plate, nor when the next may 
be expected. No one who is competent to deal with mathe. 
matical formule would venture on such predictions in the 
present state of our knowledge.” * Prof. Newcomb of 
New York, another astronomer of repute, in his review of 
Dr. Croll’s Climate and Time, has also pointed out how in the 
present state of agtronomical knowledge it is impossible to 
place dhy reliance on the values of eccentricity computed 
for epochs, distant by millions of. years, as the value of 
this eccentricity depends upon elements, many of which. are 
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uncertain, and this is especially thc case when one has 
to deal with long geological eras. The only reply made by Dr. 
Croll to this criticism is that his figures were correctly worked 
up from the values of the eccentricity according to the latest 
correction of Mr. Stockwell.* This, however, is hardly a satisfac- 
tory reply, inasmuch @s Prof. Newcomb’s objection refers not to 
the correctness of the mathematical work, but to the impossibility 
of correctly ascertaining the very data from which the valucs of 
the eccentricity were obtained. 


It was once supposed that the duration of cach of Dr. Croll’s 
different periods admirably fitted in with the geological evidence, 
and fully corroborated the estimates of time supposed to be 
required for the extensive geographical changes which accompani- 
ed the Glacial and Inter-Glacial petiods, But geologists have now 
begun to take a more sobcr view of these extravagant figures and 
calculations. According to Crol]’s calculation there were three 
periods of maximum eccentricity during the last three million years, 
and there should, therefore, be three periods of glaciation corres-- 
ponding to these, each including several Glacial and Inter-Glacial 
epochs, But there is no geological evidence of the existence of 
such Glacial cpochs in early geological eras, except, perhaps, in 
the Permian and Carboniferous periods of the Palaozoic or the 
Primary age. An attempt is made to meet this objection by 
replying that though the eccentricity was greatest at one pcriod 
in the early geological eras, yet, asthe geographical distribution of 
land and water was then essentially different from whai it was in 
tle Quaternary era, the high value of the eccentricity did not 
then produce the climatic changes it did in the Pleistocene period. 
This reply practically concedes that the high eccentricity of 
the earth’s orbit, combined with the occurrence of winter when 
‘theearth is at aphelion, is not by itself sufficient to bring 
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about a Glacial period; and it may, therefore, be well urged that 
a Glacial epoch may occur even when the eccentricity is not at 
its maximum, Another point in which Dr, Croll’s theory conflicts 
with the geological evidence is the dateef the close of the last 
Glacial epoch, as ascertained, by the American geologists, from 
estimates based on the erosion of valleys since the close of the last 
Glacial period. It is pointed out in the last chapter that these 
estimates do not carry’the beginning of the Post-Glacial period 
much further than about 10,000 years ago at the best; while Dr, 
Croll’s calculation would carry it back to 80 or 100 thousand years, 
This is a serious difference, and even Prof. Gcikic, who does not 
entirely accept the American view, is obliged to admit that though 
Dr, Croll’sthcory isthc only theory that accounts for the succession 
of Glacial epochs, and, therefore, the only correct theory, yct the 
formula employed by him to calculate the values of the cccentri- 
city of the earth’s orbit may be incorrect, and that we may thus 
account for the wide discrepancy between his inference and the 
conclusions based upon hard geological facts, whith cannot be 
lightly set aside.* The judgment recently pronounced by Mr. 
Hudleston is still more severes In his opening address, as President 
of the geological section of the meeting of the British Association 
in 1898, he is reported to have remarked, “There is probably 
nothing more extraordinary in the history of modern investigation 
than the extent to which geologists of an earlier date permitted 
themselves to be led away by the fascinating theories of Croll. 
The astronomical explanation of that ‘Will.o’-the-wisp,’ the cause 
of the great Ice Age, isat prescnt greatly discredited, and we 
begin #o estimate at their truc Value those elaborate calculations 
which were made to account for cvenjs, which, in all probability, 
never occurred, Extravagance” begets extravagance, and the 
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unreasonable speculations of men like Belt and Croll have caused 
some of our recent students to suffer from the nightmare."* This 
criticism appears to be rather severe; for though Dr. Croll’s 
elaborate calculations may be extravagant, yet we must give him 
the credit for not merely suggesting, but working out, the effect of 
a cosmical cause which under certain circumstances 1s powerful 
erough to produce extensive changes in the climate of the globe. 


But in spite of thesc remarks, it cannot be doubted that the 
duration of the Glacial period, comprising at least two Glacial 
and one Inter-Glacial epoch, must have been very much longer 
than that of the Post-Glacial period. For, independently of the 
eccentricity of the carth’s orbit, the occurrence of winter at 
aphelion is by itself sure to contribute to the production of the 
Ice Age, if other causes and circumstances, either those suggested 
by Lyell or others, are favourable, and 21,000 years must elapse 
between two successive occurrences of winter at aphelion. For 
two Glacial evochs with an intervening Inter-Glacial period, we 
must, therefore, allow a period longer than 21,000 years, even if 
the question of the eccentricity of the earth’s orbit be kept aside; 
while, if, with Prof. Geikie, we suppose that there were five 
Glacial (four in the Pleistocene and one at the close of the Pliocene 
period) and four Inter-Glacial epochs the duration must be extend- 
ed to something like 80,000 years. 


It is unnecessary tc go further into these scientific and 


geological discussions. I have already stated before that my 
object is to trace from positive cvidence contained in the 
Vedic literature the home of the Vedic, and, therefore, also of 
the other Aryan races, long before they settled in Europe, 
or on the banks of the Oxus, the Jdaxartes, or the Indus; 
and so far as this purpose is concerned, the results of the latest 
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scientific researches, discussed in this and the previous chapter, 
may now be summed up as follows: — 


(1) In the very beginning of the Neolithic age Europe is 
found to be inhabited by races, from wham the pr€sent races of 
Europe speaking Aryan languages are descended. 


(2) But though the existence of an Aryan race in Europe in 
early Neolithic times is thus established, and, therefore, the theory 
of migrations from an. Asiatic home in Post-Glacial times eis 
untenable, it does not prove that the Aryan race was autochtho- 
nous in Europe, and the question of its original home cannot, 
therefore, be regarded as finally settled. 


(3) There are good reasons for supposing that the metal 
age was introduced into Europe by foreign people. 


(4) The different ages of Stone, Bronze and Iron were not 
synchronous in different counfries, and the high state of civilisation 
in Egypt is not, therefore, inconsistent with the Neolithic stage of 
European civilisation at the time. 


(5) According to the latest geological evidence, which 
cannot be lightly set aside, the last Glacial period must have 
closed and the Post-Glacial commenced at about 10,000 years 
ago, or 8,000 B. C. at the best, and the freshness of the Siberian 
fossil-deposits favours this viéw. 

(6) Man is not merely Post-Glacial as he was believed to be 
some years ago, and there is conclusive geological evidence to 
prove his wide-spread existence in the Quaternary, if not also in 
Tertiary, era, 

(7). There were at least two Glaeial and one Inter-Glacial 
period, and the geographical distribution of land and water on the 
earth during the Inter-Glacial period was quite different from what 
it is af present. ° 

(8) There were great vicissitudes of climate in the Pleistocene 
period, it being cold and inclement during the Glacial, and mild 
and temperate in the Inter-Glacial period, even as far asthe Polar 
regions. 
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(9) There is enough evidence to show that the Arctic 
regions, both in Asia and Europe, were characterised in the Inter- 
Glacial period dy cool summersand warm winters,—a sort of, what 
Herschel calls, a perpetual sing; and that places like Spitzbergen, 
where the sun goes below the horizon from November till March, 
were Once the seat of luxuriant vegetation, that grows, at present, 
orly in the tempcrate or the tropical climate. 

(10) It was the coming on of the Glacial age that destroyed 
this genial climatc, and rendered the regions unsuited for the 
habitation of tropical plants and animals, 

(11) There are various estimates regarding the duration of 
the Glacial period, but in the present state of our knowledge it is 
safer to rely on geology than on astronomy in this respect, though 
as regards the causes of the Ice Age the astronomical explanation 
appears to be more probable. 


(12) According to Prof. Geikie there is evidence to hold 
that there were, in all, five Glacial and four Inter-Glacial epochs, 
and that even the beginning of the Post-Glacial period was mark- 
ed by two successions of cold and genial climate, at least in the 
North-West of Europe. 

(13) Several eminent scientific men have already advanced 
the theory that the cradle of the human race must be sought for 
in the Arctic regions and that the plant and animal life also 
originated in the same place. 

It will thus be seen that if the Vedic evidence points to an 
Arctic home, where the ancestors of the Vedic Rishis lived in 
ancient times, there is at any rate rothing in the latest scientific 
discoveries which would warrant us in considering this result as 
a priort improbable. On the contiary theré is much in these re. 
scearclies that suggests such a hypothesis, and as a matter of fact, 
several scientifi¢ men have now been led to think that we must 
look for the cradle of the human race in the Arctic regions, 


CHAPTER ITI. 
THE ARCTIC REGIONS. 


Existence of a Circum-polar continent in early times—Probable 
also in the Inter-Glacial period—-Milder climate at the time— 
Necessity of examining Vedic Myths—Difference between Polar 
and Circumpolar characteristics—The precession of the equinoxes 
used aschronometer in Vedic chronology—Characteristics of the 
North Pole—Thce horizontal motion of the celestial hemisphese 
—Spinning round of the stars without rising or setting— 
The Sun rising in the South—A day and a night of six months 
each—Aurora Borealis—Continuous fortnightly moonlight, and 
long morning and evening twilights—Dawn lasting from 45 to 60 
days—The Polar year—The darkness of the Polar night reduced 
Only to two, or two and a hatf, months—Dr. Warren’s descrip- 
tion of the Polar Dawn with its revolving splendours—Characte- 
ristics of regions to the South of the North Pole —Stars moving 
obliquely and a few rising and setting as in the tropical zone—The 
Southernly direction of the Sun —A long day and, a long night, 
but of less than six months’ duration —Supplemented by the 
alternations of ordinary days and nights for some time during 
the year —Long dawn, but of shorter duration than at the Pole 
—Comparison with the features of the year in the tropics 
—Summary of Polar and Circum-Polar characteristics. 

We have seen that in the Pleistocene period there was great 
elevation and submergence of land accompanied by violent changes 
in the clifhate, over the whole surface of the globe. Naturally 
enough the severity of the Glacial period must have been very ‘in- 
tense within the Afctic circle, and we shall be perfectly justified 
in supposing that geographical changes like the elevation and de- 
pression of land occurred on a far mofe extensive scale in regions 
round about the Pole than anywhere else. This leads us to*infer 
that the distribution of land and water about the Pole during 
the Inter-Giacial period must have been different from what it 
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is at present. Dr. Warren, in his Paradise Found, quotes a number 
of authorities to show that within a comparatively recent geolo- 
gical period a wide stretch of Arctic land, of which Novaia 
Zemlia and Spitzberger formed a part, had been submerged ; 
and One of the conclusions he draws from these authorities is 
that the present islands cf the Arctic Ocean, such as the two 
mentioned above, are simply mountain-tops still remaining above 
the surface of the sea which has come in’ and covered up the 
primeval continent to which they belonged. That an extensive 
circum-polar continent existed in Miocene times seems to have been 
conceded by all geologists, and though we cannot predicate its 
existence in its entirety during the Pleistocene period, vet 
there are good reasonsto hold that a different configuration of land 
and water prevailed about the North Pole during the Inter- 
Glacial period, and that, as observed by Prof. Geikie, the Palzo- 
lithic man, aloug with other Quaternary animals, freely ranged 
over the whole of the Arctic regions in those times. Even now 
there is acorisiderable tract of land to the north of the Arctic 
circle, in the old world, especially in Siberia, and there is evi- 
dence to show that it Once enjéyed a mild and temperate 
climate. Thedepth of the Arctic Ocean to the north of Siberia 
is, at present, less than a hundred fathoms, and if great geogra- 
phical changes took place in the Pleistocene period, it 1s not 
unlikely that this tract of land, which is now submerged, may 
have been once above the level of the sea. In other words, 
there are sufficient indications of the existence of a continent 
round about the North Pole before the last Glacial period. 

As regards climate, we have seen that "during the® Inter- 
Glacial period there were cool summers and warm winters 
even within the Arctic circle.’ Sir Robert Ball gives us a 
geod idea of the genial character of this climate by reducing 
te figures the: distribution of heat-units over summers and 
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winters, A longer summer, with 229 heat-units spread over it, 
and a shorter winter of 136 heat-units, would naturally produce a 
climate, which, according to Hershel, would be ‘an approach to 
perpetual spring.’ If the Paleolithic man, therefore, lived in these 
regions during the Inter-Glacial period, he must have found it 
very pleasant, in spite of the fact that the sun went below his 
horizon for a number of days in a year according to the latitude 
of the place. The present inclement climate of the Arctic regions 
dates from the Post-Glacial period, and we must leave it out of 
consideration in dealing with earlier ages. 


But supposing that an Arctic continent, with an equable and 
pleasant climate, existed during the Inter-Glacial period, and that 
the Palzolithic man ranged ffeely over it, it does not follow that 
the ancestors of the Aryan race lived in the Arctic regions during 
those days, though it may render such a hypothesis highly pro- 
bable, For that purpose, we must either wait until the existence 
of the Aryan race, within the Arctic regions in Inter-glacial times, 
is proved by new archzological discoveries; or failing them, try 
to examine the ancient traditions and beliefs of the race, incor- 
porated in such admittedly oldest Aryan books, as the Vedas and 
the Avesta, and see if they justify ‘us in predicating the inter- 
glacial existence of the Aryan people. It is admitted that many 
of the present explanations of these traditions and legends are 
unsatisfactory, and as our knowledge of the ancient man is increa- 
sed, or becomes more definite, by new discoveries in archzeology, 
geology or anthropology, these explanations will have to *be 
revised from timeeto time, and any defects in them, due to 
our imperfect understanding of the sentiments, the habits and 
even the surroundings of the,ancieht man, corrected. That 
human races have preserved their ancient traditions is un- 
doubted, though some or many of them may have “become 
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distorted in course of time; and it is for us to see if they do or do 
not accord with what we know of the ancient man from latest 
scientific reseaxches, In the case of the Vedic traditions, myths 
and beliefs, we have the further advantage that they were collect- 
ed thousands of years ago, and handed down unchanged from that 
remote time. It is, therefore, not unlikely that we may find traces 
ofthe primeval Polar home in theseoldest books, if the Aryan man 
did live within the Arctic circle in early times, especially as a por- 
tion of the Rig-Veda is still admittedly unintelligible on any of the 
existing methods of interpretation, although the words and expres- 
sions are plain and simple in many places. Dr. Warren has quoted 
some Vedic traditions, along with those of other nations, in support 
of his theory that the Arctic regions were the birth-place of the 
human race. But the attempt, so far as the Vedic texts are 
concerned, is desultory, as it was bound to be, inasmuch as these 
Vedic legends and texts have, as yet, never been examined by any 
Vedic scholar,.from the new standpoint furnished by the latest 
scientific researches, and as Dr. Warren had to depend entirely 
on the existing translations. It is proposed, therefore, to examine 
the Vedas from this new point of view; but before doing so it is 
necessary to ascertain such peculiar characteristics, or what in 
logic are called differenti, of the Polar or the Arctic regions, as 
are not found elsewhere on the surface of the globe, so that if we 
meet with them in the Vedic traditions, the Polar origin of the 
latter would be indubitably established. We have seen that the 
inciemency of climate, which now characterises the Polar regions, 
was not a feature of the Polar climate in early times; and wg must, 
therefore, turn to astronomy to find out the characteristics requir- 
ed for our purpose. . 


Tt has been a fashion to speak of the Polar regions as 
characterised by light and darkness of 6 months each, for it 
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is well-known that the sun shines at the North Pole continuously 
for 6 months, and then sinks down below the horizon, producing 
a night of 6 months’ duration. But a closer examirfation of the 
subject will show that the statement is only roughly true, and 
requires to be modified in several particulars before it can be 
accepted as scientifically accurate. Inthe first place we must 
distinguish between the Pole and the Polar regions. The Pole i§ 
merely a point, and all the inhabitants of the original ancient 
home, if there was one near the North Pole, could not have lived 
precisely at this single point. The Polar or the Arctic regions, 
on the other hand, mean the tracts of land included between the 
North Pole and the Arctic circle. But the duration of day and 
night, as well as the seasons, at different places within the Arctic 
regions cannot be, and are not, the same as at the point called the 
North Pole. The characteristics of the circum-polar region may 
indeed be derived from the strictly Polar characteristics; but still 
they are so unlike each other that it is absolutely necessary to bear 
this distinction in mind in collecting evidence of a circum-polar 
Aryan home in ancient times. « Men living round about the Pole, 
or, more accurately speaking, in regions between the North Pole 
and the Arctic circle, when these regions were habitable, were 
sure to know of a day and night of 6 months, but living a little 
southward from the Pole, their own calendar must have been 
different f rom the strictly Polar calendar; and it is, therefore, 
necessary ‘to examine the Polar and the circum-polar charac- 
teristics separately, in order that the distinction may be clearfy 
understeod. 

The terrestrial Poles are the termini of the axis of the 
earth, and we have séen thatethere is no evidence to show 
that this axis ever changed its position, relatively to -the 
earth, even in the earliest geological eras, The terrestrial 
poles and the circum-polar regions were, therefore, the same” 
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in early ages as they are at present, though the past and present 
climatic conditions of these places may be totally different. But 
the axis of the earth has a small motion round the pole of the 
ecliptic, giving rise to what is known as the precession of the 
equinoxes, and causing a change only in the celestial, and not in 
the terrestrial, poles, Thus the polar star 7,000 years ago was 
different from what it is at present, but the terrestrial pole has 
always remained the same. This motion of the earth’s axis, 
producing the precession of the equinoxes, is important from an 
antiquarian point of view, inasmuch as it causes a change in the 
times when different seasons of the year begin; and it was mainly 
by utilising this chronometer that I showed in my Orton or Re- 
searches in the Antiquity of the Vedas that the vernal equinox was 
in Orion when some of the Rig-Vedic traditions were formed, and 
that the Vedic literature contained enough clear evidence of the 
successive changes of the position of the vernal equinox upto the 
present time. Thus the vernal equinox was in the Krittikas in the 
time of the Taittiriya Samhita and Brahmana, and the express text 
stating that “The Krittikés never swerve from the due east; all 
other Nakshatras do.”, (Shat. Bra, II. 1, 2, 3.), recently published 
by the late Mr. 5S. B. Bixit, serves to remove whatever 
doubts there might be regarding the interpretation of other 
passages.* This record of the early position of the KrittikAs, 
or the Pleiades, is as important for the determination of the 
Vedic chronology as the orientation of pyramids. and tem- 
ples has been shown to be in the case of the Egyptian, 
by Sir Norman Lockyer in his Dawn of Ancient Astro- 
nomy, But the chronometer, which I now mean to ‘employ, 
is a different one. The, North Pole and the Arctic regions 
* See The Indian Antiquary, Vol. XXIV, (August, 1895), p- 245. 
‘The toxt is :—crar (sftrer: ) 3 sred Peet a saat aalfhr g ar sree 
cameanttr sted Prereatdt | eer. ar. 
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possess certain astronomical characteristics which are peculiar to 
them, and if a reference to these can be discovered in the Vedas, 
it follows, in the light of modern researches, that the ancestors 
of the Vedic Rishis must have become acquainted with these 
characteristics, when they lived in those regions, which was 
possible only in the inter-glacial times. Weshall, therefore, now 
examine these characteristics, dividing them in the two-fold way 


stated above. 


If an observer is stationed at the North Pole, the first thing 
that will strike him is the motion of the celestial sphere above 
his head, Living in the temperate and tropical zones, we see all 
heavenly objects rise in the east and set in the west, some passing 
over our head, other travelling ‘obliquely. But to the man at the 
Pole, the heavenly dome above will seem to revolve round him, 
from left to right, somewhat like the motion of a hat or umbrella 
turned over one’s hcad. The stars will not rise and set, but will 
move round and round, in horizontal planes, turning ke a potter's 
wheel, and starting on a second round when the first is finished, 
and so on, during the long night of six months. The sun, when 
he is above the horizon for 6 months, would also appear to revolve 
in the same way. The centre of the celestial dome over the 
head of the observer will be the celestial North Pole, and naturally 
enough his north will be over-head, while the invisible regions 
below the horizon would be in the south, As regards the eastern 
and western points of the compass, the daily rotation of the 
earth round its axis will make them revolve round the observer 
from right to left, thereby causing the celestial objects in the 
east to daily revolve round and round along the horizon from 
left to right, and not® rise in*the east, pass over-head, and 
set every day in the west, as with us, in the temperaté or” 
the tropical zone. In fact, to an observer statjoned at the. 
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North Pole, the northern celestial hemisphere will alone be 
visible spinning round and round over his head, and the southern 
half, with all the stars in it, will always remain invisible, while 
the celestiaf equator, dividing the two, will be his celestial 
horizon. To such a man the sun going into the northern 
hemisphere in his annual course will appear as coming up from 
the south, and he will express the idea by saying that “ the sun 
has risen in the south,” howsoever strange the expression may 
seem tous. After the sun has risen in this way in the south,— 
and the sun will rise there only once a year,—he will be 
constantly visible for 6 months, during which time he will attain 
a height of about 234° above the horizon, and then begin to lower 
down until he drops into the south below the horizon. It will be 
a long and continuous sunshine of 6 months, but, as the celes- 
tial dome over the head of the observer will complete one 
revolution in 24 hours, the sun also will make one horizontal 
circuit round the obscrver in every 24 hours; and to the observer 
at the North Pole the completion of one such circuit, whether 
of the sun or of the stars, will serve as a measure of ordinary 
days, or periods of 24 hours, during the long sunshine or night of 
six months, When about 189 such rounds, (the exact number will 
depend upon the difference in the durations of summer and winter 
noticed in the last chapter), are completed, the sun will again 
go down below the horizon, and the stars in the northem 
hemisphere, which had , disappeared in his light, will become 
visible all at once, and not rise one after the other as with us, 
The light of the sun had, so to say, crip them, though they 
were over the head of the observer; but as soon as this obstruction 
is removed the whole northern starry hemisphere will again appear 
to spin round the observer for tle remairling period of six months, 
‘The herizonta] motion of the celestial hemisphere, only one long 


THE ARCTIC REGIONS. 44 


continuous morning and evening in the year, and one day and 
onc night of six months each, are thus the chief special features 
of the calendar at the North Pole. 

We have stated that to an observer at the® North Pole, 
there will be a night of 6 months, and one is likely to infer 
therefrom that there will be total darkness at the Pole for one 
half the portion of the year. Indeed one is likely to contem- 
plate with horror, the perils and difficulties of a long night of six 
months, during which not only the light but the warmth of 
the sun has to be artificially supplied. As a matter of fact, 
such a supposition is found to be erroneous, First of all, there 
will be the electric discharges, known as Aurora Borealis, filling 
the polar night with their charming glories, and relieving its 
darkness to a great extent. Then we have the moon, which, 
in her monthly revolution, will be above the polar horizon 
for a continuous fortnight, displaying her changing phases, 
without intermission, to the polar observer. But the chief 
cause, which alleviates the darkness of the polar night, is 
the twilight before the rising and after the setting of the 
sun, With us in the tropical or the temperates zone, this 
twilight, whether of morning or evening, lasts only for an hour 
or two; but at the Pole this state of things is completely 
altered, and the twilight of the annual morning and evening is 
cach visible for several days, The exact duration of this moming 
or evening twilight is, however, still a matter of uncertainty. 
Some authorities fix the period at 45 days, while others make 
it last for full two months. In the tropical zone, we see the 
first beams of the dawn, when the sun is about 16° below the 
horizon. But it is said that in higher latitudes the light of the 
sun is discernible when die is from 18°°to 20° belew the horizon, 
Probably this latter limit may prove to be the correct one for 
the North Pole, and in that case the dawn there will last 
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continuously for two months. Captain Pim, ‘quoted by Dr. 
Warren, thus describes the Polar year :— 


“ On the 16th of March the sun rises, preceded by a long 
dawn of forty-seven days, namely, from the 2gth January, when 
the first glimmer of light appears. On the 25th of September 
the sun sets, and after a twilight of forty-eight days, namely, on 
the 13th November, darkness reigns supreme, so far as the sun 
is concerned, for seventy-six days, followed by one long period 
of light, the sun remaining above the horizon one hundred and 
ninety-four days, The year, therefore, is thus divided at the Pole:— 
194 days sun; 76 darkness ; 47 days dawn ; 48 twilight." 


But other authorities assign a longer duration to the morning 
and evening twilight, and reduce the period of total darkness 
from 76 to 60 days, or only to two months. Which of these 
calculations is correct can be settled only by actual observation 
at the North Pole. It has been ascertained that this duration 
depends updn the powers of refraction and reflection of the 
atmosphere, and these are found to vary according to the tem- 
perature and other circumstances of the place. The Polar 
climate is at present extremely cold; but in the Inter.glacial 
epoch it was different, and this, by itself, would alter the dura- 
tion of the Polar dawn in inter-glacial times, But whatever the 
cause may be, so much is beyond doubt that at the Pole the 
twilight of the yearly morning and evening lingers on for 
several days. For even taking the lowest limit of 16°, the sun, 
in his course through the ecliptic, would take more than a 
month to reach the horizon -from this ‘point; and, during 
all this time a perpetual twilight will prevail at the Pole. Long 
dawn and long evening twilight are,*therefore, the principal 
factore: in shortening the darkness of the Polar night and if we 


See Paradise Found, 10th Ed,, p. 64, 
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deduct thesé days from the duration of the night, the period of 
darkness is reduced from six to two, or at the most, to two-and- — 
half-months. It is, therefore, erroneous to suppose that the half 
yearly Polar night is such acontinuous period of darkness as 

will make the Polar regions uncomfortable. On the contrary, 

it will be the peculiar privilege of the Polar man to witness the 

splendid spectacle of a long continuous dawn with its charming 

lights, revolving, like the stars at the place, every day in hori- 
zontal planes, round and round him, as long as the dawn may 

last. 


The dawn in the the tropical or the temperate zone is but 
brief and evanescent, and it recurs after every 24 hours. But 
still it has formed the subject of poetical descriptions in different 
countries. If so, how much more the spectacle ofa splendid 
long dawn, after a darkness of two months, would delight the 
heart ofa Polar observer, and how he will yearn for the first 
appearance of the light on the horizon, can be better imagined 
than described. I quote the following description of this long 
Polar dawn from Dr. Waryzen’s Parddise Found, and invite 
Special attention to it, inasmuch as it forms one of the princi- 
pal characteristics of the North Pole. Premising that the splen- 
dours of the Polar dawn are indescribable, Dr. Warren pro- 
ceeds :— 


“ First of all appears low in the horizon of the night-sky a 
scarcely visible-flush of light. At first it only makes a few 
stars’ light seem a trifle fainter, but after a little it is seen to 
be increasing, and to be moving laterally along the yet dark hori. 
zon. Twenty-four hours later it has made a complete circuit 
around the observer, and is causing a larger number of stars to 
pale. Soon the widening light glows with the lustre of = Orient 
pearl.’ Onward it moves in its stately rounds, until the pearly 
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whiteness burns into ruddy rose-light, fringed with purple and gold. 
Day after day, as we measure days, this splendid panorama circles 
on, and, according as atmospheric conditions and clouds present 
more or less favourable conditions of reflection, kindles and fades, 
kindles and fades,—fades only to kindle next time yet more 
brightly as the still hidden sun comes nearer and nearer his 
point of emergence. At length, when for two long months such 
prophetic displays have been filling the’ whole heavens with 
these increscent and revolving splendours, the sun begins to 
emerge from his long retirement, and to display himself once 
more to human vision. After one or two circuits, during which 
his dazzling upper limb grows toa full-orbed disk, he clears all 
hill-tops of the distant horizon, and for six full months circles 
around and around the world’s great axis in full view, suffering no 
night to fall upon his favoured home-land at the Pole. Even when 
at last he sinks again from view he covers his retreat with a 
repetition of the deepening and fading splendours which filled his 
long dawnings as if in these pulses of more and more distant 
light he were signalling back to the forsaken world the promises 
and prophecies of an early return.’% 

A phenomenon like this cannot fail to be permanently im- 
pressed on the memory of a Polar observer, and it will be found 
later on that the oldest traditions of the Aryan race have pre- 
served the recollection of a period, when its ancestors witnessed 
such wonderful phenomenon,—a long and continuous dawn of 
several days, with its lights laterally revolving on the horizon, in 
their original home. 


Such are the distinguishing ‘Characteristics of the North 
Pole, that is, the point. where the axis of the earth 
¢ 
termjnates in the north. But as a Polar home means 


See Paradise Found, 10th Ed, p. 69. 


THE ARCTIC REGIONS. sf 


practically a home in the regions round about the North Pole, 
and not merely the Polar point, we must now see what modi- 
fications are necessary to be made in the above characteristics 
owing to the observer being stationed a little to the south of the 
North Pole. We have seen that at the Pole the northern 
hemisphere is seen spinning round the observer, and all the stars 
move with it in horizontal planes without rising or setting; while 
the other celestial hemisphere is always invisible. But when the 
observer is shifted downwards, his zenith will no longer corres 
pond with the Pole Star, nor his horizon with the celestial 
equator. For instance let Z, in the annexed figure, be the zenith 
of the observer, and P the celestial North Pole. When the ob. 
server was stationed at the ‘terrestrial North Pole, his zenith 
coincided with 2’, and his horizon with the celestial equator, 
with the result that all the stars in the dome Q’P@ revolved 
round him in horizontal planes. But when the Zenith is shifted 
to Z, this stdte of things 
is at once altered, as the 
heavens will revolve, as be- 
fore, round the line POP’, 
and not round the zenith- 
line ZOZ', When the ob 
server was stationed at the 
North Pole these two lines 
coincided, and hence the 
circles of revolution des. 
cribed by the stars round 
the celestial Pole were 
also described round the 
zenith-line. But when the zenith Z is different from Pas in 
the figure, the celestial horizon of the observer will be 4’Z,° 
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and the stars will now appear to move in circles inclined to 
his horizon, as shown in the figure by the black lines AA’, BH’ 
and CC’, Some of the stars, viz., those that are situated in the 
part of the celestial dome represented by H’PB, will be visible 
throughout the night, as their circles of revolution will be above 
the horizon Z’'C'D'H. But all the stars, whose Polar distance 
is greater than PB or PH’, will, in their daily revolution, be partly 
above and partly below the horizon. For instance, the stars at 
C and D will describe circles, some portions of which will be 
below the horizon Z/'77, In other words, the appearance of the 
visible celestial hemisphere to a person, whose zenith is at 
Z, will be different from the appearance presented by the 
heavens to an observer at the North Pole. The stars will not 
now revolve in horizontal planes, but obliquely. A great number 
of them would be circumpolar and visible during the whole 
night, but the remaining will rise and set as with us in the 
tropics, moving in oblique circles. When Z is very near P, only 
a few stars will rise and set in this way, and the difference will 
not be a marked one ; but as Z is removed further south, the 
change will become more and more apparent. 


Similar modifications will be introduced in the duration of 
day and night, when the observer's position is shifted to the 
south of the terrestrial North Pole. This will be clear by a 
reference to the figure on the next page, Let P be the celestial 
North Pole, and @’Q the celestial equator, Then since the 
sun moves in the ecliptic Z’Z, which is inclined at an angle. 
of about 234° (23° 28’ ) to the equator, the circles 777 and £'7 
will correspond with the terrestrial circles of latitude, called the: 
Tropics, and the circle AC with ‘the Arctic Circle on the terres-; 
trial globe. Now as the sun moves in the ecliptic £’Z, in his 
‘annual cours¢ he will alwaysbe twice over-head for an observes” 
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stationed at a place within the terrestrial tropical zone, once in 
his course from Z' to £, and again in his return, from £ to £’, 
The sun will also appear for some time to the north of the ob- 
server's zenith, and for the rest of the year to the south. But 
as the altitude of the sun above the equator is never greater 
than 234° or #Q, an observer whose zenith lies to the north of 
the circle 7’Z, will always see the sun to the south of His 
zenith, and the zenith distance of the sun will be greater and 
greater as the observer advances towards the North Pole, But 
still the sun will be above the horizon every day, for some hours 
at least, to an observer whose zenith lies between 7’F and AC, 


To take a concrete in- 
Stance, let the observer 
be so stationed that his 
zenith will be at C, that is, 
on the extreme northern 
latitude of the temperate 
zone. Then his celestial 
horizon will extend go° on 
each side, and will be re- 
presented by 7Z’C7, and 
the sun moving along the 


ecliptic Z'Z will be above his horizon,,at least for some portion 
of day, during the whole year. But as the observer passes into 
the Frigid zone, the sun during his annual course will be alto. 
gether®*below the horizon for some days, and the maximum 
lirnit is reached at the North Pole, where the sun is below the 
horizon for six months. We may, therefore, state that the durq. 
tion of the night, which is six months at the Pole is gradually di- 
minished ag we come down from the Pole, until, in the temperaté 
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zone, the sun is above the horizon, at least, for some time out 
of twenty-four hours every day. Inthe foregoing figure let Z 
represent the zenith of an observer within the Arctic regions, 
then H’H will represent his horizon, and the sun in his annual 
course. will, for some time, be altogether below this horizon. 
For instance, suppose the sun to be at. Then his diurnal 
circle of rotation will be represented by nH, the whole of which 
is below the horizon H'H of the observer whose Zenith is Z, 
Therefore, the sun, during his annual course along the ecliptic 
from £' to », and back from to £’, will be invisible to an 
Observer whose zenith is Z. Corresponding to this total disap- 
pearance of the sun for some time, the luminary will be perpe- 
tually above the horizon for the san:e period during his northern 
‘course. For instance, let the sun be at d, then his diurnal circle 
of rotation, d//’, will be entirely above the horizon //'H, and so 
it will continue to be for all the time that the sun moves from 
@ to #, and back again from F tod, in his annual course, 
During this time the sun will neither rise nor set, but will move, 
like the circumpolar stars, in oblique circles, round and round 
the observer like a wheel, For all positions between n and d, 
and the corresponding portion of the ecliptic on the other side, 
the sun, in his diurnal course of twenty-four hours, would be 
partially above and partially below the horizon, producing ordi- 
nary days and nights, as with us, the day being longer than 
the night when the sun is in the northern, and the night longer 
than the day when the sunis in the southern hemisphere. 
Instead of a single day and a single night of six months, the 
year, toa person living in the Arctic regions, but not exactly 
at the North Pole, will, thereforé, be divided into three parts, 
one ‘of.-which will be a long night, one a long day, and 
one made up of a succession of days and nights, a single day 
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and night of which will together never exceed twenty-four hours, 
The long night will always be shorter than six months and longer 
than 24 hours, and the same will be the case with the long day. 
The long night and the long day will mark the two opposite 
extremities of the year, the middle of the long day occurring 
when the sun is at the summer solstice, and the middle of the 
long night when he is at the winter solstice. This triple division 
of the year is very important for our purpose, and I shall, there- 
fore, illustrate it by a concrete example, Suppose, for instance, 
that the observer is so far below the North Pole that instead of a 
night of six months, he has a night of 2 months, or, in other words, 
the sun goes below his horizon only for two months, As the 
winter solstice will fall in ethe middleof this long continuous 
night, we may say that the night will extend a month beforé 
and a month after December 21, when the sun is at the winter 
solstice, Corresponding to this long night, there will be a 
continuous day of two months, a month before. and a month 
after June 21, when the sun is at the summer solstice. If these 
four months are deducted from the year, there will remain 
eight months, and during all these months there will be days and 
nights, as in the temperate zone, a nycthemeron, or a day and 
a night together, never exceeding, as with us, the ordinary 
period of twenty-four hours, This alternation of ordinary days 
and nights will commence after the close of the long night in 
January, and in the beginning, the night will be longer than 
the day; but as the sun passes from the southern into “the 
northern hemisphere, the day will gain over the night, and, 
eventually, after four months, terminate into a continuous day 
for two months, At the closé of this long day in July, the 
alternation of ordinary days and nights will again commence, 
the day in the beginning being longer than -the night, tat 
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a nycthemeron never exceeding, as in the previous case, a period 
of twenty-four hours, As-the sun passes from the northem into 
the southern hemisphere, the night will begin to gain over the 
day, until, after four months of such succession of ordinary days 
and nights, it terminates into the continuous night of two months 
mentioned above, The same description applies, muéatss mutandis, 
where the long night may last for 3,4 or 5 months, until we 
reach the Polar condition of a day and a night of six months 
each, when the intermediate succession of ordinary days and 
nights will vanish, * 

We have seen that a long dawn of two months is a special 
and important characteristic of the North Pole, As we 
descend southward, the splendour and the duration of the 
dawn will be witnessed on a lessand less magnificient 
scale, But the dawn, occurring at the end of the long night 
of two, threeor more months, will still be unusually long, 


* Cf. Bhaskaracharya’s Siddh4nta Shiromani, Goladhyaya, Chapter 
viI,, verses 6-7, which are as follows:— 
vatitver: water: wary aareqaty free: 
garfeer mthrerg area arated aerate ae | 
qraee qeqT aad after | cee Ha} cert warty 1 


“There is a peculiarity at the place, where the latitude is great- 
er than 66° N. Whenever the northern declination of the sun exceeds 
the complement of the latitude, there will be perpetual day, for such 
time as that excess continues. Similarly, when the southern (de- 
clination exceeds), there will be perpetual night. On Meru, therefore, 
there is equal half-yearly perpetual day and night.” Thus if the la- 
titude of a place be 70°, its complement will be 90—70=$0°; and as 

the sun’s height above the celestial equator (that is, his declination) 
is never greater than 23° 28’, there will be a continuous day at the 
place, so long as the declination is greater than 20° and legs than 
23° 28’, and there will be a similar continuous night when the sun is in 
the southern hemisphere. Paul Du Chaillu méntions that at Nordkyn or 
North Cape (N. lat. 71° 6’ 50”), the northernmost place on the conti-. 
* nent of Europe, the long night commences on 18th November, and ends 
bn 24th January, lasting, in all, for 67 days of twenty-fony hours each, 
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often of several days’ duration. As stated above, at first only 
‘@ pale flush of light will appear, and it will continue visible.on 
the horizon, revolving round and round, if the observer is 
sufficiently near the Pole, for some days, when at last the orb of 
the sun will emerge, and start the alternation of day and night 
described above, to be eventually terminated into a long day. 
The splendours of the Aurora Borealis would also be less marked 
and conspicuous in the southem latitudes than at the North Pole: 


But if the characteristics of the Arctic regions are different 
from those of the North Pole, they are no less different from the 
features of the year with which we are familiar in the temperate 
or the tropical zone. With us the sun is above the hcerizon, at 
least for some time every day, ‘during all the twelve months of 
the year ; but to persons within the Arctic circle, he is below 
the horizon, and, therefore, continuously invisible for a number 
_ Of days, If this period of continuous night be excluded from our 
reckoning, we might say that within the Arctic,regions the 
year, or the period marked by sunshine, only lasts from six to 
eleven months, Again the dawn in the temperate and the 
tropical zone is necessarily short-lived, for a day and a night 
together do not exceed twenty-four hours, and the dawn which 
comes between them can last only for afew hours; but the 
annual dawn at the Pole, and the dawn at the end of the long 
night in the Arctic regions will each be a dawn of several days’ 
duration. “As for the seasons, we have our winters and summers : 
but the winter in the Arctic regions will be marked by 
the long continuous night, while the summer will make the 
night longer than the day, but within the limit of twenty. 
four hours, until the day is developed into a long, conti- 
nuous sunshine of several days. The climate of the . Polar 
regions isnow extremely cold’ and severe, but, as previously - 
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stated, different climatic conditions prevailed in early times, 
and we cannot, therefore, include climate amongst the points 
of contrast under consideration. 

It will be seen from the foregoing discussion that we have 
two distinct sets of characteristics, or differentia; one for an 
observer stationed exactly at the terrestrial North Pole, and the 
other for an observer located in the Circum-Polar regions, or 
tracts of land between the North Pole ‘and the Arctic circle. 
For brevity’s sake, we shall designate these two sets of differentia 
as Polar and Circum-Polar, and sum them up as follows:— 

1. The Polar Characteristics. 

(1) The sun rises in the south. 

(2) The stars do not rise and, set ; but revolve, or spin round 
and round, in horizontal planes, completing one round in 24 hours, 
The northern celestial hemisphere is alone over-head and visible 
during the whole year; and the southern or the lower celestial 
world is always invisible. 

(3) The year consists only of one long day and ene long 
night of six months each. 

(4) There is only one morning and one evening, or the sun 
rises and sets only once a year. But the éwilight, whether .of 
the morning or of the evening, Jasts continuously for about two 
months, or 60 periods of 24 hours each. The ruddy light of the 
morn, or the evening twilight, is not again confined to a particular 
part of the horizon (eastern or western) as with us; but moves, 
like the stars at the place, round and round along the horizon, 
like a potter's wheel, completing one round in every 24 hours, 
These rounds of the morning light continue to take plaée, until 
the orb of the sun comes above the horigon; and then the sun 
follows the same course for six months, that is, moves, without 
setting, round and round the observer, completing one round every 

“24 hours, 
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II. The Circum-Polar Characteristics. 
(1) The sun will always be to the south of the zenith of the 
observer; but as this.happens even in the case of an observer 
e - e 
stationed in the temperate zone, it cannot be regarded asa 
special characteristic. 


(2) A large number of stars are circum-polar, that is, they are 
above the horizon during the entire period of their revolution and 
hence always visible. The remaining stars rise and set, as in 
the temperate zone, but revolve in more oblique circles. 


(3) The year is made up of three parts:—(i) one long 
continous night, occurring at the time of the winter solstice, and 
lasting for a period, greater than 24 hours and less than six months, 
according to the latitude of the place ; (ii) one long continuous day 
to match, occurring at the time of the summer solstice ; and (iii) 
@ succession of ordinary days and nights during the rest of the year, 
a nycthemeron, or a day and « night together, never exceeding a 
period of 24 hours. The day, after the long continuous night, is 
at first shorter than the night, but it goes on increasing until it de- 
velopes into the long continuous day. At the end of the long day, 
the night is, at first, shorter than the*day, but, in its turn, it begins 
to gain over the day, until the commencement of the long 
continuous night, with which the year ends. 


(4) The dawn, at the close of thelong continuous night, lasts 
for severaPdays, but its duration and magnificence is proportional 
ly less than at the North Pole, according to the latitude of the 
place. For places, within a few degrees of the North Pole, the 
phenomenon of revolving morning light will still be observable 
during the greater part ef the duration ‘of the dawn. The other 
dawns, viz., those between ordinary days and nights, will, likethe 
dawns in the temperate zone, only last for a few hours, The 
sun, when hg is above the horizon during the continuous day, 
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will be seen revolving, without setting, round the observer, as 
at the Pole, but in oblique andnot horizontal circles, and during 
the long night he will be entirely below the horizon; while during 
the rest of the year he will rise and set, remaining above the 
horizon for a part of 24 hours, varying according to the position 
of the sun in the ecliptic. 


Here we have two distinct sets of differentia, or special 
characteristics, of the Polar and Circum-Polar regions,—charac- 
teristics which are not found anywhere else on the surface of the 
globe. Again asthe Poles of the earth are thesame to-day as they 
were millions of years ago, the above astronomical character- 
istics will hold good for all times, though the Polar climate may 
have undergone violent changes in the Pleistocene period. In 
short, we can take these differentie as our unerring guides in the 
examination of the Vedic evidence bearing on the point at issue, 
If a Vedic description or tradition discloses any of the character- 
istics mentioned above, we may safely infer that the tradition is 
Polar or Circum-Polar in origin, and the phenomenon, if not 
actually witnessed by the poet, was at least known to him by 
tradition faithfully handed down from generation to generation. 
Fortunately there are many such passages or references in the 
Vedic literature, and, for convenience, these may be divided into 
two parts: the jirs¢ comprising those passages which directly - 
Gescribe or refer to the long night, or the long dawn; and the 
second consisting of myths and legends which corroborate and 
_ indirectly support the first. The evidence in the fifst part 
being direct, is, of course, more convincing; and we shall, 
therefore, -begin with it in the next chapter, reserving the con- 


sideration of :the Vedic myths and legends to the latter part of 
*the book, ~ 


' OHAPTER IV. 
THE NIGHT OF THE GODS. 

Vedic sacrifices, regulated by the luni-solar calendar—A year of 
Six Seasons and twelve months, with an intercalary month in 
the Taittiriya Samhita—The same in the Rig-Veda—Present 
results of the Vedic mythology—All presuppose a home in the 
temperate or the tropical zone—But further research still 
necessary—The special character of the Rig-Veda explained— 
Polar tests found in the Rig-Veda—Indra supporting thd 
heavens with a pole, and moving them like a wheel—A day and 
a night of six months, in the form of the half-yearly day and 
night of the Gods—Found in the Sfrya Sidhanta and older 
astronomical Samhitas—Bhaskaracharya’s error explained—Gods’ 
day and night mentioned by Manu and referred to by Yaska— 
The description of Meru or the North Pole in the Mahabharata 
—In the Taittiriya Aranyaka—The passage in the Taittiriya 
Brahmana about the year-long day of the Gods—Improbability 
of explaining it except as founded on the observation of nature 
Parallel passage in the Vendidad—Its Polar character clearly 
established by the context—The Vara of Yima in the Airyana 
Vaejo-—-The sun rising and setting there only once a year—The 
Devayana and the Pitriyana in the Rig-Veda—Probably repre. 
sent the oldest division of the year, ‘like the day and the night 
of the Gods—The path of Mazda in the Parsi scriptures—Death 
during Pitriyana regarded inauspicious—Badarayana’s view— 
Probable explanation suggested—Death during winter or Pitriyéna 
in the Pdrsi scriptures—Probably indicates a period of total 
darknese—Similar Greek traditions— Norse Twilight of the Gods 
—The idea of half yearly day and night of the Gods thus proved 
to be hot only Indo-Iranian, but Indo-Germanic—\ sure indica- 
tion of an original Polar home, 

At the threshold of the Vedic literature, we meet. 
with an elaborately organised sacrificial system so well 
regulated by the luni-solar calendar as to show that the’ 


* 
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Vedic bards had, by that time, attained considerable proficiency 
n practical astronomy. There were daily, fortnightly, monthly, 
quarterly, halfyearly and yearly sacrifices, which, as I have 
slsewhere shown, also served as chronometers in those days. * 
The Taittiriya Samhita and the Brahmanas distinctly mention a 
lunar month of thirty days and a year of twelve such months, to 
which an intercalary month was now and then added, to make 
the lunar and the solar year correspond with each other. The 
ecliptic, or the belt of the zodiac, was divided into 27 or 28 
divisions, called the Nakshatras, which were used as mile-stones 
to mark the annual passage of the sun, or the monthly revolution 
of the moon round the earth. The two solstitial and the two 
equinoctial points, as well as the ‘passage of the sun into the 
northern and the southern hemisphere, were clearly distinguished, 
and the year was divided into six seasons, the festivals in each 
month or the year being accurately fixed and ascertained, The 
stars rising and setting with the sun were also systematically 
observed and the eastern and western points of the compass 
determined as accurately as the astronomical observations of the 
day could permit. In my Orzon or the Antiquity of the Vedas, I 
have shown how the changes in the position of the equinoxes 
were also marked in these days, and how they enable us to 
classify the periods of Vedic antiquity. According to this 
classification the Taittiriya Samhité comes under the Keittikaé pe- 
ried (2500 B, C.), and some may, therefore, think that the details 
of the Vedic calendar given above are peculiar only to the later 
Vedic literature. A cursory study of the Rig-Veda will, however, 
show that such is not the case. A year 0f,360 days, with an inter- 
calary month occasionally added, or a year of twelve lunar monthy, 


See The Orion or the Antiquity of the Vedas, Chap, II, 
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with twelve intercalary days inserted at the end of each year, 
was familiar to the poets of the Rig-Veda and is often mentioned 
in the hymns,.* The northern and the southern pagsage of the 
sun from equinox to equinox, the Devayana and the Pitriyana, 
together with the yearly satéras, have also been referred to in 
several places, clearly showing that the Rig-Vedic calendar 
differed, if at all, very little from the one in use at the time of, 
the Taittiriya Samhita or the Brahmanas, A calendar of twelve 
months and six seasons is peculiar only to the temperate or the 
tropical zone, and if we were to judge only from the facts stated 
above, it follows that the people who used such a calendar, must 
have lived in places where the sun was above the horizon during 
all the days of the year. The seience of Vedic mythology, so far 
as it is developed at present, also supports the same view. Vritra 
is said to be a demon of drought or darkness, and several 
myths are explained on the theory that they represent a 
daily struggle between the powers of light and the powers of dark- 
ness, or of eventual triumph of summer over winter, or of day over 
night, or of Indra over watertight clouds. Mr. Narayana Aiyangar 
of Bangalore has attempted to explain some of these myths on 
‘the astral theory, showing that thé myths point out to the 
position of the vernal equinox in Orion, in the oldest period of 
Vedic civilisation. But all these theorics or methods of 
interpretation assume that the Vedic people have always been 
the inhabitants of the temperate or the *tropical zone, and all 
these myths and traditions were formed or developed in such # 
home, 


* See Rig. 1, 25, 89% Avat yea TE THT: | WaT ae Sy. 
are | Also Rig. IV, 33,°7,—grast anit gente wre: wee: 
See Orion, page 167 f. InRig. I, 164, 11, 360 dvs and* 360 ; 
nights of the year are expressly mentioned, 
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Such are the results of the latest researches in Vedic philology, 
mythology or calendar, regarding the ancient home of the Vedic. 
people, and the origin and the antiquity of their mythology. But 
to a man who is working in the same field, the question whether 
we have reached the utmost limit of our researches naturally oc- 
curs, It is a mistake to suppose that all the traditionsand myths, 
&nd even the deities, mentioned in the Rig-Veda were thecreation 
of one period. ‘To adopt a geological phrase, the Rig-Veda, or we 
might even say the whole Vedic literature, is not arranged into dif- 
ferent strata according to their chronological order, so that we can 
go On-from one stratum to another and examine each separately, 
The Rig-Veda is a book in which old things of different periods 
are so mixed up that we have to work long and patiently before 
we are able to separate and classify its contents in chronological 
order. I have stated before how owing toour imperfect knowledge 
of the ancient man and his surroundings this task is rendered 
difficult, or even impossible in some cases, But, as observed by 
Prof. Max Muller, it is the duty of each generation of Vedic 
scholars to reduce as much as possible the unintelligible 
portion of the Rig-Veda, so that with the advance of scientific 
knowledge each succeeding generation may, in this matter, 
naturally be in a better position than its predecessors, The 
Vedic calendar, so far,as we know, or the Vedic mythology 
may not have, as yet, disclosed any indication of an Arctic 
home, but underneath the materials that have been examined, 
or even by their side, we may'still find facts, which; though 
hitherto neglected, may, in the new light of scientific discoveries, 
Jead to important conclusions, The mention of the luni-solar 
“calendar in the Rig-Veda ought not, therefore, to detain 

‘us from further pursuing our investigation by examining the 
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texts and legends which have not yet been satisfactorily explained, 
and ascertaining how far such texts and legends indicate 
the existence of a Polar or Circum-Polar home in early times. 
The distinguishing characteristics of these regions have been 
already discussed and stated in the previous chapter, and all 
that we have now to do is toapply these tests, and decide if 
they are satisfied or fulfilled by the texts and legends under com 
sideration. 

The spinning round of the heavenly dome over the head is 
one of the special characteristics of the North Pole, and the 
phenomenon is so peculiar that one may expect to find traces 
of it in the early traditions of a people, if they, or their ances- 
tors ever lived near the North Pole. Applying this test to the 
Vedic literature, we do find passages which compare the motion 
of the heavens to that of a wheel, and state that the celestial 
vault is supported as if on an axis. Thus in Rig. X, 80, 4, Indra 
is said “to separately uphold by his power heaven, and earth 
as the two wheels ofa chariot are held by the axle,’* Prof, 
Ludwig thinks that this refers to the axis of the earth, and the 
explanation is very probable. The same idea occurs in other 
places, and sometimes the sky is described as being supported 
even without a pole, testifying thereby to the great power or 
might of Indra (II, 15, 2; IV, 56, 3).t In X, 89, 2, Indra is 
identified with Sfrya and he is described as “ turning the widest 
expanse like the wheels of a chariot."t The word for ‘ expanse’ 
is wardmei, which S4yaha understands to mean ‘lights,’ or 
‘stars.’ But whichever meanjng we adopt, it is clear that 
the verse in question refers to the revolution of the sky, 


* Rig. X, 89, 4,—a ware aka aeitfefaermeta qfirdtaa at | 
t Rig. II, 15, 9,—eree unerenrree | IV, 56, 3,—q ge gra - 
qhrdt ware saf nef? caret qas wie he: wer gaat 
t Rig. X, 00,2,--4 qd: ade actedgt qqearqede eat | 
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and compares it to the motion of a chariot wheel, Now the 
heavens in the temperate and the tropical regions may be des- 
cribed as moying like a wheel from east to west and then back 
again to the east, though the latter half of this circuit is not 
visible to the observer. But we cannot certainly speak of the 
tropical sky as being supported on a pole, for the simple reason 
that the North Pole, which must be the point of support in 
such a case, will not be sufficiently near the zenith in the tropi- 
cal or the temperate zone. If we, therefore, combine the two 
statements, that the heavens are supported as on a pole, and 
that they move like a wheel, we may safely infer that the 
motion referred to is such a motion of the celestial hemisphere 
as can be witnessed only by an observer at the North Pole, In 
the Rig-Veda I, 24, 10, the constellation of Ursa Major (Rike hah) 
is described as being placed ‘ high’ (wehkdh), and, as this can 
refer only to the altitude of the constellation, it follows that 
it must then have been over the head of the observer, which 
is possible only in the Circum-Polar regions, Unfortunately 
there are few other passages in the Rig-Veda which describe 
the motion of the celestial hemisphere or of the stars therein, 
and we must, therefore, take up another characteristic of the 
Polar regions, namely, ‘a day anda night of six months each,’ 
and see if the Vedic literature contains any references to this 
singular feature of the Polar regions. 


The idea that the day and the night of the Gods 
are each of six months’ duration is so Widespread in 


* Rig. 1, 24, 10,—s0it ama fftara sem ae qeat Selah: | 
Tt may also be remarked, in this connection, that the passage speaks 
of the appearance (not rising) of the Seven Bears at night, and their 
disappearance (not setting) during the day, showing that the constella. 
tion was ciroum-polar at the place of the observer. 
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the Indian literature, that we examine it here at some length, 
and, for that purpose, commence with the Post-Vedic litera- 
ture and trace it back to the most ancient books. It is found 
not only in the Puranas, but also in astronomical works, and as 
the latter state it in a more definite form we shall begin with 
the later Siddhantas, Mount Meru is the terrestrial North Pole 
ofour astronomers, and the Sarya-Siddhanta, XII, 67, says seis 
‘At Meru Gods behold the sun after but a single rising during 
the half of his revolution beginning with Aries.” Now accord- 
ing to Puranas Meru is the home or seat of all the Gods, and 
the statement about their half-year-long night and day is thus 
easily and naturally explained; and all astronomers and divines 
have accepted the accuracy of the explanation. The day of 
the Gods corresponds with the passage of the sun from the 
vernal to the autumnal equinox, when the sun is visible at the 
North Pole, or the Meri; and the night with the southern 
passage of sun, from the autumnal back to the vernal equinox, 
But Bhaskaracharya, not properly understanding the passage 
which states that the “ Uttas4yaha is a day of Gods,” has raised 
the question how Uttarayana, which in his day meant the 
passage of the sun from the winter to the summer solstice, 
could be the day of the Gods stationed at the North Pole; for 
an observer at the Pole can only see the sun in his passage from 
the vernal to the autumnal equinox., But, as shown by me 
elsewhere, Bhaskaracharya has here fallen into an error 
by attributing 10 the word Uttardyana,) a sense which it 
did mot bearin old time’, or at least in the passages 
embodying this tradition. The old meaning of Uttardyana, 
literally, the northern passage of the sun, was the periog 
of time required by the sun to travel from the vernal to 


* See Orfon, p. 29, 
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the autumnal equinox, or the portion of the ecliptic in the 
northern hemisphere ; and if we understand the word in this 
sense, the statement that the Uttarayana is a day of the Devas is 
at once plain and intelligible. BhaskarAcharya’s reference to older 
astronomical Samhités clearly shows that the tradition was 
handed down from the oldest times. It is suggested that in 
these passages Gods may mean the apotheosized ancestors of 
the human race. ButI donot think that we need any such 
explanation. If the ancestors of the human race ever lived at 
the North Pole, so must have their Gods ; and I shall shew in a 
subsequent chapter that the Vedic deities are,asa matter of 
fact, clothed with attributes, which are distinctly Polar in 
origin. It makes, therefore, no difference for our purpose, if a 
striking feature of the primitive home is traditionally preserved 
and remembered as a characteristic of the Gods, or of the 
apotheosized ancestors of the race, Weare concerned with the 
tradition itself, and our object is gained if its existence is clearly 
established. 

The next authority for the statement is Manu I, 67. 
While describing the divisions of time it says, “A year 
(human) is a day anda night of the Gods; thus are the 
two divided, the northern passage of the sun is the day and 
the southern the night."* The day and the night of the 
Gods are then taken asa unit for measuring longer periods 
of time as the Xelpas and so on, and Yaska’s <Nirukta, 
XIV, 4, probably contains the same reference. Muir, in the 
first Volume of his Original Sanskrit Texts, gives some of these 
passages so faras they bear on the yuga-system found in the 
Puranas, But we are not concerned with the later development 
of the idea that the day and the night of the Gods each lasted for 
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six months. What is important, from our point of view, is the 
persistent prevalence of this tradition in the Vedic and the Post. 
Vedic literature, which can only be explained onghe hypothesis 
that originally it must have been the result of actual observation. 
We shall, therefore, next quote the Mahabharata, which gives 
such a clear description of Mount Meru, the lord of the moun- 
tains, as to leave no doubt about its being the North Pole, or 
possessing the Polar characteristics. In chapters 163 and 164 
of the Vanaparvan, Arjuna’s visit to the Mount is described in 
detail, and we are therein told, “At Meru the sun and the moon 
go round from left to right (Pradakghinam) every day, and so 
do all the stars.” Later on the writer informs us;—“The moun- 
tain, by its lustre, so overcomes the darkness of night, that the 
night can hardly be distinguished from the day.” A few verses 
further, and we find, “The day and the night are together equal 
to a year to the residents of the place.’* These quotations 
are quite sufficient to convince any one that at the time when 
the great epic was composed Indian writers had a tolerably 
accurate knowledge of the meteorological and astronomical 
characteristics of the North Pole, and this knowledge cannot 
be supposed to have been acquired*by mere mathematical calcul- 
ations. The reference to the Justre of the mountain is specially 
interesting, inasmuch as, in all probability, it isa description of the 


. ~* The verses (Calcutta Ed.) are as follow 5 
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splendours of the Aurora Borealis visible at the North Pole. So 
far as the Post-Vedic literature is concerned, we have, therefore, 
not only the tradition of the half-year-long night and day of the 
Gods persistently mentioned, but the Mount Meru, or the North 
Pole, is described with such accuracy as to lead us to believe 
that it is an ancient tradition, whose origin must be traced to a 
time when these phenomena were daily observed by the people ; 
and this is confirmed by the fact that the tradition is not confin- 
ed only to the Post-Vedic literature. 


Passing on, thcrefore, to the Vedic literature, we find 
Mount Meru described as the'scat of seven Adityas in the Tait- 
tiriya Aranyaka I, 7, 1, while the eighth Aditya, called Kashyapa, 
is said never to leave the great Mera or Mahameru. Kashyapa 
is further described as communicating light to the seven Adityas, 
and himself perpetually illumining the great mountain. It is, 
however, in the Taittiriya Brahmana, (III, 9, 22, 1), that we meet 
with a passage.which clearly says, “That which is a year is but a 
single day of the Gods.” The statement is so clear that there 
can be no doubt whatever about its meaning. A year of the 
mortals is said to be but a day of the Gods ; but, at one time, I 
considered it extremely hazardous* to base any theory even 
upon such a clear statement, inasmuch as it then appeared to me 
to be but solitary in the Vedic literature. I could not then find 
anything to match it in the Sambitas, and especially in 
the Rig Veda, and I was inclined to hold that Utfardyaha 
and Daksinayana were, in all probability, described in this 
way as ‘day’ and ‘night’ with .a qualifying word to mark 
their special nature. Later researches have however for'ced 
on me the conclusion that the tradition, represented by 
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this passage, indicates the existence of a Polar home in old days, 
and I have set forth in the sequel the evidence on which I have 
come to the above conclusion. There dre several theories on 
which the above statement in the Taittiriya Brahmana can be 
explaincd. We may regard it as the outcome of pure imagina- 
tion, or of a metaphor expressing in figurative language a fact 
quite different from the one denoted by the words used, or it may 
be the result of actual observation by the writer himself or by 
persons from whom he traditionally derived his’ information. It 
may also be considered as based on astronomical calculations 
made in later days, what was originally an astronomical inference 
being subsequently converted jnto a real observed fact. The last 
of these suppositions would have appeared probable, if the tradi- 
tion had been confined only to the Post-Vedic litcrature, or mere- 
ly to the astronomical works. But we cannot suppose that dur- 
ing the times of the Brahmahas the astronomical knowledge was 
so far advanced as to make it possible to fabricate a fact by 
mathematical calculation, even supposing that the Vedic poets 
were capable of making such a fabrication, Even in the days of 
Herodotus the statement that ‘there existed a people who slept 
for six months’ was regarded ‘incredible’ (IV, 24) ; and we must, 
therefore, give up the idea, that several centuries before He- 
rodotus, a ‘statement regarding the day or the night of the Gods 

could have been fabricated in the way stated above. But all 
doubts on the point are set at rest by the occurrence of an almost 
identical statement in the sacted books of the Parsis. In the 
Vendidad, Fargard II, para 40, (or, according to Spiegel, para 
133), we find the sentence, Tae cha ayara mainyaente yat yare, 
meaning “They regard, as a day, what is a year.” Ths i is but 
a paraphrase of the statement, in the Taittirrya Brahmanay, 
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and the context in the Parsi scriptures removes all possible 
doubts regarding the Polar character of the statement. The 
latter part of the second Fargard, wherein this passage occurs, 
contains a discourse between Ahura Mazda and Yima.* Ahura 
Mazda warms Yima, the first king of men, of the approach of a 
dire winter, which is to destroy every living creature by covering 
the land with a thick sheet of ice, and advises Yima to build a 
Vara, or an enclosure, to preserve the seeds of every kind of 
animals and plants. The meeting is said to have taken place in 
the Airyana Vaejo, or the Paradise of the Iranians, The Vara, 
or the enclosure, advised by Ahura Mazda, is accordingly prepar- 
ed, and Yima asked Ahura Mazda, ‘“‘O Maker of the material world, 
thou Holy One! What lights are there to give light in the Vara 
which Yima made?” Ahura Mazda answered, “There are 
uncreated lights and created lights. There the stars, the moon 
and the sun are oly once (a yar) seen to rise and set, and a year 
seems only as a day.” I have taken Darmesteter’s rendering, but 
Spiegel’s is shbstantially the same, This passage is important 
from various standpoints. First of all it tells us, that the Airyana 
Vaejo, or the original home of the Iranians, was a place which 
was rendered uninhabitable by glaciation ; and secondly that in 
this original home the sun rose and set only once in the year, and 
that the year was [ike a day to the inhabitants of the place. The 
bearing of the passage in regard to glaciation will be discussed 
later on. For the present, it is enough to point out how completely 
it’‘corroborates and ellucidates the statement in the Taittiriya 
Brahmana stated and discussed ahove, The yearly rising and set- 
ting of the sun is possible only at the North Pole, and the mention 
of this characteristic leaves noroom fof doubting that the Vara 
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and the Airyana Vaejo were both located in the Arctic or 
Circum-Polar regions, and that the passage in the Taittiriya 
Brahmaha also refers to the Polar year. The fact that the 
statement is found both in the Iranian and the Indian literature 
further negatives the probability of its being a fabrication from 
mathematical calculation. Nor can we suppose that both the 
branches of the Aryan race became acquainted with this fact 
simply by an effort of unassisted imagination, or that it was a 
mere metaphor. The only remaining alternative is to hold, as 
Sir Charles Lyell* has remarked, that the tradition was “founded 
on the observation of Nature.” 


It is true, that the statement, or anything similar to it, is 
not found in the Rig-Veda; “but it will beshewn later on that 
there are many other passages in the Rig-Veda which go to 
corroborate this statement in a remarkable way by referring to 
other Polar characteristics. I may, however, mention here the 
fact that the oldest Vedic year appears to have been divided 
only into two portions, the Devayana and the Pitriyana, which 
originally corresponded with the Uttarayana and the Dakshina. 
yana, or the day and the night of the Gods, The word Devaydna 
occurs several times in the Rig- Veda Samhita, and denotes ‘the 
path of the Gods, Thus in the Rig-Veda, I, 72, 7, Agni is said to 
be cognizant of the Devaydne road, and in Rig. I, 183, 6, and 184, 6, 
the poet says, “We have, O Ashvins ! reached the end of dark. 
ness; now come to us by the Devaydnd road.”+ In VII, 76, 2, 
we again read, “The Devaydna path has become visible to mé.., 
The banner of the Dawn has appeared in the east.” Passages like 


* © See Elements of Geology, llth Kd, Vol, I, p. 8. 
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these clearly indicate that the road of the Devayana commenced 
at the rise of the Dawn, or after the end of darkness ; and that it 
was the road by which Agni, Ashvins, Ushas, Sarya and other 
matutinal deities travelled during thcir heavenly course. The path 
of the Pitris, or the Pitriyana, is, on the other hand, described 
in X, 18, 1, as the “ reverse of Devayana, or the path of Death.” 
In the Rig-Veda, X, 88, 15, the poet says that he has “heard” only 
of “two roads, one of the Devas and the other of the Pitris,.” If 
the Devayana, therefore, commenced with the Dawn, we must 
suppose that the Pitriyana commenced with the advent of dark- 
ness, Sayaha is, therefore, correct in interpreting V, 77, 2,48 
stating that “the evening is not for the Gods (devaydh).” Now 
if the Devayana and the Pitriyana ewere only synonymous with 
ordinary day and night, there was obviously no propriety in 
stating that these were the only two paths or roads known to 
the ancient Rishis, and they could not have been described as 
consisting of three seasons each, beginning with the spring, 
(Shat. Bra, If, 1, 3, 1-3).* It seems, therefore, very probable 
that the Devayana and the Pitriyana originally represented a 
two-fold division of the year, one ‘of continuous light and the 
other of continuous darkness asat the North Pole; and that 
though it was not suited to the later home of the Vedic people it 
was retained, because it was an established and recognised fact 
in the language, like the seven suns, or the seven horses of a 
single sun, The evidencerin support of this view will be,statcd in 
subsequent chapters, It is sufficient to observein this place, that if 
we interpret the twofold division of the Devayana and the Pitri-. 
yana in this way, it fully corroborates the statement in the 
Taittiriya Brahmana that 2 year was but a day of the Gods. We 
may also note in this connection that the expression ‘path 


* For a full discussion of the subject see Orion, pp. 24-30. 
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of the Gods’ occurs even in the Parsi scriptures. Thus in the 
Farvardin Yasht, paras 56, 57, the Fravashis, which correspond 
with the Pitris in the Vedic literature, are said to, have shown 
to the sun and the moon “the path made by Mazda, the way 
made by the Gods,” along which the Fravashis themselves are 
described as growing. Thc sun and the moon arc, ayain, said 
to have “stood for along time in the same place, without, 
moving forwards through the oppression of the Daevas. (Vedic 
Asuras, or the demons of darkness),’’ before the Fravashis 
showed ‘the path of Mazda,’ to these two luminaries.* This 
shows that ‘the path of Mazda’ commenced, like the Devayana 
road, when the sun was set free from the clutches of the demons 
of darkness, In other words, it represented the’ period -of the 
year when the sun was above the horizon at the place where 
the ancestors of the Indo-Iranian lived in ancient days. We 
have seen that the Devayana, or thc path of the Gods, is the 
way along which Sfrya, Agni and other matutinal deities are 
said to travel in the Rig-Veda ; and the Parsi scriptures supple- 
ment this information by telling us that the sun stood still before 
the Fravashis showed to him ‘the path of Mazda’, evidently 
meaning that the Devayana, or ‘thé path of Mazda’, was the 
portion of the year when the sun was above the horizon after 
being confined for some time by the powers of darkness, 


But the correspondence between the Indian and _ the 
Parsi scriptures does not stop here, There is a_ strong pre- 
judice, connected with the Pitriyana, found in the latér 
Indian literature, and even this has its parallel inthe Parsj 
scriptures, The Hindus consider it inauspicious for a man 
to die during the Bitriyana, and *the great Mahabharata 
warrior, Bhishma, is said to have: waited on his death-hed 
until the sun passed through the winter solstice, as the 

* See Sacred Bouks of the East Series, Vol, XATIT, pp. 193-194, 
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Dakshinayana, which is synonymous with the Pitriyana, was 
then understood to mean the time required by the sun to travel 
from the summer to the winter solstice.* A number of passages 
scattered over the whole Upanishad literature support the same 
view, by describing the course of the soul of a man according as 
he dies during the Devay4na or the Pitriyana, and exhibiting a 
marked preference for the fate of the soul of a man dying 
during the path of the Gods, or the Devayéna, All these 
passages will be found collected in ShankarAcharya’s Bhashya on 
Brahma-Satras, IV, 2, 18-21, wherein Badar4yaha,t anxious to 
reconcile all these passages with the practical difficulty sure to 
be experienced if death during the night of the Gods were held 
to be absolutely unmeritorious from a religious point of view, has 
recorded his opinion that we must no interpret these texts as 
predicating an uncomfortable future life for every man dying 
during the Dakshinayana or the night of the Gods. As an alter- 
native Badarayana, therefore, adds that these passages may be 
taken to refer to the Yogins who desire to attain to a particular 
kind of heaven after death. Whatever we may think of this 
view, we can, in this attempt of Badarayana, clearly see a 
distinct consciousness of the-existence of a tradition, which, if it 
did not put an absolute ban on death during the night of the 
Gods, did, at any rate, clearly disapprove of such occur: 
rences from a religious point of view. If the Pitriyd4na ori- 
ginally represented, as. stated above, a period of continuous 
darkness the tradition can be easily and rationally explain- 
ed; for as the Pitriyana then meant an uninterrupted night, 
the funeral ceremonies of any “one dying during the period 


e 


* For the text and discussion thereon, seg Orion, p. 39. 
. t The Sitras are,— wwatardt 19¢. fafe afaa aq, aiqer 
ararceartacarenta 1 98, barra SA ARM Ro | WfiteT: AR 
-WAET EMT F101 Neo also Orion, pp) 23-25. 


THE NIGHT. OF THE GODS. "7 


were deferred till the break of the dawn at the end of the 
Pitriyana, or the commencement of the Devayana. Even now 
death during night is considered inauspicious, and the funeral 
generally takes place after daybreak. 


The Parsi scriptures are still more explicit. In the Vendi- 
dad, Fargards V, 10, and VIII, 4, a question is raised how the 
worshipper of Mazda shoyld act, when a death takes place ina 
house when the summer has passed and the winter has come; 
and Ahura Mazda answers, “ In such cases a Kata (ditch) should 
be made in every house and there the lifeless body should be 
allowed to lie for two nights, or for three nights, or for a month 
long, until the birds begin to fly, the plants to grow, the floods 
to flow, and the wind to dry up fhe water from off the earth.” 
Considering the fact, that the dead body of a worshipper of 
Mazda is required to be exposed to the sun before it is consigned 
to birds, the only reason for keeping the dead body in the house 
for one month seems to be that it was a month of darkness. The 
description of birds beginning to fly, and the floods to flow, &c., 
reminds one of the description of the dawn in the Rig-Veda, and 
it is quite probable that the expressions here denote the same 
phenomenon as in the Rig-Veda. In‘fact they indicate a winter 
of total darkness during which the corpse is directed to be kept 
in the house, to be exposed to the sun on the first breaking of 
the dawn after the long night.* It will, however, be more 
convenient sto discuss these passages, after examining the whole 
of the Vedic evidence in favour of the Arctic home. I have 
referred to them here to show the complete correspondence 
between the Hindu and the Parsf scriptures regarding the day 
and the night of the Gods, and their unmistakable Polar charac- 
teristics indicating the éxistence*of an early home within the 
Arctic circle. 


ey 
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The same traditions are also found in the literature of many 
other branches of the Aryan race, besides the Hindus and the 
Parsis, For instance, Dr. Warren quotes Greek traditions 
similar to those we have discussed above. Regarding the primi- 
tive revolution of the sky, Anaximenes, we are told, likened the 
motions of the heaven in early days to “the rotating of a man’s 

‘hat on his head’.* Another Greek writer is quoted to show 
that “at first the Pole-star always appeared in the zenith.” It 
is also stated, on the authority of Anton Krichenbauer, that in 
the Iliad and Odyssey two kinds of days are continually referred 
to, one of a year’s duration, especially when describing the life 
and exploits of the Gods, and the other of twenty-four hours. 
The night of the Gods has ifs parallel also in the Norse my- 
thology, which mentions “the Twilight of the Gods,” denoting 
by that phrase the time when the reign’of Odin and the Atsir, 
or Gods, would come to an end, not forever, but to be again 
revived ; for weare told that “from the dead sun springs a 
daughter more beautiful than her sire, and mankind startsafresh 
from the Life-raiser and his bride Life.”+ If these traditions 
and statements are correct, they show that the idea of half- 
yearly night and day of the Gods is not only Indo-Iranian, but 
Indo-Germanic, and that it must, therefore, have originated in 
the original home of the Aryans. Comparative mythology, it 
will be shown in a subsequent chapter, fully supports the view 
of an original Arctic home of the Aryan races, and there is no- 
fhing surprising if the traditions about a day and a night of six 
months are found not only in theVedic and the Iranian, but also 
in the Greek and the Norse literature. It seems to have been an 


* See Paradise Found, 10th Ed., pp. 192 and 200. 
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idea traditionally inherited by all the branches of the Argan 
race, and, as it is distinctly Polar in character, it is alone 
enough to establish the existence of an Arcticyhome. But 
fortunately for us our edifice need not be erected on this 
solitary pillar, as there is ample evidence in the Vedic liter- 
ature which supports the Arctic theory by satisfying almost 
all the Polar and Circum-Polar tests laid down in the last, 
chapter. The long revolving dawn is another petuliar 
characteristic of the North Pole, and we shall see in the next 
chapter that the Rig-Vedic account of the dawn is intelligible 
only if we take it as referring to the Polar dawn. 


CHAPTER V. 


THE VEDIC DAWNS. 


Dawn-hymns the most beautiful in the Rig-Veda—The Deity 
fully described, unobscured by personification—First hints about 
the long duration of dawn—Recitation of a thousand verses, 

- or even the whole Rig-Veda, while the dawn lasts—Three or 
five-fold division of the dawn—Both imply along dawni—The 
same inferred from the two words Ushas and Vyushti—Three 
Rig-Vedic passages about long dawns, hitherto misunderstood, 
discussed—Long interval of several days between the first 
appearance of light and sunrise—Expressly mentioned in the 
Rig-Veda, VII, 76, 3—Sayana’s explanation artificial and 
unsatisfactory—Existence of rnany dawns before sunrise— 


Reason why dawn is addressed in the plural in the Rig-Veda 
—The plural address not honorific—Nor denotes dawns of 


consecutive days—Proves a team of continuous dawns—The 
last view confirmed by the Taittiriya Samhita, IV, 3,11 — 
Dawns as 30 sisters—Direct authority from the Taittriya Brah- 
mana for holding that they werecontinuous or unseparated— 
Sayana’s explanation of 30 dawns examined—Thirty dawns 
described as thirty steps of a single dawn—Rotatory motion 
of the dawn, like a wheel, directly mentioned in the Rig-Veda 
—Their reaching the same appointed place day by day—All 
indicate a team of thirty closely-gathered dawns—Results 
summed up—Hstablish the Polar character of the Vedic 
dawns—Possible variation in the duration of the Vedic dawn 
—The legend of Indra shattering the Dawn’s car explained— 
Direct passages showing that the dawns so described were the 
events of a former age—The Vedic Dawns Polar in character, 


The Rig-Veda, we have seen, does not contain distinct 
references to a day and a night of six months’ duration, 
though the deficiency is mote than made up by parallel 
pazseges from the Iranian scriptures. But in the case of 
the dawn, the long continuous dawn with its revolving 
splendours, which is the special characteristic of the North 
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Pole, there is fortunately no such difficulty. Ushas, or the God- 
dess of Dawn, is an important and favourite Vedic deity, and is 
celebrated in about twenty hymns of the Rig-Veda, and mention. 
ed more than three hundred times, sometimes hh the singular 
and sometimes in the plural. These hymns, according to Muir, 
are amongst the most beautiful.—if not the most beautiful,—in 
the entire collection; and the deity, to which they are addressed, 
is considered by Macdonell to be the most graceful creation of 
Vedic poetry, there being no more charming figure in thedescrip- 
tive religious lyrics of any other literature*, In short, Ushas, or 
the Goddess of Dawn, is described in the Rig-Veda hymns with 
more than usual fulness, and what is still more important 
for our purpose is that the physical character of the deity is not, 
in the least, obscured by the description or the personification in 
the hymns. Here, therefore, we have a fine opportunity of prove 
ing the validity of our theory, by showing, if possible, that the 
oldest description of the dawn is really Polar in character. A 
priori it does not look probable ihat the Vedic poetsecould have 
gone into such raptures over the short-lived dawn of the tropical 
or the temperate zone, or that so much anxiety about the 
coming dawn should have been evinced, simply because the 
Vedic bards had no electric light or candles to use during the 
short night of less than 24 hours, But the dawn-hymns have not, 
as yet, been examined from thisstand-point. It seems to have 
been tacitly assumed by all interpretersof the Vedas, Eastern and 
Western, that the Ushas of the Rig-Veda ‘can be no other than 
the dawn with which we are familiar in the tropical or the tem- 
perate zone. That Yaska and Sayana thought so is natural enough, 
but even the Western scholars have taken the same view, probably 
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under the influence of the theory that the plateau of Central 
Asia was the original home of the Aryan race. Therefore several 
expressions in the dawn-hymns, which would have otherwise 
suggested the inquiry regarding the physical or the astronomical 
character of the Vedic dawn, have been either ignored, or some- 
how explained away, by scholars, who could certainly have 
thrown more light on the subject, had they not been under the 
influence of the assumption mentioned above. It is with passages 
like these that we are here chiefly concerned, and we shall pre» 
sently see that if these are interpreted in a natural way, they 
fully establish the Polar nature of the Vedic dawn, 


The first hint, regarding the long duration of the Vedic 
dawn, is obtained from the Aitareya Brahmana, IV, 7. Before 
commencing the Gavdm-ayana sacrifice, there is a long recita- 
tion of not less than a thousand verses, to be recited by the Hotri 
priest. This Ashvina-shastra, as it is called, is addressed to Agni, 
Ushas and Ashvins, which deities rule at the end of the night 
and the commencement of the day, It is the longest recitation 
to be recited by the Hotri, and the time for reciting it is after 
midnight, when “ the darkness of the night is about to be re- 
lieved by the light of the dawn, ” ( Nir. XII, 1; Ashv, Shr. Satra, 
VI, 5,8 ).* The same period of time is referred to also in the 
Rig-Veda, VII, 67, 2 and 3. The shasira is so long, that the Hotri, 
who has to recite it, is directed to refresh himself by drinking 
beforehand melted butter after sacrificing thrice a little of it, (Ait. 
Br, IV, 7; Ashv. Shr. Satra, VI, 5,3). ‘“ He ought to eat ghee,” 
observes the Aitareya Brahmana, “ before he commences repeate 
ing. Just as in this world a cart or a Carriage goes well 
if smeared ( with oil ),t thus his repeating proceeds well if he be 
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smeared with ghee (by eating it).” It is evident that if such a 
recitation has to be finished before the rising of the sun, either 
the Hotri must commence his task soon after midnight when it 
is dark, or the duration of the dawn must then have been 
sufficiently long to enable the priest to finish the recitation in 
time, after commencing to recite it on the first appearance of 
light on the horizon as directed. The first supposition is out of 
the question, as it is expressly laid down that the shastra is not to 
be recited until the darkness of the night is relieved by light. 
So between the first appearance of light and the rise of the sun, 
there must have been, in those days, time enough to recite the 
long laudatory song of not lessthan a thousand verses. Nay, in 
the Taittiriya Samhita ( IJ, 1,10, 3) we ‘are told that sometimes 
the recitation of the shastra, though commenced at the proper 
time, ended long before sunrise, and in that case, the Samhita 
requires that a certain animal sacrifice should be performed. 
Ashvalayana directs that in such a case the recitation should 
be continued up to sunrise by reciting other hymns {Ashy, S. S. 
VI, 5, 8); while Apastamba, (S. S. XIV, I and 2), after mention- 
ing the sacrifice referred to in the Taittiriya Samhita, adds that 
all the ten Mandalas of the Rig-Veda may be recited, if neces- 
sary, in sucha case.* Itis evident from this that the actual 
rising of the sun above the horizon was a phenomenon often de- 
layed beyond expectation, in those days; and in several places 

in the Taittiri ya Samhita, (II, 1, 2, 4 ),t we are told that 


* The Siitras referred to are as follows:—Ashv, S. 8. VI, 5 , 8, 
MATAATBSTTSTT TAA TATHTTER avaTaaMga: TAA Apastamba 
XIV, 1 &2—aemrfat erat qat aifietafa dh eEeuais- 
Bart neat afte epagreftcarmara th Ry The first of these two 
Satras is the reproduction of T, 8S. II, 1, 10, 3. : 

+ T. 8, II, 1,2, 4,—wararfgeat 7 eqatur edt a Zar: arafefy- 
Aver | Cf. also T. 8. II, 1, 4, 1. ‘ 
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the Devas had to perform a prdyaschitta because the sun did not 
shine as expected. 


Another indication of the long duration of the dawn is. 
furnished by the Taittiriya Samhita, VII, 2, 20.* Seven oblations 
are here mentioned, one to Ushas, one to Vyushti, one to Udeshyat, 
one to Udyat, one to Uditd, one to Suvarga and one to Loka,. 
Five of these are evidently intended for the dawn in its five 
forms, The Tatittirtya Brahmanha (III, 8, 16, 4) explains the 
first two, viz., to Ushas and Vyushti, as referring to dawn and 
sunrise, or rather to night and day, for according to the Brahmanha,. 
“Oshas is night, and Vyushts is day.”+ But even though we may 
accept this as correct, and take Ushas and Vyushti to be the 
representatives of night and day, because the former signalises the 
end of the night and the latter the beginning of the day, still we 
have to account for three oblations, viz., one to the dawn about to 
rise (Udeshyat), one to the rising dawn (Udyat), and one to the 
dawn that has risen (Udita), the first two of which are, according 
to the Taittiriya Brahmana, to be offered before the rising of the 
sun, Now the dawnin the tropical zone is so short that the 
three-fold distinction between the “dawn that is about to rise, the 
dawn that isrising, and one ¢hat has risen or that is full-blown 
(vi—ushlz), is a distinction without a difference. We must, there- 
fore, hold that the dawn, which admitted such manifold division 
for the practical purpose of sacrifice, was a long dawn. 


_* T.S. VII, 2, 20,—saa carer sqed eqretzcad waretaa 
earetigata caret Wania eqrer Stare TATE | 
t Tait,Br. III, &, 16, 4, explains the above passage as follows:—= 
SIG CATET SITES TATE | UAat sa: | aed fe: 1 wgherat qara- 
SL aeteraaita afaferetel lat agaedtfar at aes at Seat, 
MEU NCTA | SI ATE eget caretgeara eae tea eaters hae 
+ ENR afgara carer gant TATE SST wee iga meter | 
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The three-fold division of the dawn does not seem to be 
‘unknown to the poets of the Rig-Veda. For, in VIII, 41, 3, 
‘Varuha’s “dear ones are said to have prospered the three dawns 
for him,’* and by the phrase tisrah ddnuchitradh in I, 174, 7,: 
‘three dew-lighted’ dawns appcar tobe referred to. There are other 
‘passages in the Rig-Vedat where the dawn is asked not to delay, 
‘or tarry long, lest it might be scorched like a thief by the sup 
(V, 79,9 ); and in II, 15, 6, the steeds of the dawn are said to 
be ‘slow’ (ajavasah ), showing that the people were sometimes 
tired to see the dawn lingering long on the horizon, But a still 
more remarkable statement is found in I, 113, 13, where the poet 
distinctly asserts,t “the Goddess Ushas dawned continually or 
perpetually ( shasvat ) in former days ( purd );” and the adjective 
shashvat-tamd ( the most lasting ) 1s applied to the dawn in I, 118, 
x1. Again the very existence and use of two such words as ushas 
and vi-ushte is, by itself, a proof of the long duration of the dawn; 
for, if the dawn was brief, ihere was no practical necessity of 
speaking of the full-blown state ( vi+ushti ) of the’dawn as has 
been done several times in the Rig-Veda. The expression, ushasah 
vi-ushtaw, occurs very often in “the Rig-Veda, and it has been 
translated by the phrase,“ on the flashing forth of the dawn.” But 
mo one seems to have raised the question why two separate 
words, one of which is derived from the other simply by prefixing 
the preposition vi, should be used in this connection. Words are 
made to denote ideas, and if ushas,and vi-uwshtt were not 
required io denote two distinct phenomena, no one, especially 


* Rig VIII, 41,3,—a wa: aft seaw...aer afta HAYS. 
teat rare | 

i Rig. V, 79, 9,—sqear gfrafgat an fad aaat aa: 1 Ae 
gat at fee aarfat qat afar | 

{ Rig. I, 113, 13,—aaneqitar eqara at 
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in those early days, would have cared to use a phrase, 
which, for all ordinary purposes, was superfluously cumbrous.. 
But these facts, howsoever suggestive, may not be regarded as 
conclusive, and we shall, therefore, now turn to the more ex- 


plicit passages in the hymns regarding the duration of the Vedic 
dawn. 


The first verse I would quote in this connection is Rig-Veda 
I, 1X3, 1o:— 
Kiydts d yat samayd bhavdts 
y4 vydshur ydsh cha ninam vyuchhdan | 
Anu virvéh kripate vdvashand 
pradidhydnd josham anydbhir ett \i 
The first quarter of the verse is rather difficult. The words 
are kiydti d yat samayd bhavidti, and Sayana, whom Wilson follows, 
understands samayd to mean ‘near’. Prof. Max Muller translates 
samayd (Gr, Omos, Lat. Simul,) by ‘together’, ‘at once’; while 
Roth, Grassmann and Aufrecht take samayd bhavdti as one ex- 
pression meaging ‘that which intervenes between the two.’t This 
has given rise to three different translations of the verse:— 


Wison, (following Sayaha):;~-For how long a period is it 
that the dawns have arisen? , For how long a period will they 
rise? Still desirous to bring us light, Ushas pursues the functions 
of those that have gone before, and, shining brightly, proceeds 
with the others (that are to follow). 

GRIFFITH, (following Max Muller):--How long a time, and 
they shall be together,—Dawns that have shone and Dawns to 

shine hereafter? She yearns for former Dawns with eager 
longing, and goes forth gladly shining with the others, 


* Rig. I, 113, 10—feareat mana waft at sata % aa 


sqeata) wa Jal: qa atamiat aetearat ‘SaaearhA AT 
~ See “Petersberg Lexicon, and Grassmann’s Worterbuch, 8. Ve 
Samayd; and Muir's O. S. Texts, Vol. V., p. 189. 
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Murr, (following Aufrecht) :—How great is the interval 
that lies between the Dawns which have arisen, and those which 
are yet to rise? Ushas yearns longingly after the former Dawns, 
and gladly goes on shining with the others (that are to come). 


But in spite of these different renderings, the meaning of the 
verse, so far as the question before us is concerned, can be easily 
gathered. There are two sets of dawns, one of those that have 
past, and the other of those that are yet to shine. If we adopt 
Wilson’s and Griffith's translations, the meaning is that these 
two classes of dawns, taken together, occupy such a long period of 
time as to raise the question,—How long they will be together? 
In other words, the two classes of dawns, taken together, were 
of such a long duration that men began to question as to when 
they would terminate, or pass away. If,on the other hand, we 
adopt Aufrecht’s translation, along period appears to have interve- 
ned between the past and the coming dawns; or, in other 
words, there was a long break or hiatus in the regular sequence 
of these dawns. In the first case, the description is only possible 
if we suppose that the duration of the dawns was very long, 
much longer than what we see in the temperate or the tropical 
zone; while in the second, a long interval between the past and 
the present dawns must be taken to refer to a long pause, or night, 
occurring immediately before the second set Of dawns com- 
menced their new course,—a phenom enon which is possible 
Only in the Arctic regions, Thus whichever interpretation 
we adopt—a long dawn, or a tong night between the two sets of 
dawns,—the description is intelligible, only if we takeit to 
refer to the Polar’ conditidns previously mentioned, The 
Vedic passages, discussed hereafter, seem, however, to support 
Sayana’s or Max Muller's view. A number of dawns is spokea 
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of, some past and some yet to come ;and the two groups are 
said to occupy a very long interval. That seems to be the real 
meaning of the verse. But without laying much stress on any 
particular meaning for the present, it is enough for our purpose 
to show that, even adopting Aufrecht’s rendering, we cannot 
escape from the necessity of making the description refer to the 
Polar conditions, The verse in question is the tenth in the 
hymn, and it may be noticed that in the 13th verse of the same 
hymn we are told that “ in former days, perpetually (shashvat) 
did the Goddess Ushas shine, ” clearly indicating that the Dawn, 
in early days, lasted for a long time. 

The following verse is, however, still more explicit, and 
decisive on the point. The seventh Mandala of the Rig-Veda 
contains a number of dawn-hymns. In one of these (VII, 76), the 
poet, after stating in the first two verses that the Dawns have 
raised their banner on the horizon with their usual splendour, 
expressly tells us, (verse 3), that a period of several days elapsed 
between the first appearance of the dawn on the horizon and the 
actual rising of the sun that followed it. As the verse* is very 
important for our purpose, I give below the ada text with an 
interlineal word for word translation:— 


Ti at ahdni vahwl dist dsan 
Those verily days many were 
yd pr dchi nam ud-wd sur yasya 
which aforetime onthe uprising of the sun 
Yatah pari jdre-iva (char anti 
from which after towards a lover, like moving on 
Ushah dadrikshe na punah yati-iva I 


OQ Dawn! wast seen not » again foisaking (woman), like 

I have followed Sdyaha in splitting jdra-iwa of 

Samhita text into jdre+iva, and not jdrah+ia as Shakala 

 * Rig. VII, 76, 3,—aratgefs ageraad ar waitaqizar q- 
¢ ~ c 
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has done in the Pada text ; for jare+-iva makes the simile more 
‘appropriate than if we were to compare ushas with jérah, Liter- 
ally rendered the verse, therefore, means, “Verily, many were 
‘those days, which were aforetime at the uprising’ of the sun, 
-and about which, O Dawn! thou wast seen moving on, as 
towards a lover, and not like one (woman) who forsakes.” I 
dake part with yatah, meaning that the dawn goes after the 
‘days. Yateh pari, thus construed, means ‘after which,’ or 
‘about which.’ Sayana takes pari with dadrikehe, and Griffith 
renders yatah by ‘since.’ But these constructions do not materi- 
ally alter the meaning of the second half of the verse, though 
taking part with yatah enables us to take the second line as an 
adjectival clause, renderingethe meaning more‘plain. In IV, 
52, 1, the Dawn is said to shine after her sister (svasuh part), 
and pari, with an ablative, docs not necessarily denote ‘from’ 
in every case, but is used in various senses, as,-for ‘instance, in 
III, 5,10, where the phrasc Bhrigubhyah pari occurs, and 1s 
rendered by Grassmann as equivalent to ‘for the sake of Bhri- 
gus,’ while Sayaha’ paraphrases pari by paritah ‘round about.’ 
In the verse under considerafion we can, therefore, take pari 
with yatah, and understand the expression as meaning ‘after, 
about or around which (days).’ It must also be borne in mind 
that there must be an expression to correspond with jdre in the 
simile, and this we get only if we construe yatah pari in the 
way proppsed above. If we now analyse the verse it will be 
found to be made up of three clauses, one principal and two 
adjectival. The principal statement asserts that those days 
were many. The demonstrative ‘those’ (tdni) is then fol 
lowed by two relative clauses, yé prichinam &c., and yatah 
pari &c. The first of these "states that the days referred to, 
in theprincipal clause were those that ‘preceded the rising 
of the syn.’ But ifthe days preceded;the rising of the sun,° 
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one might think that they were pervaded with darkness. The 
poet, therefore, further adds, in the second relative clause, 
that though these days were anterior to the rising of the sun, 
yet they were such that ‘the Dawn was seen to move after or 
about them as after a lover, and not like a woman who for- 
sakes.’ In short, the verse states in unmistakable terms (1) 
that many days (bahuldni ahdm) passed between the appearance 
of the first morning beams and sunrise, and (2) that these days 
were faithfully attended by the Dawn, meaning that the whole 
period was one Of continuous Dawn which never vanished 
during the time. The words as they stand convey no other 
meaning but this, and we have now to see how far it is intelli- 
gible to us. ‘ 

To the commentators the verse is a perfect puzzle. Thus 
Sayaha does not understand how the word ‘days’ (ahini) can 
be applied to a period of time anterior to sunrise; for, says he, 
“The word day (ahah) is used only to denote such a period 
of time as ‘is invested with the light of the Dawn.’* Then, 
again, he is obviously at aloss to understand how a number of 
days can be said to have elapséd between the first beams of 
the dawn and sunrise. These were serious difficulties for 
Sayana, and the only way to gct over them was to force an 
unnatural sense upon the words, and make them yield some 
intelligible meaning. This was no difficult task for Sayana. 
The word ahdni, which means ‘days,’ was the only stumbling 
block in his way, and instead of taking it in the sense in which 
itis ordinarily used, without exception, everywhere in the 
Rig-Veda, he went back to its root-meaning, and interpreted it 
as equivalent to ‘light’ or ‘splendour.’ Ahan is derived from 
theroot ak (or philologicallf dah), ‘to burn,’ or ‘shine,’ 


oo 


‘and Ahand meaning ‘dawn’ is derived from the same root. 
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Htymolozically ahdni may, therefore, mean splendours ; but the 
question is whether it is so used anywhere, and why we should 
here give up the ordinary meaning of the word. Sa4yana’s answer 
is given above, It is because the word ‘day’ (ahan) can, according 
to him, be applied only to a period after sunrise and before sun- 
set. But this reasoning is not sound, because in the Rig-Veda 
VI, 9, 1, ahah is applied to the dark as well asto the bright pe 
riod of time, for the verse says, “there is adark day (ahah) and 
a bright day (ahah).” This shows that the Vedic poets were in the 
habit of using the word ahah (day) to denote a period of time devoid 
of the light of the sun.* SAyana knew this, and in his commentary 
on I, 185, 4, he expressly says that the word ahah may include 
night, His real difficulty was different, viz,, the impossibility of 
supposing that a period of several days could have elapsed between 
the first appearance of light and sunrise, and this difficulty seems to 
have been experienced even by Western scholars, Thus Prof. 
Ludwig materially adopts Sayaha’s view and interprets the verse. 
to mean that the splendours of the dawn were numerous, and that. 
they appear either before sunrise, or, if prdchinam be differently 
interpreted ‘in the cast’ at the rising of the sun. Roth and Grass- 
mann seem to interpret prdchinan’ in the same way. Griffith 
translates ahdm by ‘mornings’ and prdchinam by ‘aforetime.’ His 
rendering of the verse runs thus:—“Great is, in truth, the number 
of the mornings, which were aforetime at the sun’s uprising; since 
thou, O Dawn, hast been beheld repairing as to thy love, as 


one no more to leave him.” But Griffith does not expihin 


* Rig. VI. 9, 1,—erga Seraaists & A aa Ta WHat Tarr: 
Also cf, T. S.ITT, 3, 4, 1.—uagt wat ee amr: » Similarly in T. Se 


VI, 3,9, 1, the phrase aera (1, 3,9, 1) is thus explained: 
ataretsarfirfs faaaergtarateata a ' 
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‘what he understands. by the expression, “a number of mornings 
which were aforetime at the sun's uprising.’ 
The case eis, therefore, reduced to this. The word ahan, 

-of which ahdni (days) is a plural form, can be ordinarily interpre- 

ted to mean (1) a period of time between sunrise and sunset; (2) a 
nycthemeron, as when we speak of 360 days of the year; or (3) a 
‘measure of time to mark a period of 24 hours, irrespective of 
the fact whether the sun is above or below the horizon, as when 

we speak ofthe long Arctic night of 30 days, Are we then to 
abandon all these meanings, and understand ahdm to mean ‘splen- 
dours’ in the verse under consideration? The only difficulty is to 
account for the interval of many,days between the appearance 
of the banner of the Dawn on the horizon and the emergence of 
the sun’s orb over it; and this difficulty vanishes if the description 
be taken to refer to the dawnin the Polar or Circum-Polar 

segions, That is thercal key to the meaning of this and similar 
other passages, which will be noted hereafter; and in its absence 
a number of artificial devices have been made use of to make these 
passages somehow intelligible to us. But now nothing of the kind 
is necessary. As regards the word ‘days’ it has been observed 
that we often speak ‘a night of several days,’ or ‘a night of several 
months ' when describing the Polar phenomena, In expressions like 
these the word ‘day’ or ‘month’ simply denotes a measure of time 
equivalent to ‘twenty-four hours,’ or ‘thirty days;’ and there is 
nothing unusual in the exclamation of the Rig-Vedic poet that 

“many were the days between the first beams of the dawn and 

actual sunrise.” We have, also seen that, at the Pole, it is quite 
possible to mark the periods of twenty-four hours by the rotations 
of the celestial sphere or the circum-polar stars, and these 
ould be or -rather must have been termed ‘days’ by the 
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inhabitants of the place, In the first chapter of the Old Testa- 

ment we were told that God created the heaven and the earth 

and also light “on the first day;” while the sun was created 
on the fourth “to divide the day from the night and to rule the 
day.” Here the word ‘day’ is used to denote a period of time 

even before the sun was created; and @ fortiori, there can be no: 
impropriety in using it to denote a period of time before sun-. 
rise. We need not, therefore, affect a hypercritical spirit in exa- 
mining the Vedic expression in question. If Sayana did it, it 
was because he did not know as much about the Polar regions- 
as we now do. Wehave nosuch excuse, and must, therefore, 

accept the meaning which follows from the natural construction 
and reading of the sentence. ° 


It is therefore clear that the verse in question (VII, 76, 3) 
expressly describes a dawn continuously lasting for many days, 
which is possible only in the Arctic regions, I have discussed the 
passage at so much length because the history of its interpreta- 
tion clearly shows how certain passages in the Rig-Veda, which 
are unintelligible to us in spite of their simpie diction, have been 
treated by commentators, who know not what to make of them 
if read in a natural way. But to proceed with the subject in hand, 
we haveseen that the Polar dawn could be divided into periods of 
24 hours owing to thecircuits it makes round the horizon. In such 
acase we can very well speak of these divisions as SO many day- 
long dawns of 24 hours each, and state that so many of them are 
past and so many are yet to come, as has been done in the verse. 
(I, 113, 10) discussed above. We may also say that so many: 
day-long dawns have passed, afd yet the sun has not risen, as in 
IJ, 28, 9, a verse-addressed to Varuna, wherein the poet asks for 
the following boon from the deity:— 
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Para rind sdvir adha mat-kritdnt 

md aham rdjan anya-kritena bhojam \ 
Avyushté in nu bhiyasir ushdsa 

G no jivdn Varuna tdsu shadhi \) 

Literally translated this means “Remove far the debts (sins) 
incurred by me. May I not, O King! be affected by others’ 
doings. Verily, many dawns (have) not fully (vt) flashed forth. 
O Varuha ! direct that we may be alive during them.’* The 
first part of this verse contains a prayer usually addressed to 
Gods, and we have nothing to say with respect to it, so far as the 
subject in hand is concemed. The only expression necessary to 
be discussed is bhiyasih ushdsah avyushtah in the third quarter of 
the verse. The first two words prasent no difficulty, They mean 
‘many dawns,’ Now avyushta is a negative participle from vyushta, 
which again is derived from ushfa with vi prefixed, I have refer- 
red to the distinction between ushas and vyushts suggested by the 
three-fold or the five-fold division of the dawn, Vyushti, according 
to the Taittirlya Brahmana, means ‘day,’ or rather ‘the flashing 
forth of the dawn into sunrise’; and the word e+ 1+ ushta, 
therefore, means “not-fully-flashéd-forth into sunrise.” But 
S4yana and others do not seem to have kept in view this distinc- 
tion between the meanings of ushas and vyushts ; or if they did, 
they did not know or had not in their mind the phenomenon of 
the long continuous dawn in the Arctic regions, a dawn, that 
lasted for several day-long periods of time before the éun’s orb 
appeared on the horizon. The expression, bhdyasih ushdsah 
avyushtah, which literally means “many dawns have not dawned, 
or fully flashed forth,” was, therefore, a riddle to these com- 


mentators. Every dawn, they saw, was followed by sunrise; and 
Ga Ss a oe 
Rig. II, 28, 9,—@t RMN ardtes apa ae wns 
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they could not, therefore, understand how ‘many dawns’ could be 
described as “not-fully-flashed-forth.” An explanation was thus 
felt to be a necessity, and this was obtained by converting, in 
sense, the past passive participle avywehta into a future participle; 
and the expression in question was translated as meaning, “during 
the dawns (or days) that have not yet dawned,” or, in other words, 
in days to come.” But the interpretation is on the face of if 
strained and artificial. If future days were intended, the idea 
could have been more easily and briefly expressed. The poet is 
evidently speaking of things present, and, taking vi-ushia to 
denote what it literally signifies, we can easily and naturally 
interpret the expression to mean that though many dawns, mean- 
ing many day-long portions oftime during which the dawn last- 
ed, have passed, yet it isnot vyushfa, that is the sun's orb has 
not yet emerged from below the horizon, and that Varuaa should 
protect the worshipper under the circumstances, 


There are many other expressions in the Rig-Veda which 
further strengthen the same view. Thus corresponding to bhily- 
asih in the above passage, we shave the adjective pérvih (many) 
used in IV, 19, 8 and VI, 28,1, to denote the.number of the 
dawns, evidently shewing that numerically more than one dawn 
is intended, The dawns are again not unfrequently addressed 
in the plural number in the Rig-Veda, and the fact is well-known 
to all Vedic scholars. Thus in I, 92, which isa dawn-hymn, 
the bard opens his song with the characteristically emphatic 
exclamation, “these (et¢h) are those (tyéh) dawns (ushasah), which 
have made their appearance on the horizon,” and the same ex- 
pression again occurs in VII, 78, 3. Yaska explains the plural 
number ushasah by considerirtg it to be used only honori- 
fically (Nirukta XII, 7); while Saéyaha interprets it as re 
ferring to the number of divinities that preside over the, 
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mom. The Western scholars have not made any improve- 
ment on these explanations ; and Prof. Max Muller is simply 
content with observing that the Vedic bards, when speaking of 
the dawn, did sometimes use the plural just as we would use the 
singular number! But alittle reflection will show that neither 
of these explanations is satisfactory. Ifthe plural is honorific 
why is it changed into singular only a few lines after in the 
same hymn? Surely the poet does not mean to address the Dawn 
respectfully only at the outset, and then change his manner of 
address and assumea familiar tone. This is not, however, the 
only objection to Yaska’s explanation. Various similes are used 
by the Vedic poets to describe the appearance of the Dawns on 
the horizon,-and an examination of these ‘similes will convince 
any one that-the plural number, used in reference to the Dawn, 
cannot be merely honorific, Thus in the second line of I, ga, I, 
the Dawns are compared to a number of ‘warriors’ (dhrishnavah), 
and in the third verse of the samehymn they are likened to: 
‘women (ndéfih) active in their occupations,’ They arc said to 
appear on the horizon like ‘waves of waters’ (apim na urmayha) in 
VI, 64, 1; or like ‘pillars planted at a sacrifice’ (adsvareshw 
svaravah) in IV, 51,2. Weare again iold that they work like 
‘men arrayed’ (visho na yukiah), or advance like ‘troops of cattle” 
(gardm na sargdh), in VII, 79, 2, and IV, 51, 8, respectively, 
They are described as all ‘alike’ (sadyishth); and are said to be 
of ‘one mind’ (saiijdname), or ‘acting harmoniously’ int IV, 51, 6,. 
and VII, 76,5- In thelast verse the poet again informs us that 
they ‘do not strive against each other’ (mithah na yatante), though 
they live jointly in the ‘same enclosure’ (samdne wurve), Finally 
in X, 88, 18, the poet distinctly acks the question, “How 
many fires, how many suns and how many dawns (wehdsah) 
are there?” Ifthe Dawn were addressed in plural simply 
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out of respect for the deity, where was the necessity of informing 
us that they do not quarrel though collected in the same place? 
The expresssions ‘ waves of waters’, or ‘men arrayed’ &c., are 
again too definite to be explained away as honosific. Sayana 
Seems to have perceived this difficulty, and has, probably for the 
same reason, proposed an explanation slightly different from that 
of Yaska But, unfortunately, Sayana’s explanation does not solve 
the difficulty, as the question still remains, why the deities pre- 
siding over the dawn should be more than one in number. The 
only other explanation put forward, so far as I know, is that the 
plural number refers to the dawns on successive days during the 
year, as we perceive them in the temperate or the tropical zone, 
On this theory there would be 360 dawns in a year, each followed 
by the rising of the sun every diy. This explanation may appear 
plausible atthe first sight. But on acloser examination it will 
be found that the expressions used in the hymns cannot be made 
to reconcile with this theory. For, if 360 dawns, all separated 
by intervals of 24 hours, were intended by the plural number used 
in the Vedic verses, no poet, with any propriety, would speak of 
them as he does in I, 92, 1, by ysing the double pronoun etéh and 
tyah, as if he was pointing out ,toa physical phenomenon 
before him; nor can we understand how 360 dawns, spread 
over the whole year, can be described as advancing like ‘men 
arrayed’ for battle. It is again absurd to describe the 360 
dawns of ,the year as being collected ia the ‘same enclosure’ 
and ‘ not striving against or quarrelling with each other.’ W.e 
are thus forced to the conclusion that the Rig-Veda speaks. 
ofa team or a group of dawns, unbroken or uninterrupted 
by sunlight, so that if we be so -minded, we can regard 
them as constituting a single long continuous dawn. This . 
is‘in perfect accord with the statement discussed above, vis., 
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that many days passed between the first appearance of light on 

the horizon and the uprising of the sun (VII, 76, 3). We cannot, 
therefore, accept the explanation of consecutive dawns, nor that of 
Yaska, nor of S4yana regarding the use of the plural number in 
thiscase, The fact is that the Vedic dawn represents one long 
physical phenomenon which can be spoken of in plural by suppo- 
sing it to be split up intosmaller day-long portions. It is thus 
that we find Ushas addressed sometimes in the plural, and some- 
times in the singularnumber, There is no other explanation on 
which we can account for and explain the various descriptions of 
the dawn found in the different hymns, 


But to clinch the matter, the Taittiriya Samhita, IV, 3, 11, 
expressly states that the dawns are thirty sisters, or, in other 
words, they are thirty innumber, and that they goround and round 
in five groups, reaching the same appointed place and having the 
same banner for all, The whole of this Anuvdka may be said to 
be practically a dawn-hymn of 15 verses, which are used as Man- 
tras for the laying down of certain emblematical bricks called the 
‘dawn-bricks’ on the sacrificial altar. There are sixteen such 
bricks to be placed on the altar, and the Anuvdka in question 
gives 15 Mantras, or verses, to be used on the occasion, the 16th 
being recorded elsewhere, These 15 verses, together with their 
Bréhmana (T.S., V, 3, 4,7), are so important for our purpose 
that I have appended to this chapter the original passages, with 
their translation, comparing the version in the Taittiriya Samhita 
with that of the Atharva-Veda, in the case of those verses which 
are found in the latter. The first verse of the--section or the 
Anuvdéka, 1s used for laying down the first dawn-brick, and 
it speaks only of a single dawn first appearing on the 
horizon, In the second verse we have, however, a couple 
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of dawns mentioned as ‘dwelling in the same abode,’ A third 
-dawn is spoken in the third verse, followed by the fourth and the 
fifth dawn. The five dawns are then said to have five sisters each, 
‘exclusive of themselves, thus raising the total number of dawns 
to thirty. These ‘thirty sisters’ (trimshat svasdrah) are then 
-described as ‘going round’ (pari yanti) in groups of six each, keep- 
ing up to the same goal (nishkritam), Two verses later on, the 
worshipper asks that, he and his follower should be blessed wh 
the same concord as is observed amongst these dawns, We are 
then told that one of these five principal dawns is the child of 
Rita, the second upholds the greatness of Waters, the third 
moves in the region of Sirya, the fourth in that of Fire or 
‘Gharma, and the fifth is ruled by Savitri, evidently showing 
that the dawns are not the d&wns of consecutive days, The last 
verse of the Anuvdka sums up the description by stating that the 
-dawn, though it shines forth in various forms, is but one in reality, 
Throughout the whole Anuvéka there isno mention of the rising 
of the sun or the appearance Of sun-light, and the Brdhmana 
makes the point clear by stating “There was a time, when all 
this was neither day nor night, being in an undistinguishable state. 
It was then that the Gods perceived these dawns and laid them 
down, then there was light ; therefore, it brightens to him and 
destroys his darkness for whom these (dawn-bricks) are placed. ” 
The object of this passage is to explain how and why the dawn- 
bricks came to be laid down with these Mantras, and it gives the 
ancient story of thirty dawns being perceived by the Gods, not 
on consecutive days, but during the period of time when it was 
reither night nor day. This, joined with the express statement 
at the end of the Anugdka that in reality it is but one dawn, 
is sufficient to prove that the; thirty dawns mentioned in 
the Anuvdéka were continuous and not consecutive, But, if 
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a still more explicit authority be needed it will be found in the- 
Taittiriya Brahmana, II,5,6,5. This is an old Mantra, and 
not a portion of the explanatory Brdhmana, and is, therefore, as 
good an authority as any ofthe verses quoted above, It is address- 
ed to the dawns and means “These very Dawns are those that 
first shone forth, the Goddesses make five forms ; eternal 
(shashvatih), (they) arenot separated (na avaprijyant:), nor do 
(they) terminate (na gamanti antam),”* The ‘five forms’ here 
referred to correspond with the division of 30 dawns into 5 groups 
of 6 each, made in the Taittiriya Samhita, after the manner of 
sacrificial shal-ahas, or groups of six days ; and we are expressly 
told that the dawns, which make these 5 forms, are ccntinuous, 
unseparated, or uninterrupted. In the Rig-Veda I, 152, 4, the 
garment of the lover of the dawns (Jit. the maidens, kanindm 
jaram)is described as ‘inseparable’ and ‘wide’ (an-avaprigna and 
vitata), and reading this in the light of the aforesaid Mantra from 
the Taittirtya Brahmana we are led to conclude that in the 
Rig- Veda itself the dawny garment of the sun, or the garment, 
which the dawns, as mothers, weave for him (cf. V, 47, 6), 1s 
considered as ‘wide’ and ‘continuous.’ Translated into common 
language this means that the dawn described in the Rig-Veda 
wasa long and continuous phenomenon. In the Atharva-Veda 
(VII, 22, 2 ) the dawns are described as sachetasah and samichih,. 
which means that they are ‘harmonious’ and ‘walk together’ and 
not separately, The first expression is found in the Rig-Veda, 
but not the second, though*it could be easily inferred, frém the 
fact that the dawns are there described as “collected in the same 
enclosure.” Griffith renders samichih by ‘a closely gathered 
band’ and translates the verse thus :—“The Bright one hath 
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sent forth the Dawns, a closely gathered band, immaculate, 
unanimous, brightly refulgent in their homes.” * Here all the 
-adjectives of the dawns clearly indicate a greup of undivided 
-Gawns acting harmonionsly ; and yet, strange to say, Griffith, 
who translates correctly, misses the spirit altogether. We have 
thus sufficient direct authority for holding that it is a ‘team,’ or 
in Griffith's words, ‘a closely gathered band’ of thirty continudus 
dawns that is described in the Vedic hymns, and not the evane- 
scent dawn of the temperate or the tropical zonc, either single or 
as a series of consecutive dawns. 


It is interesting to examine how Sayana explains the 
existence of as many as thirty dawns, before we proceed to 
other authorities. In his commentary on the Taittiriya Samhita 
IV, 3, 11, he tells us that the first dawn spoken of in the first 
verse in the Anuvdka, is the dawn at the beginning of the creation, 
when every thing was undistinguishable according to the Brdh- 
mana. The second dawn in the second verse is’said to be the 
ordinary dawn that we see every day. So far it was all right; 
but the number of dawns soon outgrew the number of the kinds 
. of dawn known to Sayana. The third, fourth and fifth verses of the 
Anuvdka describe three more dawns, and Sayaha was at last 
forced to explain that though the dawn was one yet by its Yogic 


or occult powers it assumed these various shapes! But the five 
dawns multiplied into thirty sisters in the next verse, and Sayfa 


finally adopted the explanation that thirty separate dawns repre- 
sented the thirty consecutive dawns of one month. But, why 
only thirty dawns of one month out of 360 dawns of a year 
should thus be selected in these Mantras is nowhere explained, 
The explanations, besides « being mutually _ inconsistent, 
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again cOnflict with the last verse in the Anuvéka, with the 
Bréhmana or the explanation given in the Samhita itself, and 
with the passage from the Taittiriya Brahmana quoted above,. 
But Sayaha was writing under a firm belief that the Vedic 
dawn was the same ashe and other Vedic scholars like Yaska 
perceived it in the tropical Zone ; and the wonder is, not that he 
Has given us sO many contradictory explanations, but that he 
has been able to suggest so many apparently plausible explana- 
tions as the exigencies of the different Mantras required. In the- 
light of advancing knowledge about the nature of the dawn at 
the North Pole, and the existence of man on earth before the 
last Glacial epoch, we should, therefore, have no hesitation in 
accepting more intelligible and rationalistic view of the different 
passages descriptive of the dawns in the Vedic literature, We 
are sure Sdyaha himself would have welcomed a theory more 
comprehensive and reasonable than any advanced by him, if the 
same could have been suggested to him in hisown day. Jyotish 
or astronomy has always been considered to be the ‘eye of the 
Veda,’ * and as with the aid of the telescope this eye now com- 
mands a wider range than previously it will be our own fault if 
we fail to utilise the knowledge so gained to elucidate those 
portions of our sacred books which are still unintelligible, 


But to proceed with the subject, it may be urged that 
it is only the Taittiriya Samhita that gives us the number 
of the dawns, and that it would not be proper to mix up 
these statements with the statements contained in the 
hymns of the Rig-Veda, and draw a conclusion from both 
taken together, The Taittiriya Samhita treats of sacrificial 
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rites, and the Mantras relating to the dawn-bricks may not be 
regarded as being originally connected. The fact that only some 
of these are found in the Atharva-Veda Samhita, might lend 
some support to this view. But acritical study of the Anuvdka, 
will remove all these doubts. The ‘thirty sisters’ are not mention- 
ed one by one, leaving it to the hearer, or the reader, to make 
up the total, andascertain the final number for himself. The sixth 
verse in the Anwvdka expressly mentions ‘the thirty sisters’, and 
is, by itself, sufficient to prove that in ancient days the number 
of dawns was considered to be thirty. But if an authority from 
the Rig-Veda be still needed, we have it in VI, 59, 6, where 
Dawn is described as having traversed ‘thirty steps’ (trimshat 
paddni akramit),* This st&tement has, as yet, remained unex- 
plained. ‘A single dawn traversing thirty steps’ is but a para- 
phrase of the statement that ‘dawns are thirty sisters, keeping to- 
the same goal in their circuits.’ Another verse which has not 
yet been satisfactorily explained is the Rig-Veda, I, 123, 8. It 
says ‘'The dawns, alike to-day and alike to-morrow, dwell long 
in the abode of Varuna. Blameless, they forthwith go round 
(pare yantr) thirty yojanas ; each its destined course (kratum),” + 
The first half of the verse presents no difficulty, In the second 
we are told that the dawns go round thirty yojanas, each follow- 
ing its own ‘plan,’ which isthe meaning of ‘ratu, according to 
the Petersberg Lexicon. But the phrase ‘thirty yojanas’ has 
not been as yet satisfactorily explained. Griffith following 
M. Bergaigne understands it to mean thirty regions or spaces, 


* Rig. VI, 59, 6,—ggqret aatet gatmergdter: 1 feeft Rear 
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indicating the whole universe ; but there is no authority for this 
meaning, Sf4yaha, whom Wilson follows, gives an elaborate 
astronomical explanation, He says that the sun’s rays precede 
his rising and are visible when the sun is below the horizon by 
thirty yojanas, or, in other words, the dawn.is in advance of the 
sun by that distance. When dawns are, therefore, said to 
traverse thirty yojanas, Sayana understands by it the astrono- 
mical phenomenon of the dawn illumining a space of thirty yojanas 
in advance of the sun, and, that when the dawn, at one 
place, is over, itis to be’found in another place, occupying 
a space of thirty yojanas in that place. The explanation 
is very ingenious ; and Sayana also adds that the dawns are 
spoken of in the plural number in the verse under consideration, 
because the dawns at different places on the surface of the earth, 
‘brought on by the daily motion of the sun, are intended. But 
unfortunately the explanation cannot stand Scientific scrutiny. 
Sayana says that the sun travels 5,059 yojanas round the Meru 
in 24 hours ; and as Meru means the earth and the circumference 
of the earth is now known to be about 24,877 miles, a yojana 
would be about 4.9, or in round number, about 5 miles. Thirty 
such yojanas will, therefore, be 150 miles; while the first beams 
of the dawn greet us on the horizon when the sun Is not less than 
16° below the horizon. Taking one degree equal to 60 miles, 
16° would mean g6o miles, a distance far in excess of the thirty 
yojanas of Sa4yaha, Another objection to SAéyana’s explanation 
is that the Vedic bard is evidently speaking of a phenomenon pre- 
sent before him, and not mentally following the astronomical 
dawns at different places produced by the daily rotation of the 
earth on its axis, The explanation is again inapplicable to 
‘thirty steps (paddni)’ of the dawn expressly mentioned 
in VI, 59, 6. Therefore, the only alternative left is 4o take 
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the phrases ‘thirty yojanas,’ ‘thirty sisters,’ and ‘thirty steps’ as 
different versions of one and the same fact, véz., the -circuits of 
the dawn along the Polar horizon. The phrase ‘each its destined 
‘course’ also becomes intelligible in this case, for though thirty 
-dawns complete thirty rounds, each may well be described as 
following its own definite course. The words pari yanti in the 
text literally apply to a circular (pari) motion, (cf. the words 
pari-ukshanam, pari-staranam, &c.);and the same term is used 
in the Taittiriya Samhita with reference to ‘thirty sisters’, The 
-word yojans primarily means ‘a chariot’ (VIII, 72,6), and then 
it came to denote ‘distance to be accomplished without unhames- 
‘sing the horses’, or what we, in the vernacular, call a ‘tappd.’ 
Now this tappd, or ‘the jourffey to be accomplished without 
‘unharnessing the horses’, may be a day’s joumey, and Prof. 
Max Muller has in one place interpreted the yojana in this way.* 
In V, 54, 5, the Maruts are said “to have extended their 
greatness as faras the sun extends his daily course,” and the 
~word in the original for ‘daily course’ is yojanum, Accepting 
this meaning, we can interpret the expression ‘the dawns 
forthwith go round (pars yanti) thirty yojanas’ to mean that 
the dawns complete thirty daily rounds as at the North Pole. 
That circular motion is here intended is further evident from 
III, 61, 3, which says, in distinct terms, “Wending towards the 
‘same goal (samdnam artham), O Newly-born (Dawn) | turn on 
like a wheel (chakramiva @ vaviitsva),”*+ Although the word 
mavyast (ncwly-born) is here in the vocative case, yet the 
meaning is that the dawn, ever anew or becoming new every 
day, revolves like a wheel. Now a wheel may either move in 


* Soo 8. B. HE. Series, Vol. XXXII, pp. 177 and 325, 
t Rig. III, 61, 3,—sa; oft wants fauteat faeerqaer 
Sa: | Aad sellers aefra Tse TST 


106 THE ARCTIC HOME IN THE VEDAS, 


a perpendicular plane, like the wheel of a chariot, or in a 
horizontal plane like the potter’s wheel. But the first of these 
two motions cannot be predicated of the dawn anywhere on the 
surface ofthe earth. Thelight of the morning is, everywhere, 
confined to the horizon, as described in the Rig-Veda, VII, 80, 1, 
which speaks of the dawn as “unrolling the two rajasi, which 
¢ border on each other (samante), and revealing all things,” * No 
dawn, whether in the frigid, the temperate, or the tropical zone 
can, therefore, be seen travelling, like the sun, from east to west, 
over the head of the observer in a perpendicular plane. The only 
possible wheel-like motion is, therefore, along the horizon, and 
this can be witnessed only in regions near the Pole. A dawn in 
the temperate or the tropical zorfe is visible only for a short time 
on the eastern horizon, and is swallowed up, in the same place, by 
the rays of the rising sun. It is only in the Polar regions that we- 
see the morning lights revolving along the horizon for some day- 
long periods of time, and if the wheel-like motion of the dawn, 
mentioned in III, 61, 3, has any meaning at all, we must take it to 
refer to the revolving splendours of the dawn in the Arctic re- 
gions previously described. The expressions “reaching the ap- 
pointed place (nish-kritam) day by day” (I, 123, g), and “wending 
ever and ever to the same goal” (IIT, 61, 3) are also ill-suited 
to describe the dawn in latitudes below the Arctic circle ;: 
but if we take these cxpressions to refer to the Polar 
dawn they become not only intelligible, buf peculiarly 
appropriate, as such a dawn in its daily circuits must come- 
to the point from which it started every twenty-four hours. 
All these passages taken together, therefore, point only to 
One conclusion, and that is ‘that bofn the Rig-Veda and the 
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Taittiriya Samhita describe a long aud continuous dawn divided 
into thiry dawn-days, or periods of twenty-four hours each, a char 
acteristic found only in the Polar dawn. 

There are a number of other passages where the dawn is 
spoken of in the plural, especially in the case of matutinal deities,. 
whoare said to follow or comeafter not a single dawn, but dawns in 
the plural, (I, 6, 3; I, 180, 1; V,76, 1; VII, 9, 1; VII, 63, 3). Thesé 
passages have been hitherto understood as describing the ap- 
pearance of these deities after the consecutive dawns of the year, 
But now a new light is thrown upon them by the conclusion esta. 
blished above from the examination of the different passages about 
the dawn in the Rig-Veda, the Taittiriya and the Atharva Veda 
Samhita. It may, however, be mentioned that I do not mean to 
say that in the whole of the Rig-Veda not a single reference can 
be found to the dawn of the tropical or the temperate zone. The 
Veda which menticnsa year of 360 days is sure to mention the 
evanescent dawn which accompanies these days in regions to the 
south of the Arctic circle. A greater part of the description of 
the dawn is again of such a character that we can apply it either 
to the long Polar dawn, or to the short-lived dawn of the tropics, 
Thus both may be said to awaken every living being (I, 92, 9), or 
disclose the treasures concealed by darkness (I, 123, 4). Similarly 
when dayvns of different days are said todepart and come, a new 
sister succeeding each day tothe sister previously vanished (I,124,9), 
we my either suppose that the consecutive dawns of different days 
are intended, or that a number of day-long dawns, which succeed 
one another after every 24 hours af the Pole, were in the mind 
of the poet. These passages do not, therefore, in any way affect the. 
conclusion we have arrived at above, by the consideration of the 
special gharacteristics of the dawns mentioned in the hymns, Whet 
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‘we mean to prove is that Ushas, or the Goddess of dawn, the first 
appearance of which was so eagerly and anxiously looked to, and 
‘which formed the subject of so many beautiful hymns in the 
Vedic literature, is not the evanescent dawn of the tropics, but the 
long, continuous and revolving dawn of the pole; and if we have 
succeeded in proving this from the passages discussed above, it 
matters little if a passage or more are found elsewhere in the 
Rig-Veda, describing the ordinary tropical dawn, The Vedic 
Rishis, who sang the present hymns, must have been familiar with 
the tropical dawn, if they now and then added a 13th month to 
secure the correspondence of the lunar and the solar year. But 
the deity of the Dawn was an ancient deity, the attributes of 
‘which had become known to fhe Rishis by orally preserved 
traditions, about the primeval home; and the dawn-hymns, as we 
now possess them, faithfully describe these characteristics, How 
these old characteristics of the Goddess of Dawn were preserved 
for centuries is a question to which I shall revert after 
examining the whole of the Vedic evidence bearing on the Polar 
theory. For the present we may assume that these reminiscences 
of the old home were preserved much, in the same way as we 
have preserved the hymns, accent for accent and letter for letter, 
for the last three or four thousand years, 


It will be seen from the foregoing discussion that if thedawn- 
hymns in the Rig-Veda Be read and studied in the light of modern 
Scientific discoveries and with the aid of passages in the Atharva- 
Veda and the Taittiriya Samhita and Brahmaha, they clearly 
establish the following results: — 

(1) The Rig-Vedic dawn was so lang that several days 
elapsed between the first appearance of light on the 
horizon and the sunrise which followed it, (VII, 76, .3,);.0F» 
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as described in II, 28, 9, many dawns appeared one after another 
before they ripened into sunrise. 

(2) The Dawn was addressed in the shite number not 
honorifically, nor as representing the consecutive dawns of the 
year, but because it was made up of thirty parts (I, 123, 8; 
VI, 50, 6; T. S, IV, 3, 11, 6). 


(3) Many dawns Jived in the same place, acted harmoniously . 
and sever quarrelled with each other, (IV, 51, 7-9; VII, 76, 5; 
A, V..VII, 22, 2). 


(4) The thirty parts of the dawn were continuous and insepar- 
able, forming ‘a closcly gathered band,’ or ‘a group of dawns," 
(I, 152, 4; T. Br. II, 5, 6, 5;,A. V. VII, 22, 2}. 


(5) These thirty dawns,’ or thirty parts of one dawn 
revolved round and round like a wheel, reaching the same goal 
every day, each dawn or part following its own destined course, 
(I, 123, 8, 9; III, 61, 3; T.S. IV, 3, 11, 6). 


These characteristics it is needless to say are possessed only 
by the dawn at or near the Pole. The last or the fifth especially 
isto be found only in lands very near the North Pole and not 
everywhere in the Arctic regions. We may, therefore, safely 
conclude that the Vedic Goddess of Dawn is Polar in origin, But 
it may be urged that while the Polar dawn lasts from 45 to 60 
days, the Vedic dawn is described only as made up of thirty day- 
long parts, and that the discrepancy must be accounted for before 
we accept the conclusion that the Vedic dawn is Polar in 
character. The discrepancy is not, however, a serious one. We 
have seen that the duration of the dawn depends upon the powers 
of reiraction and reflection of the atmosphere; and that these 
again vary according to the temperature of the place, or other me- 
teorological conditions. It is, therefore, not unlikely that the 
duration of the dawn at the Pole, when the climate 
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there was mild and genial, might be somewhat shorter than what 
we may expect it to be at present when the climate is severely 
cold. It is more probable, however, that the dawn described 
in the Rig-Veda is not exactly such a dawn as may be seen by an 
observer stationed precisely at the North Pole. As observed pre- 
viously, the North Pole is a point, and if men lived near the Pole 
an early days, they must have lived somewhat to the south of this 
‘point. Within this tract it is quite possible to have 30 day-long 
dawns revolving like a wheel, after the long Arctic night of four 
or five months; and, so far asastronomy is concerned, ‘there 
is, therefore, nothing improbable in the description of the 
dawn found in the Vedic literature. ‘We must also bear in mind 
that the Vedic Dawn often tarried longer on the horizon, 
and the worshippers asked her not to delay lest the 
sun might scorch her like an enemy (V, 79,9). This shows 
that though 30 days was the usual duration of the Dawn it 
was sometimes exceeded, and people grew impatient to see the 
light of the sun. It was in cases like these, that Indra, the God 
who created the dawns and was their friend, was obliged to break 
the car of the dawn and bring the sun above the horizon (II, 15,6; 
X, 73, 6) There are other places in which the same legend 
is referred to (IV, 30, 8), and the obscuration of the Dawn by a 
thunderstorm is, at present, supposed to be the basis of this myth. 
But the explanation, like others of its kind, is on the face of it 
unsatisfactory. Thatsa thunderstorm should occur.just at the 
time of the dawn would be a mere accident, and it is 
improbable that it could have been made the basis of a legend. 
Again, it isnot the obscuration, but the delaying of the Dawn, 
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‘or its tarrying longer on the horizon than usual, that is referred 
to in the legend, and we can better account for it on the Polar 
‘theory, because the duration of dawn, though usually of 30 days, 
‘might have varied at different places according t6 latitude and 
‘climatic conditions, and Indra’s bolt was thus needed to check 
these freaks of the Dawn and make way for the rising sun. There 
are other legends connected with the Dawn and the matutinal, 
deities on which the Polar theory throws quite a new light; but 
these will be taken up in the chapter on Vedic myths, after the 
whole direct evidence in support of the theory is examined. 


But if the Vedic dawn is Polar in origin, the ancestors of 
-the Vedic bards must have watnessed it, not in the Post-Glacial, 
but in the Pre-Glacial era; and it may be finally asked why a 
reference to this early age is not found in the hymns before us ? 
Fortuately the hymns do preserve a few indications of the time 
when these long dawns appeared, Thus, in I, 143, 13, weare 
told that the Goddess Dawn shone perpetually in former days (pur) 
and here the word puré doesnot mean the foregone days of this 
kalpa, but rather refers to a by-gona age, or purd kalpa as in the 
passage from the Taittiriya Samhita (I, 5,7, 5), quoted and discussed 
in the next chapter. The word prathamé4, in the Taittiriya Samhita, 
IV, 3, 11,1 andthe Taittiriya Brahmaha, II, 5, 6, 5, does not 
again mean simply ‘first in Order,’ but refers to ‘ancient times,’ as 
when Indra’s ‘first’ or ‘oldest’ exploits are mentioned in I, 32, 1, or 
when certain practices are said to be ‘first’ or ‘old’ in X, go, 16. 
It is probable that it wasthis import of the word prathamé that 
led Sayana to propose that the first dewn, mentioned in the Tait- 
tirlya, Samhita IV, 3, 11, represented the dawn at the beginning 
of the creation, The Vedic poets could not but have been conscious 
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that the Mantras they used to lay down the dawn-bricks were 
inapplicable to the dawnas they saw it,and the Taittirlya 
Samhitd (V, 3, 4,7), which explains the Mantras, clearly states. 
that this story or the description of the dawns is a tradition of old’ 
times when the Gods perceived the thirty dawns, It is not, 
therefore, correct to say that there are no references in the Vedic 
hymns tothe time when these long dawns were visible, We 
shall revert to the point later on, when further evidence on the 
subject will be noticed and discussed, The object of the present 
chapter was to examine the duration of the Vedic dawn, the 
Goddess of the morning, the subject of so many beautiful hymns 
in the Rig-Veda, and to show that the deity is invested 
with Polar characteristics, The evidence in support of this 
view has been fully discussed; and we shall, therefore, 
now take up the other Polar and Circum-Polar tests previously 
mentioned, and see whether we can find out further evidence 
from the Rig- Veda to strengthen our conclusions, 


THE VEDIC DAWNS. 


The sun is about 16” below the horizon ; and 
the morning lights will go rourband round the 


horizon (one round being completed in 24 hours) 
in the direction of the arrow-heads, until the 
sun appears above the horizontal plane. 


Appendix to Chapter V. 
THE THIRTY DAWNS. 
. The following are the passages fromthe Taittirtya Saiihite 
| ere to on page 98 :— 


TAITTIRIYA SAMHITA, KANDA IV, PRAPATHAKA 3, 


ANUVAKA, 11. 


quite ar ar daar adtepaareat Sok far | 

angst serve aft at gat afgare: Tat WL 

rend sear aitent wart hited wart | 
eqtivett fa en: score We Guart stat aft’ Raa WR 
sacar Tara a saat qatar org setters: | 
Toner Cs Gb ATS zat 2 qaTATE WR 

“Ngee sheer gira awed sergiedt ett 

araat fag aadtagegd yeas gare: gaerteags NY a 
 pantafar Paani Taras eaeeerreg ToT 

anaig AT Tas var ATA SAT Haat Tala: nen 


i Vensr 1,—This verse, with slight modifications, orcurs twice im 
the Atharva-Veda Samhita (III, 10, 4; VIII, 9, 11), It runs thus:— 


‘yaaa aT aT Arar STD AeATST Wit Uaa4r tt 
seve Reat afgart sreaayfaara arate Fah N 
' ‘Wenexs 2, 3, and 4,—The Atharva-Veda tending ie 9,12—14) 
is slightly different;— 
HHT Sear Vege Tart AAT F VA 
advett ¢ tam: saradt Barat’ start a Vrer n 
HART warag ere araerat wai wat Re: | 
: sani freaegatirst abitet ‘wali tree u 
‘sattieteegst atardterged tetg ea: werden: 
Rept wobtiagyt qecst astateta ehrateita ¥ 


= ign 
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freqreraty gt ae Rogareart ae ditgaratars t 
arqeran wat: raradiuerae: aft afta aretet: n@v 
cai faeret aft gare ovit erat’ Set er sear 

Fa dog weet serdar TAT RAT ATTEN TTR non 
TSTEST ater aodaTatr ATA TH AGATA AAT | 

aa TET * aged Fat SAT SARTO TTT TT aH: well 
arlgarngst ated wei aqrardey Tay | 

qurderea eat aut gare a aout ar Tae Q I 
argent gaat Saver sre aieeratsare area | 
qardaet gaat aat yaaa ay ararata AT 7 TH Wott 
oe aettg I aver at varrretiegrersg qar | 

wag (at Tae FAT: VAMAWTA SHAT FEU 
wares was TAT = aqqrativst aigata’ frat | 

qidter aria fregay qHest aatet F far aeara uw kV uN 
at tua TTT AT vataaaa 

QT 7 aden qeanrrgat AAT MW 23 

seta Tae sanaerssng FHTRIT TASTUASE | 
aarradt queen faadt HTAAT TT aqrat: w &y tt 


a 
Vense 8,—This verse is also found in the Atharva. Veda (ITI, 10 


12); but the reading of the second half is as follows:— 


ata gar sated TAT Fra Tea TA ® ls 


Versx 11,—Compare A. V. VITI.9,15. For TATTLE: A. V. 


re ads AT TRAMs | The rest is the same in both, 


Vensz 13,—Compare Ay V, I I , 10, 1. For UT wererr MTT 


‘ A, V. reads aoe v eels | And for Tea A. V. has Zel@t Come 
pare also Rig. IV, 57, 7, where the second line is found as in A. V, 


Py 
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arqat reat’ raaaarmrget salt safrat TAT a 
Tet Get agra ereaeiiont at sears waaeaT tt 84 a 


A ° A A en 
TAITTIRIYA SAMHITA KANDA V, PRAPATHAKA 3, 


ANUVAKA 4, SECTION 7. 
a ar yg (yar a aveareigeatge AF Zar ar qaT ITT ar 


swigua oat at 5 sitegaretar Sra eqaqreat THT 
aa gare aa t 


~ 


TRANSLATION AND NOTES. 
Taitt, Samhita IV. 8, 11 
I. This, verily, is She that dawned first; (she) moves 
entered into her (7. ¢. above the horizon). The bride, the 
new-come mother, is born. The three great ones follow her. 


1. She that dawned first: evidently meaning the first of a series 
of thirty dawns, mentioned in the following verses. In verse 13 we 
are told that it is the dawn which commences the year. The thirty 
dawns are, therefore, the dawns at the begininng of the year, and the 
first of them is mentioned in the first verse, Sdyana, however, says— 


anteairate aT a: PAT HERAR TTA meaning that the dawn at the 
beginning of the creation is her intended, But the explanation does not 
suit the context, and Sayana has-himself given different explanations 
afterwards, ; 

Entered into her; according to Saysna asydm ( into her ) 
means “into the earth ;” compare Rig. III, 61,7, where the sun, the 
speeder of the dawns, is said to have ‘entered into the mighty earth 
and heaven.’ According to A. V. reading the meaning would be ‘en- 
tored into the ovher (dawns),’’ shewing that the first dawn is a member 
of a larger group. 

The three great ones: Sirys, Vayu and Agni according to Sayana. 
Tho three typical deities or Devatas mentioned by Yaska (VII,5) are 
Agni, Vayu or Indra, and Sirya. In RigVIT, 33, 7, the three Ghar. 


‘mas (fires) are said to attend the dawn, (frayo Gharmdsa ushasam 


sachante); and in VII,78,3, the dawns are said to have created Sfirya, 
Yajfia (Sacrifice) and Agné. Also compare A, V. IX, 1, 8, and Bloom- 
field's note thereon in S, B. E. Series, Vol. XLIT, p. 590. Though the 
three may be variously named, the reference is evidently to the rise 
ofthe sun and the commencement of sacrifices or the kindling of 
sacrificial fires after the first dawn, (Cf, Rig. I, 113, 9), 


r 


r 
L 
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2. Possessed of songs, decorating ( themselves), and mov- 
ing together in a common abode, the Two Dawns, the (two) 
wives of the sun, unwasting, rich in seed, move about displaying 
their banner and knowing well (their way). 

3. The Three Maidens have come along the path of Rita; 
the three fires ( Gharmas ) with light, have followed. One (of 
these Maidens) protects the progeny, one the vigour, and one 
the ordinance of the pious. : 

4. That, which (was) the Fourth, acting as Rishis, the 


2. Posseessed of songs: Sayana thus interprets chchandas-vati 5 
but the Pet. Lex, translates the word by ‘lovely.’ I have followed 
Sayana because the A.V. reading chehandas-pakshe, ‘having chchandas 
for the two wings,’ supports Sdéyana’s meaning. That the morning 
atmosphere resounded with the recitation of hymns and songs may be 
seen, amongst others, from Rig. III, 61, 1 and 6. The phrase madye- 
chehandasah, in verse 6 below, denotes the same idea. But the word 
chehandas may perhaps be understood to mean ‘shine’ in all these 
places; Cf. Rig. VIII, 7, 36, where the phrase, chehando na 
sro archishd is translated by Max Muller to mean “like the shine 
by the splendour of the sun,” (See S. B. E. Series, Vol. XXXII, 
pp. 393, 399.) 

Decorating, moving together in the same place, wives of the sum, 
un-wasting dv: These and others sre the usual epithets of the Dawn 
found in the Rig-Veda, Cf. Rig I, 92,4; VII, 76,5; IV, 5,.13; I, 
113, 13. 

The Two Dawns : Ushasd docs wot here mean Ushdsd-naktd or 
‘Day and Night,’ as supposed hy Mr. Griffith, but denotes two dawns 

eas such, the third, the fourth &c. being mentioned in the following 


verses. Siyana says ? aval, Tail afeeretn ‘ gwap gfaqaasiien, BATT 
gfafeaeaitialt, meaning that the first dawn is the dawn which appeared 


at thé beginning of the creation and the second the diurnal one, as 
we see it. But Sayana had to abandon this explanation later on. The 
conple of Dawns obviously includes the first Dawn mentioned in the 
first. verso, which, with its successor, now forms a couple. Since groups 
of two, three, five or thirty dawns are montioned as moving together, 
they cannot be the dawns of consecutive days, that is, separated by 
sunlight, as with us in the tropical or the temperate zone. 

3. The Three Maidens : the number of Dawns is now increased’to 
three ; but Sayana gives no explanation of the number. 


4, The Fourth; Sayans now says: qaqa Sql MAY HARON 


alpaaigtaetat a wea svat waa, meaning that the single. 
Deity of Dawn appears as many different dawns through yog‘c powers ! 


APP, TO CHAP. V--THE THIRTY DAWNS. r17 


two wings of the sacrifice, has become the four-fold Stoma 
(Chatu-shtoma), Using Gayatri, Trishtup, Jagati, Anush¢up 
the great song, they brought this light. 


The creator did it with the Five, tliat he created 
five-and-five sisters to them (each). Their five courses /kratavah), 
aSsuming various forms, move on in combination (prayavena), 


6. The Thirty Sisters, bearing the same banner, move on 
to the appointed place (nish-kritam). They, the wise, create 
the seasons. Refulgent, knowing (their way), they go round 
(pars yanti) amidst-songs (madye-chchandasah), 


Acting a8 Rishis...four-fold Stoma: The group of four Dawns 
appears to be here compared to the Chatu-shtuma or the four-fold 
song. (For a description of the four-feld Stoma see Ait. Br. IIT, 42, 
Haug’s Trans. p. 937). Gryatri dc. are the metres used. The light 
brought on by the Dawns is the reward of this Stoma. SayaNa inter- 
prets suvas to mean ‘heaven,’ lpt compare Rig. III, 61, 4, where the 
adjective, svar jananti, ‘creating light,’ is applied to the Dawn. 

5. Did vt with the Five: after the number cf Dawns wag in- 
creased to five, the creation proceeded by fives; compare verse 1] 
below. 


Their five courses; I construe tdsdm pajicha kratavah prayavena 
yants, SAyana understands krataval to mean sacrificiad rites perform- 
od on the appearance of the dawn; but compare Rig. I, 123, 8, which 
says “The blameless Dawns (piu.) go round thirty yojanas, each her 
own kratu (destined course), ” (supra p.103). Kratavah in the pre- 
sent verse must be similarly intorpreted. 

In combination: We have thirty Dawns divided into five groups 
of six each; compare Taitt. Br. II, 5, 6,5, quoted above (p.100), 
which says td devyah kurvate pajicha ripé, ‘‘the Goddesses (Dawns) 
make five forms.” Five groups of thirty Dawns, each group having 
its own destined course, are here described ; but as each group is made 
of six Dawns, the five courses are again said 60 assume different forms, 
meaning that the members of each group have again their own courses 
withiu the larger course chalked out for the group. 


6. Thirty Sisters : Sayaga, in his conmentary on the preceding 
verse says GSqqeqal SAN BE: aat aan: wala a- 
Bier arley safer Tree rere g Ta: aqad, meaning that the thirty Dawns - 
mentioned are the thirty dawns of a month, Put Saéyana coes not ex. , 
plain why one month ont of twelve, or only 30 out of 360 dawns should 
be thus selected, The explanation isagain unsuited to the context,. 
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7. Through the sky, the illumined Goddess of Night 
accepts the ordinances of the sun. The catile, of various forms, 
(begin to) look up as they rise on the lap of the mother. 


8, The Ekashtaka, glowing with holy fervour (tapas), 
gave birth to a child, the great Indra. Through him the 


{See supra p. 101, and T. 8, V, 3, 4, 7, quoted below.) The Dawns are 
called sisters also in the Rig-veda, (Cf. I, 124, 8 and 9). 


Appointed place: nish-kritam, (Nir. XII, 7), used in reference to 
the course of the Dawns also in Rig. I, 123, 9. It is appropriate only 
if the Dawns returned to the same point in their daily rounds, (See 
supra p. 106). 

Go round amidst-songs : part yanti, ‘go round’ is also the phrase 
used in Rig. I, 123, 8. MMadye-chchandasah is interpreted by Sayana 
to mean “about the sun, which is always surrounded by songs.” But 
we need not goso far, for madye-chchandasah may be more simply 
taken to mean ‘amidst-songs,’ that are‘asually sung at the dawn, (Rig. 
VII, 80, 1). 

1. Through the sky: I take nabhas as an accusative of space. 
SAyana appears to take it as an adjective equivalent to nabhasthasya 
and qualifying sédryasya. In either case the meaning is the same, vtz., 
that the night was gradually changing into day-light. 

The cattFe : morning rays or splendours usually spoken of as cows. 
In Rig. I, 92, 12, the Dawn is described as spreading cattle (pashién) 
before her ; and in I, 124, 5, we are told that she fills the lap of both 
parents, heaven and earth. I construe, with Sayana, ndnd-rdpa 
pashavah vi pashyanti, taking 1 pashyants intransitively, and ndnd- 
rtipa as an adjective. The same phrase is found used in reference to a 
woman's children in the Atharva-Veda, XIV, 2, 25, For the intran- 
sitive use of vt pashyanti, See Rig. X, 125, 4. 


8. Lhe Ekdshtaka: The birth of Indra is evicently the birth of 


the sun after the expiry of thirty dawns. Sayana, quoting Apastamba 
Grihya Satra (VIII, 21,°10), interprets Ekashtaka to meaa the 8th 
day of the dark half of the month of Magha (January-February) ; and in 
the Taittiriya Samhita, VII, 4, 8, quoted and explained by me in Chap- 
ter III of Orion, it seems to have same meaning, (See Orion p. 44 °f, 
Ekaéshtaka was the first day, or the consort, of the Year, when the sun 
_ turned towards the north from the winter solstice; and the commencement 
of all annual sattras is, therefore, directed tode made on the EkAshtaka 
. day. This meaning was, however, settled when the vernal equinox had 
receded from the asterism of Mriga (Orion) to that of the Krittikés 
(Pleiades). But in earlier days EkAshtaké seoms to have meant the last of 
the dawns which preceded the rise of the sun aiter tho long darlmess, and 
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Gods have subdued their enemies; by his powers (he) has 
‘beeome the slayer of the Asuras. 

g- You have made a companion (lit. the after-born) for 
me, -who-was (before) without a companion. Truth-teller (¢s 
thou art), I desire this, that I may have his good will, just as 
you do not transgress each the other. 

10. The All-knowing has my goodwill, has got-a hold 
(on it), has secured a place (therein). May I have his good will 
just as you do not transgress each the other. 

11. Five milkings answer to the five dawns; the five 
.seasons to the fivenamed cow. The five sky-regions, made by 


thus commenced the year, which began with tha period of sunshine. he 


word eka in Ekashtaka perhaps denotes the first month, the lastdawn 
probably falling on the 8th day of the first lunar month of the year. 


A companion for me: that is, Indra or the sun, whose birth is 
mentioned in the previous verse ; and the poet now prays that his new 
friend, the after-born fullower or companion, should be favourable to 
him. It should be noted that the birth of the sun is described after 
the lapse of thirty dawns, during which the poet had no companion. 


Truth-teller: Sayana seems to take satyam vadanti as a ¢ocative plurals 
but it is not in strict accordance with grammar. In the pada text, & 
is evidently a feminine form of nom. sing., and I have translated accord- 
ingly, though not without some. difficulty. In Rig. III, 61,2, the 
dawn is called sdnritd irayantt which expresses the same idea. 

Just as you do not trangress each the other: compare the Rig-Veda 
‘VIT, 76, 5, where we are told that the Dawns, though collected in the 
‘same place, do not strive against or quarrel with each other. 

10. The All-knowing : Sayana takes vishva-veddéh to mean the 
Dawn ; but it obviously refers to the companion (anujdm ) mentioned in 
the preceding verse. The worshipper asks for a reciprocity of good will. 
The All-knowing (Indra) has his good will ; let him, he prays, have now 
the All-knowing’s good will. The adjective vishva-veddh i is applied in 
‘the Rig-Veda to Indra or Agni several times, Cf.Rig. VI, 47,1251, 147,3. 


ll. Five milkings: Sayana refers to Taitt. Brah. IT, 2, 9, 6-9, 
where darkness, light, the two twilights, and day are said to be the five 
milkings (dohah) of Prajapati. The idea seems tc be that all the five- 
fold groups in the creation proceeded from the five-fold dawn-groups. 


Five-named Cow: the earth, according to Sayana, who says that the 
earth has, five different names in the five seasons, ¢ g. pushpa-vate ' 
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the fifteen, have a common head, directed to one world. 

12. The first dawn (is) the child of Rita, one upholds the 
greatness of Waters, one moves in the regions of Satya, one 
(in those) of Gharma (fire), and Savitri rules one, 

13. That, which dawned first, has become a cow in Yama's 
realm. Rich in milk, may she milk for us each succeeding year. 

14. Thechiefofthe bright, the omniform, the brindled, 
the fire-bannered has come, with light, in the sky. Working 
well towards-a common goal, bearing (signs of) old age, (yet) O 
unwasting ! O Dawn! thou hast come. 

15. The wife of the seasons, this first has come, the leader 
of days, the mother of children. Though one, O Dawn! thou. 
shinest manifoldly ; though unwasting, thou causest all the rest 
to grow old (decay). 


(blossomy) in Vasanta ( spring ), tdPa-nati (heated) in Grishma (Summer), . 
vrishti-vati (showery) in Varsha (Rains ), jala-prasdda-vati ( clear- 
watered) in Sharad (Autumn),and shattya-vati (cold) in Hemanta-Shishira . 
(Winter). The seasons are taken as five by combining Hemanta and 

Shishira into one. 

The fifteen: The fifteen-fold Stoma, called paticha-dasha, ( See 
Haug’s Trans. Ait. Br. p. 238). 

13. Each succeeding year: This shows that the dawn here de- 
scribed is the first dawn of the year. ‘ In Rig. I, 33, 10, light (cows) 
is said to he milked from darkness. 

14. Working-well towards a common goal: compare Rig, III,61, 
3, where, the Dawn ‘“ wending to one and the same goal” is asked to 
‘turn on like a wheel.”’ 

Bearing (signs of) old age: I construe jardm bibhrati and yet 
ajare. SAyana takes sv@pasya-mdnd (working well) as an éndependent 
adjective ; and connects bibhrati with artham, and jardm with dgdh. 
The meaning would then be “ Working well, having a common end, O° 
anwasting Dawn ! thou hast reached old age.’’ But it does not make 
any appreciable change in the general sense of the verse. 

15. Though one...shinést manyfoldly .shews that only one con- 
tinuous dawn,though made up of many parts,is described in this hymn. 

Leader of days, mother of children—the epithets ghndm wetré 
‘and gavdmmdid are also found used in the Rig-Veda, VII,J7,2. 
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Taitt. Samhita V, 8, 4,7. 

It was wn-distinguished,* neither day nor night. The Gods. 
perceived these dawn-bricks (for the laying of which the 15, 
verses given above are to be used). They laid them. Then it 

. shone fortht, Therefore for whom these are laid, it shines forth 
to him, destroys (his) darkness. 


REMAEKKS, 


It has been previously mentioned that the fifteen verses, 
quoted above, are used or recited as Mantras at the time of 
laying down‘certain emblematical bricks, called Vywshti-ashtakds, 
or dawn-bricks, on the sacrificial altar. But as the Mantras, or 
verses, used for sacrificial purposes are often taken from different 
Vedic hymns, these verses are likely to be regarded as unconnec- 
ted with each other. The account of the thirty dawns, contained 
therein, however, shews that these verses must have originally 
formed an entire or one homogeneous hymn. Again if the Mantras- 

' had been selected from different hymns, one for each dawn- 
brick, there would naturally be 16 verses in all, as 16 dawn- 
bricks are to be laid on the altar. The very fact, that the Anuvdke 
contains only 15 verses (leaving the sacrificer to select the 16th 
from elsewhere), therefore, further supports the same view. It is. 
true that some of these verses are found in the Atharva-V eda, either 
detached or in connection with other subjects, But that does 


not prevent us from treating the passage in the Taittiriya Samhita, 


* It ones undistinguished : This paragraph, which is found later 
op in the Samhita, explains how the dawn-bricks came to be laid with 
the fifteen verses given above. The portions of the Taittiriya. 
Samhita, which contain such explanations are called Bréhmana. . 

+ Then ti shone forth » This shqaws that al] the thirty Dawns were: 
understood to have preceded the rise of the sun. I have already quoted 
(supra p. 100) a passage from Taitt. Brah, (II, 5, 6, 5), which says: 

. that these dawns were continuous and unseparated. , 


122 _ THE ARCTIC HOME IN THE VEDAS. 


aS containing a connected account of thirty dawns divided into 
five groups of six each. The question is not, however, very 
‘material, inasmuch as verses 5 and 6, whether they formed part 
of an entire hymn or not, are by themselves sufficient to prove 
the point at issue, viz, that the Vedic Goddess of Dawa 
constituted a group of thirty sisters. The Rig-Veda speaks of 
“thirty steps” traversed by the Dawn, (VI, 59, 6), or of Dawns 
-going round “thirty yojanas” (I, 123, 8); but both these state- 
ments have, as yet, remained totally unexplained, or have been 
but imperfectly explained by Indian and Western scholars alike. 
But now that we know that the Vedic Dawns were thirty in 
number, both the aforesaid statements become at once easily 
comprehensible. The only other point necessary to be decided, 
so far as the subject in hand is concerned, is whether these thirty 
dawns were the dawns of thirty consecutive days, or whether 
they formed a ‘closely-zathered band’ of thirty continuous dawhs ; 
-and on reading the two aforesaid passages from the Taittiriya 
Samhita, the one from the Taittiriya Brahmana, II. 5,6, 5, and 
.other authorities cited in the foregoing chapter, Ido not think, 
there can be any doubt that the Goddess of Dawn, worshipped 
by the Vedic bards, was originally a group of thirty continuous 
dawns. It is not contended that the ancestors of the Vedic bards 
were unacquainted with ordinary dawns, for, even in the 
circumpolar regions there are, during certain parts of the yeam, 
successions of ordinary days and nights and with them of ordinary 
dawns, But so far as the Vedic Goddessof morning is concerned, 
there is enough evidence to shew that it was no other than the 
continuous and revolving Dawn at the end of the long night in 
_ those regions, the Dawn that lasted for thirty periods of 24 hours 


-each, which is possible only within a few degrees round-about the 
« North Pole, 


CHAPTER VI. 


LONG DAY AND LONG NIGHT. 


Independent evidence about the long night—Vritra living in long 
darkness—Expressions denoting long darkness or long night— 
Anxiety to reach the end of darkness—Prayers to reach safely 
the other end of night—A night, the other boundary of which 
was not known according to the Atharva Veda—The 
Taittiriya Samhita explains that these prayers were due to 
fears entertained by the ancient priests that the night would 
not dawn—Not caused by long winter nights as supposed by 
Saéyana— Description of days and nights in the Rig-Veda— 
Divided into two typical paiss—One described as bright, dark 
and virdpe—Virdpe means ‘of varying lengths’ and not ‘of yarious 
colours’ —Second pair,’ Ahani, different from the first—Dura- 
tions of days and nights on the globe examined—Ahani can 
only be a couple of the long Arctic day and night—Described 
as forming the right and left, or opposite, sides of the Year in 
the Taittiriya A’ranyaka—The sun is described in the Rig- 
Veda as unyoking his car in the midst of the sky—And there- 
by retaliating Ddsa’s mischief—Represents the long day and 
the long night—Summary of evidence regarding long day and 
long night—Ushas and Sirya as Dakshina and Dakshind's son 
—Probably imply the southerly course of both, 

WHEN a long continuous dawn of thirty days, or 2 
closely-gathered band of thirty dawns, ts shown to have been 
expressly referred to in the Vedic literature, the long night 
preceding such a dawn follows as a matter of course; and where 
a long night prevails, it must havea long day to match it during 
the year, The remaining portion of the year, after deducting the 
period of the long night, the long day and the long morning and 
evening twilights, would also be characterised by a succession of 
ordinary days and nights, a day and night together never 
exceeding* twenty-four hours, though, within that limit, the 
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day may gradually gain over the night at one time and the night 
over the day at another, producing a variety of ordinary days and 
nights o: different lengths. All these phenomena are so connected 
astronomically’ that if one of them is established, the others. 
follow as a matter of scientific inference. Therefore, if the long 
duration of the Vedic dawn is once demonstrated, it is, astrono- 
mically ‘speaking, unnecessary to search for further evidence 
regarding the existence of long days and nights in the Rig-Veda. 
But aswe are dealing with a state of things which existed several] 
thousand years ago, and with evidence, which, though tra- 
ditionally handed down, has not yet been interpreted in the way 
we have done, it is safer to treat, in practice, the aforesaid 
astronomical phenomena as disconnected facts, and separately 
collect evidence bearing on each, keeping the astronomical 
connection in reserve till we come to consider the cumulative 
effect of the-‘whole evidence in support of the several facts 
mentioned above, Ido not mean to imply that there is any 
uncertainty in the relation of sequence between the above 
astronomical facts, On thecontrary, nothing can be more certain 
than such a sequence. But in collecting and examining the 
evidence bearing on facts like those under consideration, it is 
always advisable in practice to collect as much evidence and. 
from as many different points of view as possible. In this and 
the following two chapters, we, therefore, propose to ex- 
amine separately the evidence that can be found in the Vedic 
literature about the long day, the long night, the number of 
months Of sunshine and of darkness, and the character of the 
year, and see if it discloses characteristics found only at, or 
around, the North Pole. 


And first regarding the long night,—a night of several 
days’ duration, such as makes the _ northem latitudes 
too cold or uncomfortable for human habitation at present, 
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but which, in inter-glacial times, appeared to have caused no 
further inconvenience than what might result from darkness, long 
and continuous darkness for a number of days, though, by itself, it 
was not a desirable state of things, and the end of which must 
have been eagerly looked for by men who had to undergo such ex- 
perience. There are many passages in the Rig-Veda that speak of 
long and ghastly darkness, in one form or another, which sheltered 
the enemies of Indra, and to destory which Indra had to fight 
with the demons or the Diisas; whose strongholds are all said to 
be concealed in this darkness. Thus in I, 32, ro, Vritra, the 
traditional enemy of Indra, is said to be engulfed in long darkness 
{dirgham tamah dshayad Indra-shatruh), and in V, 32, 5, Indra is 
described as having placed Shushna, who was anxious to fight, 
in ‘the darkness of the pit’ (tamasi harmye), while the next verse 
speaks of asdrye tamasi (It. sunless darkness), which Max Muller 
renders by ‘ghastly darkness.* In spite of these passages the 
fight between Vritra and Indra is considered to be a daily and 
not a yearly struggle,a theory the validity of which will be 
examined when we come to the discussion of Vedic myths, For 
the present it is sufficient to fote that the above expressions 
lose all their propriety, if the darkness, in which the various 
enemies of Indra are said to have flourished, be taken to be the 
ordinary darkness of twelve, or, at best, of twenty-four‘ hours’ 
duration, It was, in reality, a Jong and a ghastly or sunless dark- 
ness, which taxed all the powers of Indsa and his associate 
Gods to overcome, 

But apart from this legendary struggle, there are other 
verses in the Rig-Veda which plainly indicate the existence 
of a night longer than the longest cis-Arctic night. 
. ‘In the first place the Vedic bards are seen frequently invoking 


' See S. B. E. series, Vol. XXXII, p. 218, 
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their deities to release them from darkness. Thus in II, 27, 14, 
the poet says “Aditi, Mitra and also Varuna, forgive if we have 
committed any sin against you! May I obtain the wide fearless- 
light, O Indra! May not the long darkness come over us.” The ex- 


pression in the original for ‘long darkness’ is dirghah tamisrah, 
and means rather an ‘uninterrupted succession of dark nights 


(tamisrdh)’ than simply ‘long darkness,’ But even adopting Max 
Muller's rendering given above,* the anxiety here manifested. 
for the disappearance of the long darkness is unmeaning, if the 
darkness never lasted for more than twenty-four hours, In I, 
46, 6, the Ashvins are asked “to vouchsafe such strength to the 
worshipper as may carry him through darkness”; and in VII, 
67, 2 the poet exclaims:—“The fire has commenced to burn, 
the ends of darkness have been seen, and the banner of the Dawn 
has appeared in the east!"+ The expression ‘ends of darkness’ 
(tamasah antdh) is very peculiar, and it would be a violation of 
idiom to take this and other expressions indicating ‘long darkness” 
to mean nothing more than long winter nights, as we have them 
in the temperate or the tropical zone, As stated previously the 
longest winter night in these zoaes must be, at best, a little 
short of twenty-four hours, and even then these long nights 
prevail only for a fortnight or so. It is, therefore, very un- 
likely that Vedic bards perpetuated the memory of these 
long nights by making it agrievance of such importance 
as to require the aid of their deities to relieve them from 


* Hibbert Lectures, p. 231, The verse is:— faa fax aguta 
qe at ad agar eftaqia: | sagaad sa. fafig ar at diet 
af aneatrat: 1 

+ Rig. I, 46,°6,—er a: Ytacafaat satfacadd aaieae: | arer 
waranfawy u Rig. VII, 67, 2,—eagteafia: afeaat wey st ae- 
Waa Aa: | | 
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it. There are other passages where the,same longing for the- 
eid of darkness or for the appearance of light is expressed, and 
these cannot be accounted foron the theory th&t to the old 
Vedic bards night was as death, since they had no means, which 
a civilised person in the twentieth century possesses, of dispel- 
ling the darkness of night by artificial illumination. Even the 
modern savages are not reported to be in the habit of exhibiting. 
such impatience for the morning light as we find in the utter- 
ances of the Vedic bards ; and yet the latter were so much ad- 
vanced in civilisation as to know the use of metals and carriages, 

Again not only men, but Gods, are said to have lived in long. 
darkness. Thus, in X, 124,1, Agni is told that he has stayed 

“‘too long in the Jong darkness*’ the phrase used being jyog eva 
dirgham tama dshuyishtadh. This double phrase jyog (long) and 

dirgham is still more inappropriate, if the duration of darkness 

never exceeded that of the longest winter-night. In II, 2, 2, 

the same deity, Agni, is said io shine during “continuous nights,” 
which, according to Max Muller, is the meaning of the word 

kshapah in the original.* The translation is no doubt correct, 

but Prof. Max Muller does not explain to us what he means by 

the phrase “continuous nights.” Does it signify a succession of 
nights uninterrupted by sunlight? or, is it only an elegant render- 

ing, meaning nothing more than a number of nights ? The learn. 

ed translator seems to have narrowly missed the true import of 
the phrase employed by him. 

But we need not depend on stray passages like the above 
to prove that the long night was known in early days. In 
the tenth Mandala of the Rig-Veda we have a hymn 
(127) addressed to the Goddess of night, and in the 
6th verse of this hymn Nigfft is invoked to “ become 


See S. B, E, Series, Vol. XLVI, p. 195. 
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easily fordable” to the worshipper (nah sutard bhava), In the 
Parishishta, which follows this hymn in the Rig- Veda, and which 
is known as Hdiri-sdkta or Durgd-stava,:-the worshipper asks the.| 
Night to be favourable to him, exclaiming “May we reach the 
other side in safety ! May we reach the other side in safety !’* In 
the Atharva-Veda, XIX, 47, which is a reproduction, with 
some variations, of the above Parishishta, the second verse runs 
thus: “Each moving thing finds rest in her (Night), whose yonder 
boundary is not seen, 07 that which keeps her separate, O spacious, 
darksome Night ! May we,uninjured, reach the end of thee, reach, 
O thou blessed one, thine end!” And in the third verse of the 50th 
hymn of the same book the worshippers ask that they may pass 
uninjured in their body, ‘through each succeeding night, (rdtrim 
rdtrim).” Now a question is naturally raised why should every 
one be so anxious about safely reaching the other end of the 
night ? And why should the poet exclaim that “its yonder 
boundary ie not seen, nor what keeps it separate?’ Was it 
because it was an ordinary winter night, or, was it because it 
was the long Arctic night ? Fortunately, the Taittiriya Samhit& 
preserves for us the oldest traditional reply to these questions, 
and we need not, therefore, depend upon the speculations of 
modern commentators, In the Taittiriya Samhita I, 5, 5, 4,t we 


* The 4th verse in the Ratri-Sikta is:—ygqaits¢ firat walt ax 
oreaatrare wz wearsftale | The Atharva-Veda, XIX, 47,2,— q@ 
wen: Te TEN a Naheraat fe fers aisle ateraer sh ax. 
xafa wfe oreasttatt az weasitaley [bid, XTX, 50,3,— of afr. 
Regatta Aeat TTT | 

+ Taitt Sam. 1, 5, 5, 4,— fasraat -caca a crease ni Taitt, 
Sam. 1,5,7,5,— ferret eae a oeaitiere (ara ferrrgy 
sqEu at Tees Tet sre aa: \) Sayaha thus explains the passage 
taadt uadieta md a wfereaie warhee mraron sitet eters 
qrenaftefe orertat rate was 
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fave a similar Mantra or prayer addressed to Night in these 
words:—“O Chitravasu! let me safely reach thy end.” A little 
further, (1, 5,7, 5,) the Samhita itself explains thig Mantra, or 
prayer thus:—“Chitravasu is (means) the night ; in old times 
(purd), the Brahmans (priests) were afraid that it (night) would 
not dawn.” Here we have an express Vedic statement, that, 
in old times, the priests or the people, felt apprehensions regard- 
ing the time when the night would end. What does it signify? 
If the night was not unusually long, where was the necessity for 
entertaining any misgivings about the coming dawn? Sayana, 
in commenting on the above passage, has again put forward 
his usual explanation, that nights in the winter were long 
and they made the priest apprehensive in regard to the coming 
dawn, But here we can quote Sayana against himself, and show. 
that he has dealt with this important passage in an off-hand 
manner. It is well known that the Taittiriya Samhita often 
explains the Mantras, and this portion of the Samhita is called 
Brahmana, the whole of the Taittiriya Samhita bein§ made up 
- in this way of Mantras and the Brahmaga, or prayers and their 
explanations or commentary mixed up together, The statement 
regarding the apprehensions of the priests about the coming dawn, 
therefore, falls under the Brahmana portion of the Samhita. Now 
the contents of the Brahamanas are usually classified by Indian 
divines under the ten following heads*:—(1) Hetw or reason; (2) 
Nirvashans, pr etymological explanation; (3) Wendé, or censure; 
(4) Prashansé, or praise; (5) Sanshaya, or doubt; (6) Vidht, or 
the rule; (7) Parakriyd, or others’ doings; (8) Purd-kajpa, or ancient 
rite or tradition; (9) Vyavadhdrana-kalpand or determining the 


* These are enumeratedein the following verses:— 
Qaida Fret esa death: weeny | TUS TITATCTAT |} 
guard cada fraat mrad g 1 gag adage fred fahieen 4 
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limitations; (10) Upamdna, an apt comparison or simile, Sayana 
in his introduction to the commentary on the Rig-Veda men- 
tions the first nine of these, and as an illustration of the eighth, 
Purd-kalpa, quotes the explanatory passage from the Taittiriya 
Samhita, I, 5, 7, 5, referred to above. According to Sayana the 
statement, ‘' In former times the priests were afraid that it 
would not dawn,” therefore, comes under Purd-kulpa, or ancient 
traditional history found in the Brahmanas, It is no Arthavdda, 
that is, speculation or explanation put forth by the Brahmana 
itself. This is evident from the word purd which occurs in 
the Samhita text, and which shows that some piece of ancient 
traditional information is here recorded. Now if this view 
is correct, a question naturally arises why should ordinary long 
winter nights have caused such apprehensions in the minds of the 
priests only ‘in former times,’ and why should the long darkness 
cease to inspire the same fears in the minds of the present 
generation. The long winter nights in the tropical and the 
temperate zone are as long to-day as they were thousands of 
years ago, and yet noneof us, not even the most ignorant, feels 
any misgiving about thedawn whicn puts an end to the darkness 
of these long nights. It may, perhaps, be urged that in ancient 
times the bards had not acquired the knowledge necessary to 
predict the certain appearance of the dawn after a lapse of 
some hours in such cases, But the lameness of this excuse 
becomes at once evident when we see that the Vedic calendar 
was, at this time, so much advanced that even the question 
of the equation of the solar and the lunar year was 
solved with sufficient accuracy, S4yana’s explanation of winter 
nights causing misgivings about. the coming dawn must, there- 
. fore, be rejected as unsatisfactory, It was not the long winter- 
night that the Velic bards were afraid-of in former ages. It 
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was something els. something very long, so long that, though 
you knew it would not last permanently, yet, by its very length, 
it tired your patience and made you long for, eagerly long for, 
the coming dawn. In short, it was the long night of the Arctic 
region, and the word purd shows that it was a story of former 
ages, which the Vedic bards knew by tradition. I have shown 
elsewhere that the Taittiriya Sarhita must be assigned to the 
Krittika period. We may, therefore, safely conclude that at 
about 200 B. C., there was a tradition current amongst the Ve- 
dic people to the effect that in former times, or rather in the 
former age, the priests grew so impatient of the length of the 
night, the yonder boundary of which was not known, that they 
fervently prayed to their deities to guide them Safely to the 
other end of that tiresome darkness, This description of the 
night is inappropriate unless we take it to refer to the long and 


continuous Arctic night. 


Let us now see if the Rig-Veda contains any diect reference 
to the long day, the long night, or to the Circum-polar calendar, 
besides the expressions about long darkness or the difficulty of 
reaching the other boundary of the endless night noticed above. 
We have seen before that the Rig-Vedic calendar is a calendar 
of 360 days, with an intercalary month, which can neither be 
Polar nor Circum-polar, But side by side with it the Rig-Veda 
preserves the descriptions of days and nights, which are not 
applicabie to the cis-Arctic days, unless we put an artificial con- 
struction upon the passages containing these descriptions. Day 
and Night is spoken of as a couple in the Vedic literature, and is 
denoted by a compound word in the dual number, Thus we have 
Ushdsi-naktd (1, 122, aj, Dawn and Night; Waktoshdsa (I, 142, 7), 
Night and Dawn; or simply Uehdsau(I, 188, 6), the two Dawnsg 
all meanirtg a couple of Day and; Night. The word Ahoerdire also 
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means Day and Night ; but it does not occur in the Rig-Veda,. 
though Aitareya Brahmana (II, 4) treats it as synonymous 
with Ushdsd-nakta, Sometimes this pair of Day and Night is 
spoken of as two sisters or twins ; but whatever the form in 
which they are addressed, the reference is usually unambiguous. 
Now one of the verses which describes this couple of Day and 
Night is III, 55,11.* The deity of the verse is Aho-rdire, and 
it is admitted on all hands that it contains a description of Day- 
and Night. It runs thus :— 


Nénd chakrdte yamyd vapimshi 
tayor anyad rochate krishnam anyat | 
Shydvi cha yad arushi cha svasdrau 


mahad devduim asuratcam ekam || 


The first three quarters or feet of this verse contain the 
principal statements, while the fourth is the refrain of the song 
or the hymn, Literally translated it means:—“The twin pair 
(females) make many forms ; of the two one shines, the other (is) 
dark : two sisters (are) they, the dark (shydvi), and the bright 
(arushi), The great divinity of the Gods is one (unique).” The verse 
looks simple enough at the first sight, and simple it is, so far as the 
words are concerned, But it has been misunderstood in two. 
important points, We shall take the first haif of the verse first, 
It says “the twin pair make many forms; of the two one shines 
and the other is dark.” The twin pair are Day and Night, 
and one of them is bright and .the other dark, So far, there- 
fore, there is no difficulty, But the phrase ‘make many forms’ 
does not seem to have been properly examined or interpreted, 
The words used in the original verse are ndnd chakrdte vapémshi, 

* Rig. UI, 55, 11—ara aera aeqr aqie antwagrad ge 
aL) atdt @ aged @ Taal AERaTATAQTAT TA | 
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and they literally mean ‘make many bodies or forms.’ We 
have thus a two-fold description of the couple ; it is called the 
shining and the dark, and also described as possessed of many 
forms, In I, 123, 7, the couple of Day and Night is said to be 
cishurdpe; while in other places the adjective virdpe is used 
in the same sense. It is evident, therefore, that the ‘bodies’ 
or ‘forms’ intended to be denoted by these words must be 
different from thé two-fold character of the couple as shining 
and dark; and if so, the phrases viehur dpe, vir dpe or ndnd vapimshi 
used in connection with the couple of Day and Night must 
.be taken to mean something different from ‘bright and dark’, 
if these expressions are not to be considered as superfluous 
or tautological. Sayana. interprets these phrases as referring 
to different colours (riépa), like black, white, &c., and some 
of the Western scholars seem to have adopted this interpreta- 
tion. But I cannot see the propriety of assigning different 
colours to Day and Night. Are we to suppose that we may 
have sometimes green, violet, yellow or blue days and nights ? 
Again though the word rdpa lends itself to this construction, 
yet vapdmsh cannot orditiarily be so understood. The question 
does not, however, seem to have attracted the serious atten- 
tion of the commentators; so that even Griffith translates vishurdpe 
by ‘unlike in hue’ in IJ, 123,7. The Waktoshdsd are described as 
virdpe also in I, 113, 3, but there too Sayana gives the same 
explanation. It does not appear to have occurred to any one 
that the point requires any further thought. Happily, in the 
case of Rig. I, 113, 3, we have, however, the advantage of 
consulting a commentator older than SAayana. The verse occurs 
in the Uttardrchika of Sama-Veda (19, 4, 2,3), and Madhava 
in his Vivarana, a commentary on the Sama-Veda, explains virdpe 
thus:—“Jn the Dakshindyana during the year there is the increase of 
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night, and in the Uttardyana of day."* Madhava's Vivarana 
is a scarce book, and I take the above quotation from am 
extract from his commentary given in a footnote to the 
Calcutta edition of the S&4ma-Veda Samhita, with Sayana’s 
commentary, published by Satya-vrata S&mashrami, a learned 
Vedic scholar of Calcutta. It isnot known who this Madhava 
is, but Pandit Satyavrata states that he is referred to by 
Durga, the commentator of Yaska. We may, therefore,. 
take Madhava to be an old commentator, and it is satis- 
factory to find that he indicates to us the way out of the 
difficulty of interpreting the phrases vishurdpe and virdpe, 
occuring so many times in the Rig-Veda, in connection with 
the couple of Day and Night. Fhe word ‘form’ (rdpa) or 
body (vapus) can be used to denote the extent, duration, 
or length of days and nights, and virdpe would naturally denote- 
the varying lengths of days and nights, in addition to their 
colour, which can be only two-fold, dark or bright. Taking 
our cue from Madhava, we may, therefore, interpret the first 
half of the verse as meaning “The twin pair assume various. 
(ndénd) lengths (vapdmshi); of the two one shines and the: 
other is dark.” 

But though the first half may be thus interpreted, another diffi- 
culty arises, as soon as we take up the third quarter of the verse, 
It says, “Two sisters are they, the dark ( shydvi ) and the bright 
(ardshi).” Now the question is whether the two sisters (svasdrau) 
here mentioned are the same as, or different from, the twin pair 
(yamyd) mentioned in the first half of the verse. If we take them as 


* See Sama-Veda, Cal, Ed., Utta 19, 4, 2,3, The verse ini the 
Veda is,—qarat ateat ert TRAIAN ait dafre | a aaa a 
aera: was TSU AAAAT fret 1 Madhava’s Vivaraha says, 
que—aaat, afeonaa waa afe:, Tee ag: aa Tf: 
SUMS)” 
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identical, the -third pada or quarter of the verse becomes at 
Once superfluous, If we take them as different, we must explain 
how and where the two pairs differ. The commentators have 
not been able to solve the difficulty, and they have, therefore, 
adopted the course of regarding the twins (yamyé@) and the 
sisters (svasdrau) as identical, even at the risk of tautology. It 
will surely be admitted that thisis nota satisfactory course, 
and that we ought to find a better explanation, if we can. This 
is not again the only place where two distinct couples of Day 
and Night are mentioned. Thereis another word in the Rig- 
Veda which denotes a pair of Day and Night. It is Ahani, 
which does not mean ‘two days’ but Day and Night, for, in VI, 
9, I, weare expressly told that “there isa dark ahah (day) and 
a bright ahah (day).” Ahani, therefore, means a couple of Day 
and Night, and wehave seen that Ushésdi-naktd also means a 
couple of Day and Night. Are the two couples same or 
different ? If Ahan’ be regarded as synonymous with Ushdsdé- 
nakté or Aho-rdtre, then the two couples would befidentical; other- 
wise different. Fortunately, Rig. IV, 55, 3, furnishes us with the- 
means of solving this diffeulty. There Ushisd-nakid and Ahani 
are separately invoked to grant protection to the worshipper, 
and the separate invocation clearly proves that the two couples 
are two Separate dual deities, though each of them represents 
a couple of Day and Night.* Prof. Max Muller has noticed 
this difference between Ushdsd-naktd@ and Ahani or the two 
Ahans ; but he does not seem to have pushed it to its logical 
conclusion. If all the 360 days and nights of the year 
were of the same class as with us, there was no necessity of 
dividing them into two representative couples as Ushdsd-nakté 


* Rig. IV, 55, 3%—aw am at sedt fava sararaet Saree. 
sx, See Max Muller’s Lectures on the Science of Language, Vol, ‘I], 
p» 534, 
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and Ahani. The general description “dark, bright and of va:i ous 
lengths” would have been quite sufficient to denote all the days 
and nights ofthe year. Therefore, if the distinction between 
Ushdsd-nakta and Ahani, made in IV, 55, 3, is not to be ignored, 
we must find out an explanation of this distinction; and looking 
to the character of days and nights at different places on the 
surface of the earth from the Pole to the Equator, the only 
possible explanation that can be suggested is that the year spoken 
ofin these passages was a circum-Polar year, made up of one 
long day and one long night, forming one pair, and a number of 
ordinary days and nights of various lengths, which, taking a 
single day and night as the type, can be described as the second 
couple, “bright, dark and of varyiag lengths.” There is no other 
place on the surface of the earth where the description holds 
good. At the Equator, we have only equal days and nights 
throughout the year, and they can be represented bya single 
couple “dark and bright, but always of the same length,” In 
fact, instead of virdpe the pair would be sardpe, Between the 
Equator and the Arctic Circle, a day andnight together never 
exceed twenty-four hours, though there may be a day of 23 
hours, and a night of one hour and vice versa,as we approach 
the Arctic Circle. In this case, the days of the year will have 
to be represented by atypical couple, “dark and bright, but of 
various lengths, cirdpe.” But as soon as wecross the Arctic 
Circle and go into “The Land of the Long Night,” .the above 
description requires to be amended by adding to the first couple, 
another couple of the long day and the long night, the lengths of 
which would vary according to latitude. This second couple of 
the long day and the long night, which match each other, will 
have also tobe designated as “virdpe, with this difference, howe 
cver, that while the length of days and nights in the temperate 
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zone would vary at the same place, the length of the long night 
and the long day would not vary at one and the same place, but 
only at different latitudes. Taking a couple of Day and Night, 
as representing the days and nights of the year, ‘we shall have, 
therefore, to divide the different kinds of diurnal changes over 
the globe into three classes :— 

(1) At the Equator, —A single couple ; dark and bright, but 
always of the same form, or length (sarsdpe), 

(ii) Between the Equator and the Arctic Circle,—A single 
couple ; dark and bright, but of various forms, or lengths, 
{vir dpe), 

(ili) Between th: Arctic Circle and the Pole,—Zwo couples; 
each dark and bright, but of sarious forms, or lengths, (virdpe), 

At the Pole, there is only one day and one night of six 
months each. Now if we havean express passage in the Rig- 
Veda (IV, 55, 3) indicatins two different couples of Day and 
Night, Ushisd-nektd and Ahani, it is evident that the aho-rdtre 
represented by them are the days and nights of the Circum-Polar 
regions, and of those alone. In the light of IV, 55, 3, we must, 
therefore, interpret III, 55, 11, quoted above, as describing two 
couples, one of the twin pair and the other of two sisters. The 
verse must, therefore, be translated :—‘The twin pair (the first 
couple) make many forms (lengths) ; of the two one shines and 
the other is dark, Two sisters are they, the shydévt or the dark 
and aruski or the bright, (the second couple).’’ No part of the 
verse is thus rendered superfluous, and the whole becomes far 
more comprehensible than otherwise. 

We have seen that days and nights are represented 
by two distinct typtcal cowples in the Rig-Veda Ushésd- 
nakéa and Ahani;and that if the distinction is not unmeaning 
‘we must ‘take this to be the description of the days and. 
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nights within the Arctic Circle. Whether Ahant means 2 
couple of Day and Night distinct from Ushdsd-naktad in every 
place where the word occurs, it is difficult to say. But that in 
some places, at least, it denotes a peculiar couple of the Day and 
Night, not included in, and different from, Ushdésd-naktd is evident 
from IV, 55, 3. Now if Ahani really means the couple of .the 
long day and the long night, as distinguished from the ordinary 
days and nights, there is another way in which these two couples 
can be differentiated from each other. The ordinary days and 
nights follow each other closely, the day is succeeded by the night 
and the night by the day ; and the two members of the couple, 
representing these days and nights, cannot be described as- 
separated from each other. But the long night and the long 
day, though of equal duration, do not follow each other in close 
succession. The long night occurs about the time when the sun 
is at the winter solstice, and the long day when he is at the sum- 
mer solstice ;and these two solstitial points are separated by 
180°, being opposite to each other in the ecliptic. This 
character of Ahani seems to have been traditionally known in 
the time of the Aranyakas, .Thus the Taittiriya Aranyaka, 
I, 2, 3, in discussing the personified Year," first says that 
the Year has one head, and two different mouths, and then 
remarks that all this is ‘ season-characteristic,’ which the 
commentator explains by stating that the Year-God is said to 
have two mouths ‘because it has two Ayana:, the northern and 
the southern, which include the seasons. But’ the statement 
important for our purpose is the one which follows next. The 
Aranyaka continues “To the right and the left side of the Year- 
God (are) the bright and the dark (days); and the following verse refers 
to it:-‘Thy one (form)is bright, thy another sacrificial (dark), two 
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Abhans of different forms, thou art like Dyaw. Thou, O Self- 
dependent ! protectest all magic powers, O Pishan! let thy 
bounty be here auspicious,"* The verse, or the Mantra, here 
teferred to is Rig. VI, 58, 1. Pishan is there compared to 
Dyau and is said to have two forms, dark and bright, like the 
Ahani, These dark and bright formsof Ahani are said to 
constitute the right and the left side of the Year-God, that is, 
the two opposite parts of the body of the personified year. In 
other words the passage clearly states that the dark and the 
bright part of Ahani, do not follow each other closely, but are 
situated on the diametrically opposite sides of the year. This 
can only be the case if the couple of Day and Night, represent- 
ed by Ahani, be taken to’ denote thelong night and 
the long day in the Arctic regions. There the long night is 
matched by the long day, and while the one occurs when the 
sun is at the-winter-solstice, the other occurs when he is at the 
summer-solstice. The two parts of Ahani are, therefore, very 
correctly represented as forming the right and the ltft side of 
the Year-God-in‘the Aranyaka, and the passage thus materially 
supports the view about the nature of Ahani mentioned above. 
Lastly, we have express passages in the Rig-veda where 
a long day isdescribed. In V, 54,5, an extended daily course 
(dirgham yojanam) of the sun is mentioned and the 
Maruts are said to have extended their strength and 
greatness in a similar way.t+ But the most explicit state- 
ment abotit the long day is found in X, 138, 3. This 


* Taitt, Araniyaka, 1,2, 4,—UISFO amraieq | afenara: 
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hymn celebrates the exploits of Indra, all of which are per- 
formed in aerial or heavenly regions. In the first verse the 
killing qf Vritra, and the releasing of the dawns and the waters 
are mentioned; and in the second the sun is said to have been 
‘made to shine by the same process, The third verse* is as 
follows:— 
Vi sdryo madhye amuchad rathan divo 
vidad ddsdya pratimdnam dryah\ 
Dridhém Pipror asurasya méyinah 
Indro vydsyach chakrivdin Rijishvand \ 

The fourth, fifth and the sixth verses all referto the destru- 
ction of Vritra’s forts, the chastisement of Ushasand the placing 
‘of the moons in the heaven. * But the third verse quoted above 
is alone important for our purpose. The words are simple 
and easy, and the verse may be thus translated, “The sun 
unyoked his car in the midst of heaven; the Arya found a 

-counter-measure (pratimdnam) for the Dasa. Indra, acting 
with Rijishvan, overthrew the solid forts of Pipru, the conjur- 
ing Asura.” It is the first half of the verse that is relevant to our 
purpose. The sun is said to have unyoked his car, not at sunset, 
or on the hcrizon, but in the midst of heaven, there to rest for 
sometime, There is no uncertainty about it, for the words are 
so clear; and the commentators have found it difficult to 
explain this extraordinary conduct of the sun in the midway 
-of the heavens, Mr, Griffith says that it is, perhaps, an 
.allusion to an e€lipse, or to the detention Of the sun to 
enable the Aryans to complete the overthrow of their ene- 
mies. Both of these suggestions are, however, not satisfactory. 
During a solar eclipse the sun being temporarily hidden by the 
moon is invisible wholly or partially and is not besides stationary. 
The description that the suf unyoked his car in the mid-heaven 
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nnot, therefore, apply to the eclipsed sun. As regards the: 
her suggestion, viz. that the sun remained stationary for a 
hile to allow his favourite race, the Aryans, to overthrow 
\eir enemies, it seems to have had its origin in the Biblical 
issage (Joshua, X, 12, 13), where the sun is said to have stood 
ill, at the word of Joshua, until the people had avenged theme 
‘Ives upon their enemies, But there is no authority for 
nporting this Biblical idea into the Rig-Veda. Indra’s exploits 
re described in a number of hymns in the Rig-Veda, but in no 
ther hymn he is said to have made the sun stand still for the 
iryans, We must, therefore, reject both the explanations 
uggested by Griffith. Sayana getsover thedifficulty by interpreting 
he phrase, ratham vi amuchat madbye divah, as meaning that 
‘the sun loosened (vi-amuchat) his carriage, that is, set it free 
o travel, towards the middle (madhye) of heaven, (ratham 
wasthandya vi-muktavdn).” Sayaga’s meaning, therefore, is that 
vhen Indra obtained compensation from Vritra, he let loose 
the chariot of the sun to travel towards the midst of the 
sky. But the construction is evidently a strained one. The 
verb vt much is used in about a dozen places in the Rig-Veda 
in relation to horses, and everywhere it means to ‘unharness,’ 
‘unyoke,’ or ‘ separate the horses from the carriage for rest; ’ 
and even Sayana has interpreted itin the same way, Thus 
vi-muchya is explained by him as rathdt vishlishya in I, 104, 
1, and rathdt vs-muchya in III, 32, I, and tathdt visrijya in 
X, I60, 1, (also compare I, 171, I 51,177, 4; VI, 40,1). The 
most natural meaning of the present verse would, therefore, 
be that the ‘sun unyoked his carriage.’ But even supposing 
that vi much can be interpreted to mean ‘to loosen for 
travel,’ the expression would be appropriate only when there 
is an antecedent stoppage or slow motion of the sun, The 
question why the sun stopped or slackened his motion in 
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the midst.of thesky would, therefore, still remain unsolved. 
The phrase divah madhye naturally means ‘in the midst of the 
sky,’ and cannot be interpreted to mean ‘towards the mid-heaven.’ 
Of course if the sun was below the horizon, we may describe him 
as having loosened his horses for travel as in V, 62,1; but even 
there the meaning seems to be that the horses rested at the 
place. In the present case the sun is already in the midst of 
heaven, and we cannot take him below-the horizon without a pal- 
pable distortion of meaning. Nor can we properly explain the 
action of retaliation (pratimdnam), if we accept Sayana's inter- 
pretation. We must, therefore, interpret the first half of the 
verse to mean that “the sun unyoked his carriage in the midst of 
heaven.” There isanother passage in the Rig- Veda which speaks 
of the sun halting in the midst of heaven. In VII, 87, 5, the king 
Varuna is said to have made “the golden (sun) rock likea swing 
in the heaven” (chakre divi prenkhdm hiranmayam), clearly 
meaning that the sun swayed backwards and forwards in the 
heaven being visible all the time, (cf. also VII, 88, 3), The idea 
expressed in the present verse is exactly the same, for even 
within the Arctic regions the sun will appear as swinging only 
during the long continuous day, when he does not go below the 
horizon once every twenty-four hours. There is, therefore, nothing 
strange or uncommon in the present verse which says that “ the 
sun unyoked his carriage for some time in the midst of the sky ; ° 
and we need not be*impatient to escape from the natural meaning 
of the verse. A long halt of the sun in the midst of the heaven 
is here clearly described, and we must take it to refer to 
the long day inthe Arctic region. The statement in the 
second line further supports the same,view. European scholars 
appear to have been misled, in this instance, by the words 
Arya and Ddsa, which they are accustomed to interpret as 
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meaning the Aryan and the non-Aryan race. But though the 
‘words may be interpreted in this way in some passages, such is 
not the case everywhere, The word Ddsa is applied’ to Indra’s 
enemies in a number of places, Thus Shambara is called a Désa 
(IV, 30, 14,) and the same adjective is applied to Pipru in VIII, 
32, 2, and to Namuchi in V, 30,7, Indra is said to inspire fear 
into the Ddsa in X, 120, 2, and in II, 11, 2, he is described as 
having rent the Ddsa, who considered himself immortal. In the 
verse under consideration Indra’s victory over Pipru is celebrated, 
and we know that Pipru is elsewhere called a Dédsa. It is, 
therefore, quite natural to suppose that the words Arya and Désa 
in the above verse, refer to Indra and Pipru, and not to the Aryan 
and the non-Aryan race. The exploits described are all heavenly, 
and it jars with the context to take a single sentence in the 
whole hymn as referring to the victory of the Aryan over the 
non-Aryan race. There is again the word pratimdna (1st. counter- 
measure), which denotes that what has been done is by way of 
retaliation, a sort of counter-poise or counter-blast, with a view 
to avenge the mischief done by Ddsa. A battle between the 
Aryans and the non-Aryans cannot beso described unless a 
previous defeat of the Aryans is firstalluded to. The plain mean- 
ing of the verse, therefore, is that the sun was made to halt in 
the midst of the sky, producing a long day, and Indra thus found 
a counter-poise for Ddsa, his enemy. For we know that dark- 
ness is brought on by the Ddsa, and it is he who brings on the 
long night; but if the Dasa made the night long, Indra retalia- 
ted or cgunter-acted by making the day as long as the night 
of the Dasa, The long night of the Arctic regions is, we 
have seen, matched by ie long day in those regions, and 
the present yerse expresses the same idea of matching the 
one by the other. There is no reference to the victory of 
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the Aryan race over the non-Aryans, or anything of that kind 
as supposed by Western scholars. Séyana, who-had no historic 
theories to mislead him, has rightly interpretel1 Arya and Ddsa 
in this verse as referring to Indra and his enemy; but he, in his 
turn, has misinterpreted, asshewn above, the first half of the verse: 
in regard to the sun’s long halt in the midst of the sky. The 
misinterpretation of the second hemistich comes from Western: 
scholars, like Muir, who interprets Arya, as meaning the Aryans. 
and Ddsa, the non-Aryans. This shows how in the absence of 
the true key to the meaning of a passage, we may be led away by 
current theories, even where the words are plain and simple 


in themselves. 
We thus see that the Rig-Veda speaks of two different 


couples of Day and Night, one alone of which represents the 
ordinary days and nights in the year, and the second, the Ahani,. 

is a distinct couple by itself, forming, according to the Taittiriya 
Aranyaka, the right and the left hand side of the Year, indicat- 
ing the long Arctic day and night. The Taittiriya Samhita 
again gives us in clear terms a tradition that in the former age 
the night was so long that men were afraid it would not dawn. 

We have also a number of expressions in the Rig-Veda denoting 
‘long nights’ or ‘long and ghastly darkness,’ and also the ‘ long 
journey’ of the sun. Prayers are also offered to Vedic deities to 
enablethe worshipper to reachsafely the end of the night, the 
‘other boundary of whith is not known.’ Finally we have an 
express text declaring that the sun halted in the midst of 
the sky and thereby retaliated the mischief brought on by 
Dasa’s causing the long night. Thus we have not only the 
long day and the long night mentioned in the Rig-Veda, 
but the idea that the two match ch other is also found 
therein, while the Taittiriya Aranyaka tells us that they 
form the opposite sides of the Year-God. Besides the passages. 
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‘proving the long duration of the dawn, we have, therefore, 
sufficient independent evidence to hold that the long night in the 
Arctic regions and its counterpart the long day were both known to 
- the poets of the Rig-Veda, and the Taittiriya Samhité distinctly 
informs us that it was a phenomenon of the former (puré) age... 
| I shall close this chapter with a short discussion of another 
-Circum-Polar characteristic, I mean the southern course of the 
‘sun, It is previously stated, that the sun can never appear Over- 
head at any station in the temperate or the frigid zone, and that 
‘an observer stationed within these zones in the northern hemi- 
sphere will see the sun to his right hand or towards the south, 
while at the North Pole the sun will seem to rise from the south. 
Now the word dakshina in Vedic Sanskrit denotes both the 
‘right hand’ and the ‘south,’ as it does in other Aryan languages ; 
for, as observed by Prof. Sayce, these people had to face the 
rising sun with their right hands to the south, in addressing their 
gods, and hence “Sanskrit dakshina, Welsh dehaw and, Old Irish 
des all mean at once ‘right hand’ and ‘south’.”* With this 
explanation before us, we can now understand how in a number 
of passages in the Rig- Veda W estern scholars translate dakshing 
by ‘right side,’ where Indian scholars take the word to 
mean ‘the southern direction.’ There is a third meaning of 
<dakshind, wiz, ‘largess’ or ‘guerdon,’ and in some _ places 
the claims of rich largesses seem to have been pushed too far, 
Thus when the suns are said to be only for dakshinivats in 
I, 125, 6, it looks very probable that originally the expression 
had some reference to the southern direction rather than to 
the gifts given at sacrifices. In III, 58, 1, Saryais called 
the son of Dakshind, and even if Dakshina be here taken to 
‘mean the Dawn, yet the question why the Dawn was called 


* See Sayce’s Introduction to the Science of Language, Vol. Vol. 
1J, p. 130. 
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Dakshin remains, and the only explanation at present suggested 
is that Dakshina means ‘skilful’ or ‘expert.’ A better way to 
explain these phrases isto make them refer to the southerly 
direction ; and after what has been said above such an explana- 
tion will seem to be highly probable. It is, of course, necessary to 
be critical in the interpretation of the Vedic hymns, but I think 
that we shall be carrying our critical spirit too far, if we say that 
in no passage in the Rig-Veda dakshind or its derivatives are used 
to denote the southerly direction (1, 95, 6 ; I], 42, 3). Herodotus 
informs us (IV, 42) that certain Phoenician mariners were com- 
manded by Pharoah Neco, king of Egypt, to sail round Lybia 
(Africa) and return by the Pillars -of Hercules (Straits of 
Gibralter), The mariners accomplished the voyage and returned 
in the third year. But Horodotus disbelieves them, because, 
on their return they told such (to him incredible) stories, that 
in rounding Lybia they saw the sun to their right, Herodotus 
could not believe that the sun would ever appear in the 
north; but he little thought that what was incredible to 
him would itself be regarded as indisputable evidence of the 
authenticity of the account in later days. Let us take a 
lesson from this story, and not interpret dakshind, either by 
‘right-hand side’ or by ‘largess,’ in every passage in the Rig-Veda. 
There may not be distinct passages to show that the sun, or the 
dawn, came from the south. But the very fact that Ushas is 
called Dakshind (I, 123, 1 ; X, 107, 1), and the sun, the son of 
Dakshina (III, 58, 1), is itself very suggestive, and possibly we 
have here phrases which the Vedic bards employed because in 
their days these were old and recognised expressions in the 
language. Words, like fossils, very often preserve the oldest ideas or 
factsin a language; and though Vedic poets may have forgotten the 
Original meaning of these phrases, that is no reason why we should 
refuse to draw from the history of these words such conclusions 
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as may legitimately follow from it. The fact that the north is 
designated by the word ut-tara, meaning ‘upper, and the south 
by adha-ra, meaning ‘lower,’ also points to the samee conclusion; 
for the north cannot be over-head or ‘ upper ’ except to an obser- 
ver at or near the North Pole. In later literature, we find a 
tradition that the path of the sun lies through regions which are 
lower (adhah) than the abode of the Seven Rishis,or the con- 
stellation of Ursa Major.” That ecliptic lies to the south of the con- 
stellation is plain enough, but it cannot be said to be below the 
constellation, unless the zenith of the observer is in the con- 
stellation, or between it and the North Pole, a fosition,' possible 
only in the case of an observer in the Arctic region, I have 
already quoted a passage from the Rig-Veda, which speaks of 
the Seven Bears (Rikshih), as being placed on high in the heavens 
(uchehdh), But I have not been able to find out any Vedic 
authority for the tradition that the sun’s path lies below the 
constellation of the Seven Bears, It has also been stated 
previously that mere southerly direction of the sun, even if com- 
pletely established, is not a sure indication of the observer being 
within the circum-polar region, as the sun will appear to move 
always to the south of the observer even in the temperate zone, 
It is, therefore, not necessary to pursue this point further. It has 
been shown that the Rig-Veda mentions the long night and the 
long day, and we shall sec in the next chapter that the months 
and the seasons mentioned in this Old Book fully accord with 
the theory we have formed from the evidence hitherto discussed. 


* See Kalidasa’s Kumarasambhava, VI, 7,—arq:geuriganaa gare 
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Dakshind remains, and the only explanation at present suggested 
is that Dakshind means ‘skilful’ or ‘expert.’ A better way to 
explain these phrases isto make them refer to the southerly 
direction ; and after what has been said above such an explana- 
tion will seem to be highly probable. It is, of course, necessary to 
be critical in the interpretation of the Vedic hymns, but I think 
that we shall be carrying our critical spirit too far, if we say that 
in no passage in the Rig-Veda dakshind or its derivatives are used 
to denote the southerly direction (I, 95, 6 ; II, 42, 3). Herodotus 
informs us (IV, 42) that certain Phoenician mariners were com- 
manded by Pharoah Neco, king of Egypt, to sail round Lybia 
(Africa) and return by the Pillars -of Hercules (Straits of 
Gibralter). The mariners accomplished the voyage and returned 
in the third year. But Horodotus disbelieves them, because, 
on their return they told such (to him incredible) stories, that 
in rounding Lybia they saw the sun to their right, Herodotus 
could not! believe that the sun would ever appear in the 
north; but he little thought that what was incredible to 
him would itself be regarded as indisputable evidence of the 
authenticity of the account in later days. Let us take a 
lesson from this story, and not interpret dakshind, either by 
‘right-hand side’ or by ‘largess,’ in every passage in the Rig-Veda. 
There may not be distinct passages to show that the sun, or the 
dawn, came from the south. But the very fact that Ushas is 
called Dakshind (I, 123, 1; X, 107, 1), and the sun, the son of 
Dakshina (III, 58, 1), is itself very suggestive, and possibly we 
have here phrases which the Vedic bards employed because in 
their days these were old and recognised expressions in the 
language. Words, like fossils, very often preserve theoldest ideas or 
factsin a language; and though Vedic poets may have forgotten the 
original meaning of these phrases, that is no reason why we should 
refuse to draw from the history of these words such conclusions 
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as may legitimately follow from it. The fact that the north is 
designated by the word ut~—tara, meaning ‘upper, and the south 
by adha-ra, meaning ‘lower,’ also points to the samee conclusion; 
for the north cannot be over-head or ‘ upper ’ except to an obser- 
ver at or near the North Pole. In later literature, we find a 
tradition that the path of the sun lies through regions which are 
lower (adhah) than the abode of the Seven Rishis,or the con- 
stellation of Ursa Major.” That ecliptic lies to the south of the con- 
stellation is plain enough, but it cannot be said to be below the 
constellation, unless the zenith of the observer is in the con- 
stellation, or between it and the North Pole, a fosition,' possible 
only in the case of an observer in the Arctic region, I have 
already quoted a passage from ¢the Rig-Veda, which speaks of 
the Seven Bears (Rikshdh), as being placed on high in the heavens 
(uchchth). But I have not been able to find out any Vedic 
authority for the tradition that the sun’s path lies below the 
constellation of the Seven Bears, It has also been stated 
previously that mere southerly direction of the sun, even if com- 
pletely established, is Not a sure indication of the observer being 
within the circum-polar region, as the sun will appear to move 
always to the south of the observer even in the temperate zone, 
It is, therefore, not necessary to pursue this point further. It has 
been shown that the Rig-Veda mentions the long night and the 
long day, and we shall see in the next chapter that the months 
and the seasons mentioned in this Old Book fully accord with 
the theory we have formed from the evidence hitherto discussed. 
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Dakshind remains, and the only explanation at present suggested 
is that Dakshind means ‘skilful’ or ‘expert.’ A better way to 
explain these phrases is to make them refer to the southerly 
direction ; and after what has been said above such an explana- 
tion will seem to be highly probable. It is, of course, necessary to 
be critical in the interpretation of the Vedic hymns, but I think 
that we shall be carrying our critical spirit too far, if we say that 
in no passage in the Rig-Veda dakshind or its derivatives are used 
to denote the southerly direction (I, 95, 6 ; Il, 42, 3). Herodotus 
informs us (IV, 42) that certain Phoenician mariners were com- 
manded by Pharoah Neco, king of Egypt, to sail round Lybia 
(Africa) and return by the Pillars -of Hercules (Straits of 
Gibralter), The mariners accomplished the voyage and returned 
in the third year. But Horodotus disbelieves them, because, 
on their return they told such (to him incredible) stories, that 
in rounding Lybia they saw the sun to their right. Herodotus 
could not: believe that the sun would ever appear in the 
north; but he little thought that what was incredible to 
him would itself be regarded as indisputable evidence of the 
authenticity of the account in later days. Let us take a 
lesson from this story, and not tnterpret dakshind, either by 
‘right-hand side’ or by ‘largess,’ in every passage in the Rig-Veda. 
There may not be distinct passages to show that the sun, or the 
dawn, came from the south. But the very fact that Ushas is 
called Dakshind (I, 123, I ; X, 107, 1), and the sun, the son of 
Dakshind (III, 58, 1), is itself very suggestive, and possibly we 
have here phrases which the Vedic bards employed because in 
their days these were old and recognised expressions in the 
language. Words, like fossils, very often preserve the oldest ideas or 
factsin a language; and though Vedic poets may have forgotten the 
original meaning of these phrases, that is no reason why we should 
refuse to draw from the history of these words such conclusions 
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as may legitimately follow from it. The fact that the north is 
designated by the word ut—tara, meaning ‘upper, and the south 
by adha-ra, meaning ‘lower,’ also points to the samee conclusion; 
for the north cannot be over-head or ‘ upper ’ except to an obser- 
ver at or near the North Pole. In later literature, we find a 
tradition that the path of the sun lies through regions which are 
lower (adhah) than the abode of the Seven Rishis, or the con- 
stellation of Ursa Major.” That ecliptic lies to the south of the con- 
stellation is plain enough, but it cannot be said to be below the 
constellation, unless the zenith of the observer is in the con- 
stellation, or between it and the North Pole, a rosition,’ possible 
only in the case of an observer in the Arctic region, I have 
already quoted a passage from ¢he Rig-Veda, which speaks of 
the Seven Bears (Rikxhdh), as being placed on high in the heavens 
(uchchah), But I have not been able to find out any Vedic 
authority for the tradition that the sun’s path lies below the 
constellation of the Seven Bears, It has also been stated 
previously that mere southerly direction of the sun, even if com- 
pletely established, is not a sure indication of the observer being 
within the circum-polar region, as the sun will appear to move 
always to the south of the observer even in the temperate zone, 
It is, therefore, not necessary to pursue this point further, It has 
been shown that the Rig-Veda mentions the long night and the 
long day, and we shall sec in the next chapter that the months 
and the seasons mentioned in this Old Book fully accord with 
the theory we have formed from the evidence hitherto discussed, 
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CHAPTER VII. 
MONTHS AND SEASONS. 


Evidence of rejected calendar generally preserved i in sacrificial 
rites by conservative priests—Varying number of the months 
of sunshine in the Arctic region—Its effect on sacrificial ses- 
sions considered—Seven-fold character of the sun in the Ve- 
das—The legend of Aditi—She presents her seven sons to 
the gods and casts away the eighth—Various explanations of 
the legend in the Brahmanas and the Taittiriya Aranyaka 
—Twelve suns understood tu be the twelve month-gods in later 
literature—By analogy seven suns must have once indicated 
seven months of sunshine—Different suns were believed to be 
necessary to produce different seasons—Aditi’s legend belongs 
to the former age, or purvyam yugam— Evidence from sacrificial 
literature—The families of sacrifcers in primeval times—Called 
‘our ancient fathers’ in the Rig-Veda—Atharvan and Angiras 
traced to Indo-European period—Navagvas and Dashagvas, 
the principal species of the Angirases—Helped Indra in his 
fight with Vala—They finished their sacrificial session in ten 
months—The sun dwelling in darkness—Ten months’ sacrifices 
indicate only ten months of sunshine, followed by the long night 
—Etymology of Navagva and Dashagva—According to Sa- 
yana the words denote perscns sacrificing for nine or ten 
months—Prof, Lignana’s explanation improbable—The ad- 
jective Virdpas applied to the Angirases—Indicates other 
varieties of these sacrificers—Saptagu, or seven Hotris or 
Vipras—Legend of Dirghatamas—As narrated in the Maha- 
bharata—A protege of Ashvins in the Rig-Veda—Growing 
old in the tenth yuga—Meaning of yuga discussed—Mdnu- 
shd yugd means ‘human ages,’ and not always ‘human tribes’ 
in the Rig-Veda—Two passages in proof thereof—Interpre- 
tations of Western scholars examined and rejected —Médnushd 
yuga denoted months after the long dawn and before the long 
night—Dirghatamas represents the sun setting in the tenth 
month—Mdnushd yugdé and continuous nights—The five seasons 
in ancient times—A Rig-Veda passage bearing on it discus- | 
sed—The year of five seasons described as residing in waters’ 
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-—Indicates darkness of the long night—Not made up by 
combining any two consecutive seasons out of six—The ex- 
planation in the Brahmanas improbable—Summary. 
STARTING with the tradition about the half-yearly night 
of the gods found everywhere in Sanskrit literature, and also in 
the Avesta, we have found direct references in the Rig-Veda to 
a long continuous dawn of thirty days, the long day and the long 
night, when the sun remained above the horizon or went below 
it for a number of 24 hours; and we have also seen that the 
Rig-Vedic texts describe these things as events of a bye-gone 
age. The next question, therefore, is—Do we meet in the 
Vedas with similar traces of the Arctic condition of seasons, 
months or years? It is statéd previously that the calendar 
current at the time of the Vedic Samhités was different from 
the Arctic calendar, But if the ancestors of the Vedic people 
ever lived near the North Pole, “‘we may,” as observed by Sir 
Norman Lockyer with reference to the older Egyptian, calendar, 
“always reckon upon the conservatism of the priests of the 
temples retaining the tradition of the old rejected year in every 
case.” Sir Norman Lockyer first points out how the ancient 
Egyptian year of 360 days was afterwards replaced by a year 
of 365 days; and then gives two instances of the traditional 
practice by which the memory of the old year was preserved. 
“‘Thus even at Philz in later times,” says he, “in the temple of 
Osiris, there were 360 bowls for sacrifice? which were filled 
daily with milk by a specified rotation of priests, At Acanthus 
there was a perforated cask into which one of the 360 priests 
poured water from the Niledaily."* And what took place in 
Egypt, we may expect to have taken placein Vedic times. The 
characteristics of an Arctic year are so unlike those of a year 
in the temperate zone, that if the ancestors of the Vedic 


See Lockyer’s Dawn of Astronomy, p, 248. 


I50 THE ARCTIC HOME IN THE VEDAS, 


people ever lived within the Arctic regions, and immigrated 
southwards owing to glaciation, an adaptation of the calendar to 
the alterel:gesgraphical and astronomical conditions of the new 
home was a necessity, and must have been effected at the time. 
But in making this change, we may, aS remarked by Sir 
Norman Lockyer, certainly expect the conservative priests to 
retain as’ much of the old calendar as possible, or at least 
preserve th: traditions of the older year in one form or another 
especially in their sacrificial rites, Indo-European etymological 
equations have established the fact that sacrifices, or rather the 
system of making offerings to the gods for various purposes, 
existed from the primeval period ;* and if so, the system must 
have undergone great modifications as the Aryan races moved 
from the Arctic to the temperate zoie, I have shown elsewhere 
that calendar and sacrifice, especially the annual sattras, are 
closely connected, and that in the case of the annual sattras, or 
the sacrificial sessions which lasted for one year, the priests had 
in view, as observed by Dr, Haug,t the yearly course of the sun. 
It was the duty of these priests to keep up the sacrificial fire, as 
the Parsi priests now do, and'to see that the yearly rounds of 
sacrifices were performed at proper times (Titus), The sacrificial 
calendar in the Arctic home must, however, have been different 
from what it came to be afterwards ; and happily many traces of 
this calendar are still discoverable in the’sacrificial literature of 
Vedic times, proving that the ancient worshippers or sacri- 
ficers of our race must have lived in circum-polar regions, 
But before discussing this evidence, it is necessary to briefly 
describe the points wherein we might expect the ancient 


* See Schrader’s Prehistoric Antiquities of the Aryan Pouples, 
Part IV, Chap. XIII, translated by Jevons, p, 42]. Cf. Sans. yaj ; 
Zend yaz ; Greek azomai, agios, See Orion, Chap. II. 

+ See Dr. Haug’s Aitareya Brah. Vol. I, Introcuction, p. 46, 
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or the oldest sacrificial system to differ from the one current in 
Vedic times, ; 

In the Samhitas and Brahmanas, the annua] sattras, or 
yearly sacrificial sessions, are said to extend over twelve months, 
But this was impossible within the Arctic region, where the sun 
goes below the horizon for a number of days or months during 
the year, thereby producing the long night. The oldest duration 
of the annual sattras, if Such sattras were ever performed within 
the Polar regions, would, therefore, be shorter than twelve months, 
In other words, an annual satira of Jess than twelve months would 
be the chief distinguishing mark of the older sacrificial system, 
as contrasted with the later annual satira of twelve months, It 
must also be borne in mind«that the number of the months of 
sunshine and darkness cannot be the same everywhere in the 
Circum-Polar regions, At the Polethe sun is alternately above 
and below the horizon for six months each. But as all people 
cannot be expected to be stationed precisely at the Pole, 
practically the months of sunshine will vary from seven to eleven 
for the inhabitants of the Arctic region, those nearest to the North 
Pole having seven month's sunshine, while those living farther 
south from the Pole having the sun above their horizon for eight, 
nine or ten months according to latitude. These periods of sun- 
shine would be made up of the long Arctic day at the place and 
a succession of ordinary days and nights closely following each 
other ; and sacrificial sessions would be held, or-principal business 
transacted, and important religious and social ceremonies 
performed only during this period, It would, so to say, be 
a period of action, as contrasted with the long night, by 
which it was followed. The long dawn following the long 
night, would mark the beginnifig of this period of activity ; 
and the Arctic sacrificial year would, practically, be made up, 
only of these months of sunshine, Therefore, the varying 
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number of the months of sunshine would be the chief peculiarity 
of the Arctic sacrificial calendar, and we must bear it in mind 
in examining the traces of the oldest calendar in the Rig-Veda,,. 
or other Samhitas, 


A dawn of thirty days, as we measure days, implies a 
position so near the North Pole, that the period of sunshine at 
the place could not have been longer than about seven months, 
comprising, of course, a long day of four or five months, and a 
succession of regular days and nights during the remaining period;. 
and we find that the Rig- Veda does preserve for us the memory 
of such months of sunshine. We refer first to the legend of Aditi,. 
or the seven Adityas (suns), which is obviously based on some 
natural phenomenon. This legéhd expressly tells us that the- 
oldest number of Adityas or suns was seven, and the same idea 
is independently found in many other places in the Rig-Veda. 
Thus in IX, 114, 3, seven Adityas and seven priests are men- 
tioned together, though the names of the different suns are not 
given therein. In II, 27,1, Mitra, Aryaman, Bhaga, Varuna, 
Daksha and Amsha are mentioned by name as so many dif- 
ferent Adityas, but the seventh ‘is not named. This omission 
does -not, however, mean much, as the septenary character of 
the sun is quite patent from thefact that he is called saptd- 
shva (seven-horsed) in V, 45, 9, and his ‘seven-wheeled' chariot 
is said to be drawn by ‘seven bay steeds’ (I, 50, 8), or by a 
single horse ‘with seven names’ in I, 164, 2 2. The Atharva 
Veda also speaks of “the seven bright ‘rays of the sun” 
(VII, 107, 1); and the epithet Aditya, as applied to the sun 
in the Rig-Veda, is rendered more clearly by Aditeh putrah 
(Aditi’s son) in A. V. XIII, 2,9. SAyana, following YAska,. 
derives this seven-fold character of the sun from his seven 
tays; but why solar rays were taken to be seven still re- 
mains unexplained, unless we hold that the Vedic bards had 
anticipated the discovery of seven prismatic rays or colours, 
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which were unknown even to Yaska or SAyaha, Again though the 
existence of seven suns may be explained. on this hypothesis, yet 
it fails to account for the death of the eighth sun ; for the legend. 
of Aditi (Rig. X, 72, 8-9) tells us, “Of the eight’ sons of Aditi,. 
who were born from her body, she approached the gods with 
seven, and cast out Martanda, With seven sons Aditi approached 
(the gods) in the former age (p trvyam yugam) ; she brought thi- 
ther Mart4nda again for birth and death.”* The story is discus- 
sed in various places in the Vedic literature, and many other 
attempts, unfortunately all unsatisfactory, have been made to: 
explain it in a rational and intelligent way. Thus in the Taittiri- 
ya Samhita, VI, 5, 6,1 f., the story of Aditi cooking a Brahmau- 
dana oblation for the gods, the Sadhyas, is narrated. The 
remnant of the oblation was given to her by the gods, and four 
Adityas were born to her from it. She then cooked a second 
oblation, and ate it herself first ; but the Aditya born from it was 
an imperfect egg. She cooked a third time and the Aditya 
Vivasvat, the progenitor of man, was born, But the Samhita 
- does not give the number and names of the eight "Adityas, and 
this omission is supplied by the Taittiriya Brahmaaa (I, 1, 9, 
1 f.). The Brahmana tells usthat Aditi cooked the oblation 
four times, and each time the gods gave her the remnant 
of the oblation. Four pairs of sons were thus born to her ; 
the first pair was Dhatri and Aryaman, the second Mitra 
and Varuna, the third Amsha and Bhaga and the fourth 
Indra and Vivasvat. But the Brahmana does not explain why 
the eighth son was called Martanda,” and cast away. The 
Taittiriya Aranyaka,I, 13, 2-3, (cited by Sayana in his gloss 
on Rig. IJ, 27, I, and X, 72, 8:), first quotes t the two verses 


* Rig. X,72,8&9:— ant Tara ahead “atarenrreat 1 ear 
aa raat: qu aratearera yy aati: qtefefter Sept qi 


sTHTe qt rarquatateanaT \ For caeg a: in the second verse the 
Taittiriya Aranyaks, 1, 13, 3, reads qeqzr, see infra, 
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from the Rig-Veda(X, 72,8 and 9g), which give the legend of 
Aditi but with a slightly different reading for the second line of 
the second verse. Thus, instead of tvat punah Médrtdndam 4 
abharat (she brought again Martanda thither for birth and death), 
the Aranyaka reads tat pard Madrtandam 4 abharat (she set aside 
Martanda for birth and death). The Aranyaka then proceeds 
to give the names of the eight sons, as Mitra, Varuna, Dhatri, 
Aryaman, Amsha, Bhaga, Indra and Vivasvat. But no further 
explanation is added, nor are we told which of these eight sons 
represented Martanda. There is, however, another passage in the 
Aranyaka (I, 7, 1-6) which throws some light on the nature of 
these Adityas.* The names of the suns here given are different. 
They are:—Aroga, Bhraja, Patara, Pataiga, Svarhara, Jyotishi- 
mat, Vibhasa and Kashyapa - the last of which is said to remain 
constantly at the great mount Meru, permanently illumining 
that region. The other seven suns are said to derive their 
light from Kashyapa and to be alone visible to man. We are 
then told that these seven suns are considered by some 
Acharyas to be the seven manifestations of the Prdras, or 
the vital powers in man; while others are said to hold 
the opinion that they are the types of seven officiating priests 


* See Taittiriya Aranyaka, 1, 7,—enaaerm: Get: Tat: | cao 
safe frata: 1... eerter: | a aes Tt wer |. a 
ara aa SUTIN asa |... ae rte: so: gat gearara?: 
| Bateas: Gat earaay: | aaraenrafe ) “aa faut arataal: 
ag gta aaa: 1 far arkear & aa afi: ati wa” gfa 
( Rig. IX, 114, 3). aqenara: t fears Raa wether | catarge 
aeaqaena efe asa: ......1 aarfeneneqat ara’ | wet 
‘a saafaat gia 

Upon this Sayana says:— farts: ? ay ary feat weara ear: wal: 
‘maa? adel, ‘aia? aeat wear Ry gait) a fe wg. 
sqanaienhian Taegual: aaa 1 aenedea tag Paftra: wai: 
And again atareaeatefe 1 ata oa ad; ele, delet aagqat AAT. 
Jord a ena a & eden Have: aay, TeneTadegqass 
agqaeaarga i...) Hel J swale’ efi area, daa TaeTeT 
Barat: wale i fea aarite Baas: | “eaateate? fazer: | 
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(fitvizch), A third explanation is then put forward, wiz., that 
the distinction of seven suns is probably based on the different 
effects of sun’s rays in different months or seasons, and in support 
of it a Mantra, or Vedic verse, Dig-bhrija ritdn karots, (resorting 
to, or shining in, different regions (they) make the seasons), 1S 
quoted. I have not been able to find the Mantra in the existing 
Samhitas, nor does SA4yana give us any clue to it, but simply 
observes “ the different features of different seasons cannot be 
accounted for, except by supposing them to have been caused by 
different suns ; therefore, different suns must exist in different 
regions”.* But this explanation is open to the objection (actually 
raised by Vaishampayana), that we shall have, on this theory, to 
assume the existence of thousands of suns as the characteristics 
of the seasons are so numerous. The Aranhyaka admits, toa 
certain extent, the force of this objection, but says—ashtau tu 
vyavasitah, meaning that the number eight is settled by the text 
of the scripture, and there is no further arguing about 
it. The Shatapatha Brahmana, III, 1, 3, 3, explains the le- 
gend of Aditi somewhat on the same lines. It says that 
seven alone of Aditi’s sons are styled Derdh Aditydéh (the 
gods Adityas) by men, and that the eighth Martanda was 
born undeveloped, whereupon the Aditya gods created man 
and other animals out of him, In two other passages of the 
Shatapatha Brahmana, VI, 1, 2, 8, and XI, 6, 3,8, the num- 
ber of Adityas is, however, given ,as twelve, In the first 
(VI, 1, 2, 8) they are said to have sprung from twelve 
drops generated by Prajapati and then placed in different 
regions (dikshe); while in the second (XI, 6, 3, 8 )t these 
~ ® See S4yana's explayaticn queted on the mat page. | 
+ Shatapaths Rrabraana, VI, 1, 2, 8,—-@ qada ata frat aarraa_ 
@ Bran FAA Tawa 1a araenfyert RANT arqaareata t 
Again XI,-6, 3, 8am anfeerr eff 1 gig arat: darateae 
anrfxeat: | 
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twelve Adityas are identified with the twelve months of the 
year, The number of Adityas is also given as twelve in the 
Upanishads : while in the post-Vedic literature they are every- 
where said to be twelve, answering to the twelve months f the 
year. Muir, in his Orijinal Sanskrit Texts, Volumes IV and V, 
gives most of these passages, but offers no explanation as to the 
legend of Aditi, except such as isto be found in the passages 
quoted. There are many different speculations or theories of 
Western Scholars regarding the nature and character of Aditi, 
but as far as thenumber of Adityas is concerned, I know of no 
satisfactory explanation as yet suggested by them. On the con- 
trary the tendency is, as observed by Prof. Max Muller, to regard 
the number, seven or eight, as uncorihected with any solar move- 
ments. A suggestion is made that the eight Adityas may be 
taken to represent the eight cardinal points of the compass, but 
thedeath or casting away of the eighth Aditya seals the fate 
of this explanation, which thus sezm; to have been put forward 
only to be rejected like Martanda, the eighth Aditya. 

We have here referred to, or quoted, the texts and passages 
bearing on Aditi’s legend, or the number of Adityas, at some 
length, in order to show how we are apt to run into wild spe- 
culations about the meaning ofa simple legend when the key to 
it is lost. That the twelve Adityas are understood to represent 
the twelve month-gods in later Vedic literature is evident from 
the passage in the Shatapatha Brahmana (XI, 6, 3, 8=Brih. 
Arn. Up. III, 9, 5), which says “There are twelve months of the 
year ; these are the Adityas,” With this explanation before us, 
and the belief that different seasonal changes could be explained 
only by assuming the existence of different suns, it required no 
.very great stretch of imagination to infer that if twelve Adityas 
now represent the twelve months of the year, the seven Adityas 

“must have once (pirvyam yugam) represented the seven 
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months of the year. But this explanation, reasonable though 
it was, did not commend itself, or we. might even say, occur 
to Vedic scholars, who believed that the home of the Aryans 
lay somewhere in Central Asia. It is, therefore, satisfactory 
to find that the idea of different suns producing different 
months is recognised so expressly in the Taittiriya Arahyaka, 
which quotes a Vedic text, not now available, in support 
thereof, and finally pronounces in favour of the theory, which 
regards the seven suns as presiding over seven different heavenly 
rezions and thereby producing different seasons, in spite of the 
objection that it would lead to the assumption of thousands of 
suns—an objection, which the Arahyaka disposes of summarily 
by observing that eight is a settled number, and that we have 
no right to change it, That this explanation is the most probable 
of all is further evident from Rig. IX, 114, 3, which says “ There 
are seven Sky-regions (sapta dishah), with their different suns 
( ndné sirydh ), there are seven Hotris as priests, those who are 
the seven gods, the Adityas,-—with them, O Soma! protect us, ” 
Here nénd-sdrydh is an adjective which qualifies dishah (sapta), 
and the co-relation between’ seven regions and seven suns is 
thus expressly recognised, Therefore, the simplest explanation 
of Aditi’s legend is that she presented to the gods, that is, brought 
forth into heavens, her seven sons, the Adityas, to form the seven 
months of sunshine in the place, She had an eighth son, but he 
was born in an undeveloped state, or, was, what we may call, still- 
born ; evidently meaning that the eighth month was not a month 
of sunshine. or that the period of darkness at the place commen- 
ced with the eighth month. All this occured not in this age, but 
in the previous age, and the words péreyam yugam in X, 72, 9, are 
very important from this point of view. The word yuga is evi- 
dently used to denote a period of time in the first and second 
verses of the hymn, which refer to the former age of the gods. 
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(devdndm pirvye yuge)and also of the later age (utiare yuge). 
Western scholars are accustomed to interpret yuga to mean ‘a 
generation of men’ almost in every place where the phrase is 
met with ; and we shall have to consider the correctness of this 
interpretation later on. For the purpose of this legend it is 
enough tostate that the phrase piérvyam yugam occurs twice in 
the hymn, and that where it first occurs (in verse 2 ), it clearly 
denotes ‘an early age’ or ‘some division of time.’ Naturally 
enough we must, therefore, interpret it in the same way where 
it Occurs again in the same hymn, t7=., in the verse describing 
the legend of Aditi’s seven sons. The sun having seven rays, or 
seven horses, also implies the same idea differently expressed. 
The seven months cf sunshine, with their different tem peratures, 
are represented by seven suns producing these different results 
by being differently located, or as having different kinds of rays, 
or as having different chariots, or horses, or different wheels to the 
same chariot. It is one and the same idea in different forms, or 
as the Rig- Veda puts it, “‘one horse with seven names,” (I, 164, 
2). A long dawn of thirty days indicates a period of sunshine 
for seven months; and we now see that the legend of Aditi is 
intelligible only if we interpret it as a relic Of a time when there 
were seven flourishing month-gods, and the eighth was either still- 
born, or cast away. Médrtdnda is etymologically derived from 
marta meaning ‘dead or undeveloped’, ( being connected with 
mrita, the past participle of mri, to die) and dmda, an egg or a 
bird ; and it denotes adead sun, or a sun that has sunk below the 
horizon, for in Rig. X, 55,5, we tind the word maméra (died). 
used to denote the setting of the daily sun. The sun is also repre- 
sented as a bird in many places in the Rig- Veda (V, 47,3; X, 55, 63. 
X,177,1; X, 189, 3). A cast away bird (Jfdridnda) is, there- 
fore, the sun that has set or sunk below the hgrizon, and 
the whole legend is obviously a reminiscence of the place: 
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where the sun shone above the horizon. for seven months, and 
went below it in the beginning of the eighth. If this nature of 
the sun-god is once impressed on the memory, it cannot be 

easily forgotten by any people simply by their being obliged to 

change their residence ; and thus the sevenfold character of the 

sun-god must have been handed down as an old tradition, though 

the Vedic people lived later on in places presided over by the 

twelve Adityas. That is how ancient traditions are preserved 

everywhere, as, for instance, those relating to the older year in 

the Egyptian literature, previously referred to. 

We have seen above that the peculiar characteristic of 
the Arctic region isthe varying number of the months of sun- 
shine in that place. It isnot, therefore, enough to say that 
traces ofa period of seven months’ sunshine are alone found in 
the Rig-Veda. If our theory is correct, we ought to find re- 
ferences to periods of eight, nine or ten months’ sunshine along 
with that of seven months cither in the shape of fraditions, or 
in some other form ; and fortunately there are such references 
in the Rig-Veda, only if we know where to look for them. 
We have seen that the sun’s chariot is said to be drawn by seven 
horses, and that this seven-fold character of the sun has refer- 
ence to the seven suns, conccived as seven different month-gods. 
There are many other legends based on this seven-fold division, 
but asthey do not refer to the subject under discussion, we 
must reserve their consideration for another occasion. The 
only fact necessary to be mentioned in this place is that the 
number of the sun’s horses is said to be not only seven (I, 50, 
8), but also ten in IX, 63,9; and if the first be taken 
to represent seven months, the other must be understood 
to stand for ten months aswell. Weneed noty however, de- 
pend upon, such extension of the legend of seven Adityas 
to prove that the existence of nine or ten months of sunshine 
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‘was known to the poets of the Rig-Veda. The evidence, which 
Tam now going to cite, comes from another source, I mean, the 
sacrificial litefature, which is quite independent of the legend of 
the seven Adityas, The Rig-Veda mentions a number of ancient 
sacrificers styled ‘ our fathers '(II, 33,13; VI, 22, 2), who instituted 
the sacrifice in ancient times, and laid down, for the guidance of 
man, the path which» he should, in future, follow. Thus the 
sacrifice offered by Manu, is taken as the type, and other sacri- 
fices are compared with it in I, 76,5. But Manu was not 
alone to offer this ancient sacrifice to the gods. In X, 63, 7, he 
is said to have made the first offerings to the gods along with 
the seven Hotris ; while Angiras and Yayati are mentioned with 
him as ancient sacrificers in I, 31,17, Bhrigu and Angiras in 
VIII, 43, 13, Atharvan and Dadhyajich in I, 80, 16, and Dadhy- 
afich, Angiras, Atri and Kanva in I, 139,9. Atharvan by 
his sacrifices is elsewhere described, as having first extended 
the paths, whereupon the sun was born (I, 83,5), and the 
Atharvans, in the plural, are styled ‘our fathers’ (nah pitarah) 
along with Angirases, Navagvas and Bhrigus in X, 14, 6, 
In II, 34, 12, Dashagvas are said to have been the first to 
offer a sacrifice; while in X, 92, Io Atharvan is spoken 
of, as having established order by sacrifices, when the Bhrigus 
showed themselves as gods by their skill. Philologically the 
name of Atharvan appearsas Athravan, meaning a fire-priest, 
in the Avesta, and the word Anhgiras is said to be etymolo. 
gically connected with the Greek Aggilos, a ‘ messenger’ and the 
Persian Angara ‘a mounted courier.’ In the Aitareya Brahmanha 
(III, 34) Afgirases are said to be the same as Angédrdh, 
‘burning coals or fire,’ (Cf. Rig. X. 62,5). Whether we accept 
these etymologies as absolutely correct or not, the resemblance 
between the different words sufficiently warrants the assum p- 
tion that Atharvan and Angiras must have been the ancient 
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sacrificers of the whole Aryan race and not merely of the 
Vedic people. Therefore, even though Manu, Atharvan, Abgiras 
be not the names of particular individuals, still there can be 
little doubt that they represented families of priests who conduct- 
ed, if not originated, the sacrifices in primeval times, that is, 
before the Aryan separation, and who, for this reason, seem to 
have attained almost divine character in the eyes of the poets of 
the Rig-Veda. They have all been described as more or less 
connected with Yama in X, 14, 3-6 ; but it does not follow there- 
from that they were all Yama’s agents or beings without any 
human origin. For, as stated above, there are a number of 
passages in which they are described as being the firsé and the 
most ancient sacrificers of the race ; and if after their death they 
are said to have gone to Yama and become his friends and com- 
panions, that does not, in any way, detract from their human 
character. It is, therefore, very important in the history of the 
sacrificial literature to determine if any traditions are preserved 
in the Rig-Veda regarding the duration of the sacrifices perfomed 
by these ancient ancestors of the Vedic people (nah pirve mtarah, 
VI, 22, 2), in times before the separation of the Aryan people, 
and see if they lend any support to the theory ofan early Circum- 
Polar home. 


Now so far as my researches go, I have not been able to 
find any Vedic evidence regarding the duration of the sacri- 
fices performed by Manu, Atharvan, Bhrigu or any other 
ancient sacrificers, except the Angirases. There is an annual 
sattra described in the Shrauta Sfitras, which is called the 
Afgirasdm-ayanam, and is said to be a modification of the 
Gavdm-ayanam, the type of all yearly sattras, But we do not 
find ‘therein any mentign of the duration of the ea: ra of the 
Aigirases. The duration of the Gavdém-ayanam is, however, 
given in the Taittiriya Sanhité, and will be ciscussed in 
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the next chapter. For the present, we confine ourselves to the 
sattra of the Aiigirases, and have to see if we can find out other 
means for determining its duration. Such a means is, fortunately, 
furnished by the Rig-Veda itself. There are two chief species of 
the Angirases (Angiras-tama), called the Navagvas and the 
Dashagvas, mentioned in the Rig-Veda (X, 62, 5 and 6); These 
two classes of ancient sacrificers are generally mentioned together, 
and the facts attributed to the Angirases are also attributed to 
them. Thus the Navagvas are spoken of as ‘our ancient fathers,’ 
in VI, 22, 2, and as ‘our fathers’ along with Angirases and Bhrigu 
in X, 14, 6. Like the Angirases, the Navagvas are also connected 
with the myth of Indra overthrowing Vala, and of Sarama and 
Panis (I, 62, 3 and 4: V, 29,12; V, 45,7; X, 108, 8). In one 
of these Indra is describei as having taken their assistance when 
he rent the rock and Vala (I, 62, 4) ; and in V, 29, 12, the Nava- 
gvas are said to have praised Indra with songs and broken open 
the firmly closed stall of the cows, But there are only two 
verses in whith the duration of their sacrificial session is mention- 
ed. Thus V, 45, 7 says, “Here, urged by hands, hath loudly rung 
the pre3:-stone, with which the Navagvas sang (sacrificed) for ten 
months”: and in the eleventh verse of the same hymn the poet says, 
“I place upon (offer to) the waters your light-winning prayers 
wherewith the Navagvas completed their ten months,” * In II, 
34, 12, we again read, “They, the Dashagvas, brought out (of- 
fered) sacrifice first of all. May they favour us at the 
flashing forth of the dawn": while in IV, 51, 4,¢ the Dawns 
are said “to have dawned richly on the Navagva Angira, 


* Rig. V, 45, 7,—arqaten eeaadl aixeady a TH Alay ag- 
war: \V. 45, 1L—fire at cq afta cael aur aa ga ara a- 
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‘and on the seven-mouthed Dashagva,” evidently showing that 
their sacrifice was connected with the break of the dawn and 
lasted only for ten months, What the Navagvas orthe Dashagvas 
-accom plished by means of their sacrifices is further described in 
V, 29, 12, which says, “The Navagvas and the Dashagvas, who 
had offered libations of Soma, praised Indra with songs ; labouring 
(at it) the men laid open the stall of kine though firmly closed ;” 
while in III, 39, 5, we read, “ Where the friend (Indra), with the 
friendly energetic Navagvas, followed up the cows on his knees, 
‘there verily with ten Dashagvas did Indra find the sun dwelling in 
darkness (tamasi kshiyaniam),’* In X, 62, 2 and 3, the Angirases, 
of whom the Dashagvas and the Navagvas were the principal 
species (Angiras-tama, X, 62,6), are, however, said to have 
themselves performed the feat of vanquishing Vala, rescuing the 
.cows and bringing out the sun, at the end of the year (pzri vatsare 
Valam abhindan) ; but it obviously means that they helped Indra 
an achieving it at the end of the year, Combining all these state- 
ments we can easily deduce (1) that the Navagvas and the 
Dashagvas completed their sacrifices in ten months : (2) that these 
sacrifices were connected with the early flush of the Dawn ;(3) 
that the sacrificers helped Indra in the rescue of the cows from 
Vala at the ead of the year ; and (4) that at the place where Indra 
went in search for the cows, he discovered the sun “dwelling in 
. darkness,” 

Now we must examine a little more closely the mean- 
ing of these four important statements’ regarding the Na- 
vagvas andthe Dashagvas, The first question that arises 
in this connection is--What ismeant by their sacrifices be- 
ing completed in ten months, and why did they not con- 

tinue sacrificing for the whole year of twelve months? The 


~ * Rig. TIL, 39, 5.—a@er © aa afafietaaehirgat arafieat eq- 
qa | aed asa! eufeaa: qa fae aafe froraq y 
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expression for ‘ten months’ in the original is dasha mdsdh, andi 
the words are so plain that there can be no doubt about their 
import. We have seen that the Navagvas used to help Indra 
in releasing the cows from the grasp of Vala, and in X, 62, 2 
and 3, the Angirases are said to have defeated Vala at the end of 
the year, and raised the sun to heaven. This exploit of Indra, 
the Afgirases, the Navagvas and the Dashagvas, therefore, 
clearly refers to the yearly rescue of the sun, or the cows of the 
morning, from the dark prison into which they are thrown by 
Vala ; and the expression “Indra found the sun dwelling in dark- 
ness”, mentioned above further supports this view. In I, 117, 5,. 
the Ashvins are said to have rescued Vandana, like some 
bright buried gold, “like one asleep in the lap of Nir-riti (death), 
like the sun dwelling in darkness (tamast kshiyantam)"’, This 
shows that the expression ‘dwelling in darkness,’ as applied to 
the sun, means that the sun was hidden or concealed below the 
horizon so as not to be seen by man. We must, therefore, hold 
that Indra kitled or defeated Vala at the end of the year, in a 
place of darkness, and that the Dashagvas helped Indra by - 
their songs at the time. This might lead any one to suppose 
that the Soma libations, offered by the Navagvas and the 
Dashagvas for ten months, were offered during the time when 
war with Vala was waging. But the Vedic idea is entirely 
different. For instance the morning prayers are recited be- 
fore the rise of the sun, and so the sacrifices to help Indra 
against Vala had to be performed befure the war, Darkness 
ora dark period, of ten months is again astronomically im- 
possible anywhere on the globe, and as there cannot be ten 
months of darkness the only other alternative admissible is 
that the Dashagvas and the Navagvag carried on their ten 
‘months’ Sacrifice during the period of sunshine, Now if this 
_ period of sunshine hai extended to twelve months, there was 
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‘no reason for the Dashagvas to curtail their sacrifices and com- 
plete them in ten months. Consequently the only inference 
-we can draw from the story of the Navagvas and the Dashagvas 
is that they carried on their sacrifices during ten months of sun- 
" shine and after that period, the sun went to dwell in darkness or 
‘sank below the horizon, and Indra, invigorated by the Soma 
libations of the Dashagvas, then entered into the cave of Vala, 
rent it open, released the cows of the morning and brought out 
the sun at the end of the old and the beginning of the new year, 
when the Dashagvas again commenced their sacrifices after the 
long dawn or dawns, In short, the Dashagvas and the Navagvas, 
and with them all the ancient sacrificers of the race, lived in a 
region where the sun was abcve the horizon for ten rnonths, and 
then went down, producing a long yearly night of two months’ 
duration. These ten months, therefore, formed the annual 
sacrificial session, or the calendar year, of the oldest sacrificers 
of the Aryan race, and we shall see in the next chapter that 
independently of the legend of the Dashagvas this view is fully 
supported by direct references to such a session in the Vedic 


sacrificial literature. 


The ctymology of the words Navagva and Dashagva 
Jeads us to the same conclusion. The wordg are formed by 
prefixing nava and dasha to gra. So far there is no dif- 
ference of opinion. But Y4ska (XI, 19) takeS nava in na- 
vayva to mean either ‘new’ or ‘charming,’ interpreting the 
word to mean ‘those, who have charming or new career (gva, 
from yam to go)’. This explanation of Yaska is, however, un- 
satisfactory, inasmuch asthe Navagvas and the Dashagvas are 
usually mentioned together in the Rig-Veda, and this close 
and frequent association of their names makes it necessary for 
us to find out such an etymological explanation of the words as 
«vould make Navagva bear the same relation to nava as 
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Dashagva may have to dasha. But dasha or rather dashan, is a 
numeral signifying ‘ten ’ and cannot be taken in any other sense 
therefore, as observed by Prof. Lignana,* nave or rather navan 
must be taken to mean ‘nine’, The meaning of gva (gu-+a).is, 
however, yet to be ascertained. Some derive it from go, a 
cow, and others from gam, to go. In the first case the meaning 
would be ‘ of nine cows’ or ‘ of ten cows’ ; while in the second 
case the words would signify ‘ going in nine’ or ‘going in ten,’ and 
the fact that the Dashagvas are said to be ten in III, 39, 5, lends 
support to the latter view. But the use of the words Navagva 
and Dashagva, sometimes even in the singular number asan ad- 
jective qualifying a singular noun, shows that a group or a com- 
pany of nine or ten men, is not, at any rate, always intended. 
Thus in VI, 6, 3, the raysof Agni are said tobe navagvas, while 
Adhrigu is said to be dashagva in VIII, 12, 2, and Dadhyajfich: 
navagva in IX, 108, 4. We must, therefore, assign to these 
epithets some other meaning, and the only other possible expla- 
nation of the numerals ‘nine’ and ‘ten’ is that given by Sayana, 
who says “(Comm. on Rig. I, 62, 4), “The Adgirases are of two 
kinds, the Navagvas or those who rose after completing the 
sattra in nine months, and the Dashagvas, or those who rose 
after finishing the satira in ten months.”t We have seen 
that in the Rig-Veda V, 45, 7 and 11, the Dashagvas and 


* See his “Essay on “The Navagvas and the Dashagvas of the: 
Rig-Veda” in the Proceedings of the 7 th International Cougress of Ori- 
entalists, 1886, pp. 59-68 The essay is in Italian, and I am indebted 
to the kindness of Mr. Shrinivas Iyengar, B. A., B. L., High Court 
Pleader, Madras, for 4 translation of the same. 


+ Sayana, in his gloss.on Rig. I, 62, 4, says:— wlitzat fafa. 
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the Navagvas are said to have completed their sacrifices in 
ten months. Sayana’s explanation’ is, therefore, fully war- 
ranted by these texts, and very probably it is based on, 
some traditional information about the Dashagvas. Prof. Lig- 
nana of Rome,* suggests that the numerals navan and dashan 
in these names should be taken as referring to the period of 
gestation, as the words nava-mdhya and dasha-mdhya occur in 
the Vendidad, V, 45, (136), in the same sense, Thus interpreted 
Navagva would mean ‘born of nine months,’ and Dashagva 
‘born of ten months.’ But this explanation is highly improb- 
able, inasmuch as wecannot first suppose thata number of 
persons were born prematurely in early times, and secondly 
that it was specially such persons that attained almost divine 
honours. The usual period of gestation is 280 days or ten 
lunar months ( V, 78,9), and those that were born a month 
earlier cannot be ordinarily expected to live long or to perform 
feats which would secure them divine honours. The reference 
to the Vendidad proves nothing, for there the ease ofa still- 
born child after a gestation of 1, 2, 3, 4, 5,6, 7,8,9, or Io 
months is under consideration, and Ahura Mazda enjoins that 
the house where such a still-born child is brought forth 
should be cleaned and sanctified in a special way. Prof. 
Lignana’s explanation again conflicts with the Vedic texts 
which say that the Dashagvas were ten in number (III, 39, 
s), or that the Navagvas sacrificed only for ten months 
(V,47, 5). Sayana’s explanation is, therefore, the only one 
entitled to our acceptance. I may here mention that the Rig: 
Veda ( V, 47, 7 and 11 ) speaks of ten months’ sacritice only in 
connection withthe Navagvas, and does not mention any sac- 
rifice of xime months. But the etymology of the names now helps. 
us in assigning the ttn months’ sacrifice to the Dashagvas and 


~ * See his Essay in the Proceedings of the 7th International Con 
gress of the Orientalists, pp. 59-68, 
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the nine months’ to the Navagvas. For navan in Navagva 
is only a numerical variation for dashan in Dashagva, and 
it follows, therefore, that what the Dashagvas did by tens, the 
Navagvas did by nines, 


There is another circumstance connected with the Aigi- 
rases which further strengthens our conclusion, and which 
must, therefore, be stated in this place. The Adgirases are 
sometimes styled the Virdpas. Thus in -III,53,7, the Angi- 
rases are described as “ Virdpas, and sons of heaven’; and the 
name Viripa once occurs by itself as that ofa single being, 
who Sings the praises of Agni, ina stanza (VIII, 75,6) imme. 
diately following one in which Angiras is invoked, showing that 
Viripa is here used asa synonym for Angiras. But the most 
explicit of these references is X, 52,5 and 6. The first of these 
verses states that the Angirases arc Virdpar, and they are the 
sons Of Agni; while the second describes them along with the 
Navagva and the Dashagva in the following terms, “And which 
Virapas were born from Agni and from the sky; the Navagva 
or the Dashagva, as the best of the Ajdgirases (Angiras-tama), 
prospers in the assemblage of the gods.’* Now Vurdpas literal- 
ly means ‘of various forms,’ and in the above verses it seems 
to have been used as an adjective qualifying Afgirases to de- 
note that there are many species of them. Weare further 
told that the Navagvas and the Dashagvas were the most 
important ( Anuras-tamah\ of these s-ecies. In the last 
‘chapter I have discussed the meaning of the adjective Ms- 
rip, aS applied to a couple of ay and Night and 
have shown, on the authority of Madhava, that the word, 
as applied to days and nights, denotes their duration, or the 
period of time over which they extend. Verdpas in the 
present instance appears to be used precisely in the same 


* Rig, X, 62, 6,—e aa: af aft feeqat fcaeaht | warat 
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sense. The Navagvas and the Dashagvas were no doubt the 
most important of the early sacrificers, but these too were 
not their only species. In other words they were,not merely 
‘nine-going,’ and ‘ten-going,’ but ‘ various-going ’ ( virdpas), 
‘meaning that the duration of their sacrifices was sometimes 
shorter than nine and sometimes longer than ten months. In fact 
a Sapta-gu (seven-going) is mentioned in X, 47, 6, along with 
Brihaspati, the son of Afgiras, and it seems to be used there 
.as an adjective qualifying Brihaspati; for Brihaspati is described 
‘in another place (IV, 50, 4) aS saptdsya (seven-mouthed), while 
‘the Atharva-Veda IV, 6, 1, describes the first Brahmana, Brihas- 
pati, as dashdsya or ten-mouthed. We have also seen that in 
IV, 51, 4, the Dashagva is also called ‘seven-mouthed.’ All these 
expressions can be satisfactorily explained only by supposing 
that the Afgirases were not merely ‘nine-going’ or ‘ ten-go- 
ing,’ but rirdpas or ‘ various-going,’ and that they completed 
their sacrifices within the number of months for which the 
sun was above the horizon at the place where these sacrifices 
were performed. It follows, therefore, that in ancient times 
the sacrificial session lasted frem seven to ten months; and the 
number of sacrificers (//otyi3) corresponded with the number of 
the months, each doing his duty by rotation somewhat. after 
the manner of the Egyptian priests previously referred 
to. These sacrifices were over when the long night com- 
menced, during which Indra fought with Vala and van- 
quished him by the end of the year ( parivatsare, X, 62, 2 ). 
The word parivatsare (at the end of the year) is very sug- 
gestive and shows that the year closed with the long night. 


Another reference toa period of ten months’ sun-shine 
is found in the legend, of Dirghatamas whom the Ashvins 
are said to have saved or rescued from a pit, into which 
he was thrown, after being made blind and infirm, I 
have devoted a separate chapter later on to the discussion of 
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Vedic legends, But I take up here the legend of Dirghae 
tamas because we have therein an express statement as to the 
life of Dirghatamas, which remarkably corroborates the con- 
clusion we have arrived at from the consideration of the story 
of the Dashagvas. The story of Dirghatamas is narrated in 
the Mahabharata, Adiparvan, Chap. 104. He is said to be the 
son of Mamata by Utathya, and born blind through the curse of 
Brihaspati his uncle. He was, however, married and had several 
sons by Pradveshi. The wife and the sons eventually became 
tired of feeding the blind Dirghatamas (so called because he 
was born blind ), and the sons abandoned him afloat on a worn- 
out raft in the Ganges. He drifted on the waters for a long time 
and distance, when at last the king Bali picked him up. Dirgha: 
tamas then had several sons born to him from a ddsi ora female 
slave, and also from the wife of Bali, the sons of Bali’s wife be- 
coming kings of different provinces, Inthe Rig-Veda Dirgha- 
tamas is One of the proteges of the Ashvins, and about 25 hymns 
in the first Mandala are ascribed to him. He is called Mamat- 
eya, or the son of Mamata in I, 152, 6, and Uchathya’s offspring 
in I, 158, 4. In the latter hyntn he invokes the Ashvins for the 
purpose of rescuing him from the ordeals of fre and water to- 
which he was subjected by the Dasa Traitana. In I,147,3 and 
IV, 4,13, Agni is, however, said to have restored to Dirgha- 
tamas his eyesight. But the statement need not surprise uSas 
the achievements of one deity are very often ascribed to 
another in the Rig.-Veda, Dirghatamas does not stand 
alone in being thus rescued by the Ashvins. Chyavana is 
spoken of as another protege of the Ashvins, and they are 
said to have restored him to youth. Vandana and a host of others- 
are similarly mentioned as being saved, rescued, cured, protected 
or rejuvenated by the Ashvins. All these achievements are now. 
understood as referring to the exploit of restoring to the sun 
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his decayed power in the winter, But with the expressior 
“like the sun dwelling in darkness” before us, in the legend of 
Vandana (I, 117, 5), we must make these legends refer not 

merely to the decayed power of the sunin winter, but to his 

actual sinking below the horizon for some time. Bearing this- 
in mind, let us try to see what inference we can deduce, so far 

as the subject in hand is concerned, from the legend of 
Dirghatamas. 

The statement in the myth or legend, which is most im- 
portant for our purpose, is contained in J, 158,6. The verse 
may be literally translated as follows:—“Dirghatamas, the son 
of Mamata, having grown decrepit in the tenth yuga, becomes 
a Brahman charioteer of the waters wending to their goal.’* 
The only expressions which require elucidation in this verse 
are “in the tenth yuga"” and ‘waters wending to their goal.” 
Otherwise the story is plain enough. Dirghatamas grows old 
in the tenth yuga, and riding on waters, as the Mahabharata story 
has it, goes along with them to the place-which 1s the goal of 
these waters. But scholars are not agreed as to what yuga 
means. Some take it to mean a cycle of years, presumably 
five as in the Vedanga-Jyotisha, and invest Dirghatamas with 
infirmity at the age of fifty. The Petersburg Lexicon would 
interpret yuga, wherever it occurs in the Rig-Veda, to mean 
not ‘a period of time,’ but ‘a generation,’ or ‘the relation 
of descent from a common stock’; and it is followed by 
Grassmann inthis respect. According to these scholars the 
phrase “in the tenth yuya’’ in the above verse would, 
therefore, signify “in the tenth generation” whatever that 
may mean. Indeed, there seems to bea kind of prejudice 
against interpreting yuga as meaning ‘a period of time’ in 
the Rig-Veda. and itsis, therefore, necessary to examine the 
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point at some length in this place. That the word yuga by 
itself means ‘a period of time,’ or that, at any rate, it is one of 
its meanings goes without saying. Even the Petersburg 
Lexicon assigns this meaning to yugw in the Atharva Veda 
VIII, 2, 21; but so far as the Rig-Veda is concerned yuga, 
according to it, must mean ‘descent,’ or ‘seneration,’ or Some- 
thing like it, but never ‘a periodof time.’ This is especially 
the case with the phrase Mdnushéd yugd, or Manurhyd yugans, 
which occurs several times in the Rig-Veda. Western scho- 
lars would everywhere translate it to mean ‘yenerations of 
men, while native scholars, like Sayama and Mahidhara, take 
it to refer to ‘mortal ages’ in a majority of places. In some 
cases (I, 124, 2; 1, 144, 4) Sayama, however, suggests, aS an 
alternative, that the phrase may be understood to mean ‘con- 
junction’ or ‘couples (ywya) of men’; and this has probably given 
rise to the interpretation put upon the phrase by Western 
scholars. Etymologically the word yuga may mean ‘conjunc- 
tion’ or ‘a couple,’ denoting either (1) ‘a couple of day and night,’ 
or (2) ‘a couple of months,’ «.e. ‘a season,’ OF (3) ‘a couple of 
fortnights,’ or ‘the time.of the conjunction of the moon and 
the sun,’ 4. ¢. ‘a month.’ Thus at the beginning of the Kali- 
Yuga the planets and the sun were, it 1s supposed, in conjunc- 
tion and hence it is said to be called a yuya. It is also possible 
that the word may mean ‘a conjunction, or a couple, or even 
a generation of men,’ Etymology, therefore, does not help 
us in determining which of these meanjngs should be assigned to 
the word yuga, or the phrase Mdnushit yugd in the Rig- 
Veda, and we must find out some other means for 
determining it. The prejudice we have referred to above, 
appears to be mainly due to the disinclination of the Western 
scholars to import.the later Yuga theory into the Rig-Veda, But 
it seems to me that the caution has been carried ton far, so far 
as almost to amount to a sort of prejudice. | 
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Turning to the hymns of the Rig-Veda, we find as remark- 
ed by Muir, the phrase yuge yuge used at least in half a dozer 
places (III, 26, 3 ; VI, 15,8 ; X, 94, 12, &c.), and it is interpreted 
by Sayana to mean a period of time. In III, 33, 8, and X, ro, xo, 
we have utiara yugdni ‘later ages,’ and in X, 72,1, we read 
uttare yuge ‘in a later age’; whilst in the next two verses we 
have the phrases Devdndm mirvye yuge and Devdndm prathame 
yuge Clearly referring to the later and earlier ages of the gods. 
The word Devdndm is in the plurai and yuga is in the singular, 
and it is not therefore possible to take the phrase to mean 
‘generations of gods.’ The context again clearly shows that 
a reference to time is intended, for the hymn speaks of the 
creation and the birth of the gods in early primeval times, Now 
if we interpret Devdndm yugam to mean ‘an age of gods,’ why 
should manushyd yugdni or mdnushd yugd be not interpreted 
to mean ‘human ages,’ is more than I can understand. There 
are again express passages in the Rig-Veda where miinushd 
yugé cannot be taken to mean ‘generations of men.’ Thus 
in V, 52, 4, which isa hymn to Maruts, we read Vishve ye 
mdnushd yugd pdntt martyam mshah. Here the verb is panti 
(protect), the nominative rishve ye (all those), and the Object 
is martyam (the mortal man), while rishah (from injury), in 
the ablative, denotes the object against which the protection 
is sought. So far the sentence, therefore, means “All those 
who protect man from injury”; and now the question is, what 
does mdnushd yugd mean? If we take it to mean “genera- 
tions of men” in the objective case it becomes superfluous, for 
martyam (man) is already the object of dn/i (protect), It 
is, therefore, necessary toassign to mdnushd yugd the only 
other meaning we know of, rtz., ‘human ages’ and take the 
phrase as an accusative of time. Thus interpreted the whole 
sentence means “All those, who protect man from injury 
during human ages.” No other construction is more natural 
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‘or reasonable than this; but still Prof. Max Muller translates 
the verse to mean “Al: those who protect the generations of 
men, who protect the mortal from injury,”* in spite of the fact 
that this is tautological and that there is no conjunctive par- 
ticle in the text (like cha) to join what according to him are the 
two objects of the verb ‘protect.’ Mr. Griffith seems to have 
perceived this difficulty, and has translated, ‘Who all, through 
-ages Of mankind, guard mortal man from injury.” Another 
passage which is equally decisive on this point, is X, 140, 6. 
The verset is addressed to Agni, and people are said to have 
put him in front to secure his blessings, It is as follows :— 
Ritdvdnam mahisham vishva-darshatam 
agnim sumndya dadhire puro jandh 
Shrut-karnam saprathas-taman 
tod gird daivyam mdnushd yugd |) 


Here fitdvdnam (righteous), mahisham (strong), vishva-dar- 
shatam (visible to all), agnim (Agni, fire), shrut-karnam (attentive 
eared), saprathas-tamam (most widely-reaching), ted (thee) and 
daiwyam (divine) are all in the accusative case governed by 
dadhire (placed), and describe the qualities of Agni. Jandh 
‘(people) is the nominative and dadhire (placed) is the only verb in 
the text. Sumndya (for the welfare) denotes the purpose for which 
the people placed Agni in front (puro) * and gird (by praises) is 
the means by which the favour of Agni is to be secured. If we, 
therefore, leave out the various adjectives of Agni, the verse 
means, “The people have placed Agni (as described) in front for 
their welfare, with praises.” The only expression that remains is 
mdnushdé yugd, and it can go in with other words in a natural 
way only as an accuSative of time, The verse would then mean 
* See S. B. E. Series, Vol. XXXII, p. 312. 
+ Rig. X, 140, 6,—sRarara afte fauastaatia arara afat qt 
war: srepO Tae ea irae fot TW aah —— 
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“*The people have placed Agni (as described) in front for their 
welfare, with praises, during human ages.” But Griffith takes 
yugd to mean ‘generations,’ and supplying a verb of- his own, 
translates the last part of the verse thus: ‘‘ Men’s generations 
magnify (Agni) with praise-songs (gir@).” This shows what straits 
we are reduced to if we once make up our mind not to interpret 
mdnushd yugd to mean ‘a period of time’; for the word ‘magnify’ 
does not exist in the original. This verse also occurs in the 
Vajasaneyi Samhita (XII, 111) and Mahidhaza there explains 
mimushd yuyd to mean ‘human ages’ or ‘periods of time’ such as 
fortnights. We have, therefore, at least two passages, where 
mdnushd yugd, must, according to the recognised rules of inter- 
pretation, be taken to mean ‘periods of time,’ and not ‘genera- 
tions of men,’ unless we are prepared to giveup the natural con- 
struction of the sentence. There are no more passages in the 
Rig-Veda where mdnushd yugd occurs in juxtapposition with 
words like jandh or martyam, so as to leave no option as regards 
the meaning to be assigned to yuya, But if the meaning ofa 
phrase is once definitely determined even from a single passage, 
we can safely understand the plfrase in the same sense in other 
passages, provided the meaning does not conflict there with the 
context. That is how the meaning of many a Vedic word has 
been determined by scholars like Yaska, and we are not ventur- 


‘ing on a new path in adopting the same process of reasoning in 
the present case, 


But if mdnushd yugd means ‘human! ages’ and not 
“human generations,’ we have still to determine the exact 
duration of these ages. In the Atharva-Veda VIII, 2, 21, 
which says, “We allot to thee,a hundred, ten thousand years, 
two, three or four yuja%” the word yuga obviously stands for 
a period of time, not shorter than ten thousand years, But 
there are grounds to hold that in the early days of the Rig- 
Veda yuga must have deroted a short:r period of time, 
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or, at least, that was one of its meanings in early days. The 
Rig-Veda often speaks of ‘ the first’ (prathamd) dawn, or ‘the first 
of the coming’ (dyatindm prathamd) dawns, (Rig. I, 113, 8; 123, 23 
VII, 76, 6; X, 35, 4); while ‘the last’ (avamd) dawn is mentioned 
in VII, 71, 3, and the dawn is said to have ‘the knowledge of the 
jirst day’ in I, 123, 9. Now, independently of what I have said 
before about the Vedic dawns, the ordinal numeral ‘first’ as- 
applied to the dawn is intelligible only it we suppose it to refer 
to the first dawn of the year, or the dawn on thc first day 
of the year, somewhat like the phrase ‘first night’ (prathamd 
rdtrth) used in the Brahmanas (sge Orion, p.67). The ‘first’ 
(prathamd) and the ‘last’ (avamd) dawn must, therefore, be 
taken to signify the beginning -and the end of the year in 
those days; and in the light of what has been said about 
the nature of the Vedic dawns in the fifth chapter, we may 
safely conclude that the ‘first’ of the dawns was no other 
than the first of a set or group of dawns that appeared at the 
close of the long night and commenced the year, Now this 
‘first dawn’ is described as “wearing out human ages” 
(praminatti manushyd yugdr) in I, 124, 2, and J, 92, 115 
while in I, 115, 2, we are told that “the pious or godly men 
extend the yugas’"’ on the appearance of the dawn (yatrd 
naro devayanto yugdni vitanvate), European scholars inter- 
pret yuga in the above passages to mean ‘generations of 
men.’ But apart from the fact that the phrase mdnushéd 
yuga must be understood ‘to mean‘ human ages’ in at least 
two passages discussed above, the context in I, 124, 2 and I, 
g2, II is obviously in favour of interpreting the word yuya, oc- 
curring therein, as equivalent to a period of time. The dawn 
is here described as commencing a new course of heaven- 
ly ordinances, or holy sacrifices (datvyant vraténi), and set- 
ting in motion the manushyd yugdni, obviously implying 
that with the first dawn came the--sacrifices, as well as the 
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cycle of time known as ‘human ages,’ or that ‘ the human ages’ 
were reckoned from the first dawn. This association of imdnushd 
yugd, or ‘human ages,’ with the ‘first dawn’ at once enables us to 
definitely determine the length or duration of ‘ human ages ’; for 
if these ages (yugas) commenced with ths first dawn of the year, 
they must have ended on the last (avamé) dawn of the ycar. 
In other words ménushd yugd collectively denoted the whole 
period of time between the first and the last dawn of the year, 
while 4 single yuga denoted a shorter division of this period. 
Apart from the legend of D'rghatamas, we have, therefore, 
sufficient evidence in the RigeVeda_ to hold that the word yuya 
was used to denote a period of time, shorter than one year, and 
that the phrase mdnushd yugd meant ‘human ages,’ or ‘the period 
of time between the first and the last dawn of year,' and not ‘hu- 
man generations,’ The statement that ‘‘D:rghatamas grew old 
in the tenth yuga” is now not Only easy to understand, but it 
enables. us to determine, still more definitely, the*meaning of 
yuga inthe days ofthe Rig-Veda. For, if yuga was a part of 
manurhd yugd, that is, of the period between the first and the 
last dawn of the year, and the legend of Dirghatamas a, so!ar 
legend, the statement that “‘D'rghatamas grew old in the tenth 
yuga” can only mean that ‘the sun grew old in the tenth mouth.’ 
In other words, ten yugas were supposed to intervene between 
the first and the last dawn, or the two termini, of the year ; and 
as ten days or ten fortnights would be too short, and ten seasons 
too longa period of time to lie between these limits, the 
‘word yuya in the phrase dashame yuge, must be interpreted 
to mean "a month’ and nothing else. In short, Dirghatamas 
‘was the sun that psgew old in the tenth month, an} 
‘siding on the aerial waters was borne by them to ther ;ol, 
that iS, to the ocean (VII, 49, 2) below the horizon. The 
waters here referred to are, in fact, the same ova: whic’. 
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the king Varuna is said to rule, or which flow by his commands, 
or for which he is said to have dug out a channel (VII, 40, 1-4 ; 

II, 28, 4; VI!, 87, 1) and so cut out a path for Sarya, and which 

being released by Indra from the grasp of Vritra, bring on the sun 

(I, 51, 4). Prof. Max Muller, in his Contributions to the Science of 
Mythology (Vol. II, pp. 583-598), has shown that most of the 

achievements Of the Ashvins can be rationally explained by taking 
them as referring to the decaying sun. The legend of Dirgha- 

tamasis thus only a mythical representation of the Arctic sun, who 
ascends above the ‘bright ocean’ (VII, 60, 4), becomes visible for 

mdnushd yugd, or ten months, and then drops again into the ne- 

ther waters. What these waters are and how their nature has 
been long misunderstood will be fufther explained in a subsequent 

chapter, when we come to the discussion of Vedic rayths, 

Suffice it to say for the present that the legend of Dirghatamas, 

interpreted as above, is in full accord with the legend of the 

Dashagvas,,who are described as holding their sacrificial session 

only for ten months. 

I have discussed here the meaning of yuya and mduushd 
yugd at some length, because the phrases have been 
much misunderstood, in spite of clear passages shewing that- 
‘a period of time’ was intended to be denoted by them. These 
passages (V, 52, 4 ;X, 140, 6) establish the fact that manushi yugd 
denoted ‘human ages,’ and the association of these ages with the 
‘first dawn’ (I, 124, 2; I, 115, 2) further shews that the length of 
a yaga was regarded to be shorter than a year, The mention of 


the tenth yuge finally settles the meaning of yuga as ‘one month.” 
That is how I have arrived at the meaning of these phrases, and 


Iam glad to find that I have been anticipated in my conclusions 
by Prof. Rang&charya, of Madras, on different grounds. In his es- 
say on the yugas,* he discusses the root meaning- of yuga, and, 


la i a eee 
* The Yugas, or a Question of Hindu Chéonology and History, p. 19. 
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taking it to denote ‘a conjunction,’ observes as follows, * The 
phases of the moon being so readily observable, it is pro- 
bable that, as suggested by Professor Weber, the idea of a 
period of time known as a yuga and depending upon a conjunc- 
tion of certain heavenly bodies, was originally derived from 
a knowledge of these phases. The Professor ( Weber ) further 
strengthens his supposition by referring to a passage cited in 
the Shadvimsha Brahmana (IV, 6)* wherein the four yugas 
are still designated by their more ancient names, and are con- 
nected with the four lunar phases to which they evidently owe 
their origin.” Mr. Rahgacharya then refers to darsha, the 


ancient name for the conjunction of the sun and moon, and cone 
cludes, “There isalso old mythological or other evidence 


which leads us to conclude that our forefathers observed many 
other kinds of interesting celestial conjunctions ; and in all pro- 
bability the earliest conception of a yuga meant the period 
from new moon to new moon,” that is, one lunar thonth. The 
passage stating that it was the first dawn that set the cycle of 
mdnushd yuga in motion is already quoted above; and if we 
compare this statement with Rig. X, 138,6, where Indra after 
killing Vritra and producing the dawn and the sun, is said 
“to have set the ordering of the months in the sky,” it will 
be further evident that the cycle of time which began with 
the first dawn was acycle of months. We may, therelore, 
safely conclude that mdnushd yugd represented, in early days, 
a cycle of months during which the sun was above the horizon, 
or rather that period of sunshine and action whenthe ances- 
tors of the Aryan race held their sacrificial sessions or 
performed other religiqus and social ceremonies. 
There are many other passages in the Rig-Veda which 
support the same view. But mdnushd yugd being everywhere 


% qrt (eet ) eraaferat fecttarsthe gree 1 wratat (aarat) 
q wager Favs F_AAT 


380 THE ARCTIC HOME IN THE VEDAS. 


interpreted by Western scholars to mean ‘human generations 
or tribes,’ the real meaning of these passages has become 
obscure and unintelligible. Thus in VIII, 46, 12, we have 
“ All (sacrificers), with ladles lifted, invoke that mighty 
Indra for mdnushd yugd"; and the meaning evidently is that 
Soma libations were offered to Indra during the period of human 
ages, But taking mdnusha yuyd to denote ‘human tribes,’ 
Griffith translates “ All races of mankind invoke &c,” a ren- 
dering, which, though intelligible, docs not convey the spirit 
of the original. Similarly, Agni is said to shine during 
‘human ages' in VII, 9, 4. But there too the meaning 
‘human tribes’ is unnecessarily foisted upon the phrase. 
The most striking illustration of the impropriety of interpreting 
yuga to mean ‘a generation’ is, however, furnished by Rig. I, 
2,2. Here Agni is said to shine for mdnushd yugé and kshapah. 
Now ishapah means ‘nights’ and the most natural interpre- 
tation would be to take mdnusha yugad and kshapah as allied ex- 
pressions denoting a period of time. The verse will then mean:— 
“‘O Agni! thou shinest during human ages and nights.” It is 
necessary to mention ‘nights,’ because though mdnwshd yugd 
is a period of sunshine, including a long day and a succession 
of ordinary days and nights, yet the long or the continuous 
night which followed mdnysh4 yuyd could not have been in- 
cluded in the latter phrase. Therefore, when the whole period 
of the solar year was intended, a compound expression like 
“ménuahd yugd and the continuous nights” was necessary, 
and that isthe meaning of the phrase- in II, 2, 2. But Prof. 
Oldenberg, *- following Max Muller, translates as follows, ‘‘O 
Agni! thou shinest on human tribes, on continuous nights,” Here, 
in the first place, it ts difficult to understand what ‘shining on 
human tribes’ means; and secondly if Ashapah means.continuous 


 * SeeS. B, EB, Series Vol. XLVI, pp. 193, 195. 
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nights’, it could mean nothing except ‘the long continuous 


night,’ and if so, why not take mdnusha yugi to represent the _ 


period of the solar year, which remains after the long nighe is 
excluded from it? As observed by me before, Ptof. Max Muller 
has correctly translated kehapah by ‘ continuous nights,’ but has 
missed the true meaning of the expression mdnushé yugd in this 
place. A similar mistake has been committed with respect to IV, 
16, 19, where the expression is Ashapah madema sharadas cho 
pirvih. Here, in spite of the accent, Max Muller takes /shapah 
as accusative and so does Sayana. But Sayana correctly inter- 
prets the expression as ‘May we rejoice for many autumns 
{seasons) and nights.” ‘Seasons and nights’ is a compound 
phrase, and the particle cha becomes unmeaning if we split it up 
and take nights (/shapah) with one verb, and seasons (sharadah) 
with another. Of course so long as the Arctic theory was 
unknown the phrase ‘seasons and nights ’ or ‘m@nushé yugd and 
nights’ was unintelligible, inasmuch as nights were included in 
the seasons or the yeyas, But Prof. Max Muller has himself 
suggested thc solution of the difficulty by interpreting Ashapalt 
as ‘continuous nights’ in II. 2, 2; and adopting this rendering, 
we can, with greater propriety, take scasons and nights together, 
as indicated by the particle cha, and understand the expression 
to mean a complete solar year including the long night. The 
addition of Ashapah to mdnushd yuyd, therefore, further supports 
the conclusion that the phrase indicated 4 period of sunshine as 
stated above. There are many other passages in translating which 
unnecessary confusion or obscurity has been caused by taking 
ménushd yugd to mean human tribes; but a discussion of these 
is not relevant to the subject in hand, 


An independent corroboration of the conclusion we have ° 


drawn from the legends of the Dashagvas and Dirghatamas 
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1S furnished by the number of seasons mentioned in certain 
Vedic texts. A period of sunshine of ten months followed by 
a long night of cwo months can well be described as five seasons 
of two months each, followed by the sinking of the sun into 
the wateis below the horizon; and asa matter of fact we find 
the year so described in I, 164, 12, a verse, Which occurs also in 
the Atharva Veda (IX, 9, 12,) with a slight variation and in the 
Prashnopanishad I, 11, It may be literally translated as 
follows :—‘‘The_ five-footed (paficha-pidam) Father of twelve 
forms, they say, is full of watery vapours (purishinam) in the 
farther ha'f (pare ardhe) of the heaven, These others again 
say (that) He the far-sceing (richakshanam) is placed on the six- 
spoked (shad are) and seven-wheeled (car), in ihe nearer (upare, 
scil. ardhe) half of the heaven.’’* The adjective ‘far-seeing ’ is 
made to -qualify ‘seven-wheeled’ instead of ‘He’ in the 
Atharva Veda, vichakshane being in the locative case; while 
Shaokaracharya in his commentary on the Prashnopanishpad 
splits ware into two words u and pure, taking « as an expletive. 
But these readings do not materially alter the meaning of the 


verse. The context everywhere clearly indicates that the 
ycar-god of twelve months (dkriti, X, 85,5) is here described. 
The previous verse in the hymn (Rig. I, 164) mentions 
‘““The twelve-spoked wheel, in which 720 sons of Agni 
are established,” a clear reference to a ycar of twelve 
months with 720 days and nights. There is, therefore, 


* Rig. I., 164, 12, ~ Fang frag arqMpta fea ule: qt ate 
qarfiag | aay aq sat faaat agae gaz argdfaaa ui Fo, 
freer A. V, (IX, 9 12,) reads fase; while Shankaracharya in his 
gloss on Prashnopanishad takes ¢ and qg as two difforent words, 
Shankaracharya’s explanaton of q@ wy is also noteworthy. He trans- 
lates it by adtaeat fafa,‘ in the third heaven,’ the seat of the third 


‘step of Vishnu, meaning that the five-footed ycar-god is then hidden in 
the remotest part of the hoaven. 
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no doubt that the passage contains the description of the year, 
and the two halves of the verse, which are introduced by the 
phrases ‘ they say ’ and ‘others say,’ give us two opinions about, 
the nature of the year-god of twelve forms. Let us now see - 
what these opinions are, Some say that the year-god is five- 
footed ( pajicha-pddam ), that is, divided into five seasons; and 
the others say that he has a six-spoked car, or six seasons, It 
is clear from this thatthe number of seasons was held to be 
five by some and six by others in .early days. Why should 
there be this difference of opinion? The Aitareya Brahmana 
I, 1, (and the Taittiriya Samhita I, 6, 2, 3) explains that the two 
seasons of emanta and Shihira togethcr made a joint season, 
thereby reducing the numbereof seasons from six to five. But 
this explanation seems to be an afterthought, for in the Shata- 
patha Brahmana, XIII, 6,1, 10, Varshé and Sharad are com- 
pounded for this purpose instead of /emanta and Shishira. This 
shews that in the days of the Taittiriya Samhita and the Brah- 
manas it was not definitcly known or settled which two seasons 
out of six should be compounded to reduce the number to five ; 
but as five seasons were sOmctimes mentioned in the Vedas, 
some explanation was felt to be necessary to account for the 
smaller number, and such explanation was devised by taking 
together any two consecutive seasons out Of six and regard- 
ing them as one joint season of four months. But the ex- 
planation is too vague to be true ; and we cannot believe that 
the system cf compounding any two seasons according to one’s 
choice was ever followed in practice. We must, therefore, 
give up’ the explanation as unsatisfactory, and see if the verse 
‘from the Rig-Veda, -quoted above, enables us to find outa 
better explanation of the fact that the seasons were once held 
to be five. Now the first half of this verse describes the 
fivefooted father as full of watery vapours in the farther 
part of heaven, while the year of six-spoked car is said to 
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be far-seeing. In short, purishinam (full of, or dwelling in, waters} 
in the first line appears to be a counterpart of vtchakshanam- 
(far-seeing) in the second line, This is made clear by the verses. 
which follow. Thus the 13th verse in the hymn speaks of “ the 
five-spoked wheel” as remaining entire and unbroken though 
ancient ; and the next or the 14th verse says that “the unwast- 
ing wheel with its felly revolves; the ten draw (it) yoked over 
the expanse. The sun's eye goes covered with rajas (aerial 
vapour) ; all worlds are dependent on him.”* Comparing this- 
with the 11th verse first quoted, it may be easily seen that 
purishinam (full of watery vapours) and rajasd dvtitam (covered? 
with rajas) are almost synonymous phrases, and the only in- 
ference we can draw from them is that the five-footed year- 
god or the sun went to dwell in, watery vapourst,¢,, became- 
invisible, or covered with darkness (rajas), for some time in 
the farther part of the heaven. The expression that “ The 
ten, yoked, draw his carriage,” (also cf. Rig. IX, 63, 9) further 
shows that the five seasons were not made by combining any 
two consecutive seasons out of six as explained in the Brah- 
manas (for in that case the number of horses could not be 
called ten), but that a real year of five seasons or 
ten months was here intended. When the number of seasons 
became increased to six, the year-god ceased to be 
purishin (full of waters), and became vichakshanam or faresee- 
ing. We have seen that the sun, as represented by Dirgha- 
tamas, grew Old in the tenth month, and riding on aerial 
waters went into the ocean. The same idea is expressed ir 
the present verse which describes two different views about 
the nature of the year, one of five, and the other of six sea- 
sons, and contrasts their leading features with each other. 


* Rig. 1, 164, 13 & 14,—qeang wwe afiaciare aftrer weqsiearfir 
feat | wen arerercaa HRart: aarga a sites aati: anf «- 
aad fe arqa serarat en gen aefa) qdet ae catered afer 
anita araattt feat 1) 
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Thus pare ardhe is contrasted with upare ardhe in the second. 
line, pajicha-pddam (compare pajichire in the next verse, 4.¢., - 
Rig-Veda I, 164, 13) with shad-are, and purishinam with vichaksh- 
nam, In short, the verse under consideration describes the year 
either (1) as five-footed, and lying in waters in the farther part of 
heaven, or (2) as mounted on a six-spoked car and far-seeing in 
the nearer part of the heaven, These two descriptions cannot. 
evidently apply to seasons in one and the same place, and the 
artifice of combining two consecutive seasons cannot be 
accepted as a solution of the question. Five seasous and ten 
months, followed by the watery residence of the sun or dark. 
nights, is what is precisely described in the first half of this. 
passage (I, 164, 12), and, from what has been said hitherto, it 
will be easily seen that it is the Arctic year of ten months that 
is here described. The verse, and especially the contrast 
between purishinum and vichakshanam, does not appear to 
have attracted the attention it deserves. But in the light of 
the Arctic theory the description is now as intelligible. 
as any. The Vedic bards have here preserved for us the 
memory of a year of five seasons or ten months, although. 
their year had long been changed into one of twelve 
months. The explanation given in the Brahmanas are all so 
many post facto devices to account for the mention of five 
seasons in the Rig-Veda, and I do not think we are bound to. 
accept them when the fact of five seasons can be better ac- 
colnted for. I have remarked before that in searching for’ 
evidence of ancient traditions we must expect to find later 
traditions associated with them, and Rig. I, 164, 12, dis- 
cussed above, is a good illustration of this remark. The 
first line of the verse, though it speaks of five seasons, des-- 
cribes the year as twélve-formed; while the second line,. 
which deals with a year of six seasons or twelve months,. 
speaks of it as ‘ seven-wheeled,’ that is, made up of seven 
months or seven suns, or seven rays of the sun. This may: 
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-appear rather inconsistent at the first sight ; but the history 
of words in any language will show that old expressions 
are preserved in the language long after they have ceased 
to denote the ideas primarily expressed by them. Thus 
‘we now use coins for exchange, yet the word ‘pecuniary,’ 
which is derived from jpecus= cattle, is still retained in 
‘the language; and similarly, we still speak of the rising 
of the sun, though we now know that it is not the lumi- 
nary that rises, but the earth, by rotating round its axis, 
makes the sun visible to us. Very much in the same way 
and by thesame process, expressions like saptdshva (seven- 
horsed) or sapta-chakra (seven-wheeled), as applied to the 
year or the sun, must have lkecome recognised and esta- 
blished as current phrases in the language before the hymns 
assumed their present form, and the Vedic bards _ could 
not have discarded them even when they knew that they 
“were not applicable to the state of things before them, On 
the contrary, as we find in the Braéhmanas, every artifice, 
that ingenuity could suggest, was tricd to make these old 
phrases harmonise with the state of things then in vogue, 
and from the religious or the sacrificial point of view it was 
quite neccessary to do so. But when we have to examine 
the question from a historical stand-point, it is our duty to 
separate the relics of the older period from facts or in- 
cidents of the later period with which the former are some- 
times inevitably mixed up; and if we analyse the verse in 
question (I, 164,12) in this way we shall clearly see in it 
the traces of a year of ten months and five seasons. The 
same principle is also applicable in other cases, as, for in- 
stance, when we find the Navagvas mentioned together with 
the seven vipras in VI, 22,2. The bards, who gave us the 
present version of the hymns, knew of the older or primeval 
State of things only by traditions, and it is no‘ wonder if 
‘these traditions are occasionally mixed up with later events 
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‘On the contrary the preservation of so many traditions of the 
‘primeval home is itself a wonder, and it is this fact, which 
invests the oldest Veda with such peculiar importance from 
the religious as well as the historical] point of view. 


To sum up: there are clear traditions preserved in the 
Rig-Veda, which show that the year once consisted of seven 
months or seven suns, as in the legend of Aditi’s sons, or that 
there were ten months of the ycar asin the legend of the 
Dashagvas or Dirghatamas ; and these cannot be accounted for 
except on the Arctic thcory. These ten months formed the 
sacrificial session of the primeval sacrificers of the Aryan 
race; and the period was denominated as muinuchd yugd, or 
human ages, an expression mifth misunderstood by Western 
scholars. The sun went below the horizon in the tenth of these 
yugas, and Indra fought with Vala in the period of darkness 
which followed, and, at the end of the year, again brought back 
the sun “dwelling in darkness” during the period. The 
whole year of twelve months was thus made up of * mdénushd 
yugd and continuous nights,” and, in spite of the fact that the 
Vedic bards lived later on in places where the sun was above 
the horizon for twelve months, the cxpression “‘ménushd yugd 
and kshapah (nights) is still found in the Rig-Veda. It is 
true that the evidence discussed in this chapter is mostly le- 
gendary ; but that does not lessen its importance in any way, 
for it will be seen later on that some of these traditions are 
Indo-European in character. The tradition that the year was 
regarded by some to have been made up only of five seasons, or 
that only ten horses were yoked to the chariot of the sun, is 
again in full accord with the meaning of these legends; and it 
will be shown in the next chapter that in the Vedic litera- 
ture there are express sfatements atout a sacrificial session of 
ten months, which are quite independent of these traditions, 
‘and which, tlferefore, independently prove and strengthen the 
conclusions deduced from the legends discussed in this chapter. 


CHAPTER VIII. 


THE COWS’ WALK. 

The Pravargya ceremony—Symbolises the revival of the yearly 
sacrifice—Milk representing seed heated in Gharma or Mahdvira. 
—Mantras used on the occasion of pouring milk into it —The- 
two creating the five, and the ten of Vivasvat—Indicate the 
death of the year after five seasons or ten months—The tradi- 
tion about the sun falling beyond the sky—Annual Sattras— 
Their type, the Gavdém-ayanam or the Cows’ walk—Lasted 
for 10 Or 12 months according tothe Aitareya Brahmana 
——Two passages from the Taittiriya Samhita describing the 
Cavdm-ayanam—Mention Io months’ duration of the Satira, 
but give no reason except that it was an ancient practice 
—Plainly indicates an ancient sacrificial year of ten months 
—Comparison with the old Roman year of ten months or 304 
days—How the rest of 360 days were disposed of by the 
Romans not yet known—They represented a long period of 
darkness according to the legend of the Dashagvas—Thus lead- 
ing to the Arctic theory—Prof. Max Muller on the threefold 
nature of cows in the Vedas—Cows as animals, rain and dawns 
or days in the Rig-Veda—Tcn months’ Cows’ walk thus means 
the ten months’ duration of ordinary days and nights—350 
oxen of Helios—Implics a night of ten days—The stealing of 
Apollon’s oxen by Hermes—Cews stolen by Vritra in theVedas 
—Represent the stealing of day-cows thereby causing the long 
night—Further sacrificial evidence from the Vedas—Classifi- 
cation of the Soma-sacrifices—Difierence between L'kidha and 
Ahina—A hundred nightly sacrifices—Annual Sattras like the 
Gavdm-ayanam—Model outline or scheme of ceremonies 
therem—Other modifications of the same—All at present 
based upon « civil year--But lasted for ten months in ancient 
times--Night-sacrifices now included amongst day‘sacrifices. 
—The reason why the former cxtend only over too nights 
is yet unexplained--A ppropriately accounted for on the Arctic 
theory—Soma juice extracted at night in the Atirdéra, or 
the trans nocturnal sacrifice even now—-The analogy applied 
to other night-sacrifices—Rdirt Sattras were the sacrifices of 
the long night in ancient times—Their object--Soma libations 
exclusively offered to Indra to help him in his fight against 
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Vala—Shate-rdira represented the maximum duration of the long 
night—Corroborated by Aditi’s legend of seven months’ sunshine 
—Explains why Indra was called‘ Shata-kratu inthe Puranas— 
The epithet misunderstood by Western scholars —Similarity 
between Soma and Ashvamedha sacrifices—The epithet Shata- 
Aratu, unlike other epithets, never paraphrased in the Vedas 
—Implies that it was peculiar or proper to Indra—Dr. Haug's 
view that krateu means a sacrifice in the Vedas—Hundred forts 
or purah (cities) of Vritra—Explained as hundred seats of dark. 
ness or nights—Legend of Tishtrya’s fight with Apaosha in the 
Avesta—Only a reproduction of Indra's fight with Vritra—Tish- 
trya’s fight described as lasting from one to a hundred nights in 
the Avesta—Forms an independent corroboration of hundred 
nightly Soma sacrifices—The phrase satv-karahe found in the 
Avesta—The meaning and nature of Ati-rdira discussed—Means 
a trans-noctumal Soma sacrifice at either end ofthe long night 
—Production of the cycle of day and night therefrom—Hence a 
fitting introduction to the annual Sattras—Marked the close of 
the long night andthe beginning of the period of sunshine— 
Satira, At-rdtra, night-sacritices and Aterdira again thus formed 
the yearly round of sacrifices ta ancient times—Clearly indicate 
the existence of a long darkness of 100 nights in the ancient year 
—Ancient sacrificial system thus corresponded with the ancient 
year—Adaptation of both to the new home effected by the 
Brahmanas, like Numa’s reform in the old Roman Calendar— 
‘The importance of the results of sacrificial evidence. 


Tne legend of the Dashagvas, who completed their sa- 
crifices during ten months, is not the only relic of the an- 
cient year preserved in the sacrificial literature. The Pra- 
vargya ceremony, which is described in the Aitareya Brah- 
mana, (I, 18-22), furnishes us with another instance, where a 
reference to the old year seems to be clearly indicated. Dr. 
Haug, in his translation of the Aitareya Brahmana, has fully 
described this ceremony in a note to J, 18. It lasts for three 
days and precedes the animal and the Soma sacrifice, as no 
one is allowed to take part in the Soma feast without having 
undergone this ceremony. The whole ceremony symbolises the 
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revival of the sun or the sacrificial ceremony (yajiia), which, 
for the time being, is preserved as seed in order that it may 
grow again in due time (Ait. Br. I,18). Thus one of the chief 
implements used in the ceremony isa peculiar earthen pot called 
Gharma or Mahdvira, Placing it on the Vedic altar the Adhvaryu’ 
makes acircle of clay called Ahara, because it is made of earth 
brought on the back of a donkcy to the sacrificial ground, He 
places the pot on the circle and heats it so as to make it quite 
hot (gharma), It is then lifted by meansof two shaphas (two 
wooden pieces), andthen milking acow, the milk is poured into 
the heated pot and mixed with the milk of a goat whose 
kid is dead. After this has been done, the contents of the 
Mahvdvir~g are thrown into the Ahavaniya Ore. But alj the 
contents of the pot are not thus thrown away, for the Hotri is 
described as eating the remainder of the contents of the Gharma, 
which are said to be full of honey, full of sap, full of ‘food and 
quite hot. The Aitareya Brahmana (I, 22) gives us a rational of 
this ceremony as follows, “The milk in the vessel is the seed, 
This seed (in the shape of milk) is poured in Agni (fire) as the 
womb of the gods for production, for Agni is the womb. 
of the gods,” This explanation proves the symbolic nature 
of the ccremony, and shows that the sun, the sacrifice or the 
year is thus preserv¢d as seed for some time, and then revived 
at the proper season, The Mantra or the verse, which is reci- 
ted on the occasion of pouring the milk into the Mahévira, is 
taken from the Rig-Veda VIII, 72 (61), 8, and it is very likely 
that the verse was selected not simply on account of mere 
verbal correspondence, The hymn, where this verse occurs, 
is rather obscure. But the verse itsclf, as well as the’ two 
preceding verses (VIII, 72 (61), 6-7-8), present no verbal diffi- 
culty and may be translated as follows :— 

“6, And now that mighty and great chariet of his with 
horses, (as well as) the line of his chariot, is seen.” 
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“7, The seven milk the one, and the two create the five, 
on the Ocean’s loud-sounding bank,” 


“8, With the ten of Vivasvat, Indra, by his three-fold 
hammer, caused the heaven’s bucket to drop down:’* 

Here, first of all, we are told that his (sun's) chariot, the 
great chariot with horses, has become visible, evidently mean- 
ing that the dawn has made its appearance on the horizon. 
Then the seven, probably the seven J/otfis, or seven rivers, 
are said to milk this dawn and produce the two, This milking is 
a familiar processin the Rig-Veda, and in one place the cows. 
of the morning are said to be milked from darkness (I, 33, 10). 
The two evidently mean day and night, and as soon as they 
are milked, they give rise to the five seasons. The day and 
the night are said to be th: two mothers of Sarya in III, 55, 6, 
and here they are the mothers of the five seasons. What becomes 
after the expiry of the seasons is described in the eighth verse, 
It says that with the ten of Vivasvat, or with the lapse of ten 
months, Indra with his three-fold hammer shoole down the. 
heavenly jar. This means that the three storing places of the 
aerial waters (VII, 101, 4) were all emptied into the ocean at 
this time, and along with it the sun also went to the lower world, 
for sunlight is described to be three-fold in VII, tor, 2, and 
SaAyana there quotes the Taittiriya Samhita (II, 1, 2, 5), which 
says that the sun has three lights, the morning light being the 
Vasanta, the mid-day the (rishma, and the evening the Shurad. 
The verse, therefore, obviously refers to thé three-fold courses of 
waters in the heaven and the three-fold light of the sun; and all 
this is said to come to an end with the tenof Vivasvat. The sun 
and the sacrifice are then preserved as seed to bere-generated some 
time after,—a process symbolised in the Pravargya ceremony, The 


-—* Rig. VILL, 72, 6-8,—adt saea arHRqurauterd qea tartar 
TET TCT Ul qefea arasray grea gaa: | ste feet oe. 
qufaficers ga: Serrqeedic. Meat Pagar fa a 
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¢dea of the sun dropping from heaven is very common in the 
sacrificial literature, Thus in the Aitareya Brahmana (IV, 18) 
we read, “The gods, being afraid of his (sun's) falling beyond them 
being turned upside down, supported him by placing above him 
the highest worlds” ;* and the same idca is met with in the 
Tandya Brahmana (IV, 5, 9-11)} The words “falling beyond” 
(pardchas attpatdt) are very important, inasmuch as they show 
that the sun dropped into regions that were on the yonder side. 
One of the Ashvin’s protege is also called Chyavana, which 


word Prof, Max Muller derives frorn chyw to drop. The Ashvins 
are said to have restored him to youth, which, being divested of 


its legendary form, means the rehabilitation of the sun that had 
-dropped into the nether world, The Pravargya ceremony, which 
preserves the seed of the sacrifice, is, therefore, only one phase of 
the story of the dropping sun in the sacrificial literature, and the 
verses employed in this ceremony, if interpreted in the spirit of 
that ceremony, app@ar, as stated above, to indicate an older 
year of five seasons and ten months, 

Bat the Mantras used in the Pravargya ceremony are -not 
so explicit as one might expect such kind of evidence to be. 
Therefore, instead of attempting to give more evidence of the 
‘same kind,—and there are many such facts in the Vedic sacri- 
ficial literature,—I proceed to give the direct statements about 
the duration of the annual Satéras from the well-known Vedic 
works, These statements have nothing of the legendary cha- 
racter about them, and are, therefore, absolutely certain and 
reliable. It has been stated before that the institution of 
sacrifice 1s an old one, .and found amongst both the Asia- 
tic and the European branches of the Aryan-race. It was, 
in fact, the main ritual of the religion of these people, and 
naturally enough every detail concerning the sacrifices was 


* Ait. Brah, VI, 18 —aey ueraitsfrareraherqed qa: eateies 
arearererersrey | Also of. Tandya Brah, IV, 5, 9-11. 
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closely watched, or accurately determined by the priests, who had 
‘the charge of these ceremonies; It is true that in giving reasons 
for the prevalence of a particular practice, these priests some: 
times indulged in speculation ; but the details of the sacrifice 
were facts that weresettled in strict accordance with custom 
and tradition, whatever explanations might be given in regard 
to their origin. But sometimes the facts were found to be so 
stubborn as to defy any explanation, and the priests had to 
content themselves with barely recording the practice, and 
adding that “such is the practice from times immemorial.” It 
is with such evidence that we have now to deal in investigating 
the duration of the annual Satiras in ancient times. 


There are many annual Satiras like Aditydndm-ayanam, 
Angirasdm-ayanam, Gavdm-ayanam, &c, mentioned in the Brah- 
manas and the Shrauta Sitras; and, as observed by Dr. Haug, 
they seem to have been originally established in imitation of the 
sun's yearly course. They are the oldest of the Vedic sacrifices, and 
their duration and other details have been all very minutely and 
carefully noted down in the sacrificial works, All these annual 
Sattras are not, however, essentially different from each other, 
being so many different variéties or modifications, according to 
circumstances, of a common model or type, and the Gavdm- 
ayanam is said to be this type, (ride, com. on Ashv. S. S. 11, 7,1). 
Thus in the Aitareya Brahmana (IV, 17) we are told that “They 
hold the Gavdm-ayanam, that is, the sacrificial session called ‘ the 

‘Cows’ walk,’ The cows are the Adityas (gods of the months). By 
holding the session called the Cows’ walk they also hold the Adi- 
tydndm-ayenam (the walk of the Adityas).”* If we, thercfore, ascer- 
tain the duration of the Gavdém-ayanam, the same rule would apply 
to all other annual Sattras, and we need not examine the latter 
separately. This Gavdm-ayanam, or the Cows’ walk, is fully 


* See Dr. Haug’s Ait. Brah. Vol. 1I, p. 287. The original is a 
fellows, —arataaaay aft | mat at offen snfrenrnaa acqaa ¢ft. 


194 THE ARCTIC HOME IN THE VEDAS. 


described in three places, Once in the Aitareya Brahmana and 
twicein the Taittiriya Samhita. We begin with the Aitareya 
Brahmana (IV, 17), which describes the origin and duration of 
the Sattra as follows:— 


“The cows, being desirousof obtaining hoofs and horns, 
held (once) a sacrificial session. In the tenth'month (of their 
sacrifice) they obtained hoofs and horns, They said, ‘We have 
obtained fulfilment of that wish for which we underwent the: 
initiation into the sacrificial rites. Let us rise (the sacrifice 
being finished).’ Those, that arose, are these, who have horns, 
Of those, who, however, sat (continued the session) saying, ‘Let 
us finish the year,’ the horns went off on account of their 
distrust. It is they, who are hornless (¢dpardh), They (continu. 
ing their sacrificial session) produced vigour (dérjam). Thence 
after (having been sacrificing for twelve months and) having: 
securcd all the seasons, they rose (again) at the end. For they 
had produced the vigour (to reproduce horns, hoofs, &c. when 
decaying). Thus the cows made themselves beloved by all 
(the whole: world), and are beautified (decorated) by all.’* 

Here it is distinctly mentioned that the cows first obtained 
the fulfilment of their desire in ten months, and a number 
of them left off sacrificing further. Those, that remained 
and sacrificed for two months more, are called ‘distruste 
ful,” and they had to suffer for their distrust by forfeiting 
the homs they had obtained. It is, therefore, ciear, that this 
yearly Saitra, which in the Samhitaés and Brahmanas isa 
Sattra of twelve months in imitation of the sun’s yearly 


~~ # See Dr, Haug’s Ait, Brah, Trans, Vol, 11, p. 287, Tho passage is 

as follows,—atat 2 arated | wat satin fewer gaa 
anf wat: MMT a | aT aT ae BTATaTeteTAETTA TAR- 
grafa i ata safagen cat afteatsa at: aaraiieata: darachr- 
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course, was once completed in ten months. Why should it be 
so? Why was a Satira, which is annual in its very nature 
and which now lasts for twelve months, once completed in ten 
months ? How did the sacrificers obtain all the religious me- 
rit of a twelve months’ sacrifice by sacrificing for ten months 
only ? These are very important questions; but the Aitareya 
Brahmana neither raises them, nor gives us any clue to their 
solution. If we, however, go back to the Taittiriya Samhita, 
the oldest and most authoritative work on the sacrificial cere- 
monies, we find the questions distinctly raised. The Samhita 
expressly states that the Gavdm-ayanam can be completed in 
gen or twelve months, according to the choice of the sacrificer ; 
but it plainly acknowledges its inability to assign any reason 
how a Satira of twelve months could be completed in ten, ex- 
cept the fact that “it is anold practice sanctioned by imme- 
morial usage.” These passages are very important for our 
purpose, and I give below a close translation of each. The 
first occurs in the Taittiriya Samhita (VII, 5, 1, 1-2)*, and 
may be rendered as follows :~- ; 

“ The cows held this sacrificial session, desiring that ‘ be- 
ing hornless let horns grow unto us.’ Their session lasted 
(for) ten months. Then when the horns grew (up), they rose 
saying, ‘ We have gained.’ But those, whose (horns) were not 
grown, they rose after completing the year, saying ‘We have 
gained.’ Those, that had their horns grown, and those that 
had not, both rose saying ‘We have gained.’ Cows’ session is 
thus the year (year session). Those, who know this, reach the 
year and adele verily. Therefore, the hornless Sect moves 


afer der aft re avatar aren Prem sere a Tee 
mda a safieerenem wat ama am: daawreaeteqa- 
eet fet | orat stonda atat sa at Setea hemes | tad 3 
gaat 1 od feta: aaeaatdes wists werara aftet atet 
eat weft carfriirt get TIARA ites 7e feed care. 
afregafrfia Pera | 
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(grazes) pleased during the two rainy months. This is what 
the Sattra has achieved for her. Therefore, whatever is done 
in the house ofone performing the yearly Satéra is successful- 
Jy, timely and properly done.” 


This account slightly differs from that given in the Aita- 
reya Brahmana, In the Samhita the cows, whose session last- 
ed for twelve months, are said to be still hornless; but instead 
of getting vigour (#rjam), they are said to have obtained asa 
reward for their additional sitting, the pleasure of comfortable 
grazing in the two rainy months, during which, as the com- 
mentator observes, the horned cows find their horns an impe- 
diment to graze freely in the field, where new grass has grown 
up. But the statement regarding the duration of the Sattra, 
viz., that it lasted for ten or twelve months, is the same both 
in the Samhita and in the Brahmana. The Samhita again 
takes up the question in the next Anuvdka (VII, 5, 2, 1-2)", 
and further describes the cows’ session as follows :— 

' “The cows held this sacrificial session, being hornless 
(and) desiring to obtain horns. Their session lasted (for) ten 
months ; then when the horns grew (up), they said, ‘We have 
gained, let us rise, we have obtained the desire for which we 
sat (commenced the session).’ Half, or as many, of them as 
said, ‘We shall certainly sit for the two twelfth (two last) 
months, and rise after completing the year,’ (some) of them had 
horns in the twelfth month by trust, (while) by distrust those 
that (are seen) hornless (remained so), Both, that is, those 
who got horns, and those who obtained vigour (érjam), thus 


* Taitt, Sam. VII, 5, 2, 1-2,—aat at Cad AAATAATY AT: at 
amin faneaterat ga arat freer ATT ATVITMTTT A a- 
serwercent Perera a BaMKENe Ca TAT errata fit aay cay B- 
aawal al atadtatssaraer aaa grat arat dacat dover Reever 
mat great ania erator Maded Sal ASATA at aT FAT ATTA 
saat ata a aetay ata TTT + Tatts aTaTe TATE fe TUG, 
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attained their object. One, who knows this, prospers, whether 
rising (from the sacrifice) in the tenth month or in the twelfth. 
They indeed go by the path (padena); he going ‘by the path 
indeed attains (the end). This is that successful ayanam 
(session). Therefore, it is go-sant (beneficial to the cows).” 
This passage, in its first part, repeats the story given in 
the previous Anwvdka of the Samhita and in the Aitareya Brah- 
mana with slight variations. But the latter part contains two 
important statements: firstly that whether we complete the 
sacrifice within ten months or twelve months, the religious me- 
rit or fruit obtained is the same in either casc, for both are said 
to prosper equally ; and sccondly, this is said to be the case 
because it is the ‘path,’ or as @4yana explains, “an immemorial 
custom.”’ The Samhita is, in fact, silent as to the reason why an 
annual Saitra, which: onght to, and as a matter of fact does, 
now last for twelve months, could be completed in ten months; 
and this reticence is very remarkable, considering how the 
Samhita sometimes indulges in speculations about tlfe origin of 
sacrificial rites, Any how we have two facts clearly established, 
(rt) that at the time of the Tajttiriya Samhité the Gavdm-aya- 
nam, the type of all annual Satiras, could be completed in ten 
months ; and (2) that no reason was known at the time, as to 
why a Satira of twelve months could be thus finished in ten, 
except that it was ‘an immemorial custom.’ The Taadya 
Brahmana, IV, 1, has ‘a similar discussion about G'avdm-aya- 
nam, and clearly recognises its two-fold character so far as 
its duration is concerned. Sdyana and Bhatt-Bhdiskara, in 
their commentaries on the Taittiriya Samhita4, cannot, there- 
fore, be said to have invented any new theory of their own 
as regards the double duration of this annual Sattra. We 
shall discuss later on whfat is denoted by “cows” in the above 
passages, At present we are concerned with the duration of 
the Sattra ; and if we compare the above matter-of-fact state- 
ments in the Samhita about the double duration of the annual 
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Sattra with the legend of the Dashagvas sacrificing for ten 
months, the conclusion, that in ancient times the ancestors of 
the Vedic Aryas completed their annual sacrificial session in 
ten months, becomes irresistible. This duration of the Satira 
must have been changed and all such Satiras made to last for. 
twelve months, when the Vedic people came to live in regions 
where such an annual session was impossible, But conserva- 
tism in such matters is so strong that: the old practice must 


have outlived the change in the calendar, and it had to be re 
cognised as an alternative period of duration for this Satira in 
the Samhités, The Taittiriya Samhité has thus to record the 
alternative period, stating that it is an ancient practice, and I 
think it settles the question, so far as the duration of these 
Sattras in ancient times is concemed. Whatever reasons we 
may assign for it, it 1s beyond all doubt that the oldest annual 
Sattras lasted only for en months. 


But the Taittiriya Samhité is not alone in being thus 
unable to &ssign any reason for this relic of the ancient calen- 
dar, or the duration of the annual Satira. We still designate 
the twelfth month of the European solar year as December, 
which word etymologically denotes the tenth month, (Latin 
decem, Sans. dashan, ten; and ber Sans, vira, time or period), 
and we all know that Numaadded two months to the ancient 
Roman year and made it of twelve months. Plutarch, in his 
life of Numa, records another version of the story, viz., that 
Numa, according to sume, did not add the two months, but sim- 
ply transferred them {rom the end to the beginning of the year, 
But the names of the months clearly show that this could not 
have been the case, for the enumeration of the months by werds 
indicating their order, as the fifth or Quintilis (old name for 
July), the sixth or Sixti7is,(old name ‘ior August), the seventh 
or September and so on the rest in their order, cannot, after it is 
once begun, be regarded to have abruptly stopped at December, 
allowing only the last two months to be differently named, 
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Plutarch has, therefore, rightly observed that “we have a proof 
in the name of the last (month) that the Roman year contained, 
at first. ten months only, andnot twelve.* But.if there was 
any doubt on the point, it is now removed by the analogy of the 
Gavdm-ayanam and the legends of the Dashagvas-and Dirghata- 
mas. Macrobius (Saturnal. Lib. 1, Chap. 12) confirms the story of 
Numa’'s adding, and not simply transposing, two months to the 
ancient year often months. What the Avesta has to say on 
this subject we shall see later on where traditions about the 
ancient year amongst the other Aryan races will also be consi- 
dered. Suffice it to say for the present that, according to tra- 
dition, the ancient Roman year consisted only of ten months, 
and like the duration of the Gavdm-.ayanam, it was subsequently 
changed into a year of twelve months ; and yet, so far as I know, 
no reason has yet been discovered, why the Roman year in 
ancient times was considered to be shorter by two months, On 
the contrary, the tendency is either to explain away the tradi- 
tion some how as inconvenient, or to ignore it altogether as 
incredible. But so long as the word December is before us, and 
we know how it is derived, the tradition cannot be so lightly 
set side. The Encyclopedia’ Britanica (s. v. calendar) records 
the ancient tradition that the oldest Roman year of Romu- 
lus was of ten months of 304 days, and observes “it is not known 
how the remaining days were disposed of.’’ If, with all the resour- 
ces of modern science at our command, we have not yet been 
able to ascertain why the oldest Roman year was of ten months 
only, and how the remaining days were disposed of, we need 
not be surprised if the Taittiriya Samhita refrained from spe- 
culating on the point and contented itself with stating that 
such was the ‘path’ or the old custom or practice handed 
down from generation to generation from times immemorial. 


* See Plutarch’s Lives, translated into English by the Rev, John 
and William Langhorne (Ward, Lock & Co,), p. 54, £. 
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The Arctic theory, however, now throws quite a new light on 
these ancient traditions, Vedic as well as Roman; and if we take 
the Gavdm-ayanam of ten months and the old Roman year of 
ten months as relics of the period when the ancestors of both 
these races lived together within the circum-polar regions, there: 
is no difficulty of explaining how the remaining days were dispo- 
sed of. It was the period of the long night,—a time when Indra 
fought with Vala, to regain the cows imprisoned by the latter 
and Hercules killed the giant Cacus, a three-headed fire-vomiting 
monster, who had carried off Hercules’ cows and hid them ina 
cave, dragging them backwards in order that the foot-marks might 
not be traced. When the Aryan people migrated southwards 
from this ancient home they had to change this calendar to suit 
their new home by adding two mofe months to the old year. But 
the traces of the old calendar could not be completely wiped 
off, and we have still sufficient evidence, traditional or sacrifi- 
cial, to warrant us in holding that a year of ten months followed 
by anight of two months was known in the Indo-Germanic 
period—a conclusion, which is further confirmed by Teutonic 
myths and legends, as explained by Prof. Rhys, whose views 
will be found summarised in a subsequent chapter. 


The Taittiriya Samhita and the Aitareya Brahmana speak 
of the Gavdm-ayanam as being really held by the cows. Was 
it really a session of these animals ? Or was it something else ? 
The Aitareya Brahmana, we have seen, throws out a sugges. 
tion that ‘the cows are the Adityas,’ that is, the month-gods, 
and the Cows’ session is really the session of the monthly sun- 
gods.* Comparative mythology now fully bears out the truth 
of this remarkable suggestion put forward by the Brahmaha. 
Cows, such aswe meet them inthe mythological legends, 
represent days and nights of the year, not only in the Vedic 


* See Aitareya Brah, IV, 17, quoted supra ; qareqaa af | 
Tat at afer anfrenaraa acratat Tf 
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but also in the Greek mythology ; and we can,-therefore, now 
give a better account of the origin of this sacrificial session 
than that it wasa session of bovine animals for: the purpose 
of obtaining horns, Speaking of cows in the Aryan mythology, 
Prof, Max Muller in his Contributions to the Science of Mythology 
(Vol. II. p. 761) writes as follows :— 

“There were thus three kinds of cows, the real cows, the 
cows in the dark cloud (rain=milk), and the cows stepping forth 
from the dark stable of the night (the rays of the morning). 
These three are not always easy to distinguish in the Veda, nay, 
while we naturally try to distinguish between them, the poets. 
themselves seem to delight in mixing them up. In the passage 
quoted above (J, 32, 11), we saw how the captive waters were 
compared to cows that had been stolen by Pani (wirmd/dhah 
dpah Panind iva givah), but what is once compared in the Veda 
is soon identified. As to the Dawn, she is not only compared 
to a cow, she is called the cow straight out. Thus when we 
read, R. V. I, 92, 1, ‘These dawns have madc a licht on the east- 
ern half of the sky, they brighten their splendour, the bright 
cows approach, the mothers,’ the cows, gdérah, can only be the 
dawns ‘themselves, the plural of dawn being constantly in the 
Veda used where we should usc the singular. In R. V. I, 93, 4, 
we read that ‘Agnishomau deprived Pani of his cows and found 
light for many.’ Here again the cows are the dawns kept by 
Pani in the dark stable or cave of the night, discovered by 
Sarama and delivered every morning by tlfe gods of light.” 

“We readin R. V. I, 62, 3, that Brihaspati split the rock 
and found the cows,” 

“Of Indra it is said, II, 19, 3, that he produced the sun and 
found the cows ;0f Brifaspati, II, 24, 3, that he drove out 
the cows, that he split the cave by his word, that he hid the 
darkness, and lighted up the sky. What can be clearer ? The 
Maruts also, II, 34, 1, aresaid to uncover the cows, and Agni, 


202 THE ARCTIC HOME IN THE VEDAS. 


V,14, 4,18 praised for killing the fiends, for having overcome 
darkness by light, and having found the cows, water and the 
sun,” ‘ 


“In all these passages we find noivaor na, which would 
indicate that the word cow was used metaphorically. The 
dawns or days as they proceed from the dark stable, or are 
rescued from evil spirits, are spoken of directly as the cows. If 
they are spoken of inthe plural,we find the same in the case 
of the Dawn (ushas) who is often conceived as many, as in II, 
28, 2, updyane wshasdm gomatindm, ‘at the approach of the 
dawns with their cows,’ From that it required but a small 
step to speak of the one Dawn as the mother of the cows, IV, 
52,2, mild gavdm.” 


“Kuhn thought that these cows should be understood as the 
ted clouds of the morning. But clouds are not always present 
at sunrise, norcan it well be said that they are carried off and 
kept in prison during the night by the powers of darkness.” 


“But What is important and settles the point is the fact 
that these cows or oxen ofthe dawn or of the rising sun occur 
in other mythologies also and are there clearly meant for days, 
They are numbered as 12x 30, that is, the thirty days of the 12 
junar months, If Hélios has 350 oxen and 350 sheep, that can 
only refer to the days and to the nights of the year, and would 
prove the knowledge of a year of 350 days before the Aryan 
separation.” 


Thus the cows ‘in mythology are the days and nights, or 
dawns, that are imprisoned by Pani, and not real living cows 
with horns, Adopting this explanation and substituting these 
metaphorical cows for ydvah in the Gavdm-ayanam, itis not 
difficult to see that underneath the strange story of cows 
holding a sacrificial session for getting herns, there lies concealed 
the remarkable phenomenon, that, released from the clutches 
of Pani, these cows of days and nights walked on for ten 
months, the oldest duration of the session known as Cows’ 
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-walk. In plain language this means, if it means anything, 
that the oldest Aryan year was one of ten months followed by 
the long night, during which the cows were again carried away 
‘by the powers of darkness. We have seen that the oldest Ro- 
man year was of ten months, and the Avesta, as will be shown 
Jater on, also speaks of ten months’ summer prevailing in the 
Airyana Vaejo before the home was invaded by the evil spirit, 
who brought on ice and severe winter in that place. A year of 
ten months with a long night of two months may thus be 
taken to be known before the Aryan separation, and the refer- 
ences to it in the Vedic literature are neither isolated nor ima- 
ginary. Thye are the relics of ancient history, which have been 
faithfully preserved in the sacrificial literature of India, and if 
they were hitherto misunderstood it was because the true key 
required for their solution was as yet unknown. 

But as stated in the previous chapter, a year in the circum- 
polar region will always havea varying number of the months 
of sunshine according to latitude. Although, therefore, there 
is sufficient evidence to establish the existence of a year of 
ten months, we cannot hold that it was the only year known in 
ancient times. In fact we have seen that the legend of Aditi 
indicates the existence of the seven months of sunshine; anda 
band of thirty continuous dawns supports the same conclusion, 
But it seems that a year of ten months of sunshine was more 
prevalent, or was selected as the mean of the different vary- 
ing years. The former view -is rendered probable by the fact 
that of the Angirases of various forms (virdpas) the Navag- 
vas and the Dashagvas are said to be the principal or the most 
important in the Rig-Veda (X, 62,6). But whichever view 
-we adopt, the existence of a year of seven, eight, nine, ten or 
eleven months of sunshine follows asa matter of course, if the 
ancient Aryan home was within the Arctic circle. Prof. Max 
Muller, in the passage quoted above, points out that the old 
Greek year probably consisted of 350 days, the 350 oxen of 
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Heélios representing ‘the days, and 350 sheep representing the 
nights. He also nctices that in German mythology 700 gold 
rings of Wicland, the smith, are spoken of, and comparing the 
number with 720 sons of Agni mentioned in I, 164, 11, he 
draws from it the conclusion that a year of 350 days is also 
represented in the German mythology. This year is shorter 
by ten days than the civil year of 360 days, or falls short of 
the full solar year by 15 days, It is, therefore, clear, that ifa 
year of 350 days existed before the Aryan separation, it must 
have been followed by a continuous night of ten days; while, 
where the year was of 300 days, the long night extended over 
60 days of 24 hours each. Weshall thus have different kinds 
of long nights; and it is necessary to see if we can collect evi- 
dence to indicate the longest duration of the night known be- 
fore the Aryan separation. Speaking of the cows or oxen of 
Hélios, as stated in the passage quoted above, Prof. Max Mul- 
ler goes on to observe :— 


“The cows or oxen of Hélios thus receive their back- 
ground from the Veda, but what is told of them by Homer is 
by no means clear, When it is said that the companions of 
Odysseus consumed the oxen of Hélios, and that they thus 
forfeited their return home, we can hardly take this in the 
modern sense of consuming or wasting their days, thought it 
may be difficult to assign any other definite meaning to it. 
Equally puzzling is the fable alluded to in the Homeric hymn 
that Hermes stole the oxen of Apollon and killed two of them. 
The number of Apollon’s oxen is given as fifty (others give: 
the number as 100 cows, twelve oxen and one bull), which 
looks like the number of weeks in the lunar year, but why 
Hermes should be represented as carrying off the whole herd 
and then killing two, is difficult to guess, unless we refer it to 
the two additional months in a cycle of four years,” 


In the light of the Arctic theory the puzzle here referred 
to is solved without any difficulty, The stealing away or the 
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«carrying offof the cows need not now be taken to mean 
simple wasting of the days in the modern sense of the word; nor 
need we attribute such stories to the “fancy of ancient bards 
and story tellers.” The legend or the tradition: of stealing, 
consuming, or carrying off the cows or oxen is but another 
form of stating that so many days were lost, being swallowed 
up in the long night that occurred at the end of the year and 
lasted, according to latitude, for varying periods of time. So 
Jong as every thing was to be explained on the theory of a 
daily struggle between light and darkness, these legends were 
unintelligible. But as soon as we adopt the Arctic theory the 
whole difficulty vanishes, and what was confused and puzzling 
before becomes at once plain and comprehensible. In the 
Vedic mythology cows are similarly said to be stolen by Vritra 
or Vala, but their number is nowhere given, unless we regard 
the story of Rijrashva ( the Red-horse ) slaughtering oo or ror 
sheep and giving them to a she-wolf to devour (I,116,16; 117, 18), 
as a modification of the story of stealing the cows. The Vedic 
sacrificial literature does, however, preserve for us an important 
relic, besides the one above noted, of the older calendar and 
especially the long night. But in this case the relic is so deeply 
buried under the weight of later explanations, adaptations and 
mendations, that we must here examine at some length the 
history of the Soma sacrifices in order to discover the original 
meaning of the rites which are included under that general name. 
That the Soma sacrifice is an ancient institution is amply proved 
by parallel rites in the Parsi scriptures ; and whatever doubt we 
may have regarding the knowledge of Soma in the Indo-European 
period, asthe word is not found in the European languages, 
the system of sacrifices can be clearly traced back to the 
primeval age, Of this sacrificial system, the Soma sacrifice may, 
at any rate, be safely tc-ken as the oldest representative, since it 
forms the main feature of the ritual of the Rig-Veda, and a whole 
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Mandala of 114 hymns inthe Rig-Veda is dedicated to the 
praise of Soma, A careful analysis of the Soma sacrifice may,. 
therefore, be expected to disclose, at least partially, the nature 
of the oldest sacrificial system of the Aryan race; and we, 
therefore, proceed to examine the same. 

The chief characteristic of the Soma sacrifice, as distin- 
guished from other sacrifices, is, as the name indicates, the ex- 
traction of the Soma juice and the offering thereof to gods be- 
fore drinking it. There are three libations of Soma in a day, 
one in the morning, one at mid-day, and the last in the evening, 
and all these are accompanied by the chanting of hymns during 
the sacrifice. These Soma sacrifices, if classed according to 
their duration, fall under three heads; (1) those that are per- 
formed in a single day, called Ek#has, (2) those that are per- 
formed in more than one and less than thirteen days, called 
Ahinas, and (3) those that take thirteen or more than 13 days. 
and may last even for one thousand years, called Satiras. Under 
the first head we have the Agnishtoma, fully described in the 
Aitareya Brahmana (III, 39-44), as the key or the type of all 
the sacrifices that fall under thisclass. There are six modifica- 
tions of Agnishtoma, wiz., Ati-agnishtoma, Ukthya, Shodashi,. 
Vajapeya, Atiratra and Aptoryama, which together with Ag- 
nishtoma, form the seven parts, kindsor modifications of the 
Jyotishtoma sacrifice, ( Ashv. S,S. VI, 11, 1). The modification 
chiefly consists in the number of hymns to be recited at the 
libations, or the manner of recitation, or the number of the 
Grahas or Soma-cups used on the occasion. But with these we 
are not at present concerned. Of the second class of Soma sacri- 
fices, the Dvddashaha or twelve days’ sacrifice is celebrated both 
as Ahina and Satira and is considered to be very important. 
It is made up of three tryahas (or three days’ performances, 
called respectively Jyotis, Go, and Ayus),the tenth day and the 
two Atiratras ( Ait. Br. IV, 23-4). The nine days’ performance 
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(three tryahas) is called the Nava-rdtra. Side by side with this, 
there are, under this head, a number of Soma sacrifices extend- 
ing over two nights, three nights, four nights, upto twelve nights, 
called dvi-rdira, tri-rdtra and so on (Tait. Sam. VII; I, 4,-VII, 3, 
2; Ashv, Shr. Sut. X and XI; Tao. Bra. 20, 11,~24, Ig). Inthe 
third class we have the annual Satiras and of these the Gavdm- 
ayanam is the type. Some Sattras which come under this class. 
are described as extending over 1,000 years, and a discussion is. 
found in sacrificial works as to whether the phrase one thousand 
years signifies 1,000 real years, or whether it stands for 1,000 days. 
But we may pass it over as unnecessary for our purpose. The 
annual Sattras are the only important Sattras of this class, and 
to understand their nature we must see what a shalaha means.. 
The word literally denotes a group of six days (shaf+ahan) and 
is used to denote six days’ performance in the sacrificial litera- 
ture. It is employed as a unit to measure a monthin the same 
way aswe now use a week, a month being made up of five 
shalahas. The shalaha, in its turn, consists of the daily sacrifices. 
called, Jyotis, Go, Ayus, and the same ‘three taken in the 
reverse order as Ayus, @o and Jyotis. Every shalaha, therefore, 
begins and ends with a Jyotishtoma (Ait. Br. IV, 15). The shae- 
daha is further distinguished into Abhiplara and Priththya, ac- 
cording to the arrangement of the somas or songs sung at the 
Soma libations. An annual Saéira is, in the main, made up of 
a number of shalahas Joined with certain special rites at the be. 
ginning, the middle and the close of the Sattra. The central day 
of the Sattra is called Vishuvdén, and stands by itself, dividing 
the Satira into two equal halves like the wings of a house (Tait, 
Br. I, 2, 3, 1); and the rites in the latter half of the session or 
after the Vishuvdn day are performed in an order which is the 
reverse of that followedadn performing the ceremonies in the first 
half of the sacrifice. The model annual Satira (the Garam. 
ayanam) thus consists of the following parts :— 
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Paris. Days. 
], The introductory AGITALTE cee 022 200 con cee coe cee vee wee cee cee 1 


g. The Chaturvimsha day, otherwise called the Arambha- 
niya (Ait, Br. IV. 12), or the Prayahiya (Tand. Br. 
IV, 2), the real beginning of the Sattrra--- +--+ 1 
3. Four Abhiplava, followed by one Prishthya shalahs 
each month; continued in this way for five months 150 


4. Three Abhiplava and one Prishth ya shalaha--- soece Od 
5. The Abhijit day... saa sarees en | 
6. The Three ere a Ter eT eee eT ee 3 
7. The Vishuvdn or the Central cay, which stands by 


itself, z.¢., not counted in the total of the Saiira days. 
&. Thethree Syara-Saman ae seiced ser vanabecivesreretees. 


9. The Vishvajit day--- skves v0 sesgenake.- J 
10. One Prishthya and ies AVhiplava janice ree are eee 24 
41. One Prishthya and four Abhiplava shalahas each saci 

continued in this way for four months-+--o--.+-+-- 120 


12. Three Abhiplava shalahas, one Go ree one A yue 
shtoma, and one Dasharatra (the ten days of Dvada- 
shaha), making up one month...............cseceseseees 30 
13. Tke Mahfvrata day, corresponding to the Chaturvimsha 
cay at the beginning: PreTrerrerrerr er eri errant TeTre rrr ry 1 
14. The concluding AGITATID cee coe coe con con coe con cen cee coe cee cee l 


Total days------ 003600. 

It will be seen from the above scheme that there are really 

a few sacrificial rites which are absolutely fixed and unchange. 
able in the yearly Satira. The two Atiratras, the introductory 
and the concluding, the Chaturvimsha and the Mahavrata 
day, the Abhijit and the Vishvajit, the three Svara-Saman 
days on either side of Vishuvan, the Vishuvan itself, and 
the ten days of Dvaidashaha, making up 22 days in all, ex- 
clusive of Vishuvan, are the only parts that have any special. 
ity about them. The rest of the days are all madeup by 
Abhiplava and Prishthya shalahas, which, therefore, consti- 
tute what may.be called the elastic or the variable part of 
the vearly Sattra. Thusif we want a Gavdm-ayanam ‘of ten 
months, we have only to strike off five shalakas from the 


THE COWS’ WALK 209 


parts marked 3 and 11 in the above scheme. The Adityindin- 
ayanam is another modification of the above scheme in which, 
amongst other changes, the shalahas are all, Abhwava, 
instead of being a combination of Abhiylava and Prishthya ; 
while if all the shalahas are Prishthya, along with some 
other changes, it becomes the  A*girasdm-ayanam, All 
these modifications do not, however, touch the total number 
of 360 days, But there were sacrificers, who adopted the 
Iunar year of 354 days, and, therefore, omitted 6 days from 
the above scheme; and their Sattra is called the Uftsar- 
gindm-ayanam (Tait. Sam. VII, 5,7,1; Tandya Brah. V, Io). 
In short, the object was to make the Sattra correspond with 
the year adopted, civil or lunar, as closely as possible. But 
these points are not relevant ta our purpose. The Brahmanas 
and the Shrauta Satras give further details about the various 
rites to be performed on the Vishuvan, the Abhijit and the 
Vishvajit or the Svara-siman day. The Aitareya Aranyaka 
describes the Mahavrata ceremony ; while the Atiratra and the 
Chaturvimsha are described in the fourth book of the Aitareya 
Brahmana. The Chaturvimsha is so called because the stoma 
to be chanted on that day is twenty-four-fold. It isthe real 
beginning of the Sara as the Mahavrata is its end. The 
Aitareya Brahmana (IV, 14) says, “The Hotri pours forth 
the seed. Thus he makes the seed (which is poured forth } 
by meansof the Mahavrata day produce off-spring. For seed 
if effused every year is productive.” This explanation shows 
that like the Pravargya ceremony, the Mahavrata was intended 
to preserve the seed of the sacrifice in order that it might ger- 
minate or grow at the proper time. It was a sort of link bet- 
ween ‘the dying and the coming year, and appropriately con- 
cluded the annual Sattra. It will be further seen that every 
annual Satira had an Ati-ratra at each ofits ends, and that 
the Dvadashaha, or rather the ten days thereof, formed an 
important concluding part of the Satira. 
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The above is only a brief description, a mere outline of the 
scheme of the annual Sat/ras mentioned in sacrificial works ,but it 
is sufficient for our purpose. Wecan see from it that a civil year 
of 360 days formed their basis, and the position of the Vishuvan 
was of great importance inasmuch as the ceremonies after it 
were performed in the reverse order. I have shown elsewhere 
what important inferences can be drawn from the position of the 
Vishuvan regarding the calendar in use at the time when the 
scheme was settled. But we have now to consider of times which 
preceded the settlement of this scheme, and for that purpose 
we must describe another set of Soma sacrifices included under 
the general class of Sattras. It has been stated above that side 
by side with the Dv&dashaha, there are Ahina sacrifices of two 
nights, three nights, etc. upto twelve nights. But these sacrie 
fices do not stop with the twelve nights’ performance. There are 
thirteen nights’, fourteen nights’, fifteen nights,’ and so on upto one 
hundred nights’ sacrifice called Trayodasha-rdtra, Chaturdasha- 
rdtra and soon upto Shata-rdira, But since the Ahina has 
been defined to be a sacrifice extending cver not more than 
twelve or less than thirteen days, all the night-sacrifices extend- 
ing over a period longer than twelve nights are included 
in the third class, viz., the Sattras. If we, however, dis- 
regard this artificial division, it will be found that along 
with the Hkdha, the Dvddashdha and the annual Sattras, there 
is a series of, what are termed, the night-sacrifices or sattras 
extending over a period of time from two to one hundred 
nights, but not further. These night-sacrifices or Rétrieattras 
are mentioned inthe Taittiriya Samhita, the Brahmahas and 
the Shrauta Sitras in clear terms, and there is no ambiguity 
about their nature, number, or duration. The Taittiriya Sam- 
hita in describing them often uses, the word Rétrih (nights) 
in the plural, stating, that so and so was the first to institute or 
to perceive ‘so many nights’ meaning so many nights’ sacrifice, 
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dvimshatim rdtrih, VII. 3, 9, 1 3 dvdtrimshatem rdtrih, VII, 4, 4, 1) 
According to the principle of division noted above all night- 
sacrifices of less than thirteen nights’ duration will be called 
Ahina, while those extending over longer time upto one hundred 
nights will come under Sattras ; but this is, as remarked above, 
evidently an artificial division, and one, who reads carefully 
the description of these sacrifices, cannot fail to be struck by 
the fact that we have here a series of night-sacrifices from two to 
a hundred nights, or if we include the Ati-rd@ra in this series, we 
dave practically a set of hundred nightly Soma sacrifices, though, 
according to the principle of division adopted, some may fall 
under the head of Ahina and some under that of Sattras, 


Now an important question in connection with these 
Sattras is why they alone Should be designated ‘nighi-sacri- 
fices, ( rdtri-kratus), or ‘ might-sessions’ ( rdtri-sattras)? and 
‘why their number should be one hundred ? or, in other words, 
why there are no night-sattras of longer duration than one 
hundred nights? The Mim4amsakas answer the first part of 
the question by asking us to believe that the word ‘night’ 
(rdtrsh) is really used to denote ‘a day’ in the denomination of 
these sacrifices (Shabara on: Jaimini VIII, 1,17). The word 
Dvi-rdtra, according to this theory, means two days’ sacrifice, 
and Shata-rdtra, a hundred days’ sacrifice, This explanation 
appears very good at the first sight, and as a matter of fact it 
has been accepted by all writers on the sacrificial ceremonies. 
In support of it, we may also cite the fact that as the moon was 
the measurer of time in ancient days, the night was then natu- 
rally more marked than the day, and instead of saying 
*so many days’ men often spoke of ‘somany nights,’ much 
in the same way as we now use the word ‘fort-night.’ This 
is no doubt good so far as it goes; but the question is 
why should there be no Soma sacrifices of a longer duration 
than one hundred nights? and why a gap, a Serious gap, is left 
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in the series of Soma sacrifices after one hundred nights’ Satire 
until we come to the arinual Sattra of 360 days ? Admitting that 
‘night ’ means ‘day,’ we have Soma sacrifices lasting from 1 to 
100 days ; and if so, where was the harm to complete the series 
until the yearly Sattra of 360 days was reached? So faras I 
know, no writer on sacrificial ceremonies has attempted to answer 
this question satisfactorily, Ofcourse, adopting the speculative: 
manner of the Brahmahas, we might say that there are no Soma 
sacrifices of longer than one hundred nights’ duration, because the 
life of a man cannot extend beyond a hundred years, (Tait. Br. 
III, 8, 16, 2). But such an explanation can never be regarded. 
as satisfactory, and the Mimamsakas, who got over one difficulty 
by interpreting ‘night’ into ‘day,’ have practically left this latter 
question untouched, and, therefore, unsolved. In short, the 
case stands thus :—the sacrificial literature mentions a series 
of gg, or practically one hundred Soma sacrifices, called the 
‘night-sacrifices'; but these do not form a part of any annual 
Satira, like the Gavadm-ayanam, nor is any reason assigned for their 
separate existence, nor is their duration, which never exceeds 
a hundred nights, accounted for. Neither the authors of the 
Brahmahas nor those of the Shrauta Satras, much less Sayana and 
Yaska give us any clue to the solution of this question; and the 
Mimamsakas, after explaining the word ‘night’ occurring in the 
mames of these sacrifices as equal to ‘day ’ have allowed these 
night-sacrifices to remain as an isolated group in the organ- 
ised system of Soma sacrifices, Under these circumstances. 
it would, no doubt, appear presumptuous for any one to suggest 
an explanation, so many centuries after what may be called 
the age of the Satiras. But I feel that the Arctic theory, 
which, we have seen, is supported by strong independent evi- 
dence, not only explains, but appropriately accounts for the 
original existence of this isolated series of a hundred Soma sa- 
crifices ; and I,-therefore, proceed to give my view on the point,, 
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It seems to me that if the word rdéré in Ati-rdira is still 
understood to mean ‘night,’ and that if the Ati-rdtra sacrifice 
as even now performed during the night, there is no reason why 
ave should not similarly interpret the same word in Dvi-rdtra, 
Tri rdira &c. upto Shata-rdtra. The objection, that the Soma 
juice is not extracted during the night, is more imaginary than 
real; for as a matter of fact Soma libations are made in the usual 
way, during the 4ti-rdtra sacrifice. The Ati-rdira sacrifice is 
performed at the beginning and the end of every Sattra ; and all 
the three libations of Soma are always offered during the three 
tums, or parydyas, of the night. The Aitareya Brahmana (IV, 5), 
in explaining the origin of this sacrifice, tells us that the Asuras 
had taken shelter with the night, and the Devas, who had taken 
shelter with the day, wanted to expel them from the dark region. 
But amongst the Devas, Indra alone was found ready and willing 
to undertake this task ; and entering into darkness, he, with the 
assistance of metres, turned the Asuras out of the first part of 
the night by the first Soma libation, while by means of the middle 
‘turn (parydya) of passing the Soma-cup, the Asuras were turned 
out of the middle part, and by the third turn out of the third or 
the last part of the night. The three Soma libations, here 
spoken of, are all made during the night, and the Brahmana 
further observes that there is no other deity save Indra and the 
Metres to whom they are offered, (Cf. Apas. Sh, Su. XIV, 3, 12). 
‘The next section of the Brahmaha (IV, 6) distinctly raises the 
question, ‘How are the Pavamana Stotras (to be chanted for 
the purification of the Soma juice) provided for the night, . 
whereas such Stotras refer only to the day, but not to the 
night ?” and answers if, by stating that the Stotras are the 
same for the day and the night. It is clear from this that 
Soma juice, was extracted and purified at night during the 
Att-rdira sacrifice, and Indra_ was the only deity to whom the 
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libations were offered in order to help him in his fight with the 
Asuras, who had taken shelter with the darkness of the night- 
That the Ati-rdira is an ancient sacrifice is further proved by the 

occurrence of a similar ceremony in the Parsi scriptures, The 

word Ati-rdtra does not occur in the Avesta, but in the Vendidad, 

XVIII, 18 (43)-22 (48), we are told that there are three parts of | 
the night, and that in the first of these parts (thrishvat), Fire, the 

son of Ahura Mazda, calls. upon the master of the house to arise 

and put on his girdle and to fetch clean wood in order that he 

may burn bright ; for, says the Fire, ‘Here comes Azi (Sans, Afi), 

made by the Datvas (Vedic Asuras), who is about to strive against 

me, and wants to put out my life.” And the same request is 

made during the second and the third part of the night. The 

close resemblance between this and the three parydyas of the 

Ati-rdtra sacrifice does not seem to have been yet noticed: but 

whether noticed or not, it shows that the Ati-rdira is an ancient 

rite performed during the night for the purpose of helping 

Indra, or the deity that fought with the powers of darkness, 

and that such sacrificial actsas putting on the girdle (hosts) or 

squeezing the Soma, were performed during this period of dark- 

ness. 


Now what applies to the sacrifice of a single night may 
well be extended to cases where sacrifices had to be performed 
for two, three or more continuous nights. I have already 
shown before that the ancient sacrificers completed their sacri- 
ficial sessions in ten months, and a long night followed the com- 
pletion of these sacrifices, What did the sacrificers do during 
this long night ? They could not have slept all the time; and 
as a matter of fact we know that the people in the extreme 
north of Europe and Asia do not, even at present, sleep: 
during the whole of the long night which occurs in their 
part of the globe. Paul Du Chaillu, who has recently (1900): 
published an account of his travels in The Land of the 


THE COws’ WALK. 215 


~ Long. Night, informs us (p. 75) that although the sun went below 
the horizon for several days in the Arctic regions, yet during the 
period “the Lapps could tell from the stars whether it was night 
Or day, for they were accustomed to gauge time by the stars 
according to their height above the horizon, just as we do at 
home with the sun”; and what the Lapps do now, must have 
been done by the oldest inhabitants of the circum-polar regions. 
It is, therefore, clear that the ancient sacrificers of the Aryan race 
could not have gone to sleep after sacrificing for ten months. Did 
they then sit idle with their hands folded when Indra was 
fighting for them with the powers of darkness? They per- 
formed their sacrifices for ten months with a view to help In- 
dra in his war with Vala ; and*just at the time when Indra most 
needed the help of invigorating songs and Soma libations, are we 
to suppose that these sacrificers sat idle, gave up the sacrifices 
and left Indra to fight with Vala alone and single-handed as best 
as he could? The whole theory of sacrifices negatives such a 
supposition. Therefore, if the Arctic theory is true, and if the 
ancestor of the Vedic Rishis ever lived in a region where the 
darkness of the night lasted for several days, (a day being taken 
asa measure of time equal to 24 hours), we naturally expect to 
find a series Of nightly Soma sacrifices performed during the 
period, to help the gods in their struggle with the demons of 
darkness ; and, as a matter of fact, there are in the Vedic sacri- 
ficial literature, a number of sacrifices which, if we include the 
Ati-rdira in it, extend from one to a hundred nights, The Mima. 
msakas and even the authors of the Brahmanas, who knew little 
about the ancient Arctic home, have converted these night-sac- 
rifices into day-sacrifices ; but the explanation evidently appears 
to be invented at a time when the true nature of the Rétri-kratus or 
Rdtri-satiras was forgotten, and it does not, therefore, preclude us 
from interpreting these facts in a different way, I have already 
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stated above that if we accept the explanation of the Mimamsakas, 
we cannot explain why the series of the night-sacrifices should 
abruptly end with the Shata-réira or a hundred nights’ sacrifice; 
but by the Arctic theory wecan explain the fact satisfactorily 
by supposing that the duration of the long night in the ancient 
home varied from one night (of 24 hours) to a hundred continuous 
nights ( of 2400 hours ) according to latitude, and that the 
hundred nightly Soma sacrifices corresponded to the different 
durations of the night at different places in the ancient home. 
Thus where the darkness lasted only for ten nights(240 hours) a 
Dasha-rdira sacrifice was performed, while where it lasted for 100 
nights (2400 hours ) a Shata-rdira sacrifice was necessary, There 
areno sacrifices after the Shata-rdtra because a hundred con- 
tinuous nights marked the maximum duration of darkness ex- 
perienced by the ancient sacrificers of the race. We have seen 
that the legend of Aditi indicates a period of seven months 
sunshine ; join to it the Dawn and the Twilight of 30 days each, 
and there are left three months, (or if we take the year to consist 
of 365 days, then 95 days), for the duration of the lonz continuous 
night,—a result which remarkably corresponds to the longest 
duration of the night-sacrifices known in the Vedic literature. 
The Dawn marked the end of the long night, and cou'd not, 
therefore, be included in the latter’ at least for sacrificial pur- 
poses. In fact separate sacrifices.are enjoined for the Dawn in 
sacrificial works; and we may, therefore, safely exclude the 
long Dawn from the ‘province of the nightly sacrifices, and the 
same may be said of the period of the long evening twilight. 
A hundred nights’ sacrifice thus marked the maximum dura- 
tion of darkness during which Indra fought with Vala and 
was strengthened by the Soma libations offered to him in this 
sacrifice. As there is no other theory to account for the exist- 
ence of the night-sacrifices, and especially for their number, to 
wit, one hundred, these sacrifices may be safely taken to 
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andicate the existence of an ancient year approximately divided 
into seven months’ sunshine, one month’s dawn, one month’s 
evening twilight and three months’ long continuous night. 

There are other considerations which point out to the same 
<Onclusion. In the post-Vedic literature we have a persistent 
tradition that Indra alone of all gods is the master of a hundred 
sacrifices (shata-kratu), and that as this attribute formed, so 
to say, the very essence of Indraship, he always jealously watch- 
ed all possible encroachments against ii, But European scholars 
Telying upon the fact that even Sayana prefers, except ina few 
places ( III, 51,2), to interpret shata-kratu, as applied to Indra in 
the Rig-Veda, as meaning, not ‘ the master of a hundred sacri- 
fices,’ but ‘ the lord of a hundged mights or powers,’ have not 
only put aside the Purahic tradition, but declined to interpret the 
word kratu in the Rig-Veda except in the sense of ‘power, energy, 
‘Skill, wisdom, or, generally speaking, the power of body or mind’. 
But if the above explanation of the origin of the night-sacrifices 
is correct, we must retrace our steps, and acknowledge that 
the Puranic tradition or legend is, after all, not built upon a pure 
‘misunderstanding of the original meaning of the epithet shata- 
Aratu as applied to Indra in the Vedic literature, I am aware of 
the fact that traditions in the post-Vedic literature are often found 
‘to have but a slender basis in the Vedas, but in the present case we 
have something more reliable and tangible to go upon. We 
have a group, an isolated group of a hundred nightly Soma 
‘sacrifices, and as long as it stands unexplained in the Vedic 
sacrificial literature it would be unreasonable to decline to con- 
mect it with the Puranic tradition of Indra’s sole mastesship of 
a hundred sacrifices, especially when in the light of the Arc- 
tic theory the two can be so well and intelligibly connected. 
The hundred sacrifices, which are regarded as constituting the 
essence of Indraship in the Puranas, are there said to be the 
Ashvamedha sacrifices; and it may, at the outset, be urged 
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that the Shata-rdira sacrifice mentioned in the sacrificial works- 
isnot an Ashvamedha sacrifice, But the distinction is neither 
important, nor material, The Ashvamedha sacrifice is a Soma 
sacrifice and is described in the sacrificial works along with the 
night-sacrifices, In the Taittiriya Samhita (VII, 2, 11,) a hundred 
offerings of food to be made in the Ashvamedha sacrifice are 
mentioned, and the Taittiriya Brahmaha (III, 8, 15,1) states that 
Prajapati obtained these offerings “ during the night,” and con- 
sequently they are called Rdtri-homas. The duration of the Ashva- 
medha sacrifice is again not fixed, inasmuch as it depends upon 
the return of the horse, and in the Rig- Veda (1, 163, 1) the sacri- 
ficial horse is identified with the sun moving in waters, The re- 
turn of the sacrificial horse may, therefore, be taken to symbo- 
lise the return of the sun after the long night, and a close re- 
semblance between the Ashvamedha and the night-sacrilices, 
which were performed to enable Indra to fight with Vala and 
rescue the dawn and the sun from his clutches, may thus be taken 
as established. At any rate, we need not be surprised if the Shata- 
¢dtra Soma sacrifice appears in the form of a hundred Ashva- 
medha sacrifices in the Puranas. “ The tradition is substantially 
the same in either case, and when it can be so easily and natural- 
ly explained on the Arctic theory, it would not be reasonable to 
set it aside, and hold that the writersof the Puranas created it 
by misinterpreting the word shata-krat« occurring in the Vedas. 


We have seen that shatatratw as applied to Indra is in- 
terpreted by Western scholars, and in many places even by Sa-. 
yaha himself, as meaning the lord of a hundred powers. 5a- 
yaha now and then ( III, 51, 2; A, 103, 7 ) suggests or gives 
an alternative explanation, and makes Indra‘ the master of a 
hundred sacrifices’; but Western schclars have gone further 
and discarded all other explanations except the one noted. 
above. It is, therefore, necessary to examine the meaning of 
this epithet, as used in the Rig-Veda, a little more closely. in 
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this place. If the word Aratu in shata-keatu be interpreted to 
mean ‘might’ or ‘power,’ the numeral shata, which strictly 
denotes ‘a hundred,’ will have to be taken as equivalent to- 
‘many ’ or numerous,’ inasmuch as no definite set of a hundred 
powers can be pointed out as specially belonging to Indra. That 
the word shata may be so interpreted is evident from the fact 
that adjectives like shata-nitha (I, 100, 12) and shatam-dts ( I, 102, 
6; 1 30,8), as applied to Indra in the Rig-Veda, are found in 
other places in the form of sahasra-nithe (III, 60, 7), and sahas- 
ram-daii (I, 52,2). Again Indra’s arrow is once called shata-bradhna 
and also sahasra-parna in the same verse (VIII, 77, 7); while Soma 
is represented as going in a hundred ways (shata-ydman) in IX, 
86, 16, and a few hymns after it is said to be sahasra-yaman of 
going in a thousand ways (IX, 106,5). Even the adjective 
Shata-manyu, which Sayana interprets as meaning ‘the master 
of a hundred sacrifices’ in X, 103, 7, has its counterpart, if not 
in the Rig-Veda, at least in the Sama-Veda. which reads 
Sahasra-manyu for sahasra-nushka in Rig-Veda VI, 46, 3. . This 
shows that the Vedic bards considered shata (a hundred ) and 
sahasre (a thousand) as interchangeable numerals in some places;. 
and if the numeral shata in shata-kratu had been of the same 
character, we should naturally have met witha paraphrase 
of the epithet as sahasra-kratu somewhere in the Vedic litera- 
ture. But although the epithet shata-kratu, as applied to 
Indra, occurs about sixty times in the Rig-Veda and several: 
times in other Vedic works, nowhere ‘do we find it para- 
phrased as sahasra-kratu, which shews that the Vedic bards 
did not feel themselves at liberty to alter or paraphrase it 
as they liked. The adjective amita-kratu is applied to Indra 
in I,102,6; but as amita does not necessarily mean more 
than ‘one hundred,’ it does not follow that on this account 
- we should give upthe ordinary meaning of shatain shata- 
kratu. If the word kratu had nowhere been used in the Rig-Veda 
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40 denote a sacrifice, we may have been justified in interpreting 
shata-kratu in the way suggested by Western scholars. But, 
as observed by Dr. Haug, when Vasishtha prayed to Indra (VII, 
32, 26) “ Carry, O Indra! our sacrificial performance ( kratum ) 
through, just as a father doesto his sons, (by assisting them ), 
Teach us, O thou, who art invoked by many, that we may, in 
this turn (of the night), reach alive the (sphere of) light (jyotss),’"* 
.the prayer in all probability refers to the sacrificial performance - 
(Xratu ) held for the purpose of enabling the sacrificers to safely 
reach the other end of the night. In fact, it refers to the At-rdira 
sacrifice and the Aitareya Brahmaha (IV, 10) quotes and inter- 
prets itin thesame way. Sayana, in his commentary on the 
Aitareya Brahmana, though not in the Rig-Veda Bhashya, also 
‘takes the same view ; and as the Ati-rdtra sacrifice is referred to 
expressly by its name in the Rig-Veda (VII, 103, 7) itis not at all 
unlikely that-a verse referring to this Soma sacrifice should occur 
in other hymns, Hence if there are passages where kratu can be 
taken to mean ‘a sacrifice,’ there is no reason why the epithet 
sheta-kratu be not understood to mean “ the master of a hundred 
sacrifices” as suggested by the Purdhic tradition. Another 
fact which favours this interpretation, is that in the Rig-Veda 
Indra is described as destroying 90,99 or 100 fortresses or 
cities (vurah) of his enemies (I, 130, 7; II, 19, 6; VI, 31, 4; Il, 
14, 6) Now deva-vurdh, which means ‘the fortresses of the 
gods,’ has been + interpreted to mean ‘days ’ in the description 
of the dasha-ritra sacrifice in the Taittitriya Samhita VII, 2, 


* See Dr. Haug’s Ait. Br. (IV, 10), Trans. Vol. II, p. 274, andthe 
translator's note thereon. Dr, Haug thinks that the verse (Rig. VII, 
32, 26) evidently refers to the Atéi-rdira feast, for which occasion it 
was in all likelihood compaged by Vasightha. The verse is :—gx we | 

or ae fret Gat eat cat Reet ot after qaga ara strat sat 
Rereeftarft 

+ Cf. Bhatta Bhaskara’s Com. which sayss—@ aa: ’ TaTaTe qe 
-earfterf qeraae gecremerft ‘ade’ adet adie sent 
TMI a Fae Sagara qererveeekteranky | 
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§, 3-4; and if deva-purdh means ‘days,’ the purah (cities, for- 
tresses) of Shambara may well be taken to mean ‘nights.” 
This view is confirmed by the statement in the Aitareya Brah- 
mana, previously quoted, which says that the Asuras found 

shelter with the night, or, in other words, the darkness of the 

night was, so to say, their fortress, Indra’s destroying a hundred 

forts of Shambara is, therefore, equivalent to his fighting with: 
the enemy for a hundred continuous nights, a period during 

which the ancient sacrificers offered him Soma libations ir 
order that he may be better prepared for the struggle with Vala, 

The destruction of 99 or loo forts of the enemy, a group of a 
hundred nightly sacrifices, the nine and ninety rivers (sravantih) 
which Indra is described as crossing during his fight with Ahi 
(I, 32, 14), and a hundred leafher straps with which Kutsa is 
said to have bound down Indra to his sacrifice in the Tandya 
Brahmanoa IX, 2,22, and from which he is invoked to free 
himself in Rig, X, 38, 5, are but so many different kaleidoscopic 
views of the same idea which makes Indra and Indra alone the 
lord of a hundred sacrifices; and if we take all these together 
they undoubtedly point out to the existence of a hundred conti- 
nuous nights in the ancient home of the ancestors of the Vedic 

people. In V, 48, 3, ‘a hundred,’ moving in the abode of Indra, 
are said to turn on and turn of the course of ordinary days when 
Indra strikes Vritra with his bolt ;* and I think we have here a 
distinct allusion either toa hundred sacrifices performed or to 
a hundred continuous nights required for securing a complete 
victory over the powers of darkness in the nether world, and 
which nights (or rather one long night of hundred days) may well 
be described as breaking off and bringing back the succession of 
ordinary days and nights, inasmuch as the long night immediately 
follows and precedes the period of sunshine in the Arctic regions, 


~* Big, V, 48, 3,—ersrafircera reg fird Rte aprer forata arfrfte 
wet Al Tet A AA Saad fe a adereer tt 
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But a far more striking corroboration of the above view is 
furnished by certain passages in the Avesta which describe the 
fight of Tishtrya with the demon of draught called Apaosha or 
‘the burner’ in the Parsi scriptures. In the Rig-Veda the fight of 
Indra with Vritra (Vritra-térya) is often represented as‘ a struggle 
for waters’ (ap-tdrya), or as ‘the striving for cows’ (go- 
ishtz), or ‘ the striving for day ’ (div-ishtz), and Indra is said to have 
released the cows or waters, and brought on the dawn or the sun 
by killing Vritra (I, 51, 4; II, 19, 3). Now Indra, as Vritra-han, 
appears as Verethrayhna in the Avesta ; but the fight for waters is 
therein ascribed not to Verethraghna but to Tishtrya, the star of 
rain. It is he, who knocks down Apaosha and liberates the waters 
for the benefit of man, “ with the assistance of the winds, and the 
light that dwells in the waters,” In short Tishtrya’s conquest 
over Apaosha is an exact parallel of Indra’s conquest over 
Vritra as described in the Rig-Veda ; and as the legends are in- 
terpreted at present, they are said to refer to the breaking up of 
the clouds and the bringing on of the rains on the earth, Tish- 
trya being supposed to be the star of rain, But this theory fails 
to account for the fact how the recovery of the dawn and the 
rising of the sun, or the bringing on of light, were included 
amongst the effects of Indra’s victory over Vritra, It will be 
shown in the next chapter that the struggle for waters has very 
Jittle to do with rain, and that the fight for waters and the fight 
for light are really synchronous, being two different versions of 
the same story. In ‘short, both of these legends really represent 
the victory of the powers of light over darkness, Shushna or 
4the scorcher’ is one of the names given to Indra’s enemy in 
the Rig-Veda (I, 51, 11), and the result of the conflict between 
Indra and Shushna is the release of the waters, as well as the 
finding of the morning cows (VIII, 96, 17), and the winning of the 
sun (VI, 20, 5). Apaosha is thus Shushaa under a different garb, 
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and the only difference between the two legends ts that while Indra 
is the chief actor in ‘the one, Tishtrya is the chief hero in the 
other, But this difference is immaterial inasmuch as the attributes 
-of one deity are often transferred, even in Rig-Veda, to another, 
The Avestic legend of Tishtrya is, therefore, rightly understood 
‘by Zend scholars to be a reproduction of the Vedic legend of 
Indra and Vritra.* Now, in the Tir Yasht, Tishtrya is repre- 
sented as eventually overcoming Apaosha with the help of the 
Haoma sacrifice offered to Tishtrya by Ahura Mazda (Yt. VIII, 
15-28), The fight is carried on in the region of the waters, the 
‘sea Vouru-Kasha, from which Tishtrya is described as rising up 
victorious after defeating Apaosha (Yt. VIII, 32). Daéva Apao- 
sha is again said to have assumed the form of a dark horse, 
while Tishtrya is represented 4s opposing him in the form of a 
bright horse, hoof against hoof (Yt. VIII, 28), and eventually com- 
ing up victorious from out of the sea Vouru-Kasha, like the sacri- 
ficial horse rising from the waters in the Rig-Veda (I, 163, 1). 
But the passage most important for our purpose is the one in 
which Tishtrya informs Ahura Mazda as to what should be done 
in order to enable Tishtrya to overcome his enemy and to appear 
before the faithful at the appointed time. “Ifmen would wor- 
ship me,” says Tishtrya to Ahura Mazda, “with a sacrifice in 
which I were invoked by my own name, as they worship the 
other Yazatas with sacrifices in which they are invoked by their 
own names, then I should have come to the faithful at the appoin- 
ted time ; I should have come in the appoirfted time of my beauti- 
ful immortal life, should it be one night, or two nights, or fifty, 
or a hundred nights,” (Yt. VIII, 11), As Tishtrya appears before 
man after his battle with Apaosha, the phrase “appointed 


* See Darmesteter’s ‘rans, of Zend-Avesta Part IT, (Vol. XXIII 
S. B. E. Series), p. 92. He remarks that Tishtrya’s legend is ‘a 
refacimento of the old storm-myths.’ 
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discussed in the last chapter, and shews that when Tishtrya’s 
fight with Apaosha, or Indra’s war with Vala, was over, the new 
year commenced with the long dawn, followed by the months 
of sunshine varying from seven to eleven in number, according 
to the latitude of the place,* 

* The passage about Tishtrya’s connection with the year is 

. noticed by Mr. Meherjibhai Nosherwanji Kuka, . a, in his essay 
“On the order of Parsi months,” published in the Cama Memorial 
Volume (p. 58), and of which he was kind enough to send me a 
soparate copy, 

The passage is in the Tir Yasht,§ 36 :—‘Zshtrim stdrem raevan- 
tem kharenanyhuantem yazamaide, yim ydre-charesho mashyehe 
Ahuracha khratu-giio aurunacha gairishdcho sizdaracha ravas- 
chardto uzyoirentem hisposentem huydirydicha danghve wzjasen- 
tem duzydirydicha, kata Airydo danghdvo huydirydo bavdonti,’ Spiegel 
translates it thus, ‘We praise the star Tishtrya, the shining, the majestic, 
who brings here the circling years of men.” Darmesteter takes ydre- 
charesho mashyche d&c., with the words following, viz, wuziyoirentem 
hisposentem, and translates, “ We praise Tishtrya, &c,, whose rising 
is watched by men, who live on the fruits of the year.” According 
to Dastur Erachji Meherjirana (see his Yashi b4 mdeni), the meaning 
of the whole paragraph, in which this passage occurs, is:—‘*We 
praise Tishtrya, dc, who maketh the year revolve in accordance with 
the notions of tho mountaineers and the nomads. He riseth and is 
visible towards the regions where there is no correct calculation of 
the year.” 

But whatever the difficulties gf interpretation may be, one thing 
seems to be quite clear from this passage, viz., that Tishtrya was the 
star by which the year was reckoned, Inthe Tir Yasht § 5, springs 
of water aro said to flow at the rising of Tishtrya, who in § 16 is 
described as ‘mingling his shape with light, or ‘moving in light,’ § 46. 
All these incidents can be satisfactorily explained if we suppuse that, 
after Tishtrya’s fight with Apaosha, lasting for 100 nights at the 
longest, the aerial waters, which communicated motion to the sun and 
othor heavenly bodies (sco Faravardin Yasht 53-58) and which lay 
still or stagnant during the time, were set froe to move again 
along the path made by Mazda, bringing on with them the light of 
the sun and thus commencing the new year after the long winter 
night in the Arctic region. The simultaneous character of the motion 
of waters, the commencement of the new year, and the winning of light 
after Tishtrya’s fight with Apaosha, can ‘ve explained only in this way, 
and not by making the legend refer to the rainy season (see the discus- 
sion about ‘waters’ in the next chapter), The Pairika Duz-yairya, 
or the Bad Year, which Tishtrya is said to break-asunder, is, on this 
theory, the wearisome dark Arctic night. 
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In the light of what has been stated above, we can now 
better understand the original nature amd meaning of the Aé- 
rdtra sacrifice. It is a nightly sacrifice, performed during the 
night, even at present, and the Mimamsakas have not succeeded 
in converting it into a day-sacritice, So far it is all right; but the 
question is why should the sacrifice be called Ati-ratra ? The pre- 
fix att ( corresponding with Latin érans ) ordinarily denotes ‘somc- 
thing beyond, ’ ‘something on the other side, or at the other end,’ 
and not ‘something pervading, extending, or spreading through 
the whole extent of anything.’ Even Sayana in his commentary 
on VII, 103, 7, the only place where the word Att-rdtra occurs in 
the Rig-Veda, explains it to mean ‘ that which is past or beyond 
the night ' (rdérim atitya vartate it atirdirah-), and Rudradatta 
in his commentary on the A pastamba Shrauta Sitra (XIV, 1,1), 
gives the same explanation. The Aft-rdira, therefore, denotes a 
trans-nocturnal sacrifice, that is, performed at either end of the 
night. Now according to the Aitareya Brahmana (IV, 5), the 
Ati-rdtra sacrifice is performed for the purpose of driving out the 
Asuras trom the darkness of night; andthe Tandya Brahmana 
{ IV, 1, 4-5 ) tells us that Prajapati, who first perceived the sacri- 
fice, created from it the twin of day and night (aho-rdire). It 
follows from this that the Ati-rdtra was performed at the close 
of such night as gave rise to the ordinary days and nights, or, in 
other words, the regular succession of days and nights follow- 
ed its performance. This can only be the case if we suppuse 
that the Att-rdtra was performed at the end of a long continu- 
ous night in regions where such night occurred. With us 
in the temperate or the tropical zone, ordinary days and nights 
recularly succeed each other throughout the year without any 
break, and it is meaningless, if not absurd, to speak of the cycle 
of day and night, as pfoduced froma particular night in the 
year. Again, on the theory ofa daily struggle between light 
and darkness the Asuras must be turned out of darkness every 
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night, and strictly speaking the performance of the Ati-rdira js. 
necessary on every one of the 360 nights of the Sattra, But asa 
matter of fact the Atirdtra is performed only at the beginning: 
and the end of the Sattra; and even then the regular Saitra is 
said to commence on the Chaturvimsha and close on the Maha-. 
vrata day, and not onthe concluding Atiratra day. It seems,. 
therefore, that the performance of the Ati-rdtra was not originally 
intended to drive away the Asuras from only the first of 360 
nights over which the Satira now extends. For in that case, 
there is no reason why the Asuras were not required to be expelled 
from every one of the 360 nights. It follows, therefore, that the 
Ats.rdira or the transnocturnal sacrifice refers to some night 
not included in the regular nights of the Gavdm-ayanam, It is 
true that the Ati-rdira is performed at the beginning and the end 
of every Satira, and in one sense it is, therefore, a trans-sattra or 
att-satira sacrifice. But that does not account for the name 
Atvrdira,as the Sattra is not held during night. We must, 
therefore, hold that the two Aéi-rdtras were originally performed 
not at the beginning and the end of a Satira, but at the begin- 
ning and the end of a night, which’ occured or intervened between 
the last and the first day of the Sattra, When this night 
ended with an dti-rdira, the usual Satira began; and as 
the sun was above the horizon during the period producing the 
regular succession of days and nights, no Ati-rdtra was needed 
during the Sattra, for, as stated in the Tandya Brahmana, 
the object of the Ati-rdtra was gained. But the Sattra closed 
with the long night, and the Ati-rdira had, therefore, again 
to be performed at the end of the Satira to drive the Asuras. 
from this night. I have shown before that we have direct 
and reliable authority in the Taittiriya Samhita to hold that 
the Gavdm-ayanam was once completed in ten months or 
300 days, and it was, therefore, appropriately closed with and in- 
troduced by an Ati-rdtra. The word Ati-rdira is thus rationally 
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-explained, for the sacrifice was performed at the beginning and 
‘the close of the long night and, was therefdre, adequately called 
a trans-nocturnal sacrifice. Between these two Até-rdfras came 
all the night-sacrifices mentioned above, offered exclusively to 
Indra. Theold Gavdém-ayanam of ten or less than ten months, 
the Aéi-rdtra or the transnocturnal, the Rdiri-kratus and Rdiri- 
satiras, or nightly Soma sacrifices of two, three, &c., up toa 
‘hundred continuous nights’ duration, and lastly the Ati-rdira, to 
be again followed by the Gavdm-ayanam, thus formed the com- 
plete yearly round of sacrifices performed by the primeval ances- 
tors of the Vedic people; and each of these sacrifices had ori- 
ginally the same place in the yearly round as is indicated 
by the root-meaning of its name.* But when the year of ten 
‘months was converted into one of twelve to suit the altered 
conditions of the new home, the Gavém-ayanam expanded into 
a performance of 360 days, and the elastic nature of the greater 
portion of the performance, as pointed out above, permitted the 
change to be easily carried out. But though the annual Satira 
expanded in this way, encroaching upon the night-sacrifices of 
the Jong night, which were no Jonger needed, the Att-rdtra was 
retained as an introductory sacrifice and was incorporated in 
the ceremonies of the Aaiéra itself. Thus the two Att-rdira 
sacrifices, which were originally performed ,asshown by the 
etymology, at the two termini of the long night, came to be 
converted into the introductory and concluding sacrifices of 
the annual Salira; and if the word dlét-rdtra had not been 
retained, we could not have got any clue to reveal to us 


* The timo here -assigned tothe déri-satiras appears to have 
lwen known to the Shrauta Siitras, or in the Latydyana Shrauta 
Sfitra VITT, 2, 16, wo have, AAS Al away wr Rreart g Tara write, 
meaning that “After the year (annual secrificial sea icah is Over, the 


Soma should be purchased curing the /idtri-satiras,” evidently shewing 
that the Rdifi-satiras came at the end of the yearly Sattras. 
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the story of its changing fortune. But the night-sacrifices, the 
Rétri-kratus or Rdtri-sattras, which were performed during the 
long night between the two Afi-rdtras, were no longer needed 
and their nature came to be soon misunderstood, until at last the- 
the Mimamsakas finally made room for them in the class of 
daily Soma sacrifices, partly under Ahinas and partly under 
Sattras, by means of the equation that réiri (night) is equal to 
ako-rdire (day and night) in the sacrificial literature. How this: 
change was carried out is a question beyondthe scope of this 
book ; but I may here state that, in my opinion, it was the 
authors of Brahmaaas, or the Brahmavadins who preceded them, 
that had to perform the difficult task of adapting the ancient 
sacrificial calendar to the changed conditions of their new 
home, somewhat after the manner of Numa’s reform of the 
ancient Roman calendar. The sacrifice was the main ritual 
ofthe Vedic religion, and naturally enough the priests must 
have tried to preserve as much of the old sacrificial system as 
they possibly could in adapting it to the new conditions, The 
task was by no means an easy one, and those that find fault 
with the Brahmanas as full of fanciful speculations must bear in 
mind the fact that an ancient and sacred system of sacrifices- 
had to be adapted to new conditions, by assigning plausible 
reasons for the same, at atime when the true origin of the 
system was almost forgotten. The Brahmanas could not have. 
indulged in free speculations about the origin of the rites and. 
ceremonies mentioned by them, had the latter originated in their 
own time, or in days so near to them that the real traditions 
about the origin of these ceremonies could be preserved intact. 
But so longas these traditions were fresh, no explanation was 
probably needed; and when they became dim, their place had to: 
be supplied by plausible reasons based on such traditions as were 
known at the time, This throws quite a new light on the nature 
and composition of the Brahmaaas; but as the discussion is not 
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pertinent to the subject in hand, we cannot enter into it more 
fully in this place. : 

We have now reviewed the leading features of the system 
of Soma sacrifices as described in the Vedic literature, so far 
aS our purpose is concerned, and seen that by the aid of the 
Arctic theory, some hard facts therein, which have been hither- 
to incomprehensible, can be easily and naturally explained. 
A histury of the whole sacrificial system from the point of view 
indicated above is a work quite outside the pale of this book; 
but so far as we have examined the subject and especially the 
question about the isolated group of a hundred nightly Soma 
sacrifices, I think, we have sufficient evidence therein to warrant 
us in holding that these sacrifices are a relic of the ancient times 
when the ancestors of the Vedic Rishis performed them with 
the object of helping Indra to fight with the powers of darkness. 
It has been already shown in the first part of this chapter that 
the Gaviém-ayanam or the ‘Cows’ walk,’ like the Roman year, 
once lasted only for ten months; and a series of suitable night- 
sacrifices is a natural supplement to such sessions. Both are 
relics of ancient times, and taken along with the evidence regard- 
ing the existence of a long dawn of thirty days and of the long 
day and night discussed in previous chapters, they conclusively 
establish the existence of an ancient home of the ancestors of the 
Vedic people in the circum-polar region, The sacrificial sessions 
of the Navagvas and the Dashagvas, the legend of Dirghatamas 
growing old in the tenth month, the tradition about the ancient 
year of five seasons, or the yoking of seven or ten horses to the 
chariot of the sun, all go to strengthen the same view ; and the 
Avestic passages regarding the duration of Tishtrya’s ight with 
Apaosha, the Puranic tradition about Indra’s being the master 
of a hundred sacrifices or the destroyer of a hundred cities, 
the existence of a series of one hundred nightly Soma sacri- 
fices, which} though obsolete long since, could not have found 
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place in the sacrificial works as Rdtri-satiras, unless they were 
ancient sacrifices performed, as their name indicates, during 
night,—these and many other minor facts noticed before, further 
corroborate, if corroboration be needed, our theory regarding 
the original home of the Aryans near the north Pole. It must, 
however, be stated here that I do not wish to imply in any way 
that the numerous sacrificial details found in the later Vedic 
literature were in vogue or were known in these ancient times. 
On the contrary I am prepared to believe that in all probability 
these ancient sacrifices were very simple in character. The 
ancient priests probably went on sacrificing from day to day, 
and afterwards from night to night, without any idea that the 
system was capable of giving rise to various rigid annual Satiras, 
The sacrifice was the only ritual of their religion; and howsoever 
simple such sacrifices might have been in ancient times, it was 
almost a matter of duty, at least with the priests, to perform 
them every day, It was also a means, as remarked by me else- 
where, to keep up the calendar in ancient times, as the yearly 
round of sacrifices closely followed the course of the sun, It is 
from this latter point of view that the ancient sacrificial system 
is important for historical or antiquarian purposes, and I have 
€xamined it above in the same light, This examination, it will 
be seen, has resulted in the discovery of a number of facts which 
lead us directly to, and can be satisfactorily explained only by 
the theory of the original Arctic home; and when our conclusions 
are thus supported by the hymns of the Rig-Veda on the one 
hand, and the sacrificial literature on the other, I think, we need 
; have no doubt about their correctness, 


CHAPTER IX. 
VEDIC MYTHS—THE CAPTIVE WATERS. 


Direct evidence for the Arctic theory summed up—Different na- 
ture of the mythological evidence —Schools of mythological 
interpretation—The naturalistic or the Nairukta school—Its 
theories —The Dawn theory and the myths explained by it 
—The Storm theory, Indra and Vritra —The Vernal theory, 
the Ashvins’ exploits —Vritra’s legend usually explained by 
the Storm theory —Simultaneous effects of Indra’s conquest 
over Vritra —The release of waters, the release of cows, the 
recovery of the dawn and the production of the sun —Vedic 
authorities in support of their simultaneous character 
—Passages relating to the place and time of the conflict 
—The simultaneous nature left unexplained by the Dawn or 
the Storm theory—Battle not fought in the atmosphere above, 
as implied by the Storm theory —Nor in the rainy season 
—Misinterpretation of words like parrata, yiri, adri, &c. 
—-The Storm theory inadequate in every respect —New ex- 
planation necessary —The real nature of waters explained— 
‘They are aerial or celestial waters, and not the waters of rain 
—Vedic bards knew ofa region ‘below the three earths’ 
—The contrary view of Wallis refuted —The real meaning of 
rajas, Nir-ritt, ardhaw and sdmudram explained—Cosmic circu- 
lation of aerial waters —Nether world, the home of aerial 
waters—Avestic passages describing thé circulation of waters 
cited and explained —Sarasvati and Ardvi Sfra Anahita are 
celestial rivers —The source of all plants and rain —The real 
nature of Vritra’s fight —Simultaneous release of waters and 
light is intelligible, if both have the same source —Both 
stopped by Vritra’s encompassing the waters in the lower 
world —The closing of the apertures jn the mountains 
(varvatas) on the horizon —The movement of the waters and 
the sun co-related —Express passages from the Avesta to 
that effect —The sun stopping for a long time in waters 
—Avestic passages in support thereof —Its effect on the 
disposal of corpses—Darkness synchronous with the cessation 


of the flow of waters in winter —Its long duration —Cosmic 
circulation of waters in other mythologies —Express 
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texts sbowing that the fight with Vritra was annual and fought 
in winter —Inexplicable except on the Arctic theory —The 
exact date of Indra’s fight ‘with Vritra preserved in the Rig- 
Veda —The real meaning Of chatvdrimshydm sharadi explained 
—Shambara found on the goth day of Sharad—Denotes the 
commencement of the long night --Vedic passages shewing 
Sharad to be the last season of sunshine —Paleographical 
evidence for reckoning time by seasons—Similar reckoning in 
the Avesta --100 autumnal forts of Vritra and the killing of 
the watery demon with ice explained —The seven rivers- 
released by Indra --Cannot be terrestrial, nor the rivers of 
the Panjaub —-The interpretation of Western scholars ex- 
amined and rejected --The connection between the seven: 
rivers and the seven suns pointed out--The origin of the 
phrase Mapia-hindu in the Avesta --Probably a transference 
of an old mythological name to a place in the new home— 
Vritra’s legend Arctic in origin--Captive waters represent 
the yearly struggle between light and the darkness in the 
ancient Arctic home. 

WE have now examined most of the Vedic passages, which 
directly show that the Polar or the Circum-Polar characteristics, 
determined in the third chapter, were known, by tradition, to 
the Vedic bards. We started with the tradition about the night 
of the gods, or a day and a night of six months each, and found 
that it could be traced back to the Indo-Iranian, if not to the 
Indo-Germanic, period. A close examination of the dawn-hymns 
in the Rig-Veda next disclosed the fact that Ushas, or the deity 
presiding over the dawn, is often addressed in the plural num- 
ber in the Vedic hymns, and that this could be accounted for 
only on the supposition that the Vedic dawns were a closely 
connected band of many dawns, —a_ supposition, which 
was found to be fully borne out by express passages in the 
Vedic literature, stating, in unambiguous terms, that the 
Vedic dawns were 30 in number, and that in ancient times 
a period of several days elapsed between the first appearance 
of light on the horizon and the rising of the sun. We 
have also found that the dawn is expressly described in the 
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Rig-Veda as moving round like a wheel, a characteristic, which is- 
true only inthe case of the Polar dawn. These facts suffici- 
ently prove the acquaintance of the Vedic bards with the 
physical phenomena, witnessible only in the Arctic regions. 
But to make the matter more certain, I have, in the last three 
chapters, quoted and discussed Vedic passages, which go to 
prove that the long Arctic nights and the corresponding long 
days of varying duration, as well as a year of ten months or 
five seasons, were equally known to the poets of the Rig-Veda. 
An examination of the ancient sacrificial system and especially 
of the annual Satfras and night-sacrifices, further showed that in 
old times yearly sacrificial sessions did not last for twelve months 
as at present, but were compteted in nine or ten months; and 
the hundred night-scarifices were, at that time, really performed 
as their name indicates, during the darkness of the long night. 
The legends of Dirghatamas and Aditi’s sons, and the tradition 
about the sacrificial sessions of the Navagvas and the Dashag- 
vas also pointed to the same conclusion. Our case does not, 
therefore, depend on an isolated fact here and an isolated fact 
there. We have seen that the half-year-long day and night, the 
long dawn with its revolving splendours, the long continuous 
night matched by the corresponding long day and associated 
with a succession of ordinary days and nights of varying lengths, 
and the total annual period of sunshine of less than twelve. 
months are the principal peculiar characteristics of the 
Polar or the Circum-Polar calendar; and when express pas- 
sages are found in the Vedas, the oldest record of early Aryan 
thoughts and sentiments, showing that each and every one of 
these characteristics was known to the Vedic bards, who 
themselves lived in a region where the year was made up of 
three hundred and sixty or three hundred and sixty five days, 
one is irresistibly led to the conclusion that the poets of the 
Rig-Veda nfust have known these facts by tradition and that 
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their ancestors must have lived in regions where such pheno- 
mena were possible. It is not to be expected that the evidence 
on each and every one of these points will be equally conclusive, 
especially as we are dealing with facts which existed thousands 
of years ago. But if we bear in mind that the facts are astrono- 
‘mically connected in such a way that if one of them is firmly 
established all the others follow from it asa matter of course, 
the cumulative effect of the evidence discussed in the previous 
chapters cannot fail to be convincing. It is true that many of 
the passages, quoted in support of the Arctic theory, are inter- 
preted, in the way I have done, for the first time; but I have 
already pointed out that this is due to the fact that the real key 
to the interpretation of these passages was discovered only du- 
ring the last 30 or 40 years. Y4ska and Séyana knew nothing 
definite about the circum-polar or the Arctic regions, and when 
.a Vedic passage was found not to yield a sense intelligible to 
them, they either contented themselves with barely explaining 
the verbal texture of the passage, or distorted it to suit their 
-own ideas. Western scholars have corrected some of these 
mistakes, but as the possibility of an Arctic home in pre-glacial 
times was not admitted 30 or 40 years back, the most explicit 
references, whether in the Avesta or the Rig-Veda, to a primeval 
home in the extreme north, have been eitheraltogether ignored, 
.or samehow or Other explained away, even by Western scholars. 
Many ef the passages cited by me fall unéer this class; but I 
trust that if my interpretations are examined without any bias 
and in the light of the latest scientitic researches, they will be 
found to be far more natural and simple than those in vogue 
.at present. In some cases no new interpretations were, how- 
ever, necessary. The passages have heen correctly interpret- 
ed; but in the absence of the true key to their meaning, their 
real import was either altogether missed, or but imperfectly 
anderstood In such cases! have had to exhibit the passages 
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in their true light or colours, giving in each case, my reasons- 
for doing the same. This has sometimes’ rendered it necessary 
to introduce certain topics not directly relevant to the question 
in hand; but on the whole, I think, it will be found that I have, 
as far as possible, tried to confine myself to the discussion of the 
direct evidence bearing on the points in issue, and have . exami- 
ned it according to the strict method of historic or scientific 
investigation. I did not start with any preconceived notion in 
favour of the Arctic theory, nay, I regarded it as highly impro- 
bable at first; but the accumulating evidence in its support 
eventually forced me to accept it, and, in all probability, the 
evidence cited in the previous chapters, will, I think, produce 
the same impression on the reader’s mind. 


But the evidence, which I am now going to cite in support 
of the Arctic theory, is of a different character. If the ances. 
tors of the Vedic bards ever lived near the North Pole, the 
cosmical or the meteorological conditions of the place could 
not have failed to influence the mythology of these people;. 
and if our theory is true, a careful examination of the Vedic 
myths ought to disclose facts, which cannot be accounted for 
by any other theory. The probative value of such evidence 
will manifestly be inferior to that of the direct evidence pre- 
viously cited, for myths and legends are variously explained 
by different scholars. Thus Yaska mentions three or four dif- 
ferent schools of interpretation, each of which tries to ex- 
plain the nature and character of the Vedic deities in a 
different way. One of these schools would have us believe that 
many of the deities were real historical personages, who were 
subsequently apotheosized for their supernatural virtues or ex- 
ploits. Other theologians divide the deities into Karma-deva- 
ids or those that have been raised to the divine rank by their 
own deeds, and Ajdnadevaids or those that were divine by birth; 
while the Nairuktas (or the etymologists) maintain that the 
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Vedic deities represent certain cosmical and physical pheno- 
mena suchas the appearance of the dawn or the breaking upof the 
storm-clouds by the lightning. The Adhyatmikas, on the other 
hand, try to explain certain Vedic passages in their own philoso- 
phical way; and there are others, who endeavour to explain 
Vedic myths in other different ways. But this is not the place 
where the relative merits of these different schools can be dis- 
cussed or examined. I only wish to point out that those, who 
explain the Vedic myths on the supposition that they represent, 
directly or allegorically, ethical, historical or philosophical facts, 
are not likely to accept any inference based upon the theory 
which interprets the Vedic myths as referring to certain cosmi- 
cal and physical phenomena. It was for this reason that I 
reserved the discussion of the rhythological evidence for consi- 
eration in a separate chapter, after all the evidence directly 
bearing on the subject has been examined. The evidence, 
which proves the existence of a long continuous dawn, or a long 
ccontinuons day or night, is not affected by the different theories 
regarding the interpretation of the Vedic myths, and may, 
therefore, be termed, what the lawyers call, direct; but in the 
case of the mythological evidence only those, who accept the 
Nairukta method of interpretation, will admit the validity of any 
inference based upon the consideration of these myths, It is true 
that the Nairukta school of interpretation dates from ancient 
times, and that modem scholars have accepted the method 
almost without reserve, though they might differ from the 
ancient Nairuktas, like Yaska, in the details of the explanation 
suggested by them. But still when a new theory is to be 
established, I thought it safer to separate the mythological 
from the direct evidence bearing upon the points at issue, even 
when the two lines of investigation seemed to converge towards 
-the same point. : 
Now it has been recorded by Y4ska that the Nairuktas 
‘explain most of the Vedic legends on the theory that - they 
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Tepresent either the daily triumph of light over darkness, or the 
<onquest of the storm-god over the dark clouds that imprison 
the fertilising waters and the light of the sun. Thus when the 
Ashvins are said to have rescued a quail (Vartikd) from the jaws 
of a wolf, Yaska interprets the legend to mean the release and 
bringing out of the dawn or light from the darkness of the night 
(Nir. V, 21). His explanation of the character of Vritra is 
another instance in point. Speaking of the nature of the demon, 
he thus refers (Nir. II, 16) to the opinions of the different schools, 
“Who was Vritra? ‘A cloud,’ say the Nairuktas : ‘an Asura, 
son of Tvashtri,’ say the Aitihasikas, The fall of rain arises 
from the mingling of the waters and of light. This is figuratively 
depicted as a conflict. The hymns and the Brahmanas describe 
Vritra as aserpent. By the expansion of his body, he blocked 
up the streams. When he was destroyed the waters flowed 
forth,”* The Storm and the Dawn theories thus formed the 
basis of the Nairukta school of interpretation, and though 
Western scholars have improved upon it, yet the credit of 
suggesting this method of interpretation will always rest with 
the ancient Nairuktas, who, as observed by Prof. Max Muller, 
had carefully thought out the true character of the Vedic 
gods several centuries before the Christian era. Thus the 
legend of Prajapati loving his own daughter is explained 
in the Aitareya Brahmana as referring to the sun running 
after the dawn or the heaven above (Ait. Br. III, 33); 
while Kum§rila extends this theory to the case of Indra and 
Ahalya, which according to him represent the sun and the 
night. But though the Nairuktas fully accepted the theory, 
which explained the Vedic myths as representing cosmical and 


* Soo Nir, II, 16:—qeet qa | aq gta ARuT: f eaTSYSAT ge- 
fererftret: | erat sat freer farefrerreaearait ACEH qa | TATTAT- 
tz qeat waft afteq ag axa: maraaa 1 face 


aéicer atatia frarvataant 1 afarca veaerfeat wre: | Cf. Muir's 
©. 8. T. Vol, II, p. 175, 
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physical phenomena, yet as their knowledge of the physicaF 
world was very limited in those days, they were not able to- 
explain every Vedic myth or legend by this method. For 
example, out of the various legends about the Ashvins Y4ska. 
could explain only one by the Dawn theory, namely, that of the 
quail being rescued from the jaws of the wolf, This defect has 
now been partially removed by Western scholars, who, | iving. 
in the more northern regions are familiar with the decay in the 
power of the sun during the cold season, or the eventual triumph 
of spring over winter, or the restoration of the decayed powers of 
the sun in summer. This phenomenon has, therefore, been used 
by them to explain the origin of certain Vedic myths, which 
have been left unexplained either by the Dawn or the Storm. 
theory. Upto now, we have, thus, three theories for explaining. 
the Vedic myths according to the Nairukta school of interpreta- 
tion; and it is necessary to describe them briefly before we 
proceed to show how they fail to account for all the incidents- 
in the myths and legends to which they are applied. 

According to the Dawn theory, “ the whole theogony and 
philosophy of the ancient world is centered in the Dawn, the 
mother of the bright gods, of the sun in his various aspects, 
of the morn, the day, the spring; herself the brilliant image 
and visage of immortality.” Prof. Max Muller, in his Lee- 
tures onthe Science of Language, further remarks* that “ the 
dawn, which to us is a merely beautiful sight, was to the early 
gazers and thinkers the problem of all the problems, It was. 
the unknown land from whence rose every day those bright em- 
blems of divine powers, which left in the mind of man the first 
impression and intimation of another world, of power above, 
of order and wisdom. What we simply call the sun-rise, 
brought before their eyes every day the riddle of all riddles, the 
riddle of existence. The days of their life sprang from that dark 


* See Lectures on the Science of Language, Vol. II, p. 545, ff, 
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abyss, which every morning seemed instinct with light and life.” 
And again “a new life flashed up every morning before their 
eyes, and the fresh breezes of the dawn reached them like 
greetings wafted across the golden threshold of the sky from 
the distant lands beyond the mountains, beyond the clouds, be- 
yond the dawn, beyond ‘the immortal sea which brought us 
hither.’ The dawn seemed to them to open golden gates for the 
sun to pass in triumph, and while those gates were open their 
eyes and their minds strove in their childish way to pierce be- 
yond the finite world. That silent aspect awakened in the 
human mind the conception of the Infinite, the Immortal, the 
Divine, and the names of dawn became naturally the names. 
of higher powers.” This is manifestly more poetic than real. 
But the learned Professor explains many Vedic myths on the 
theory that they are all Dawn-storiesin different garbs. Thus 
if Sarahyu, who had twins from Vivasvat, ran off from him 
in the form of a mare, and he followed her in the form of a 
horse, it is nothing but a story of the Dawn disappearing ag 
the approachof the Sun and producing the pair of day and 
night. The legend of Sury4’s marriage with Soma, and of 
Vrishakapayi, whose oxen (the morning vapours) were swallow- 
ed by Indra, or of Aditi giving birth to the Adityas are again 
said to be the stories of the Dawn under different aspects. 
Saramé, crossing the waters to find out the cows stolen by Panis, 
is similarly the Dawn bringing with her the rays of the mom. 
ing, and when Urvashi says that she is gone away and 
Puraravas calls himself Vasishtha or the brightest, it is the 
same Dawn flying away from the embrace of the rising Sun. 
In short, the Dawn is supposed to have been everything to 
the ancient people, and a number of legends are explained 
in this way, until at last the monotonous character of these 
stories led the learned professor to ask to himself the ques- 
tion, “Is everything the Dawn? Is everything the Sun ?”)— 
a question, which he answers by informing us that so far as 
16 
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his researches were concerned they had led him again and 
again to the Dawn andthe Sun as the chief burden of the 
myths of the Aryan race, The dawn here referred to is the 
daily dawn as we see it in the tropical or the temperate zone, 
or, in other words, it is the daily conquest of light over dark- 
ness that is here represented as filling the minds of the 
ancient bards with such awe and fear as to give rise to a variety 
of myths. It may be easily perceived how this theory will 
be affected by the discovery that Ushas,or the goddess of the 
dawn in the Rig-Veda, does not represent the evanescent dawn 
of the tropics, but is really the long continuous dawn of the 
Polar or the Circum-Polar regions. Ifthe Arctic ‘theory is 
once established, many of these mytholovical explanations will 
have to be entirely re-written." Buz the task cannot be under- 
taken ina work which is devoted solely to the examination of 
the evidence in support of that theory. 

The Storm theory was originally put forward by the Indian 
Nairuktas as a supplement to the Dawn theory, in order to ac- 
count for myths to which the latter was obviously inapplicable. 
The chief legend explained on this theory is that of Indra and 
Vritra, and the explanation has been accepted almost without 
reserve by all Western scholars, The word Indra is said to be 
derived from the same root which yielded indu, that ‘is, the 
rain drop ; and: Vritra is one, who covers or encompasses (v7, 
to cover) the waters of the rain-cloud. The two names being 
thus explained, everything else was made to harmonise with 
the Storm theory by distorting the phrases, if the same could 
not be naturally interpreted in conformity therewith. Thus 
when Indra strikes parvata (4. ¢, a mountain) and delivers 
the rivers therefrom, the Nairuktas understood parvata to be 
a storm-cloud and the rivers to be the streams of rain, Indra’s 
wielding the thunderbolt has been similarly interpreted to 
mean that he was the god of the thunderstorm, and thunder- 
storm implied rain as a matter of course. Hf the Maruts 
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‘helped Indra in the battle, it was easily explained by the Storm 
theory, because a thunderstorm or rain was always accom panied 
by stormy weather. But amore difficult point in the legend, 
which required explanation, was the hemming in or the captiva- 
ting of the waters by Vritra or Ahi. In the case of waters in the 
clouds it was easy to imagine that they were kept captive in the 
cloud by the demon of drought. But the Rig- Veda often speaks 
of sindhus or streams being released by the slaughter of Vritra ; 
-and if the streams or rivers really represented, as conceived by 
the advocates of this theory, the riversof the Panjaub, it was 
rather difficult to understand how they could be described as be- 
ing hemmed in or kept captive by Vritra. But the ingenuity of 
Vedic scholars was quite equal to the occasion, and it was sug- 
gested that, as the rivers in India often entirely dried up in sum- 
mer, the god of the rainy season, who called them back to life, 
could be rightly described as releasing them from the grasp of 
Vritra, The Indian Nairuktas do not appear to have extended 
the theory any further. But in the hands of German mytholo- 
gians the Storm theory became almost a rival to the Dawn 
theory ; and stories, like that of Saranyu, have been explained 
by them as referring to the movements of dark storm-clouds 
hovering in the sky. ‘Clouds, storms, rains, lightning and 
thunder ,” observes Prof. Kuhn, “were the spectacles that 
above all others impressed the imagination of the early Aryans 
and busied it most in finding terrestrial objects to compare with 
their ever-varying aspects. The beholders were at home on 
the earth, and the thingson the earth were comparitively 
familiar to them;-even the coming and going of the celestial 
luminaries might often be regarded by them with more com- 
posure, because of their regularity ; but they could never sur- 
cease to feel the liveliest interest in those wonderful meteoric 
changes, so lawless and mysterious in their visitations, which 
‘wrought such immediate and palpable effects for good or ill 
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upon the lives and fortunes of the beholders.’* For this rea- 
son Prof. Kuhn thinks that these meteorological phenomena. are- 
the principal ground-work of all Indo-European mythologies. 
and superstitions; and in accordance with this creed Prof. 
Roth explains Saranyu as the dark storm-cloud soaring in the: 
space in the beginning of all things and takes Vivasvat as. 
representing the light of heavens. | 

The third theory, like the first, is solarin origin, and at-- 
tempts to explain certain Vedic myths on the supposition that. 
they represent the triumph of spring over snow and winter. 
Yaska and other Indian Nairuktas lived in regions where the 
contrast between spring and winter was not so marked as in the 
countries still further north ; and it was probably for this reason 
that the Vernal theory was not ‘put forward by them to explain 
the Vedic myths, Prof. Max Muller has tried to explain most of 
the exploits of the Ashvins by this theory.t Ifthe Ashvins re- 
stored Chyavana to youth, if they protected Atri from the heat 
and darkness, if they rescued Vandana from a pit where he was. 
buried alive, or if they replaced the leg of Vishpala, which she 
had lost in battle, or restored to Rijrashva his eye sight, it was. 
simply the Sun-god restored to his former glory after the decay 
of his powers in winter. In short the birth of the vernal Sun, his 
fight against the army of winter, and his final victory at the 
beginning of the spring is, on this theory, the true key to the. 
explanation of many myths where the Sun-god is represented 
as dying, decaying or undergoing some other affliction. As. 
contrasted with the-Dawn theory the physical phenomena, here 
referred to, are annual. But both are solar theories, and as. 
such may be: contrasted with the Storm theory which is 
meteorological in origin. 


* See Max Muller's Lectures on the Science of Language Vol. II, 
p- 566. 

+ See Contributions to the Science of Mythology, Vol. II, 
pp. 579-605 . = : 
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Besides these three theories, the Dawn, the Storm and the 
“Vernal, Mr, Narayana Aiyangar of Bangalore has recently at- 
‘tempted to explain a number of Vedic myths on the hypothesis 
‘that they refer to Orion and Aldebaran, This may be called 
the Astral theory as distinguished from others, But all these theo- 
ries cannot be discussed in this place; nor is it necessary to do 
‘SO, So far as our purpose is concerned, I wish only to show that 
in spite of the various theories started to explain the Vedic 
myths, a number of incidents in several important legends have 
vet remained unexplained ; and mythologists have either ignored 
them altogether, or pushed them out of the way as insignificant 
or immaterial. If everything could be explained by the Dawn 
-or the Storm theory, we may indeed hesitate to accept a new 
theory for which there would then be very little scope ; but when 
«a number of facts, which have yet remained unexplained, are 
-Satisfactorily and appropriately accounted for only by the Arctic 
theory, we shall be perfectly justified in citing these legends as 
corroborative evidence in support of our new theory. It 1s from 
this point of view that I mean to examine some of the important 
Vedic myths in this and the following chapter, and shall now 
begin with the legend of Indra and Vritra, or of captive waters, 
which is generally believed to have been satisfactorily explained 
‘by the Storm theory, 

The struggle between Indra ‘and Vritra is represented in the 
Vedas as being four-fold in character, iret, it is a struggle bet- 
ween Indra and Vritra, the latter of whom appears also under 
‘the names of Namuchi, Shushna, Shambara, Vala, Pipru, Kuyava 
and others, This is Vritra-tdrya, or the fight or struggle with 
Vritra. Secondly, it is a fight for the waters, which, either in the 
form of sindhus (rivers) or as dPah (simple floods), are often des- 
cribed as released or liberated by the slaughter of Vritra, This is 
ap-tdrya or the struggle for waters ; and Indra in called apeu-jtt or 
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conquering in the waters, while Vritra is described as encom- 
passing them (4yah pari-shaydnam), Thirdly, it is a struggle to re-- 
gain the cows (go-sshtt); and there are several passages in the 
Rig-Veda where the cows are said to have been released by Indra 
after having overthrown Vritra. Fourthly, it is a fight to regain 
the day-light or heaven called (div-shté), or the striving for day ;. 
and in many places the sun and the dawn are said to be brought 
out by Indra after killing Vritra.* The following extracts from 
Macdonell’s Vedic Mythology give the requisite authorities from 
the Rig-Veda for this four-fold character of the struggle between 
Indra and Vritra. Speaking of the terrible conflict, he thus sums. 
up the principal incidents thereof as mentioned in the Rig-Veda :- 
““Hleaven and earth tremble with fear when Indra 
strikes Vritra with his bolt (I, 80,11; II, 11, 9-10; VI, 17, 9); 
even Tvashtri, who forged the bolt, trembles at Indra’s anger 
(I, 80,14). Indra shatters Vritra with his bolt (I, 32, 5); 
and strikes his face with his pointed weapon (I, 52,15). He 
smote Vritra, who encompassed the waters (VI, 20, 2), or the 
dragon that lay around (yari-shaydnam ) the waters (IV, Io, 2) 3: 
he overcame the dragon lying on the waters (V, 30,6). He 
slew the dragon hidden in the Water and obstructing the 
waters and the sky (II, 11, 5), and smote Vritra, who enclo- 
sed the waters, like a tree, with the bolt (IJ1,14,2). Thus 
* The exploits of Indra are very pithily summed up in the Viztds 
or short sfitras or sentences used in offering oblations to the gods. 
These will be found collected in a separate chapter amongst the Pari- 
shishtas or supplements to the Rig-Voda Samhit4 text published in 
Bombay (Tatvavivechaka Press). According to Dr. Haug these Wavids 
are the originals of the Vedic Suktas or hymns. The Nsvids, relating 
to Indra’s exploits contain the following :—gzt ATT atarer frre ts 
so APATATT: ARAMA AE |... AY TAS | ATEN 
meee tt caret erereer vt ere arate TAT Laat were 
amtt Far jAs regards the meaning of Div-ishti see Oldenberg’s Vedic 
Hymns (I, 45, 7), S. B. E. Series, Vol. XLVI. p. 44. | 
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‘conquering in the waters (apsu-jit)’ is his exclusive attribute 
(VIII, 36, 1)."* : 

As regards the abode of Vritra, we have (§ 68, A):— 

“Vritra has a hidden (ntnya) abode, whence the waters, 
when released by Indra, escape, overflowing the demon (I, 32, 
10). Vritra lieson the waters (I, 121, 11;II, 11, 9), or enve- 
loped by the waters, at the bottom (budhna) of the rajas or 
aerial space (I,52, 6). Heis also described as lying ona 
summit ( sdnw ), when Indra made the waters to flow (I, 80, 5). 
Vritra has fortresses, which Indra shatters when he slays him 
(X, 89, 7), and which are ninety-nine in number (VIII, 93, 2; 
VII, 19, 5). Heis called nadi-vritz, or encompasser of rivers. 
(I, 52, 2), and in one passage varvata or cloud is described as 
being within his belly ( I, 54, 40 ).” 

There are again passages ( V, 32, 5 & 6) where Indra is 
said to have placed Shushaa, who was anxious to fight, “in 
the darkness of the pit,” and slaughtered him “in the darkness, 
which was unrelieved by the rays of the sun,” ( asdrye 
tamasi ). In I, 54,10, darkness is said to have prevailed in 
Vritra’s hollow side, and in II, 23, 18, Brihaspati, with Indra, 
issaid to have hurled down, the ocean, which was “encom- 
passed in darkness,” and opened the stall of kine, Finally in 
I, 32, 10, Vritra’s body is said to have sunk in “long dark- 
ness,” being encompassed with waters, This shows that the 
waters of the Ocean, which was encompassed by Vritra, were 
not lighted by the rays of the sun. In other words, the ocean 
(arnah) which Vritra is said to have encompassed was different 
from the‘ bright ocean ’ (shukram arneh), which the sun is 
said to have ascended in V, 45, 10. Vritra’s ocean ( arnava ) 
was enveloped in darkness (tamasd parivfitam, II, 23, 18 ), 
while the ocean, which the sun ascended, was bright and shin- 
ing ( shukram ). Indra ds again described as going to a very 


* See Macdonell’s Vedic Mythology, in Grundriss der Inco. 
Arischen Philologie und Altertun.skunde, § 22 (Indra), pp. 58-61. 
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distant (pardvat) region to kill Vritra or Namuchi, (I, 53, 
7; VIII, 12, 17; VIII, 45,25). If we combine all these 
statements regarding the scene of the struggle between Indra 
and Vritra, we are led to the conclusion that the fight took 
place in a dark, distant and watery region, In VIII, 32, 26, 
Indra is said to have killed Arbuda with ice (hima); and in 
X, 62, 2, the Afgirases, who were the assistants of Indra in 
his conquest of the cows, are said to have struck Vala at the 
end of the year (parivatsare). There is another statement in 
the Rig-Veda, which gives us the date of Indra’s fight with 
Shambara, but we shall discuss it later on. It is stated above 
that the number of Vritra’s forts destroyed by Indra is given 
as ninety-nine ; but in other passages it is said to be ninety or 
one hundred (I, 130, 7 ; IV, 30, 20).‘ These fortresses or cities 
{pyurah) are described as made of stone or iron (IV, 30, 20; IV, 
27, 1), and in some places they are said to be autumnal (shd- 
radih, J, 130, 7 ; 131, 4; VI, 20,10). The importance of these 
facts, in the interpretation of the legend, will be discussed 
later on. 

We have seen that the release of cows and the bringing 
up of the dawn andthe sun are the simultaneous effects of 
Indra’s conquest of Vritra. The following extract from 
Macdonell’s Vedic Mythology (p. 61) give the necessary au- 
thorities on the point :— 

“ With the liberaiion of waters is connected the winning 
of light, sun and dawn. Indra won Jight and the divine 
waters (III, 34, 8), The god is invoked to slay Vritra and 
win the light, (VIII, 89, 4). When Indra had slain the dra. 
gon Vritra with his metallic bolt releasing the waters for man, 
he placed the sun visibly in the heavens (I, 51, 4; 52, 8) In- 
dra, the dragon-slayer, set in motion the flood of waters of the 
sea, generated the sun, and found the cows (II, 19, 3). He 
gained the sun and the waters after slaying the demon (III, 
34, 8-9} When Indra slew the chief of the dragons and 
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released the waters from the mountain, he generated the sun, 
the sky and the dawn (I, 32, 4; VI, 30,5). The cows are also 
‘mentioned along with the sun and the dawn (I, 62, 5; II, 12, 7; 
VI,17, 5), or with the sun alone (I, 7,3; II, 19, 3; X, 138, 2); 
-as being found, delivered or won by Indra, ”’ 

Indra is described in other passages as having released the 
streams pent up by the dragon (II, 11, 2,), and he is said to have 
won the cows and made the seven rivers flow (I, 32, 12; 
II, 12,12). In II, 15,6, the streams released by him have been 

-described as flowing upwards (udaiicham). It may be further 
noticed that in all these passages the clouds are not referred to 
under their ordinary name abhra; but the words used are 
parvata, gir, adri, (which primarily mean a mountain ), or ddhas 
(udder), wise (spring) kabandha (cask) or kosha (pail), All these 
words have been interpreted by the Nairuktas as meaning a 
cloud, and this interpretation has been accepted by Western 
‘scholars. The word go, which generally meansa cow, is also 
interpreted in some cases to mean the waters released by Indra. 
“Thus when [Indra ts said to have released the cows, which were 
fast within the stone (VI, 43, 3) of when he is said to have 
moved the rock, which encompassed the cows, from its place 
(VI, 17, 5), it is understood that the reference is to a cloud- 
rock, which imprisons the rain-waters. Maruts are the usual 
-companions of Indra in this fight; but Vishnu, Agni, and 
Brihaspati are also spoken of as assisting him in the rescue of the 
-cows from the grip of Vala. Brihaspati’s conquest of Vala, who 
had-taken shelter in a rock, is thus taken to be a paraphrase of 
Indra’s conquest over Vritra. In X,62,2 and 3, the Ajngirases 
-are also described as driving out the cows, piercing Vala and 
causing the sun to mount the sky,—exploits, which are usually 
attributed to Indra. There are other versions of the same story 
to be found in the Rig-Veda, but for the purpose in pane we 
need not go b¢yond what has been stated above. 


250 THE ARCTIC HOME IN THE VEDAS, 


~ Now whosoever reads this description of Indra’s fight with: 
Vritra cannot fail to be struck with the fact that there are four 
simultaneous effects (Sakam, in VI, 30, 5) said to have been produced. 
by the conquest of Indra over Vritra, namely, (1) the release of the 
cows, (2) the release of the waters, (3) the production of the dawn 
and (4) the production of the sun, Let us now see if the Storm 
theory satisfactorily explains the simultaneous production of these 
results from the destruction of Vritra. Vritra is a cloud, a storm- 
cloud, or a rain-cloud, hovering in the sky, and by smiting it with 
his thunder-bolt Indra may well be described as releasing the 
waters imprisoned therein. But where are the cows which are- 
said to be released along with the waters? The Nairuktas inter- 
pret cows to mean waters; but in that case, the release of the 
waters and the release of the cows cannot be regarded as two 
distinct effects, The recovery of the dawn and the sun, along 
with the release of waters, is, however, still more difficult to ex- 
plain by the Storm theory, or, we might even say, that it cannot 
be explained at all, Rain-clouds may temporarily obscure the 
sun, but the phenomenon is not one which occurs regularly, and 
it isnot possible to speak of the protluction of the light of the sun 
as resulting from the breaking up of the clouds, which may only 
occasionally obscure the sun. The recovery of the dawn, as a 
prize of the conflict between Indra and Vritra, simultaneously 
with the release of waters, is, similarly, quite inexplicable 
by the Storm theory.. The rain-clouds usually move in the 
heavens, and though we may occasionally find them on the 
horizon, it is absurd to say that by striking the clouds Indra 
brought out the dawn, I know of no attempt made by any 
scholar to explain the four simultaneous effects of Indra’s- 
fight with Vritra by any other theory. The Storm theory 
appears to have been suggested by the Nairuktas, because the- 
release of waters was supposed to be the principal effect of the- 
conquest, and waters were naturally understood to mean: the 
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waters, which we see every day. But in spite of the efforts of 
the Nairuktas and Western scholars, the simultaneous winning 
of light and waters still remains unexplained, Macdonell 
(Ved, Myth. p. 61) referring to this difficulty observes, ‘‘ There: 
appears to be a confusion between the notion of the restoration 
of the sun after the darkness of the thunderstorm, and the re- 
covery of the sun from the darkness of the night at dawn. 
The latter trait in the Indra myth is most probably only an 
extension of the former.” If this means anything, it is only 
a confession of the inability of Vedic scholars to expiain the 
four simultaneous effects of Indra’s conquest over Vritra by 
the storm theory ; and, strange tosay, they seem to attribute 
their failure, not to their own ignorance or inability, but to the 
alleged confusion of ideas on th¢ part of the Vedic bards. 


These are not, however, the only points, in which the Storm 
theory fails to explain the legend of Indra and Vritra. It 
has been pointed out above that Vritra was killed in distant 
regions, in which ghastly darkness reigned, and which abound- 
ed in waters; while in X, 73, 7, Indra by killing Namuchi,. 
alias Vritra, is said to have cleared the gates of the Deva- 
yana path, evidently meaning* that Vritra was killed at the 
gates of the path leading to the region of the gods. Even in 
the Avesta, the fight between Apaosha and Tishtrya is said to 
have taken place in the sea of Vouru-Kasha, and Tishtrya is 
described as moving along the path made by Mazda after his 
fight with Apaosha, Vritra’s abode is similarly described as- 
‘hidden’ and ‘enveloped by water’ at the bottom of rajas 
(I, 52, 6). None of these conditions is satisfied by making. 
the storm-cloud, the scene of the battle between Indra and 
Vritra ; for a cloud cannot be said to be the ocean of waters, 
nor can it be described as lying in a distant (pardvat) region,. 
or at the threshold of the Devayana or the path of the gods. 
In the Rig-Veda pardvat is usually contrasted with ardvat,. 
and it meansea distant region on the other side, as contrasted 
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with the region on this or the nearer side. The Devayana is 
similarly contrasted with the Pitriyana, and means the north- 
ern celestial hemisphere. The clouds over the head of the ob- 


server cannot be said to be either in the distant region, or 
at the gate of the Devaydna ; nor can we speak of them as en- 
veloped by sun-less darkness, It is, therefore, highly impro- 
bable that the rain-clouds could have been the scene of battle 
‘between Indra and Vritra. It was the sea on the other side, the 
‘dark ocean aS contrasted with the bright ocean (shukram arnah) 
which the sun mounts in the morning, where the battle was 
fought according to the passages referred to above; and the 
description is appropriate only in the case of the nether 
world, the celestial hemisphere that lies. underneath, and not 
in the case of clouds moving in the sky above. I do‘not mean to 
say that Indra may not have been the god of rain or thunder- 
storm, but as Vritrahan, or the killer of Vritra, it is impossible 
to identify him with the god of rain, if the description of 
the fight found in the Vedic passages is not to be ignored or 
‘set aside, 


The third objection to the current interpretation of the 
Vritra myth, 1s that it does not satisfactorily explain the pass- 
ages, which give the timeof Indra’s fight with the demon, On 
the Storm theory, the fight must be placed in the rainy season 
or Varshd ; but the forts of Vritra, which Indra is said to have 
destroyed and thus acquired the epithet purabhid or purandara, 
are described in the Rig-Veda as autumnal or shdradih we., 
belenging or pertaining to Sharad, the season which follows 
Varshd, The discrepancy may be accounted for, by supposing 
that Varsha and Sharad, were once included under one sea- 
son which was named not Varshéd but Sharad. But the ex- 
planation is opposed to another passage in the Rig-Veda (X, 
-62, 2), which says that Vala was killéd at the end of the year 
(parivateare), unless we again suppose that the year com- 
‘menced with Sharad in those days. Nor can we explain how 
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Arbuda is said to be killed with hima (ice) by Indra. Again, as 

previously stated, the dawn could not be considered as a prize of 
the conflict, nor could the fight be said to have been fought in 

darkness, if we choose the rainy season as the time for the 
battle of Indra with Vritra. It will thus be seen that the Storm 

theory does not satisfactorily explain the statements regarding 

the time of the struggle between Indra and Vritra. 


The fourth objection against the Storm theory, as applied 
to the story of Vritra, is that many words like parvata, giri, or 
adri, which do not signify a cloud, either primarily or second- 
arily, have to be interpreted as referring figuratively to the rain- 
cloud. This sounds harsh in many a passage where Indra or 
Brihaspati is described as piercing a mountain or breaking opem 
a@ stone-cave and liberating the waters or the cows confined there- 
in. In the absence of any other theory, we had to interpret 
these passages by the Storm theory, as the Nairuktas have done, 
by assigning to any and every word, used to denote the prison- 
house of waters or the cows, the meaning of a rain-cloud mov- 
ing in the sky. But though we could thus temporarily get over 
the difficulty, the fact, that we had to strain the words used, or 
tO assign unnatural meanings to them, was always a drawback, 
which detracted from the value of our interpretation. It was 
probably for this reason that Prof. Oldenberg was led to suggest 
that Indra’s piercing the mountain and liberating the waters there- 
from should be understood to refer not to the rain-cloud, but to 
the actual striking of the mountains with the thunder-bolt and 
making the rivers flow forth from them. But, as observed by 
Max Muller, “the riversdo not gush out of rocks even when 
they have been struck by lightning’; and so Prof. Oldenberg’s 
explanation, though it gets us out of one difficulty, lands us on 
another, which, to say ‘the least, is equally puzzling. If we, there» 
fore, cannot suggest a better explanation, we might as well accept 
the device of the Nairuktas and interpret parvata or whatever 
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ther word or words may be found used to denote the place of 
the confinement of the waters, as meaning acloud, and explain 
the legend of Vritra by the Storm theory as best as we can. 

It will be found from the feregoing discussion regarding the 
‘Storm theory as applied to the legend of Indra and Vritra, that 
it explains neither the simultaneous effects of Indra’s conquest 
over Vritra, nor the statements regarding the seat of the battle 
between them, nor those regarding the time when it took place, 
nor again does it allow us to take the words, used in certain 
Vedic passages, in their natural sense ; and yet. we find that the 
theory has been accepted as the basis of the legend from the 
times of the Nairuktas upto the present. Why should it be 
so ?—is a question, which would naturally occur to any one, 
-who examines the subject. Itis true that the Storm theory 
fully explains the release of waters as a result of the fight ; but 
the release of waters isnot the only consequence, which we 
have to account for. There are four simultaneous effects of 
the war, the release of the waters, the release of the cows, the 
recovery of the dawn and the production of the sun, The Storm 
theory explains the first two and the Dawn theory the last 
two of these ; but the whole set of four is explained by neither, 
nor could the theories be so combined as to explain all the 
four effects, unless, like Prof. Macdonell, we suppose that the 
Vedic bards have confused the two entirely different ideas, viz., 
the restoration of the sunlight after thunderstorm, and the re- 
covery of light from the darkness of night, Of the two theories, 
the Storm and the Dawn, the ancient Nairuktas, therefore, seem 
to have adoptedthat which adequately accounted for the release of 
the waters and which suited better with their notion of Indra asa 
thunder-god, on the principle that half a loaf is better. than none, 
and have ignored the remaining incidents in the legend as inex- 
plicable, unimportant, orimmaterial, The same theory has also 
been adopted by Western scholars, and it is the only’theory in the 
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field at present, But it is so manifestly inadequate that ifa 
‘Ddetter theory could be found which will explain most of, if not 
all, the incidents in the legend, no one would hesitate to aban- 
-don the Storm theory in favour of the latter. 

It is, in my opinion, a mistake to suppose that the strug- 
‘gle between Indra and Vritra originally represented the con- 
flict between the thunder-god and the rain-cloud, It is really 
a Struggle between the powers of light and darkness, and we 
find traces of it in the Aitareya Brahmana (IV, 5), where 
Indra alone of all gods is described as having undertaken 
the task of driving out Asuras from the darkness of the night. 
That Indra is the god of light is also evident from many other 
passages in the Rig-Veda, where, without any reference to the 
Vritra fight, Indra issaid to have found the light (III, 34, 4; 
VIII, 15, 5; X, 43, 4) in the darkness (I, roo, 8; IV, 16, 4), or 
to have produced the dawn as well as the sun (II, 12, 7; 21, 4; 
III, 3x, 15), or opened the darkness with the dawn and the 
sun (I,62, 5). It was he, who made the sun to shine (VIII, 3, 
6), and mount in the sky (I, 7,3), or prepareda path for 
the sun (X, III, 3), or found the sun in‘the darkness in 
which he resided’ (III, 39,5). It is evident from these pass- 
ages that Indra is the winner of light and the sun, and this 
character of his was well understood by scholars, for Indra as 
apavaryan, or the recoverer (fr. apa-v7i) of light, is compared 
by Max Muller with Apollon in the Greek mythology. But 
Scholars have found it difficult to explain why this character 
of Indra should be mentioned in conjunction with other exploits, 
such as the conquest of Vritra and the liberation of the waters, 
In fact that is the real difficulty in the explanation of the 
legend either by the Storm or by the Dawn theory. Indra 
liberated the waters and brought about the dawn by killing 
Vritra,—is undoubtedly the burden of the whole story ; but no 
explanation has yet been found by which the simultaneous re- 
covery of light and waters could satisfactorily be accounted 
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for. We have seen that by the Storm theory we can account 
for the release of waters, but not the recovery of the dawn; 
while if the legend is taken to represent a struggle between 
light and darkness, as implied by the Dawn theory, we can 
account for the recovery of the dawn and the sun, but not for 
the release of waters. Under these circumstances it is neces- 
sary to examine the nature and character of waters as des-- 
cribed in the Vedas, before we accept or reject either Or both 
of the above-mentioned theories. 


It has been noticed above that the passages, where waters 
are said to be released by Indra after killing Vritra do not refer 
expressly to the rain-cloud. The words parvata, giri, and the 
like are used to denote the plgce where the waters were con- 
fined, and dyah, or sindhus, to denote the waters themselves. 
Now dah, or waters generally, are mentioned ina number of 
places in the Rig-Veda, and the word in many places denotes the 
celestial or aerial waters. Thus we are told that they follow 
the path of the gods, and are to be found beside the sun, who- 
is with them (I, 23,17). In VII, 49, 2, we have an express state- 
ment that there are waters, which are celestial (divydh, dyah ), 
and also those that flow in earthly channels (Ahaniriméh), thus 
clearly distinguishing between terrestrial and celestial waters. 
In the same verse they are said to have the sea or the ocean 
for the goal; and in VIII, 69, 12, the seven rivers are said to flow 
into the jaws of Varuna as into a surging abyss, Varuna again 
is described as the god, who, like Indra, makes the rivers flow (II, 
28, 4); and we have seen that the sage Dirghatamas is said to 
have been borne on the waters wending to their goal (I, 158, 6). 
But it is needless to cite more authorities on this point, for scho- 
lars are agreed that both celestial and terrestrial waters are 
mentioned in the Rig-Veda. The nature,. the character, or the 
movements of celestial waters appear, however, to be very im- 
perfectly understood ; and this is the sole reason why scholars 
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have not yet been able to connect the release of the waters 
with the recovery of the dawn in the Vritra legend. It seems 
to have been supposed that when the Rig-Veda speaks of the 
celestial waters (dtvydh dpah) only the rain-waters are intended. 
But this isa mistake ; for, in passages which speak of the crea- 
tion of the world ( X, 82, 6; 129, 3), the world is said to have 
once consisted of nothing but undifferentiated waters. In short, 
the Rig-Veda, like the Hebrew Testament, expressly states that 
the world was originally full of waters, and that there were the 
waters in the firmament above and waters below. The Shata- 
patha Brahmana (XI, 1, 6,1), the Aitareya Upanishad (I, 1,) 
and Manu (I, g), all say that the world was created from 
watery vapours, There can, therefore, be no doubt that the 
idea of celestial waters was well-known to the ancestors of the 
Vedic bards in early days; and asthe celestial waters were 
conceived to be the material out of which the universe was 
created, it is probable that the Vedic bards understood by that 
phrase what the modern scientists now understand by ‘ ether’ 
or ‘the nebulous mass of matter’ that fills all the space in 
the universe. We need not, however, go so far. It is enough 
for our purpose to know that the celestial waters (divydh dpah), 
or the watery vapours ( purisham), are mentioned in the Rig- 
Veda, and that the Vedic bards considered the space or the 
region above, below, and around them to be full of these 
celestial vapours which are said to be coeval with the world 
in X, 30, 10. 

It is, however, | alleged by Wallis in his Cosmology of the 
‘Rig-Veda (p. 115) that the Vedic bards were not acquainted 
with the regions below the earth, and that every thing, which 
is described in the Vedas as occurring in the atmosphere, in- 
cluding the movements of the sun during night and day, must 
be placed tn the regions ‘of the sky, which were over the head 
of these bards. This view appears to be adopted by Macdonell 
in his Vedic Mythology; and if it be correct, we shall have to 
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place all the waters in the upper heaven. But I do not think 
that Wallis has correctly interpreted the passages quoted by 
Prof. Zimmer in support of histheory that a rajas (region) 
exists below the earth; and we cannot, therefore, accept Wallis’ 
conclusions, which are evidently based upon prepossessions 
derived most probably from the Homeric controversy. Prof, 
Zimmer refers to three passages (VI, 9, 1 ; VII, 80,1; V, 81, 4) 
to prove that a rajas beneath the earth was known to the Vedic 
people. The first of these passages is the well-known verse 
regarding the bright and the dark day. It says, “ the bright day 
and the dark day, both roll the two rajas by the well-known 
paths.’’ Here the two rajas are evidently the upper and the 
lower celestial hemisphere ; but Wallis asks us to compare this 
verse with I, 185, 1, where day and night are said “to revolve 
like two wheels,” that is, to circle round from east to west, the 
one rising as the other goes down, and observes that “ we are in 
no way obliged to consider that the progress of either is continued 
below the earth.” I am unable to understand how we can draw 
such an inference from these passages. In VI, 9, 1, quoted by 
Zimmer, two rajas or atmospheres are mentioned, and the bright 
and the dark day are said to roll dlong both-these rajas or regions. 
But if we hold with Wallis that the progress of either begins in 
the east and stops in the west, without going below the earth, the 
whole movement becomes confined to one rajas or region and 
does not extend over the two. Zimmer's interpretation is, there- 
fore, not only more probable, but the only one that explains 
the use of rajasi (in the dual), or the two regions, in the verse. 
The next passage (VII, 80, 1) is also misunderstood by Wallis, 
It describes the dawn as “unrolling the two regions (rajasi), 
which border on each other (samanie), revealing all things.” 
Now the dawn always appears on the horizon and the two rajas, 
which it unrolls and which are said to border on each other, 
must meet on this horizon. They can, therefore, only represent 
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the lower and the upper celestial sphere. But Wallis would have 
‘us believe that both these rajasi are above the earth, and that 
‘narrowing down together towards east and west they meet on 
‘the horizon like two arched curves over one’s head! The arti- 
ficial character of this explanation is self-evident, and I see no 
reason why we should adopt it in preference to the simple and 
natural explanation of Zimmer, unless we start with a precone 
ceived notion that references to the regions below the earth 
ought not to be and cannot be found in the Rig-Veda, The third 
passage pointed out by Zimmer is V, 81, 4, which says “O 
Savitri! Thou goest round (variyase) the night, on both sides 
{ubhayatah), ’"’ Here Wallis proposes to translate pariyase by * en- 
compassest’; but pariyase osdinarily means ‘ goest round,’ and 
there is no reason why the idea of motion usually implied by 
it should be here abandoned, It will thus be seen that the con- 
‘clusion of Wallis is based upon the distortion of passages which 
Zimmer interprets in a simpler and a more natural way ; and 
‘that Zimmer’s view 1S more in accordance with the natural 
meaning of these texts. But if an express passage be still need- 
ed to prove conclusively that the region below the earth was 
iknown to the Vedic bards, we refer to VII, 104, 11, where the 
bard prays for the destruction of his enemies and says, “ Let 
him (enemy) go down below the three earths, (tsrah prithivih 
adhah )."" Here the region below the three earths is expressly 
mentioned; and since the enemy is to be condemned to it, it 
‘must bea region of torment and pain like the Hades, In X, 152, 
4, we read, “ One, who injures us, let him be sent to the nether 
.darkness (adharam tamah),” and, comparing this with the last 
passage, it is evident that the region below the earth was conceie 
ved as dark. In III, 53, 21, we have, ‘Let him, who hates us, fall 
downwards (adharah),’* and in II, 12, 4, the brood of the Dasyu, 
whom Indra killed, is said to be “sent to the unknown nether 
world (adheram guhdkah).” These passages directly show that 
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region below the earth was not only known to the Vedic bards;. 
but was conceived as filled with darkness, and made the scene of 
Indra’s fight with Vritra. It may, however, be alleged that 
“below the three earths” may simply mean undemeath the sur- 
face of the earth. But, in that case, it was not necessary to- 
speak of all the ree earths; and since we are told that the region 
is below all the three earths, it can refer only to the nether 
world. This is further proved by the passage which describes 
what is above the three earths. The expression, corresponding 
tO tierah prithivih adhah or “the region below the three earths,” 
will be tisrah prithivih upari or “the region above the three 
earths,” and as a matter of fact this expression is also found in 
the Rig-Veda. Thus in J, 34, 8, we are‘told that “the Ashvins, 
moving above the three earths (tisrah prithivih upari), protect the 
vault or the top of heaven (divo ndkam) through days and 
nights’; and Ashvins are said to have come on their car from a 
distant region (pardvat) in the preceding verse of the same: 
hymn. The phrase divo ndkam occurs several times in the 
Rig-Veda and means the top or the vault of the heaven. Thus 
in IV, 13,5, the sun issaid to guard (pdt) the vault of the 
heaven (divo ndkam); and as regards the three-fold division 
of the earth it is mentioned in several placesin the Rig-Veda 
(I, 102, 8; IV, 53, 5; VII, 87, 5), andalso in the Avesta (Yt. 
XIII, 3; Yasna, XI, 7). In IV, 53,5, this three-fold division 
is further extended to antariksha, rajas, rochana and dyu or heaven.. 
This shows what we are to understand by ‘three earths.’ It is 
the one and the same earth, regarded as three-fold ; and 
since the Ashvins are described as protecting the vault of 
heaven by moving “above the three earths,’ it is clear that 
in contrast with the vault above, a nether region, as far below 
the three earths as the heaven is above them, must have been 
conceived and denoted by the phrase “below the three earths,’”’ 
and that the latter expression did not merely mean as 


VEDIC MYTHS—THE CAPTIVE WATERS. 261 


interterranean ground. When we meet with two such phrases as 
the heaven “ above the three earths,” and the region “below the 
three earths,” in the Rig- Veda, phrases, which cannot be mistaken 
or misunderstood, the hypothesis that the Vedic bards were not 
acquainted with the nether world at once falls to the ground, 


Mr. Wallis seems to think that since rajas is said to be 
divided three-fold, like the earth, and since the highest rajas is 
mentioned as the seat of waters, there is no scope in the Vedic 
division of rajas for a region beneath the earth; for the three 
rajas are exhausted by taking them as the rajas of the earth 
(pdrthivam), the rajas of the sky (divo rajah) and the highest 
(paramam) rajas, the seat of waters, But this objection is quite 
untenable, inasmuch as six different rajas are also mentioned in 
the Rig.Veda (I, 164, 6). Wecan, therefore, suppose that there 
were three rajas above the earth and three below it, and so 
‘meet the apparent difficulty pointed out by Wallis. The ‘three 
rajas can in some places be also interpreted to mean the earthly 
rajas, the one above the earth and the one below it, (X, 82, 4,). 
In I, 35, 2, the Savitri is described as moving through the dark 
rajas (krishnena rajasd), and in the next verse we are told that 
he comes from the distant ( pardvat) region, which shows that 
the dark rajas and the pardvat region are Synonymous, and that 
the sun ascends the sky after passing through the dark rajas. 
Again the use of the word ‘ascend’ (ud-yan or ud-dcharat, I, 163, 
1; VII, 55, 7), to describe the rising of the sun in the morning from 
the ocean, shows, by contrast, that the ocean which the sun is 
said to enter at the time of setting (X, 114, 4) is really an ocean 
underneath the earth. In I, 117, 5, the sun is described as 
‘Sleeping in “the lap of Vir-7itt,” and “dwelling in darkness”: 
while in I, 164, 32 and 33, the sun is said to have travelled in the 
dnterior of heaven and earth and finally gone into Nér-rii, or as 
Prof. Max Muller renders it, ‘the exodus in the west.’ Now, in X, 
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114, 2, there are three Nir-ritis mentioned, evidently corres- 
ponding to the three earths and three heavens; and in X, 161, 
2,the lap of Nir-rii is identified with the region of death. 
Purfiravas is again said (X, 95, 14) to have gone to the distant 

region (param pardvatam) and there made his bed on the lap of 
Ni-riti; while the Maruts are described as mounting up to the: 
firmament from the bottom-less Wir-7iti in VII, 58, 1. All these: 
passages taken together show that Jir-7iti, or the land of dis. 
solution and death, commenced in the west, that the sun lying in. 
darkness travelled through the distant region (pardvat) and. 
eventually rose in the east from the lap of Wir-rii, and that the 

whole of this movement was placed not in the upper heaven, 

but on the other side of the vault through which the sun travel- 

led before he entered into Nir-riti, ' In other words, the Wir-ritis 

extended below the earth from west to east; and since the 

region below the three earths is expressly mentioned in the Rig-. 
Veda, the three Wir-ritis must be understood to mean the three 

regions below the earth corresponding to the three-fold division 

of the earth or of the heaven above it. Zimmer is, therefore. 
correct in stating that the sun moved through the rajas below 

the earth during night and that thé Vedic poets knew of this 

nether rajas. 


There are other passages in the Rig-Veda which fully sup- 
port the same view. Thus corresponding to the rajasi, or the 
two rajas, we have another expression inthe dual, namely,. 
ubhaw ardhau, which literally denotes ‘the two halves,’ and 
when applied to heaven, ‘ the two celestial hemispheres.’ The~ 
expression ardhau occures in II, 27,15, and the two halves 
are there asked to be propitious to the sacrificer. Wallis, 
however, interprets whhaw ardhauw to mean ‘heaven and 
earth.” But thisis a mistake for there isa passage in the 
Rig-Veda where we have the phrases pare ardhe (in the- 
farther half) and ware ardhe (in the nearer half) of heaven 
{diwah), showing that the heaven alone (and not heaven and. 
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earth) was conceived as divided into two halves (I, 164, 12). 
A few verses later on (I, 164,17), the cow with her calf (the 
dawn with the sun) is described as having appeared below the 
upper and above the lower realm, « ¢, between heaven and 
earth, and a question is then asked “To what half (ardham) 
has she departed?” which again shows that the (ardham) 
here referred to is quite distinct from heaven and earth. In 
the Atharva Veda, X, 8, 7 and 13, the ‘two halves’ are refer- 
red to, and the poet asks, “Prajapati with one half (ardham) 
engendered all creation; what sign is there to tell us of the 
other half?” Here the other half cannot mean the earth; and. 
Griffith accordingly explains it as referring to the sun at. 
night. Another expression used to denote the upper and. 
the lower world is samudrau, or the two oceans, (X, 136, 5). 
These two oceans are said to be one on this side (avara) and 
one on the other (para) side in VII, 6,7; and a yonder ocean 
( pardvati samudre) is mentioned in VIII, 12, 17. I have al- 
ready quoted above the passages which speak of the bright 
arnah or ocean (V, 45, 10), and of arneva or an ocean pervaded 
with darkness (II, 23,18). The two words parasiét and 
avastdt are also employed to ¢Gonvey the same idea. They de- 
note a region on the nearer side anda region on the farther 
side, Thus in VIII, 8,14, pardvat region is contrasted with 
ambara or the heaven above, and in III, 55,6, the sun is des- 
cribed as sleeping in the pardvat region. We have seen above 
that Savitri is said to come up fromthe pardvat region, 
and that he moves through the dark region before ascending 
the sky. The two words pardvat and arvdvat thus separately 
denote the same regions that are jointly denoted by the dual 
words rajasi, ardhaw or samudrau; and when both the upper 
and the lower hemispheres were intended the word ubhayatal 
was employed. Thus in III, 53,5, we read, “ O Maghavan ! 
O brother Indra! go beyond (pard) and come hither (4), you 
are wanted* in both places, (ubhayatra)."” The passages where 
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Savitri is described as going round the night on both sides is 
already referred to above. 

With these passages before us, we cannot reasonably hold 
that the Vedic bards were ignorant of the lower celestial 
hemisphere, as supposed by Wallis and some other scholars. 
Nor is the hypothesis a priori probable, for I have shown else- 
where that the Vedic bards knew enough of astronomy to 
calculate the movements of the sun and the moon tolerably 
correct for all practical purposes; and the people, who could 
do this, could not be supposed to be so ignorant as to believe 
that the sky was nailed down to the earth at the celestial hori- 
zon, and that when the sun was not seen during the night, he 
must be taken to have disappeared somewhere in the upper 
regions of the heaven, The passage from the Aitareya Brahmaha 
(III, 44), which is quotei by Wallis, and which tells us that the 
sun, having reached the end of the day, turns round as it were, 
and makes night where there was day before and day on the 
other side, and vice versa, is very vague and does not prove that 
the sun was believed to return by night through a region, which 
is somewhere in the upper heaven. The words used in the 
original are avasidt and parastdt ; and Dr. Haug correctly trans- 
lates parastét by ‘what is on the other side.’ Muir and others, 
however, interpret paras‘dt to mean ‘upper,’ thus giving rise to 
the hypothesis that the sun retums during night by a passage 
through the upper rezion of the heaven. But in the face of the 
express passages in which regions below and above all the three 
earthsare unmistakably mentioned, we cannot accept a hy- 
pothesis based upon a doubtful translation of a single word. It isa 
hypothesis that has its origin either in the preconceived notion 
regarding the primitive man, or ina desire to import into the 
Vedas the speculations of the Homeric cosmography. The 
knowledge of the Vedic bards regarding the nether world may 
not have been as exact as that of the modem astronomers, and we, 
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‘therefore, meet with such questions in the Rig-Veda (I, 35, 7) as 
‘Where is Sarya now (after sunset) and which celestial region 
his rays now illumine?” But there is enough explicit evidence 
to prove that the Vedic people knew of the existence ofa 
egion below the earth, and if some of their notions about this 
underworld were not very distinct, that does not, in the least, 
.affect the value of this evidence. 


If we, therefore, dismiss from our mind the idea that the 
lower warld was not known to the Vedic people,—an assumption, 
‘which is quite gratuitous, the movements and character of the 
‘celestial waters become at once plain and intelligible. The 
ancient Aryans, like the old Hebrews, believed that the subtle 
matter, which filled the whole’space in the universe, was nothing 
but watery vapours; and secondly that the movements of the 
‘sun, the moon and other heavenly bodies were caused by these 
vapours which kept on constantly circulating from the nether to 
the upper and from the upper to the lower celestial hemi- 
Sphere. That is the real key to the explanation of many a 
Vedic myth; and unless we grasp it thoroughly, we cannot 
rightly understand some of the utterances of the Vedic poets. 
These waters were sometimes conceived as riversor streams, 
moving in the heaven, and eventually falling into the mouth of 
Varuna, or the nether ocean (VII, 49, 2; VIII, 69, 12). The 
nether world was, so to say, the seat or the home of these 
waters, called yahvatih or the eternal (IX, 113, 8); and they 
formed the kingdom of Varuha and Yama, as well as the 
hidden ( ninya) abode of Vritra. This movement of waters is 
very clearly expressed in the Parsi scriptures. In the Vendi- 
dad, XXI, 4-5 (15-23), the waters are described as follows,— 
“As the ‘sea Vouro-Kasha is the gathering place of waters, 
rise up, go up the aerial way and go down on the earth; go 
down on the earth and go up the derial way. Rise up and roll 
along ! thou'in whose rising and growing Ahura Mazda made the 
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aerial way. Up! rise up and roll along! thou swift-horsed sun,. 
above Hara Berezaiti, and produce light for the world, and 
mayest thou rise up there, if thou art to abide in Garo-nmanem,. 
along the path made by Mazda, along the way made by the 
gods, the watery way they opened.” Here the aerial waters- 
are said to start from their gathering place, the sea Vouru-Kasha,. 
go up into heaven and come back again to the sea to be purified 
before starting on a Second round. Prof. Darmesteter in a note 
on this passage observes that “ waters and light are believed to- 
flow from the same spring and in the same bed,” and quotes. 
Bundahish, XX, 4, which says, “just as the light comes in. 
through Albirz (Hara Berezaiti, the mountain by which the. 
earth is surrounded) and goes out through Albarz, the water also 
comes out through Albirz and goes away through Albarz.” 
Now waters are described in the Rig-Veda as following the path 
of the gods (VII, 47, 3), much in the same way as the waters in 
the Avesta are said to follow the path made by Mazda or the 
way made by the gods. Like the Avestic waters, the waters 
in the Rig-Veda have also the sea for their goal, and going by 
the aerial way eventually fall into the mouth of Varuna. But 
the Avesta supplies us with the key which establishes the con- 
nection of waters and light in unambiguous terms, for, as 
remarked by Prof. Darmesteter, it states clearly that both of 
them have the same source, and, inthe passage quoted above,. 
the swift-horsed sun is accordingly asked to go along the watery 
way in the skies above. In the Aban Yasht (V, 3), the river’ 
Ardvi Sara Anahita is described as running powerfully from 
the height Hukairya down to the sea Vouru-Kasha, like the: 
river Sarasvati, which is described in the Rig-Veda as tearing. 
the peaks of mountains, and is invoked to descend from the 
great mountain in the sky to the sacrifice (V, 43,11). Both. 
are aerial rivers, but by coming down upon the earth they are 
said to fill up all the terrestrial streams, The terrestrial waters, 
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nay, all things of a liquid nature on the earth, eg., the plant-sap, . 
the blood, &c., were thus supposed to bé produced from the 
aerial waters above by the agency of clouds and rain. The: 
Parsi scriptures further tell us that between the earth and the 
region of infinite light ( the parame vyoman of the Rig-Veda), 
there are three intermediate regions, the star region, which has 
the seeds of waters and plants, the moon region, and the sun 
region, the last being the highest (Yt. XII, 29-32). When the 
Rig-Veda, therefore, speaks of the highest rajas as being the seat 
of waters, it is not to be understood, as supposed. by Wallis, that 
there are no nether waters, for it is the nether waters that come 
up from the lower world and moving in the uppermost region of 
the heaven produce tcrrestrialewaters by giving rise to rain and 
clouds. Thus Ardvi Stra Ané4hita is said to run through the 
starry region (cf. Yt. VIII, 47), and has to be worshipped with 
sacrifice in order that her waters may not allrun up into the 
region of the sun, thereby producing a drought on the surface of 
the earth, (Yt. V, 85 and go). In the Rig-Veda, the Sarasvati 
is similarly described as filling the earthly region and the wide- 
atmospheric space (VI, 61, 11),’and is besought to come swelling . 
with streams, and along with the waters. But the most striking. 
resemblance between Ardvi Sara Anahita and Sarasvati is that 
while the latter is described as Vritra-slayer or Vritra-ghni in Rig. . 
VI, 61, 7, Ardvi Sara Andhita is described in the Aban Yasht 
(V, 33 and 34) as granting to Thraetaona, the heir of the valiant 
Athwya clan (Vedic Trita A ptya), who offered up a Sacrifice to- 
her, a boon that he would be able to overcome Azi Dah&k, the 
three-mouthed, three-headed and six-eyed monster. This is 
virtually the same story which is found in the Rig-Veda X, 8, . 
8, where Trita Aptya, kgowing his paternal weapons and urged 
by Indra, is said to have fought against and slew the three- 
headed son of Tvashtri and released the cows. This clearly 
establishes tle connection between waters, as represented by- 
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Ardvi Sara An&hita or Sarasvati, and the slaughter of Vritra. 
Many Vedic scholars have tried to identify Sarasvati with the 
river of that name in the Panjaub ; but as the latter is an-insigni- 
ficant stream, the identification has not been generally accepted. 
The above comparison now shows that the mighty Sarasvati, like 
Ardvi Sara An&ahita, is an aerial stream, which rises up from the 
nether store-house of waters, travels over the sky and again falls 
back into the lower ocean. A portion of these waters is brought 
down upon the earth in the form of rain by the sacrifices offered 
te the river, and along with it come the seeds of all the plants 
growing upon the surface of the earth. Thus in the Vendidad, 
V, Ig (56), the tree of all the seeds is described as growing in 
the middle of the sea Vouru-Kasha, and the seeds are then said 
to be brought up by the aerial rivers and sent down by them te 
the earth by means of rain, an idea similar to that found in the 
Rig-Veda, I, 23, 20, where the sacrificer informs us that Soma 
has told him that all medicines (medicinal herbs) are contained 
in the waters. We have thus a complete account of the cosmic 
circulation of the aerial waters and the production of the terres- 
trial waters and plants therefrom. The nether world or the 
lower celestial hemisphere is the home of these waters, and it is 
expressly said to be bounded on all sides by a mountainous range 
like that of Hara Berezaiti. When the aerial waters are allowed 
to come up through this mountain, they travel over the upper 
hemisphere and again: fall into the sea Vouru-Kasha, or the lower 
‘ocean, producing, during their course, rains which fertilise the 
earth and make the plants grow upon its surface. But instead 
of descending down in the form of rain, these aerial waters were, 
it was apprehended, apt to turn away into the region of the sun 
and deprive us of rain. It was, therefore, necessary to worship 
them with sacrifices and invoke their blessings. « 
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It is impossible to grasp the real meaning of the Vritra 
legend, without first realising the true nature and importance of 
the movements of the aerial waters as conceived by the ances- 
tors of the Indo-Iranian people. As observed by Dramesteter, 
celestial waters and light were believed to flow from the same 
spring or source, and they both ran a parallel course. It was 
these aerial waters that made the heavenly bodies move in the 
sky, just asa boat or any other object is carried down by the 
current of astream or river. If the waiters, therefore, ceased 
to flow, the consequences were serious; for the sun, the moon, 
the stars, would then all cease to rise, and the world would be 
plunged in darkness. We can now fully understand the magni- 
tude of the mischief worked by Yritra by stopping the flow of 
these waters. In his hidden home, at the bottom of rajas, that 
is, in the lower hemisphere, he encompassed the waters in such 
a way as to stop their flow upwards through the mountain, and 
Indra’s victory over Vritra meant that he released these waters 
from the clutches of Vritra and made them flow wé again. 
When the waters were thus released, they naturally brought 
with them, the dawn, the sun .and the cows, ie. either days or 
the rays of the morning; and the victory was thus naturally 
described as four-fold in character. Now we can also understand 
the part played by parvatas, or mountains, in the legend, It was 
the mountain Albarz, or Hara Berezaiti; and as Vritra, by 
stretching his body across, closed all the apertures in his moun- 
tainous range, through which the sun and the waters came up, 
Indra had to uncover or open these passages by killing Vritra. 
Thus the Bundahish (V, 5) mentions 180 apertures in the east 
and 180 in the west through Albirz; and the sun is said to 
come and go through them every day, and all the movements 
of the moon, the constelfations and the planets are also said to 
be closely connected with these apertures, The same idea is 
also expressed in the later Sanskrit literature when the sun is 
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-said to rise above the mountain in the east and set below the 
mountain in the west: The mountain on which Indra is said to 
have found Shambara (IE, 12, 11), and the rock of Vala wherein 
the cows were said to have been imprisoned by the demon (IV, 
3, 11; I, 71, 2) and which was burst open by Afngirases, alsa re- 
present the same mountainous range, which separated the upper 
‘from the lower celestial hemisphere, or the bright from the 
dark ocean, This explanation of the Vritra legend may sound 
strange to many scholars, but it should be borne in mind that 
the co-relation between the flow of water and the rising of the 
dawn and the sun, here described, is not speculative. If the 
Vedic works do not express it in unambiguous terms, the defi- 
‘ciency is fully made up by the Rarsi scriptures. Thus in Knhor- 
‘shed Yasht (VI, 2 and 3,) we are told that ““ When the sun rises 
up, then the earth becomes clean, the running waters become 
clean. ... ......Should the sun not rise up, then the Daevas would 
destroy all the things that are in the seven Karshvares.” The 
passages in the Farvardin Yasht are still more explicit. This 
Yasht is devoted to the praise of the Fravashis, which corres 
pond to the Pitris of the Rig-Veda. These ancient fathers are often 
described, even in the Rig-Veda, as taking part, along with the 
gods, in the production of the cosmical phenomena. Thus the 
Pitris are said to have adomed the sky with stars, and placed 
darkness in the night and light in the day (X, 68, 11), or to have 
found the hidden light and generated the dawn (VII, 76, 4; X, 
107, 1). The Fravashis in the Parsi scriptures are said to have 
achieved the same or similar exploits. They are described (Yt. 
XIII, 53 and 54) as having “shown the beautiful paths to the 
waters, which had stood before for a long time in the same 
place, without flowing "; and the waters are then said to have 
commenced to flow “along the path made by Mazda, along the 
way made by the gods, the watery way appointed to them.” 
Immediately after (Yt. XIII, 57), the Fravashis are said to 
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have similarly showed “ the paths to the stars, the moon, the sun 
and the endless lights, that had stood before, for along time, in 
the same place, without moving forward, through the oppression 
«Of the Daevas and the assau!ts of the Daevas.” Here we have 
the co-relation between the flowing of waters and the moving 
“forward of the sun distinctly enunciated. It was the Fravashis, 
who caused to move onwards the waters and the sun, both of 
which “ had stood still for a long time in the same place,” Prof. 
Darmesteter addsa note saying that it was ‘in winter’ that 
‘this cessation of motion occurred, (Cf. Vend. V, 10-12; VIII, 
4-10, cited and discussed infra). The Fravashis are further 
. described (Yt. XIII, 78) as “destroying the malice of the fiend 
Angra Mainyu (the Avestic representative of Vritra ), so that the 
waters did not stop flowing, nor did the plants stop growing.” In 
Yasna LXV (Sp. LXIV ), 6, the Fravashis, who had “ borne the 
- waters wp stream from the nearest ones,” are invoked to come 
-to the worshipper ; and a little further on the waters are asked 
to “rest still within their places while the Zaota (Sans, Hoté) 
_ shall offer,” evidently meaning that it is the sacrifice offered by 
the invoking priest that eventually secures the release or the flow 
.of waters, There are other references to the flowing of waters 
.(Yt. X, 61) in the Parsi scriptures, but those cited above are 
sufficient to prove our point. The main difficulty in the rational 
explanation of the Vritra legend was to connect the flow of waters 
with the rising of the dawn, and the passages from the Farvardin 
Yasht quoted above furnish us with a clue by which this connec- 
tion can be satisfactorily established. 

There are two passages in the Vendidad, which give us the 
period during which these aerial waters ceased to flow, and it 
is necessary to quote them here, inasmuch as they throw 

further light on the circulation of aerial waters. It has been 
. stated above that according to Prof. Darmesteter these waters 
_ceased to flow during winter ; but the point is made perfectly 
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clear in Fargards V and VIII of the Vendidad, where Ahura 
Mazda declares how the corpse of a person dying during winter 
is to be dealt with, until it is finally disposed of according to the 
usual rites at the end of the season. Thus in Fargard V, ro (34), 
Ahura Mazda is asked, “ If the summer is passed and the winter 
has come, what shall the worshipper of Mazda do?” To which. 
Ahura Mazda answers, “In every house, in every borough they 
shall raise three Xatas for the dead, large enough not to strike: 
the skull, or the feet or the hands of the man; -- and they shalk 
let the lifeless body lie there for two sights, three nights or a month- 
long, until the birds begin to fly, the plants to grow, the floods. 
to flow, and the wind to dry up the waters from off the earth. 
And as soon as the birds begin to fly, and the plants to grow, 
and the floods to flow, and the wind to dry up the waters from 
off the earth, then the worshipper of Mazda shall lay down the 
dead (on the Dakhma), his eyes towards the sun.” I have 
referred to this passage previously, but as the theory of the circu- 
lation of aerial waters was not then explained, the discussion of 
the passage had to be postponed. We now clearly see what is 
meant by the phrases like ‘ floods to flow’ and ‘plants to grow.” 
They are the same phrases, which are used in the Farvardin Yasht 
and are there connected with the moving forward of the sun and. 
the moon, that had stood still, or without moving, in the same 
place for a long time. In other words, the waters, as well as the 
sun, ceased to move during winter ; and the worshipper of Mazda 
is ordered not to dispose of the corpse until the floods began to. 
flow and the sun to move, be it for two nights, three nights, or a month 
long, The Mazda-worshippers believed that the corpse was cleansed 
by its exposure to the sun, and dead bodies could not, therefore, 
be disposed of during night. The passage from the Vendidad, above 
referred to, therefore, clearly indicates that the season of winter 
Was once marked by long darkness extending over two nights, . 
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three nights, or a month; and that during the period, the 
floods ceased to flow and the plants to grow. It was during such 
a winter that the difficulty of disposing the corpse arose, and 
Ahura Mazda is asked what the faithful should do in such cases. 
The question has no meaning otherwise, for, if in the ancient 
home of the Mazdayasnians the sun shone every day during winter, 
as he does with us in the tropical regions, there would have 
been no difficulty in the disposal of the corpse by exposing it to 
the sun the next morning ; and it would be absurd to ask the 
faithful to keep the uncleanly dead body in his house for two 
nights, three nights, or a month long, until the winter passed 
away. The passage from Fargard V quoted above makes no 
mention of darkness, though it can be easily inferred from the 
statement that the body is, at last, to be taken out and laid 
down on the Dakhma with its eyes towards the sun, evidently 
meaning that this ceremony was impossible to be performed 
during the time the dead body was kept up in the house. But 
Fargard VIII, 4 (11), where the same subject is again taken up, 
mentions darkness distinctly. Thus Ahura Mazda is asked “ If 
in the house of the worshipper of Mazda a dog or a man happens 
to die, and it is raining, or snowing, or blowing, or the darkness 
is coming on, when the flocks and the men lose their way, 
what shall the worshipper of Mazda do ?” To this Ahura Mazda 
gives the same reply as in Fargard V. The faithful is directed, 
VIIT, 9, (21), to dig a grave in the house, and there “let the life- 
less body lie for two nights, three nights, or a month long, until 
the birds begin to fly, the plants to grow, the floods to flow, 
and the wind to dry up the waters from off the earth.” Here 
in the question asked to Ahura Mazda darkness is distinctly 
mentioned along with snowing and blowing; and in the Far- 
vardin Yasht we have seen that the flowing of waters and the 
moving of the sun are described as taking place at the same 
time. The passage from Tir Yasht, where the appointed time 
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for the appearance of Tishtrya after conquering Apaosha in the 
watery regions is described as one night, two nights, fifty, or 
one hundred nights, has already been referred to in the last 
chapter. From all these passages taken together, it inevitably 
follows that it was during winter that the water ceased to 
flow, and the sun to move, and that the period of stagnation 
lasted from one night to a hundred nights, It wasa period of 
long darkness, when the sun was not seen above the horizon; 
and if a man died during the period, his corpse had to be kept in 
the house until the waters again commenced to flow, and the 
sun appeared on the horizon along with them. I have pointed 
out previously how the Hindu belief that it is inauspicious to die 
in the Dakshinayana must be traced to this primeval practice 
of keeping the dead body undisposed of during the long Arctic 
night. The word Xate which is used for ‘grave ’in the Parsi 
Scriptures occurs once in the Rig-Veda, I, 106, 6, where the sage 
Kutsa, lying in Xdta is described as invoking the Vritra-slaying 
Indra for his protection; and I think that we have here, at least, 
an indirect reference to the practice of keeping dead bodies in a 
Kéta, until Vritra was killed, and the waters and the sun made 
free to run their usual course, W-e are, however, concerned here 
only with the circulation of the celestial waters ; and from the 
Avestic passages quoted above, it is clear that the aerial waters 
ceased to flow during winter for several days or rather nights, 
and that, since light sprang from the same source as waters, the 
sun also ceased to move during the period and stood still in the 
watery regions, until the Fravashis, who helped the gods in 
their struggle for waters or in their conflict with powers of 
darkness, made the waters and the sun move onwards to take 
their usual course in the upper celestial hemisphere. We can 
now understand why Indra is described as moving by his 
might the stream upwards (udajicha) in II, 15,6, and how the 
rivers are said to be set free to move on (sartave) by killing 
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Vritra (I, 32, 12), or how in I, 80, 5, Indra is said to have made 
:the lights of heaven shine forth without obstruction and set the 
waters (apah) free to flow (sarmyg), where are many other 
passages in the Rig-Veda, where tl ing of waters and the 
: appearance of the sun or the dawr-dgee ibken of as taking place 
‘simultaneously, as may be seggtz wie “@ the quotations from 
Macdonell’s Vedic Mythology git . y ~ All these passages 
‘become intelligible only when interpsetéd on the theory of the 
cosmic circulation of aerial waters through the upper and the 
‘lower celestial hemispheres. But as the theory was little understood 
or studied in this connection, the “Vedic scholars, ancient and 
modern, have hitherto failed to interpret the Vritra legend in a 
rational and intelligible way, éspecially the four simultaneous 
-effects of the conquest of Indra qvér Vritra mentioned therein. 
The cosmic circulation of aerial waters described above, 
‘is not peculiar to the Indo-Iranian mythology. Dr. Warren, in 
his Paradise Found, states that a similar circulation of aerial 
waters is mentioned in the works of Homer. Homer describes 
the sun as returning to the flowing of the ocean, or sinking into 
it, and again rising from it and mounting the sky. All rivers 
and every sea and all fountaigs and even deep wells are again 
‘said to arise from the deep flowing ocean, which was believed 
to encircle the earth.* Hélios or the sun is further described 
-as sailing from west to east in a golden boat or cup, evidently 
meaning that the underworld was supposed to be full of waters. 
But Homeric scholars seem to have raised unnecessary 
difficulties in the proper interpretation of these passages 
‘by assuming that Homer conceived the earth to be flat and 
that as the Hades was a region of complete darkness, the sun 
could not be said to go there even after his setting. Dr. Warren 
has, however, shown that the assumption is entirely groundless, 


* See Dr. Warren’s Paradise Found, 10th Edition ae Part 
V, Chap. V, PP. 250-260. 
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and that Homer's earth was really a sphere and that the- 
underworld was full of aerial waters. We have seen above, how 
some Vedic scholars ‘ised similar difficulties in the inter- 
pretation of the Vyitra yth by supposing that the lower 
celestial hemisphere we wn to the Vedic bards. This. 
is probably a reflection of the Homeric controversy, but as. 
pointed out by Dr. Warren,* these baseless assumptions are due 
mainly to a prejudice with which many scholars approach the 
question of the interpretation of ancient myths. It is assumed 
that the early man could not possibly have known anything. 
about the world, beyond what the rudest savages know at pre- 
sent ; and plain and explicit statements are sometimes put aside, 
distorted, or ignored by scholars, who, had they riot been 
blinded by prejudice, would certainly have interpreted them in 
a different way. It is impossible to do justice to the subject in this 
place, and I would refer the reader for further details to. 
Dr. Warren’s instructive work on the subject. Dr. Warren also. 
states that Euripides, like Homer, held the view that there was. 
one fountain of all the world's water, and that the same concep- 
tion is expressed by Hesiod in his ZTheogony, where all rivers as 
sons, and all fountains and brooks as daughters, are traced back 
to Okeanos, Then we have the constant descending movement 
of all waters until they reach the world-surrounding Ocean-river 
at the equator, beyond which is the underworld, similar to the 
movements of aerial waters described in the Avesta. Aristotle,. 
in his Meteors, is said also to have mentioned “a river in the 
air constantly flowing betwixt the heaven and the earth and. 
made by the ascending and the descending vapours.”+ It is 
again pointed by Grill that the ancient Germans had a similar 
world-river, and the descending Ukko’'s stream and the ascend- 
ing Amma’s stream in the Finnish mythology are similar- 
ly believed to be the traces of a like cosmic water-circulation. 


a a Nae 
* Paradise Found, p. 333f. + Paradise Fcund, p, 5}, and 256, notes, 
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‘We read of a golden boat also in the Lettish mythology ; and 
Prof. Max Muller, referring to it, says, ‘What the golden boat 
4S that sinks into the sea and is mourned for by the daughter of 
the sky, however, doubtful it may be elsewhere, is not to be mis- 
‘taken in the mythology of the Lets. It is the setting sun, which 
in the Veda has to be saved by the Ashvins ; it is the golden boat 
in which Hélios and Heracles sail from-west to east. Some- 
times it is the Sun-daughter herself that is drowned like 
‘Chyavana in the Veda, and as Chyavana and similar heroes 
had to be saved in the Veda by the Ashvins, the Lets also call 
upon the God-sons to row in a boat and save the Sun-daughter.’* 
In connection with this, it may be here observed that the Ashvins 
are described in the Rig-Veda as saving their proteges in boats 
(I, 116, 3;1, 182, 6), and that though Ashvins’ boats are not 
-described as golden, their chariot is said to be hiranyayi or golden 
in VIII, 5, 29; while the boats of Pashan, in which he crosses the 
-aerial ocean (samudra), are actually said to be golden in VI, 58, 3. 
In I, 46, 7, the Ashvins are again spoken of as having botha 
chariot and a boat, asa sort of double equipment ; and their 
-chariot 1s said to be samdna yojana, or traversing, without dis- 
tinction, both the heaven and. the watery regions in I, 30, 18. 
The word samdna is meaningless unless there is some difficulty in - 
traversing over one part of the celestial sphere as distinguished 
from the other. The Vedic gods used these boats especially 
‘in crossing the lower world, the home and seat of aerial waters ; 
-and when they appeared above the horizon, they are described 
as traversing the upper sphere by means of.their chariots. 
But sometimes the waters are said to carry them even across. 
the sky above, just as the chariot is described as going over 
the lower world. For instance in the legend of Dirghatamas, 


.discussed previously, he is said to be borne on waters for ten 


a es 
* See Max Muller’s Contributions to the Science of Mythology, 
Vol, II, Pe 433. 
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months and then growing old was about to die or reach the 
ocean, to which the waters were speeding. In other words, this- 
means that the sun, who was borne on waters for ten months, 
was about to go into the lower watery regions as explained in 

the chapter VI. But to proceed with the subject in hand, the- 
idea of the cosmic circulation of aerial waters, is not confined to- 
the Indian, the Iranian or the Greek mythology. In the Egyp- 

tian mythology, Nu-t, the goddess of the sky, is sometimes “ re-- 
presented by a figure in which the band of stars is accompanied 

by a band of water ”; and Sir Norman Lockyer tells us that “not 

only the Sun-gods, but the stars, were also supposed to travel in: 
boats across the firmament from one horizon to the other.” The- 
Jewish idea of the firmament in the midst of waters, the waters- 
above being afterwards separated from the waters below the- 
firmament, is already referred to above. There is, therefore, 

nothing strange or surprising if we find in the Vedas and in the 

Avesta more or less clear references to the circulation of aerial 

waters through the upper and the lower celestial hemispheres of 

theuniverse. It is an idea which is found in the ancient mythology 

of every other nation, and nothing but false prejudice can deter- 
us from interpreting the simultaneous movements or the libera- 
tion of waters and light, described in the Vedic hymns, on the 
theory of the cosmic circulation of aerial waters. 


But even after accepting the theory of the cosmic cir- 
culation of celestial waters and the simultaneous release of 
waters and dawn, it may be asked howthe Arctic theory 
comes in, oF is in any way required, to explain the Vritra 
legend. Wemay admit that the waters imprisoned by Vritra, 
by shutting up the passages through the rocky walls that 
surround them, may be taken to mean the celestial waters 
in the world below the three earths; but still, the struggle 
between Indra and Vritra may, for aught we know, represent 


* See Lockyer’s Dawn of Astronomy, p. 35). 6 
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the daily fight between light and darkness, and it may be urged, 
that there isno necessity whatever, for°bringing in the Arctic 
theory to explain the legend. A little reflection will, however, show 
that all the incidents in the legend cannot be explained on the theory 
ofa daily struggle between light and darkness. In X, 62, 2, the 
Ahgirases, who are the assistants of Indra in his conquest of 
cows, are said to have defeated Vala at the end of the year 
(parivatsare). This shows that the struggle was annual and did 
not take place every day. Then we have the passage (VIII, 32, 
26), where Arbuda, the watery demon, is said to have been 
killed by Indra with ice (ima), and not with a thunderbolt as 
usual. In addition to the fact that the struggle was an yearly 
one, we must, therefore, hold that the conflict took place 
during winter, the season of icé and snow ; and this is corrobo- 
rated by the statement in the Avesta, that it was during winter 
that the waters, and with them the sun, ceased to move on- 
wards, Vritra’s forts are again described as autumnal or shdradih, 
showing that the fight must have commenced at the end of 
Sharad (autumn) and continued during winter. We have further 
seen that there are a hundred night-sacrifices, and the duration 
of Tishtrya’s fight with Apaosha is described as varying from 
one to a hundred nights in the Tir Yasht, All these incidents can 
be explained only by the Arctic theory, or by the theory of the 
long autumnal night, and not on the hypothesis of a daily 
struggle between light and darkness. 


We have come tothe conclusion that Indra’s fight with 
Vritra must have commenced in Sharad, and lasted till the 
end of Shishira in the watery regions of the nether world. 
Fortunately for us this conclusion is remarkably borne out by 
an important passage preserved in the Rig-Veda, which gives 
us, what may be calléd, the very date of the commencement 
of: Indra‘s conflict with Vritra, though the true bearing of the 
passage has yet remained unexplained owing to the absence 


280 THE ARCTIC HOME IN THE VEDAS. 


of the real key to its meaning. In II, 12, rr, we read, “Indra 
found Shambara dwelling on the mountains (in) chatvudrinshydm 
sharadi.""* Now chatvdrinshydm is an ordinal numeral in the 
feminine gender and in the locative case, and similarly sharadé 
as the locative of sharad ( autumn ), which also is a word of 
feminine gender in Sanskrit. The phrase chatodrinshydm sharadt 
is, therefore, capable of two interpretations or constructions, 
though the words are simple in themselves, Chatvdrithshydm 
literally means ‘in the fortieth,’ and sharadi ‘in autumn.’ If we 
now take chatedrimshydm (in the fortieth) as an adjective qualify- 
ing sharadi (in autumn), the meaning of the phrase would be “in 
the fortieth autumn” ; while if the two words are taken separa- 
tely the meaning would be “ on the fortieth, in autumn.” Sayana 
and Western scholars have adopted the first construction, 
and understand the passage to mean, “Indra found Shambara 
dwelling on the mountains in the fortieth autumn, that is, in the 
fortieth year”; for the words indicating seasons, like Vasanta 
(spring), Sharad (autumn), or Hemanta (winter), are understood 
to denote a year, especially when used with a numeral adjective 
meaning more than one, This construction is grammatically 
correct, for chatvdrinshydm and sharadi being both in the feminine 
gender and in the locative case, the two words can be taken 
together, and understood to mean “in the forticth autumn 
or year.” But what are we to understand by the statement, 
that Shambara was found in the fortieth year by Indra? 
Are we to suppose that Indra was engaged in searching out 
the demon for 40 years, and it was only at the end of this 
long period that the enemy was, at last. found dwelling 
on the mountains? If so, Indra’s conflict with Shambara 
cannot be daily or yearly, but must be supposed to have 
taken place only once in 40 years, qn inference, which is 


* Rig. 11, 12, 11,— aq: iat Teety fede wenftgat ocurafe 
Bl aitareared qt whe Kary ary Tay ST WATT EA: 
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-directly opposed to the statement (X, 62,2) that “Vala was 
‘killed at the end of the year (varivatsare).’ Some scholars try 
to get out of the difficulty by suggesting that the passage may be 
taken as referring toa famine or drought that occurred after 
40 years, or that it may represent a forty years’ war between the 
Aryans protected by Indra, and Shambara, the chief of the 
.aboriginal races dwelling on the mountains! But both these 
explanations are too far-fetched and imaginary to deserve any 
-serious attention or refutation. The story of Shambara is men- 
‘tioned in a number of places in the Rig-Veda, and everywhere it 
‘represents Indra’s conflict with Vritra.* It is, therefore, prepos- 
terous to hold that a forty years’ war with the aboriginies is 
referred to in this single passage, especially when the 
passage is capable of being, interpreted differently without 
‘straining the words used. It is the most ordinary Sanskrit 
idiom to use the locative case in mentioning the month, 
the day, the season or the year, whena particular incident 
is said to have taken place, Thus, even now, we say, 
‘‘ Kdrttike, shukla-pakshe, trayodqshydm,"” meaning “in the 
month of Karttika, in the bright half,on the thirteenth (tithe 
or day)” The feminine ordinal numerals, like chaturthi, eké- 
<lashi, trayodashi, are always used, without any noun, to de- 
note the tht or the day of the month, or the fortnight, as the 
case may be. Thus in the Taittiriya Brahmana (I, 1, 9, 10), 
we have the expression “‘ yadi samvatsare na ddadhydt dvd- 
dashydm purastdt ddadhydt,” meaning that “ if the sacrificial 
fire isnot consecrated atthe end of the year (samvatsare), it 
should be consecrated on the twelfth (dvddashydm) afterwards,” 
Here dvddashydm is a feminine ordinal in the locative case 
used by itself, and means “on the twelfth ithe or day " after 
the end of the year mentioned in the preceding sentence, 


* See the Vivide, quoted supra (p. 246). Shambara-hatya or the 
fight with Shambara, and go-ishfs or the struggle for cows are declared. 
ito be the oneseand the same in these nivids 
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Chatvdrimshydm, in the Vedic passage under discussion, may” 
be similarly taken to.denote the fortieth tithi or day, and. 
sharadi the season at the time, the two words being taken as: 
independent locatives. The passage would then mean “ In- 
dra found Shambara dwelling on the mountains on the for-- 
tieth (scil. titi or day) in autumn,” 

Now Sharad is the fourth season of the year, and the forti- 
eth day of Sharad would mean seven months and ten days, or 
220 days, after the first day of Vakanta or the spring, which 
commenced the year in old times, In short, the passage means. 
that Indra's fight with Shambara, or the annual conflict between 
light and darkness, commenced on the tenth day of the eighth: 
month of the year, or on the roth of October, if we take the year 
to have then commenced with March, the first month in the 
old Roman calendar. In I, 155, 6, Vishnu, like a rounded 
wheel, is said to have set in swift motion his ninety racing 
steeds together with the four, and the reference is evidently to 
a year of four seasons of ninety days each. If we accept this 
division, each season would be of three months’ duration, and 
Sharad being the third (cf. X, go, 6), the fortieth day of Sha- 
rad would still mean the roth day of the eighth month of the 
year. The passage thus gives the very date of Indra’s annual 
fight with Vritra; and if it had been correctly understood, 
much useless speculation about the nature of Vritra’s legend. 
would have been avoided. We have seen previously that the 
seven Adityas, or monthly Sun-gods, the sons of Aditi, were 
presented by her tothe gods ina former yuga, and that she- 
cast away the eighth, the Martanda, because he was born 
in an undeveloped state. In other words, the Sun-god of the 
eighth month is here said to have died soon after he was born, 
evidently meaning, that the Sun went below the horizon in the 
beginning of the eighth month; and by fixing the date of the 
commencement of Indra’s fight with Vritra as the fortieth 
day in Sharad, or the roth day of the eighth month, we arrive 
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at the same conclusion. The legend of Aditi and the date of 
the commencement of Indra’s fight with Shambara, as given 

in II, 12, 11, thus corroborate each other in a remarkable way ;- 
and as the current interpretation of the passage does not yield 

any intelligible sense, there is no course left for us but to accept 

the only other possible interpretation. 

According to this interpretation Sharad becomes the last 
season of sunshine, and it may be here remarked that the ety-- 
mological meaning of the word further supports the same view.. 
For Sharad is derived from shri, to wither or waste away, 
(Unadi 127), and the word thus primarily signifies the ‘season of 
decay or withering’; and the decay here referred to is evidently 
the decay of the power of the sun, and not the withering of 
grass, as suggested by Sayahg in his commentary on III, 32, 9. 
Thus we find in the Taittiriya Samhita, II, 1, 2, 5, that “‘ There 
are three lustres or powers of the sun ; one in Vasanéa, that is,. 
in the morming; one in G@rishma or the mid-day; and one in 
Sharad or the evening.”* We cannot suppose that the words,. 
moming, mid-day and evening, are here used in their primary 
sense. The three stages of the day represented by them are 
predicated of the yearly sun, and Sharad is said to be: 
the evening,i.e., the time.of decline in his yearly course. 
It follows, therefore, that after Sharad there was no period of 
sunshine in ancient times; and a Vedic passage, + quoted by 
Shabara in his commentary on Jaimini Suttras VI, 7, 40, says, 
‘The sun is all the seasons; when it is morning (udiz), it is 

Vasanta; when the milking time (satgava), it is Grishma ;. 

*Taitt. Sam. II, 1, 2, 5,--2fft ar anfeerey aati adar ata- 
sffet woe fea sear i araeata aatfe areqaraea | Also compare - 
Taitt. Sam. II 1, 4, 2 

+ Shabars or Jaimini VI,7, 40, quotes, atrfkeqt at aa aa: 
a aaarixery qeet qat aeratsy tert qa med feetse zat eatsTT-- 
RIsa RIE MATA TY eaafirfirt , Ihave not been able to trace 
the passage; but it clearly states that the last two seasons formed the~ 
night of the yearly sun. 
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when mid-day (madhyan-dina), it is Varshé; when evening 
(qpardhna), it is Sharad ; when it sets (astam et), it is the dual 
season of Hemanta and Shishira.” If this passage has any 
meaning, it shows that the powers of the sun declined in 
Sharad, and the end of Sharad (autumn), therefore, represented 
his annual succumbing to the powers of darkness; or, in short, 
to dual season of Hemanta and Shishira represented the long 
night when the sun went below the horizon. It may also be 
mentioned that the word himyd (li. wintry) is used in the 
Rig-Veda for night (I, 34,1), implying that the wintry season 
was the season of special darkness. 

But it may be urged that we have no authority for holding 
that, in ancient days, time was reckoned simply by seasons and 
days; and chatvdrimshydm sharadi cannot, therefore, be inter- 
preted to mean “Qn the goth (day) in Sharad.” The objec- 
tion is not, however, well-founded; for in ancient inscriptions 
we find many instances where dates of events are recorded only 
by reference to seasons, Thus in the book on the Inscriptions 
Srom the Cave-Temples of Western India, by Dr. Burgess and 
Pandit Bhagwanlal Indraji, published by the Government 
of Bombay in 1881, the date of inscription No. 14 is given 
as follows :—" Of king (ratio) Vasithiputa, the illustrious lord 
‘(sdmi-siri) [Puluméyi] in the year seventh (7), of Grishma the 
fifth (5) fortnight, and first (1) day.” Upon this Dr. Burgess 
remarks that “the mention of the 5th fortnight of Grishma 
shows that the year was not divided into six seasons (ritw) but 
into three, namely, Grishma, Varsha and Hemanta.” But what 
is important for our purpose in this inscription is the method 
of giving the date by seasons, fortnights and days, without 
any feference to the month. This inscription is followed 
in the same book by others, one of which (No, 20) is thus 
-dated:—“In the twenty-fourth year (24) of the king VAsi- 
thiputa, the illustrious Pulimavi, in the third (3) fort- 
night of the winter (hemanta) months, on the second (2) 
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day” ; and another is said to be inscribed “On the tenth day, 
in the sixth fortnight of Grishma, in the eighth year of king 
Madhariputta, the lord Sirisena.”"* Dr. Bhandarkar, . in his- 
Early History of the Deccan, has ascertained that Méa- 
dhariputta reigned inthe Maharashtra from about A. D, 190 
to 197, and Pulumayi was on the throne of the Maharashtra 
about 60 years earlier, that is, from A, D. 130 to 154. All 
the inscriptions noted above, therefore, belong to the 2nd cen- 
tury of the Christian era, that is,a long time before the date 
of Arya Bhatta or Varahamihira, whose works seem to have 
established, if not introduced, the present system of measuring 
time by seasons, months, fortnights and days. It is, therefore, 
clear that eighteen hundred years ago, dates of events were 
recorded and ascertained by mentioning only the season, the 
fortnight and the day of the.fortnight, without any reference to 
the month of the year ;and we might very well suppose that 
several centuries before this period these dates were given by a 
still more simple method, namely, by mentioning only the: 
season and the day of that season. And, as a matter of fact, 
wedo find this method of measuring time, =. by seasons 
and days, adopted in the Avesta to mark the particular days 
of the year. Thus in the Afrigan Gahanbar (I, 7-12), as 
written in some manuscripts mentioned by Westergaard in 
his notes on the Afrigan, there is a statement of the 


* Inscription No, 14 of Karle inscriptions runs thus —-Tat 
afatqaa afer qemfra wars aaa» frie gaa 4 fraa 
qua 9; (or in Sanskrit — aah afasiqael ake qaanfta: daat 
aan 9, dearest Ta u, fad saa q ). 

Inscription No. 20 of the same section runs thus fey ter 
anfataqaa faftqfomfra awet waite avtaart Te afte 2 
faaa q 2; (or in Sanskrit—— faa 1 Zeit arse sftqfemna: 
fae AATT Ve, Reet ves Tea 2, fava Ree 2). 

An inscription frdm the Kanheri cave (p. 60) is as follows :-—feng 

gat aradrqers enfafettarta waar < fitq 4 fica 90; (or in Sanskrit — 
fray) cet aeitgrer entpidae dat ¢, wt. 9. 4, feat. Ye). 
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different rewards which a Mazdayasnian receives in the next 
life for what he gives as present in this to the Ratu (re- 
ligious head); and we have therein. such expressions as 


“*On the 45th (day) of Maidhyé-Zaremya, i. e., on (the day ) 
Dae of (the month) Ardibehest ;” or “On the 6oth (day) of 
Maidhyéshma, i. ¢,, on (the day) Dae of (the month) Tir ;” and 
soon, Here each date is givenin two different ways: jirst, by 
mentioning the Gahanbar or the season( the year being 
-divided into six Géhanbars), and the day of that season ; 
and secondly, by mentioning the month and the day of 
that month. Strictly speaking there is no necessity to 
adopt this double method of marking the days of the year, for 
either of them is enough to accurately define the day required. 
It is, therefore, highly probable, as remarked by Mr. Ervad 
Jamshedji Dadabhai Nadershah, that the method of counting 
by seasons and days is the older of the two, and the phrases 
‘containing the names of months and days are later interpola- 
tions, made at a time when the older method was superseded 
by the latter.* But even supposing that the double phrases 
were used originally, we can, so far as our present purpose is 
-concerned, safely infer from these passages that the method of 
marking the daysof the year by mentioning the season and 
the day thereof was in vogue at the time when the Afrigan was 
written: and if the method is so old, it fully warrants us in in- 
terpreting chatvdrimshydm sharadi to mean “On the 4oth (day) 
‘tn Sharad (autumn),” There can be little doubt that the Vedic 
bards have recorded in this passage the exact date of the com- 
mencement of Indra’s fight with Shambara, but in the absence 
of the true key to its meaning the passage has been so long un- 
fortunately misunderstood and misinterpreted both by Hastern 
and Western scholars. The grammatical possibility of connect- 
ing chatvdrinshydm, as an adjective, with sharadi helped on 

“See his essay on” The Zoroastrian months and years with their 


divisions in the Avestic age” in the Cama Mf emorial Volume, pp. 251— 
254, 
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this misconception ; and though Vedic scholars were unable to 
explain why Shambara, according to their interpretation, should 
‘be described as having been found in the goth year, yet they 

seemed to have accepted the interpretation because no other 
meaning appeared possible to them. The alternative construction 
proposed by me above is very simple. Instead of taking chatvdrith- 
shydm as an adjective qualifying sharadi, I take the two 
words as independent locatives, but the change in the meaning 
caused thereby is very striking and important; and so long as 
the Arctic theory was unknown, the attention of scholars was not 
likely to be drawn to this alternative construction.* But now we 
can very well understand why Indra is said to have found Sham- 
bara on the 4oth (day) of Sharad, and why the forts, which gave 
shelter to the demon, are described as shdradih, as well as why 
Arbuda or the watery demon is said to be killed by ice (Atma), I have 
Stated before that the forts (purah) of Shambara must be understood 
to mean ‘days,’ and the adjective shdradih only serves to 


* A similar phrase is found also in the Atharva Veda (XII, 3, 34 
and 41). The hymn describes the preparation of Brahmaudana, or the 
porridge given as a fee to the Brahmans, and in the 34th verse it is 
stated that “‘The treasurer shall fetch it in sixty autumns, (shash{ydm 
sSharatsu nidhwd abhichhdat)." But, as remarked by Prof. Bloomfield 
(vide his translation of A.V. with notes in S. B. E, Series, Vol. XLII, 
p- 651), the meaning of the phrase “sixty autumns” is vbscure; and 
the only other alternative possible isto take sharshtydm as the loca 
tive of sharhti ( feminine form, in long i, of shashta ) meaning “the 
60th”; and interpret the original phrase to n.ean ‘On the GOth (Athi) 
in autumns”. “The word shashta cannot be use: in classical Sanskrit 
as an ordinal numeral according to Panini (V, 2, 58); but the rule does 
not seem to hold strictly in Vedic Sanskrit (See Whitney’s Grammar, 
§ 487). Even in the post-V edic literature we mect with such ordinal forms 
as shashta ashita, dc. Thus the colophon of the 60th chapter of the 
Sabha and the Udyoga-parvan of tho Mahabharata (Roy's Cal, Ed.) 
reads thus:-—Iti...shashtaheadhydyah, shewing that shashta was used at 
the time as an ordinal] numeral, (See Pet Lex. s. v. shashta). The 
Brahmau dana is, according to this interpretation, to be cooked on the 
60th day in autumns, 4. ¢., at the end of Sharad overy year. 
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Strengthen the same view. The disappearance of the sun below 
the horizon in the-beyinning of the 8th month in autumn, follow- 
ed by a long twilight, a continuous dark night of about 100 days, 
and a long dawn of 30 days in the Arctic regions, is the basis of 
the legend, and every incident therein can be naturally and 
intelligibly explained only on this theory. 


There is one more incidentin the Vritra legend which re- 
quires to be considered before we close its examination, We have 
seen that water and light are described as having been simultane- 
ously liberated by Indra after slaughtering Vritra. These waters. 
are sometimes spoken of as streams or rivers (II, 15, 3 ; 11, 2);. 
which flow upwards or udajicha (II, 15, 6), and are said to be seven 
in number (I, 32,12; II, 12,12). “The theory of the cosmic cir- 
culation of aerial waters explains why these waters’ are described 
as flowing upwards simultaneously with the dawn, for as the sun: 
was believed to be carried in the sky by aerial currents, the light 
of the sun appeared above the horizon when the aerial rivers- 
began to flow up from the nether world where they kad been 
blocked before by Vritra. The waters or the rivers were, therefore, 
aptly described as flowing upwards and bringing the light of the 
sun with them, But we have still to answer the question why the 
rivers or waters are described as seven in number, and it is alleged 
that the Storm theory supplies us with a satisfactory reply to this. 
question. Thus it has been suggested by Western scholars that the 
seven rivers, here referred to, are the seven rivers of the Panjaub: 
which are flooded during the rainy season by waters released by 
Indra from the clutches of the demon who confines them in the 
storm-cloud. The rivers of the Panjaub may therefore, it is urged, 
be well described as being set free to flow (sartate) by 
Indra himself, and in support of this explanation we ere refer- 
red to the Rig-Veda X,75, and to the phrase hapta-hindu oc- 
curring in Fargard I of the Vendidad, where it is said to denote 
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the Panjaub or India, But the hypothesis, howsoever tempting 
it may seem at the first sight, is quite inadequate to explain 
the seven-fold division of waters in a satisfactory way. 
It has been pointed out above that the simultaneous release of 
waters and light can be accountei for only on the theory 
of the cosmic circulation of aerial waters; and if this is correct, 
we cannot identify the seven rivers, set free to flow upwards 
(udaiicha) by Indra, with any terrestrial rivers whether in the 
Panjaub or elsewhere. The Panjaub is, again, as its name 
indicates, aland of five and not of sevenrivers; and it 1s 
so described in the Vajasaneyi Samhita.* The term paiicha- 
nada is, therefore, more appropriate in the case of the 
Panjaub, than sapta sindhavah or the Hapta-lindu of the 
Avesta, But we might get over the difficulty by supposing 
that Kubha and Sarasvati, or any other two tributaries of the 
Indus were included in the group by the Vedic bards, when 
they spoke of seven rivers. In the Rig-Veda (X, 75), about 
fifteen different rivers are mentioned, including the Ganga, 
the Yamuna, the Kubha, the Krumu, the Gomati, the Rasa, 
and the five rivers of the Panjaub; but nowhere do we find 
what specific rivers were included in the group of seven rivers. 
This has given rise to a difference of opinion amongst scholars. 
Thus Sayaha includes the Ganges and the Jamuna in the 
group, which, according to Prof. Max Muller, is made up by 
adding the Indus and the Sarasvati to the five rivers of the 
Panjaub. On the other hand, Lassen and Ludwig hold that the 
Kubha must be included in the group at thecost of the Sarasvati, 
This shows that we are not on a safe ground in supposing 
that the expression “seven rivers” once meant what is, by 
mature, “the land of five rivers." The expression sapte 
sindhavah occurs in about a dozen places in the Rig-Veda, and 
in five of these it distinctly denotes the seven rivers set free by 


* See Vaj, Sam, XXXIV, 11,— Tq AG: aica diaty a fx way- 
wea: | AveNey g Feat Gt Ssrsarag alee nl Here gt is equal to qrancg, 


19 
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Indra along with the release of cows or the recovery of dawn (I, 
32, 12; II, 12, 3 and 12; IV, 28, 1, &c.); and for reasons given 
above, we cannot suppose that they represent any terrestrial 
rivers in these passages. In the remaining cases, there is nota 
single instance where the expression may be said to decisively 
denote only the terrestrial rivers; nay, itis more likely that 
celestial rivers are referred to everywhere by the expression of 
sapta sindhavah. I do not mean to say that sapta sindhavah, 
sapta pravatah, or sapta sravatah can in nO case denote any 
terrestrial rivers. For there are three groups of seven rivers 
mentioned in the Rig-Veda,—the celestial, the terrestrial and 
the infernal, Thus in X, 64, 8, “ thrice three wandering rivers ” 
are mentioned; while the waters are said “to flow forward 
triply, seven and seven” in X,%5,1. It is, therefore, clear 
that like the Ganges in the Puranas, the Vedic bards conceived 
a group of seven riversin the heaven, another on the earth, 
and a third in the nether world, somewhat after the manner 
of the eleven gods in the heaven, eleven on the earth, and eleven 
in the waters (I, 139, 11; I, 34, 11; X, 65,9). Ifso, we cannot 
say that a seven-fold division of the terrestrial rivers was not 
known to the Vedic bards. But, for reasons given above, we 
cannot holdthat this seven-fold division was suggested by 
the rivers of the Panjaub; and then extended to the upper and 
the lower celestial hemishhere. The Panjaub, as remarked 
above, is a land of five rivers and not seven; and though we 
might raise the number to seven by adding to the group any 
two insignificant tributaries according to our fancy, yet the 
artificial character of the device is too apparent to justify us 
in holding that the expression sapta sindhavah was originally 
suggested by the rivers of the Panjaub. We must again bear 
in mind that the seven-fold division of waters does not stand 
by itself in the Rig-Veda; but is only & particular case of a 
general principle of division adopted therein. Thus we have 
Seven earthly abodes (I, 22, 16), seven mountains (VIII, 96, 2), 
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‘seven rays or horses of the sun (I, 164, 3), seven hotris (VIII, 
40, 16), seven regions (dishah) and seven Adityas (IX, 114, 3), seven 
dhitis or devotions (IX, 8, 4), seven sisters or marydddh, 
(X, 5, 5-6), and possibly seven and seven gods (X, 55, 3) 
‘in the Rig-Veda; while in the later Sanskrit literature we 
have the seven heavens, seven earths, seven mountains, seven 
oceans and seven nether worlds, This seven-fold division is 
also found in other Aryan mythologies, as, for instance, in the 
Avesta, where the earth issaid to be divided into seven Kar- 
:Shavares (Yt. X, 16 and 64), and in the Greek mythology, which 
speaks of the seven layers of heaven over one another. It 
follows, therefore, that the seven-fold division must be traced 
‘ack almost to the Indo-Eurapean periOd; and if so, we cannot 
maintain that the seven-fold division of waters, which is only 
a particular case of the general principle, was suggested by the 
rivers Of the Panjaub, for, in that case, we shall have to 
make the Panjaub the home of the Aryans before they separ- 
ated. But if therivers set free to flow we by Indra are not 
terrestrial, and if the expression sapta sindhavah was not ori- 
ginally suggested by the rivers of the Panjaub, it may be asked 
how we account for the number of rivers and the origin of the 
phrase Hapta-hindu occurring in the Avesta. The true key to 
the solution of the question will be found in the simultaneous 
release of waters and light effected by Indra after conquering 
Vritra. In II, 12, 12, Indra, who caused the seven rivers to 
flow, is described as sapta-rashmih, or seven-rayed, suggesting 
that seven rays and seven rivers must have, in some way, been 
connected. We have also seen that the waters and the sun 
are Said to move at the same timein the Parsi scriptures, If 
so, what can be more natural than to suppose that the seven 
‘suns required seven horses or seven aerial rivers to carry them 
over the sky, much in the same way as Dirghatamas is said to 
have been borne upon waters in I, 158, 6? Again according 
to the legend of Aditi, there -were seven suns or month-gods 
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located in seven different regions and producing sever: 
months of sun-shine of different temperatures, But how could 
the seven suns move in seven different parts of heaven except 
by the agency of seven different aerial rivers coming up from 
the nether world, each with its own sun? In short, when the 
close connection between waters and light is once established, 
it is not difficult to perceive why the waters and light are each 
said to be seven-fold, The seven celestial rivers are expressly 
mentioned in the Rig-Veda (IX, 54, 2), and the flowing forth 
of the seven rivers and the appearance of the dawn on the 
horizon are described as simultaneous in many passages, some 
of which have been already referred to above. Neither the 
Storm theory, nor the geography of the Panjaub, satisfactorily 
accounts for the simultaneous happening of these events; and so 
long as this difficulty is not solved,except by the Arctic theory 
and the cosmic circulation of aerial waters, we cannot accept 
the hypothesis of Western scholars referred to above, howso- 
ever eloquently expounded it may be. As regards the origin 
of the phrase Hapta-findu, which is believed to denote India 
in the Avesta, I think, we can explain it by supposing that 
the expression sata sindhavah was an old one, carried by 
the Aryans with them to their new home, and there applied to 
new places or countries, just as the‘British colonists now carry 
the old names of their mother country to their new places of 
settlement. Hapia-hndu is not the only expression which 
occurs in the Avesta in the enumeration of the Aryan coun- 
tries. We have, Varena, Haétumant, Rangha and Harahvaiti 
in the list, which are the Zend equivalents of Varuna, Se- 
tumat, Rasa and Sarasvati.* But it isnever argued from it 


* Darmesteter,in his introduction to Fargard I of the Vendidad, 


observes that "names,originally belonging to mythical lands,are often,. 
in latcr times,attached to real ones.” If this is true of Varena,Rangha 
(Ras4),and other names, there is no reason why.Hapia—hindw should net 
be similarly explained,especially whenit is now clear that the phrase 
sapta sindhavah denotes celestial rivers in the Vedas, 
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that the Vedic deity, Varuna, was so named from the country 
called Varena by the worshippers of *Mazda; and the same 
may be said of Ras& and Sarasvati. Rasa and Sarasvati 
sometimes denote the terrestrial rivers even in the Rig-V eda. 
But there is ample evidence to show that they were originally 
the aerial rivers, It is, therefore, more natural to hold that 
all these were ancient mythological names brought with them 
by they Aryan settlers to their new homeand there applied to 
new places or objects. There are places in Burma which are 
named Ayodhya, Mithila, &c,, and this is explained on the 
ground that they were so named by the Indian settlers in 
Burma after the well-known places in their native land. 
There is no reason why thesame theory should not be applied 
in the case of Haplu-hindu, eespecially when we see that the 
rivers set free by Indra by slaughtering Vritra cannot but 
be celestial. 


It will be seen from the foregoing discussion that the true 
nature and movements of waters released by Indra from the 
grasp of Vritra hasbeen misunderstood from the days of the 
most ancient Nairuktas, or, we might say, even from the days 
of the Brahmanhas, There are passages in the Rig-Veda where 
Pashan is said to cross the upper celestial hemisphere in boats; 
‘put the Ashvins and Sfrya are generally described as travers- 
ing the heaven in their chariots. This led the ancient Nairuk- 
tas to believe that the upper celestial hemisphere was nota 
seat of aerial waters, and that when Indra was described as 
releasing waters by slaughtering Vritra, the waters referred to 
could nct but be the waters imprisoned in the rain-clouds. 
‘The seven rivers set free to flow by killing Vritra were simi- 
larly understood to be the riversof India, like the Ganges, the 
Jamuna, &c,, while the piercing of the mountains was ex- 
plained away by distorting or straining the meaning of such 
words as, parvata, gir, &c., as stated above. It was at this 
stage that the subject was taken in hand by Western scholars, 
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who, taking their cue from the Hapta-lindu of the Avesta, 
eloquently advanced the theory that the seven rivers, set free 
by Indra, were the rivers of the Panjaub, This explanation, 
when first started, was regarded as an important historical. 
discovery ; andso it would have been, if it had been a real 

fact. But, as pointed out above, the Panjaub is, by nature, a 

land of five rivers and not seven; and it is so described in the: 
Vajasaneyi Samhita, It is also evident that as the seven rivers,. 
set free to flow by Indra, were released simultaneously with 
the dawn, they could not be the rivers of the Panjaub, We- 
do not mean to say that the Panjaub was not an Aryan settle- 
ment at the time when the Vedic hymns were sung, for the 
rivers of the Panjaub are expressly mentioned in the Rig-Veda. 

But the rivers of the Panjaub «were not the seven rivers 
mentioned in the Vedas ; and if so, anew explanation of the 
Vritra legend becomes necessary, and such an explanation is. 
furnished only by the theory of the cosmic circulation of aerial 

waters Or rivers through the lower and the upper world, carry-- 
ing along with them the sun, the moon and the other heav- 

enly bodies. Wecan now very well explain how Vritra, by 

stretching , his body across, closed the passages in the mountain-. 
ous ranges (Patvatas), which, on the analogy of mountains. 
usually seen on the horizon, were believed to lie between the 

upper and the lower world; and how the waters, and with 

them the sun and the dawn, were prevented from coming up: 
from the nether world for along time in the Arctic home of 
the ancestors of the Vedic bards, Another oint elucidated by 
the present theory is the four-fold character of the effects of 
Indra’s conquest over Vritra, a point which has been entirely 

neglected by ancient and modern Nairuktas, not because it was 
unknown but because they were unable to give any satisfactory 

explanation of the same, except on the Hypothesis that differ- 
ent effects have been confounded with one other by the poets 
of the Rig-Veda. But the theory of the cosmic circulation of 
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aerial waters, a theory which is also found in the mythology 
of many other nations, now clears up the whole mystery. If 
Indra is described as the leader or the feleaser of waters (apdm 
nd, or adm srashtd), the waters donot mean the waters 
in the clouds, but the waters or the watery vapours which fill 
the universe, and formed the material out of which the latter 
was created. In other words, the conquest over waters was 
something grander, something far more marvellous and cosmic 
in character than the mere breaking up of the clouds in the 
rainy season ; and under these circumstances it was naturally 
considered to be the greatest of Indra’s exploits, when, in- 
vigorated by a hundred nightly Soma sacrifices, he slew with 
ice the watery demon of darkness, shattered his hundred 
autumnal forts, released the waters or the seven rivers up- 
stream to go along their aerial way and brought out the sun 
and the dawn, or the cows, from their place of confinement 
inside the rocky caves, where they had stood still since the 
date of the war, which, according to a Vedic passage, hitherto 
misread and misunderstood, commenced in higher latitudes 
every year on the goth day of Sharad or autumn and lasted till 
the end of winter. It isnot contended that Indra had never 
been the god of rain. There are a few passages in the Rig- 
Veda (IV, 26, 2; VIII, 6,1), where he is expressly mentioned 
as sending down rain, or 1s compared to a rain-god. But 
as Vritra-han or the killer of Vritra and the releaser of waters 
and the dawn, it is impossible to identify him with the god 
ofrain. The story of the release of captive waters is an 
ancient story ; for Vritra appears as Orthros in the Greek mytho- 
logy, and Vritra-han, as Verethragna, is the god of victory in 
the Parsi scriptures. Now this Vritra-han may not have 
been originally the same as Indra, for the word Indra does not 
occur in European Aryan languages, and it has, therefore, been 
suggested by some comparative mythologians that the con- 
quest of waters, which was originally the exploit of some other 
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Aryan deity, was probably ascribed to Indra in the Vedic my- 
thology, when Inira become the principal deity in the Vedic 
pantheon. The fact that Tishtrya, and not Verethraghna, is 
said to be the releaser of waters and light in the Avesta, lends 
some support to this theory. But whichever view we adopt, it 
docs not affect the conclusio: we have come to above regarding 
the true explanation of the Vritra legend. Clouds and rain 
cannot constitute the physical basis of thelegend, which is 
evidently based on the simple phenomenon of bringing light 
to the people who had anxiously waited for it during the 
darkness of the long night in the Arctic regions; and it is 
a pity that any misconception regarding Vedic cosmography, 
or the nature of waters and their cosmic movements, should 
have, for sometime at least, stood in the way of the true inter- 
pretation of this important legend. Indra may have be- 
come astorm-gol afterwards; or the conquest over Vritra, 
originally achieved by some other deity, may have come 
to be ascribed to Incri, the rain-god in later times. But 
whether the exploits of Vritra-han were subsequently ascrib- 
ed to Indra, or whether Indra, as the releaser of captive 
waters, was afterwards mistaken for the god of rain, like 
Tishtrya in the Avesta, one fact stands out boldly amidst 
all details, viz., that captive waters werc the aerial waters 
in the nether world, and that their captivity represented the 
annual struggle between light and darhness in the original 
home of the Aryans in the Arctic region; and if this fact 
was not hitherto discovered, it was because our knowledge 
of the ancient man was too mgavre to enable us to perceive 
it properly. 


VRITRA TRIUMPHANT. 


(WATERS AND THE SUN CONFINED. ) 


1. Varuna’s tree. 2. Water: 


VRITRA SLAIN. 
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(WATERS AND THE SUN SET Fee pay 


Vrilra, asa Serpent ot ‘Phe Sug 


CHAPTER X. 


VEDIC MYTHS=-THE MATUTINAL DEITIES. 


Vernal theory and the legends of the Ashvins--The part played 
by the Ashvins in the struggle for waters and light--Intelli- 
gible only on the Arctic theory--Thei: exploits and legends— 
Saving or rejuvenating, rescuing from the ocean, or restoring 
the eye-sight or light, to Chyavana, Rebha, Bhujyu, Atri 
Vandana &c.--All explained at present as referring to the 
rescue of the daily dawn or the vernal restoration of the 
powers of the winter sun--But the theory fails to explain 
references to blindness or darkness in several Jegends--Nor 
does it account for the duration of the distress of the Ashvins’ 
proteges--Nor for the character of the place of distress 
from which the proteges were saved—Bottomless and dark 
ocean really means the nether world--A bowl] with bottom 
up and mouth downwards indicates the inverted hemisphere 
of the Hades--Legend of Rijrashva--The slaughter of a 
hundred sheep represents the conversion of a hundred days 
into so many nights--The story of Saptavadhri or the seven 
eunuchs, praying for safe delivery after ten months of gestation 
--Remains unexplained up to the present--The interior of 
heaven and earth is conceived in the Veda as the womb in 
which the sun moves when above the horizon--Ten months’ 
gestation thus represents the ten months when the Sun is 
above the horizon-—-Prayer for safe delivery indicates the 
perils of the long night--Riddle or paradox of a child becom- 
ing invisible as soon as born--The story of the hidden 
Agni refers to the same phenomenon-- Probable origin of the 
Puranic story of Kumara or Karttikeya--Superiority of the 
Arctic over the vernal theory in explaining the legends of the 
Ashvins--The legend of Indra’s stealing Sarya’s wheel-- 
The meaning of dashayraitve discussed—-Indicates darkness 
on the completion of ten months—-Vishnu’s three strides 
—Different opinions about their nature quoted--Vishnu’s 
strides represent the yearly course of the sun—And his 
third invisible step represents the nether world--Vishnu’s op- 
probrious name, Shipiyvishta-Represents the dark or the diseased. 
sun during the long Afctic night--The three abodes of Savitri, 
Agni and the Ashvins compared to Vishnu’s third step-—The 
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legend of Trita A'ptya--Trita, or thethird, represents the third. 
part of the year--The Indo-Germanic origin of the legend—- 
The Apas--Their character and nature described--Seven-fold 
and ten-fold division of things in the Vedic literature—— 
Various instances of seven-fold and ten-fold division collected 
—-This two-fold division probably due to the seven and ten 
months’ period of sunshine in the Arctic region—The Dasha- 
rajna fight--Represents struggle with the ten-fold division 
of darkness-—Brihaspati and his lost wife in the Rig-Veda—- 
The ten non-sacrificing kings and Ravana compared—-Mythi- 
cal element in the Ramayana probably derived from the Vedic 
mythology--Hanuman and Vrishakapi-- Was Ramayana 
copied from Homer--Both may have a common source—— 
Conclusion. 


THE inadequacy of the Stosm thcory to explain the legend 
of Indra and Vrita has been fully set forth in the last chapter ; and 
we have seen how a number of points therein, hitherto unintelli- 
gible, can be explained by the Arctic theory, combined with 
the true conception of the circulation of aerial waters in the 
upper and the nether world. We shall now take up the legends 
that are usually explained on the Vernal theory, and show how, 
like the Storm theory, it fails to account satisfactorily for the 
different features of these legends. ‘Such legends are to be found 
amongst the achievements of the Ashvins, the physicians of 
the gods. These achievements are summed up, as it were, in 
certain hymns of the Rig-Veda (1, 112; 116; 117; 118), each 
of which briefly refers to the important exploits of these twin 
gods, As in thecase of Vritra, the character of the Ashvins 
and their exploits are explained by different schools of interpre- 
ters in different ways. Thus Yaska (Nir. XII, 1) informs us: 
that the two Ashvins are regarded by some as representing 
Heaven and Earth, by others as Day and Night, or as 
Sun and Moon; while the Aijtihasikas take them to 
be two ancient kings, the performers of holy acts. But as 
before, we propose to examine the legends connected 
with the Ashvins only according to the naturalistic or the 
Nairukta schobdl of interpretation. Even in this sehool there 
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are, however, a number of different views held regarding the 
nature and the character of these two gods: Some believe that 
the natural basis of the Ashvins must be the morning star, 
that being the only morning-light visible before fire, dawn and 
sun ; while others think that the two stars in the constellation 
of Gemini were the origina] representatives of the twin gods. 
The achievements of these gods are, however, generally explained 
as referring to the restoration of the powers of the sun decayed 
in winter ; ani an elaborate discussion of the Ashvins’ exploits 
on this theory will be found in the Contributions fu the Science of 
Mythology, (Vol. II, pp. 583-605), by Prof. Max Muller, published 
a few years ago. It is beyond the scope of this work to 
examine each one of the different legends connected with the 
Ashvins, as Prof. Max Muller has done. Weare concerned 
only with those points in the legends which the Vernal or the 
Dawn theory fails to explain, and which can be well accounted 
for only by the Arctic theory; and these we now proceed to 
notice. 

Now, in the first place, we must refer to the part played by 
the Ashvins in the great struggle or fight for waters and light, 
which has been discussed in thé previous chapter. The Ashvins 
are distinctly mentioned in tbe sacrificial literature as one of 
the deities connected with the Dawn (Ait. Br. II, 15); and we 
have seen that a long laudatory song recited by the Hotri 
before sunrise is specially devoted to them. The daughter 
of Sarya is also described as having ascended their car (I, 116, 17; 
11g, 5), and the Aitareya Brahmana, (IV, 7-9), describes a 
race run by the gods for obtaining the Ashoima-shastra as a 
prize; and the Ashvins, driving wn a carriage drawn by 
donkeys, are said to have won it in close competition with 
Agni, Ushas and Indra, who are represented as making 
way for the Ashvins, on the understanding that after win-- 
ning the race the Ashvins would assign to them a share in 
the prize. The kindling of the sacrificial hre, the break 
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of the dawn, and rise of the sun are again spoken of as 
occurring simultaneeusly with the appearance of the Ashvins 
(I, 157,13; VII, 72,4); while in X, 61, 4, the time of their 
appearance is said to be the early dawn when “ darkness still 
stands amongst the ruddy cows.’ Their connection with 
the dawn and their appearance in the interval between dawn and 
sunrise are thus taken to be clearly established; and whatever 
theory we may adopt to explain the character of the Ashvins 
on a physical basis, we cannot lose sight of the fact that 
they are matutinal deities, bringing on the dawn or the light 
of the morning along with them. The two epithets which 
are peculiar to Indra, viz., Vritrahan, and Shata-kratd, are 
applied to them (Vritrahantamd, VIII, 8, 22; Shata-kratd, I, 112, 
23); and in I, 182, 2, they are eXpressly said to possess strongly 
the qualities of Indra (Indra-iamé), and of the Maruts (Jfarut- 
tama) the associates of Indra in his struggle with Vritra. 
Nay, they are said to have protected Indra in his achievements 
avainst Namuchi in X, 3131, 4. This leaves nodoubt about 
their share in the Vritra-fight ; and equally clear is their 
connection with the waters of the ocean. In I, 46, 2, they are 
called sindhu-mdtard, or having the ocean for their mother, and 
their car is described as turning up from the ocean in IV, 43, §; 
while in I, 112, 13, the Ashvins in their car are said to go round 
the sun in the distant region (ardvati), We also read that the 
Ashvins moved the most sweet sindhu or ocean, evidently mean- 
ing that they made the waters of the occan flow forward 
(I, 112, 9); and they are said to have made Rasa, a celestial 
river, swell full with water-floods, urging to victory the car 
without the horse (I, 112,12). They are also the protectors 
of the great Atithigva and Divodasa against Shambara ; and 
Kutsa, the favourite of Jndra, is also said to have been 
helped by them (I, 112, 14° and 23) In verse 18 of 
the same hymn, the Ashvins are addressed as Angirases, 
ind said {to have triumphed in their hearts and went 
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onwards to liberate the flood of milk; while in VIII, 26, 17,. 
we read that they abide in the sea of heaven (divo arnave)- 
Taking all these facts together, we can easily see that the 
Ashvins were the helpers of Indra in his struggle for waters 
and light ; and we now know what that struggle means. It is 
the struggle between the powers of light and darkness, and 

the Ashvins, in their character as divine physicians, were 
naturally the first to help the gods in this distress or afflic- 

tion. It is true that Indra was the principal actor or hero in 

this fight; but the Ashvins appear to have stood by him, 

rendering help whenever necessary, and leading the van in the 

march of the matutinal deities after the conquest. This cha 

racter uf the Ashvins is hardly explained by the Vernal theory ;. 
nor can it be accounted for on the theory of a daily 
struggle between light and darkness, for we have seen that the 
dawn, during which the Ashvina-shastra is recited, is not the 
evanescent dawn of the tropics. The Arctic theory alone can 

satisfactorily interpret the facis stated above; and when they 

are interpreted in this way, itis easy to perceive how the 

Ashvins are described as having rejuvenated, cured, or rescued 

a number of decrepit, blind, lame or distressed proteges of theirs. 
in the various legends ascribed to them. 

The important achievements of the Ashvins have been 
summed up by Macdonell in his Vedic Mythology (§ 21) as 
follows :— 

“The sage Chyavana, grown old and deserted, they re- 
leased from his decrepit body ; they prolonged his life, restored 
him to youth, rendered him desirable to his wife and made 
him the husband of maidens (I, 116, 10 &c). They also re- 
newed the youth of the aged Kali, and befriended him when 
he had taken a wife (X, 39,8; 1,112, 15). They brought, ona 
car, to the youthful Vimatla wives or a wife named Kamadya: 
(X, 68, 12), who seems to have been the beautiful spouse of 
Purumitra (J,,117, 20). They restored Vishnapi,-like a lost 
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animal, to the sight of their ‘worshipper Vishvaka, son of Kri- 
ehna (I, 116, 23; X, 65,12). But the story most often refer- 
red to is that of the rescue of Bhujyu, son of Tugra, who was 
abandoned in the midst of ocean (samudre), or in the water- 
clouds (alamryhe), and who, tossed about in darkness, invoked 
the aid of the youthful heroes. In the ocean which is 
without support (azdérambhane), they took him home in a 
hundred-oared (shatdritrdm) ship (I, 116,5). They rescued 
him with animated water-tight ships, which traversed the air 
(antarikeha), with four ships, with an animated winged boat, 
with three flying cars having a hundred feet and six horses. 
In one passage Bhujyu_ is described as clinging to a log in the 
midst of water (arvaso mathye, 1,182, 7) The sage Rebha 
stabbed, bound, hidden by the malignant, overwhelmed in 
watcrs for ten nights and nine days, abandoned as dcad, was 
by the Ashvins revived and drawn out,as Soma juice is raised 
with aladle (I, 116, 24; 1,112,5) They delivered Vandana 
from his calamity and restored him to the light of the sun. In 
I, 117, 5, they are also said to have dug up for Vandana some 
bright buried gold of new splendour ‘like one asleep in the lap 
of Nir-riti,’ or like ‘the sun dwelling in darkness.’ They suc- 
coured the sage Atri Sapta-Vadhri, who was plunged ina 
burning pit by the wiles of a demon, and dclivered him from 
darkness (I, 116,8; VI, 50, 10), They rescued from the jaws 
of a wolf a quail (re*tkd), who invoked their aid (I, 112, 8). 
To Rirashva, who had been blinded by his cruel father for 
killing one hundred and one sheep and giving them to a she- 
wolf to devour, they restored his eyesight at the prayer of the 
she-wolf (J, 116, 16:117, 17); and cured Paravrij of blind- 
ness and lameness (I, 112, 8). When Vishpala’s leg had been 
cut off in the battle like the wing of a bird, the Ashvins gave 
beran iron one instead (I, 116, 15). They befriended Gho- 
sha when she was growing old in her father’s house by giving 
her a husband (I, 117, 7; A, 39, 3). To the wife of a eunuch 
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4{Vadhrimati) they gave a son called Hiranya-hasta (I, 116, 13 ; 
VI, 62, 7). The cow of Shayu which had left off bearing they 
caused to give milk (I, 116, 22); and to Pedu they gavea 
‘strong swift dragon-slaying steed impelled by Indra which 
‘won him unbounded spoils (I, 116, 6).” 


Besides these there are many cther exploits mentioned in I, 
112, 116-119; and the Ashvins are described as having saved, 
helped, or curcd a number of other persons. But the above 
Summary is sufficient for our purpose. It will be scen from it 
that the Ashvins bear the general character of helping the 
lame, the blind, the distressed, or the afflicted; and in some 
places a reference to the decayed powers of the sun is discern- 
ible on the face of the legends. Taking their clue from this 
indication, many scholars, and among them Prof. Max Muller, 
have interpreted all the above legends as referring to the sun 
in winter and the restoration of his power in spring or summer, 
Thus Prof. Max Muller tells us that Chyavana is nothing but 
the falling sun (chyu, to fall), of which it might well be said 
that he had sunk in the fiery or dark abyss from which the 
Ashvins are themselves said to come up in III, 39,3. The 
Vedic Rishis are again said to have betrayed the secret of the 
myth of Vandana by comparing the treasure dug for him by 
the Ashvins to the sun ‘dwelling in darkness.’ Kali is simi- 
larly taken to represent the waning moon, and Vishpala’s iron 
leg, we are told, is the first quarter or ydéda of the new moon, 
called ‘iron’ on account of his darkness as compared with the 
golden colour of the full moon. The blindness of Rijrashva is 
explained on this theory as meaning the blindness of night or 
‘winter ; and the blind and the lame Paravrij is taken to be the 
sun after sunset or near the winter solstice. The setting sun 
thrown out of a boat into waters is similarly understood to 
be the basisof the fegend Bhujyu or Rebha. Vadhrimati, 
the wife of the eunuch, to whom Hirahya-hasta or the gold- 
hand is said to be restored, is, we are further told, nothing 
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but the dawn under a different name. She is called the wife 
of the eunuch because she was separated from the sun during 
the night. The cow of Shayu, (derived from shi, to lie down) 
is again said to be the light of the morning sun, who may 
well be described as sleeping in the darkness from which he 
was brought forth by the Ashvins forthe sake of Vandana, 
In short, each and every legendis said tobeastory of the 
sun or the moon in distress. The Ashvins were the saviours 
of the morning-light, or of the annual sun in his exile and dis- 
tress at the time of the winter solstice; and when the sun 
becomes bright and brisk in the morning every day, or vigor- 
ous and triumphant in the spring, the miracle, we are told, 
was naturally attributed to the physicians of the gods. 


This explanation of the difterent legends connected with 
the Ashvins is no doubt an advance on that of Yaska, who has 
explained only one of these legends, viz. that of the quail, on 
the Dawn theory. But still Ido not think that all the facts 
and incidents in these legends are explained by the Vernal 
theory as it is at present understood. Thus we cannot ex- 
plain why the proteges of the Ashvins are described as being 
delivered from darkness on the theory that every affliction or 
distress mentioned in the legend refers to mere decrease of 
the power of the sun in winter. Darkness is distinctly referred 
to when the treasure dug up for Vandana is compared to 
the “sun dwelling in darkness” (I, 117, 5), or when Bhu- 
jyu is said to have been plunged in waters and sunk in bottom- 
less darkness (andrambhane tamast), or when Atri is said to- 
have been delivered from darkness (tamas) in VI, 50, ro. 
The powers of thesun are nodoubt decayed in winter, and 
one can easily understand why the sun in winter should. 
be called lame, old, or distressed. But blindness naturally 
means darkness or tamas (I, 117, 7); and when express 
references to darkness (tamas) are found in several pass- 
_ages, we cannot legitimately hold that the story of curing 
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the blind refers to the restoration of the decayed powers of the 
winter sun. The darkness referred to is obviously the real 
darkness of the night ; and on the theory of the daily strug- 
gle between light and darkness we shall have to suppose that 
these wonders were achieved every day. But asa matter of 
fact they are not said to be performed every day, and Vedic 
scholars haye, therefore, tried to explain the legends on the 
theory of the yearly exile of the sun in winter. But we now 
see that in the latter case references to blindness or darkness. 
remain unintelligible ; and as the darkness is often said to be 
of several days’ duration, we are obliged to infer that the legends. 
refer to the long yearly darkness, or, in other words, they have 
for their physical basis the disappearance of the sun below the 
horizon during the long night of the Arctic region. 


The Vernal theory cannot again explain the different periods. 
of time during which the distress experienced by the Asbvins’ 
proteges is said to have lasted. Thus Rebha, who was overwhelm- 
ed in waters, is said to have remained there for ten nights and 
nine days (I, 116, 24); while Bhujyu, another worshipper of theirs, 
is described as having been saved from being drowned in the 
bottomless sea or darkness, where he lay for three days and 
three nights (I, 116, 4), In VIII, 5,8, the Ashvins are again 
described as having been in the pardvat or distant region for three 
days-and three nights, Prof. Max Muller, agreeing with Benfey, 
takes this period, whether of ten or three days, as representing 
the time when the sun at the winter solstice seems bound and to 
stand still (hence called solstice), till he jumps up and turng 
back. But ten days is too long a period for the sun to stand still 
at the winter solstice, and even Prof. Max Muller seems to have 
felt the difficulty, for inimediately after the above explanation 
he'remarks that “whether this time lasted for ten or twelve 
nights would have been difficult to settle even for more experien- 
ced astronomers than the Vedic Rishis,” But even supposing 

20 
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that the period of ten days may be thus accounted for, the 
explanation entirely fails in the case of the legend of Dirghatamas 
who is said to have grown old in the tenth yuga and rescued by 
the Ashvins from the torment to which he was subjected by his 
enemies. I have shown previously that yuga here meansa 
month; and if this is correct, we shall have to suppose that 
Dirghatamas, representing the annual course of the sun, stood 
still at the winter solstice for two months ! The whole difficulty, 
however, vanishes when we explain the legends on the Arctic 
theory, for the sun may then be supposed to be below the horizon 
for any period varying from one to a hundred nights, or even for 
six months, 


The third point, left unexplained by the Vernal theory, 1s 
the place of distress or suffering from which the proteges are 
said to have been rescued by the Ashvins, Bhujyu was saved 
not on land, but in the watery region (aps) without support 
(andrambhane) and unillumined (amasi) by the rays of the sun 
(I, 182, 6). If we compare this description with that of the 
ocean said to have been encompassed by Vritra, or of the dark 
ocean which Brihaspati is said to have hurled down in II, 23, 18, 
we can at once recognize them asidentical. Both represent the 
néther world which we have seen is the home of aerial waters, 
and which has to be crossed in boats by the drowned sun in the 
Rig- Veda or by Héliosin the Greek mythology. It cannot, there- 
fore, be the place where the sun goes in winter ; and unless we 
adopt the Arctic theory, we cannot explain how the proteges of 
the Ashvins are said to have been saved from being drowned in a 
dark and bottomless ocean, In VIII, 40, 5, Indra is said to have 
uncovered the seven-bottomed ocean having a side-opening 
(jiumha-bdram), evidently referring to the fight for waters in the 
nether world. The same expression (jimha-bdram) is used again in 
I, 116, 9, where the Ashvins are described as having lifted up a 
well “with bottom up and opening in the side or downwards ;”” 
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rand in I, 85, 11, a well lying obliquely (jimha) is said to 
have been pushed up by the Ashvins for " satisfying the thirst 
‘of .Gotama. These Words and phrases are not properly 
explained by the commentators, most of whom take them as 
referring to the clouds, But it seems to me that these phrases 
more appropriately describe the antepodal region, where every 
thing is believed to be upside down in relation to the things 
-of this world. Dr. Warren tells us that the Greeks and the Egypt- 
ians conceived their Hades, or things therein, as turned upside 
down, and he has even tricd to show that the Vedic conception 
-of the nether world corresponds exactly with that of the 
Greeks and the Egyptians.* The same idea is also found 
underlying the Hades conception of many other races, and 
I think Dr, Warren has correctly represented the ancient 
idea of the antepodal under-world. It was conceived by the 
ancients as an inverted tub or hemisphere of darkness, full 
.of waters, and the Ashvins had to make an opening in its 
side and push the waters up so that after ascending the sky 
they may eventually come down in the form of rain to satisfy 
the thirst of Gotama. The same feat is attributed to the Ma- 
ruts in IJ, 85, 10 and 11, and there too we must interpret it in the 
same way. The epithets uchchd-budhua (with the bottom up) 
and jimha-bira (with its mouth downwards or sidewards), as 
applied to a well (avata), completely show that something 
extraordinary, or the reverse of what we usually see, is here 
intended ; and we cannot take them as referring to the clouds, 
for the well is said to be pushed wy (drdhvam nunudre) in order 
to make the waters flow from it hitherward. It may also be 
observed that in I, 24,7, the king Varuaa of hallowed might is 
said to sustain ‘‘ erect the Tree’s stem in the bottomless 
(abudhna) region,” and “its rays which are hidden from us 
have,” we are told, “their bottom up and flow downwards 
(nichindh).” ‘This description of the region of Varuna exactly 


* See Paradise Found, pp. 481-82, 
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corresponds with the conception of the Hades in which every 
thing is turned upside down. Being regarded as an inverted 
hemisphere, it is rightly described, from the point of view of 
persons in this world, as a supportless region with bottom up and 
mouth downwards; and it was this bottomless darkness. 
(I, 3182, 6), or the bottomless and supportless ocean, in which 
Bhujyu was plunged, and which he crossed without distress by 
means of the boats graciously provided by the Ashvins. In the 
Atharva Veda X, 8, 9, a bow! with mouth inclined or downwards 
(tiryay-bilah), and bottom upwards (érdhva-budhnah) is said to hold 
within it every form of glory; and there seven Rishis, who have 
been this Mighty One's protectors, are described as sitting to- 
gether.* The verse occurs also in the Brih, Arn. Up. II, 3, 3, with 
the variant arvdg-bilah (with its mouth downwards) for tiryag- 
bilah, with its mouth inclined)of the Atharva Veda. YAska (Nir. 
XII, 38) quotes the verse and gives two interpretations of the 
same, in one of which the seven Rishis are taken to represent the 
seven rays of the sun, and the bowl the vault above; while in the 
second the bowl is said to represent the human head with its 
concave cup-like palate in the mouth. But it seems to me more 
probable that the description refers to the nether world rather 
than to the vault above or to the concave human palate. The 
glory referred to isthe same as the Hvarené of the Parsi 
scriptures. In the Zamyad Yasht, this Hvarend or Glory is said 
to have thrice departed from Yima and was restored to him 
once by Mithra, once by Thraétaona who smote Azi Dahaka, 
and finally by Keresaspa and Atar, who defeated Azi Dahaka. 
The fight took place in the sea Vouru-Kasha in the bottom 
of the deepriver, and we have seen that this must be taken to 
meanthe world-surrounding Okeanos. The Hvarené (Sans. swar) 
or Glory is ‘properly the light, and one who possessed it reigned 


_ See ‘Atharva’ Veda, X, 8,9, — fad fawaate seta 7 
Prfte fewera | agreed HIT: aA GTS ¢ WT TAT AEA THY: tl 


VEDIC MYTHS—THE MATUTINAL DEITIES. 30g 


‘supreme and one who lost it felldown, Thus “when Yima 
lost his Glory he perished and Azi Dahaka reigned; as when 
light disappears, the fiend rules supreme.”* It may also be 
noticed that amongst the persons to whom the glory belonged 
in ancient days are mentioned the seven Amesha Spentas, all 
_ of one thought, one speech and one deed. We have thus a 

very close resemblance between the glory said to have been 
placed ina bowl] with bottom up and guarded by the seven 
Rishis in the Vedas, and the Hvarenéor the glory mentioned 
in the Avesta, which once belonged to the seven .\mesha 
Spentas, and which thrice went away from Yima and had 
to be restored to him by fighting with Azi Dahaka, the 
Avestic representative of the Ahi Vritra, in the sea Vouru- 
Kasha; and this strengthens our view that the bowl with the 
bottom up and the mouth downwards is the inverted hemi- 
sphere of the nether world, the seat of darkness and the home 
of aerial waters. It was this region wherein Bhujyu 
was plunged and had to be saved by the intervention of the 
Ashvins, 

Now if Bhujyu was plunged in this bottomless darkness 
and ocean for threc nights and three days (I, 116, 4), or 
Rebha was there for ten nights and nine days (I, 116, 24), 
it is clear that the period represents a continuous darkness 
ofso many days and nights as stated above; and I think, 
the story of Rijrashva, or the Red-horse, also refers to 
the same incident, viz, the continuous darkness of the 
Arctic region. Rijrashva, that is, the Red-horse, is said to have 
slaughtered 100 or 01 sheep and gave them to the Vriki, or 
the she-wolf, and his own father being angry on that account 
is said to have deprived him of his sight. But the Ashvins 
atthe prayer of the she-wolf restored to Rijrashva his eye- 
sight and thus cured him of his blindness. Prof. Max Muller — 
thinks that the sheep may here mean the stars, which may be 
said to have been slaughtered by the rising sun. But we have 


——— 


* See S. B, E. Series, Vol, IV, Introd, p. xii. 
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seen that the 350 sheep of Hélios are taken to represent 350 
nights, while the corresponding 350 days are said to be re-. 
presented by his 350 oxen, In short, the Greek legend refers to- 
a year of 350 days and a continuous night of ten days; and 
the period of 10 nights mentioned in the legend of Rebha well 
accords with this conception of the ancient Aryan year, infer- 
red from the story of Hélios. This resemblance between the- 
two stories naturally leads us to inquire if any clue cannot 
be found to the interpretation of the legend of Rijrashva in 
the story of Hélios; and when we examine the subject from: 
this point of view, it is not difficult to discover the similarity be-- 
tween the slaughter of sheep by Rijrashva and the consuming. 
of the oxen of Hélios by the companion of Odysseus. The 
wolf, as observed by Prof. Max Muller, is generally understood 
in the Vedic literature to be a representative of darkness and 
mischief rather than of light, and therefore the slaughter 
of 100 sheep for him naturally means the conversion of 
hundred days into nights, producing thereby a continuous 
darkness for a hundred nights, of 24 hours each, Rujrashva or 
the Red-sun may well be spoken of as becoming blind during 
these hundred continuous nights, and eventually cured of his 
blindness by the Ashvins, the harbingers of light and dawn. 
The only objection that may be urged against this interpreta- 
tion is that hundred days should have been described as 
oxen or cows and not as sheep, But I think, that such nice 
distinctions cannot be looked for in every myth, and that if 
hundred days were really converted into so many nights we can 
well speak of them as “sheep.” The slaughter of 100 or 10% 
sheep can thus be easily and naturally explained on the theory 
of long continuous darkness, the maximum length of which, 
as stated in the previous chapter, was one hundred days, or a 
hundred periods of 24 hours In short, the legends of the 
Ashvins furnish us with evidence of three, ten, or 2 hundred 
continuous nights in ancient times: and the incidents which 
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lead us to this inference, are, at best, but feebly explain- 
ed by the Vernal or the Dawn theory’as at present under- 
stood. ° 

But the most important of the Ashvins’ legends, for our 
purpose, 1s the story of Atri Saptavadhri. He is described as. 
having been thrown into a burning abyss and extricated from 
this perilous position by the Ashvins, who are also said to have 
delivered him from darkness (/amusah) in VI, 50,10. In I, 
117,24, the Ashvins are represented as giving a son called 
Hiray na-hasta, or the Gold-hand, to Vadhrimati or the wife of 
a eunuch; while in V, 78, a hymn, whose scer is Saptavadhri 
himself, the latter is represented as being shut up in a wooden 
case, from which he was delivered by the Ashvins. Upon 
this Prof. Max Muller observes, “ If this tree or this wooden 
.case 1S meant for the night, then, by being kept shut up 
init he (Saptavadhri) was separated from his wife, he was 
to her like a Vadhri (eunuch), and in the morning only when 
delivered by the Ashvins he became once more the husband 
of the dawn.” But the learned Professor is at a loss to ex- 
plain why Atri, in his character of the nocturnal sun, should be 
called not only a Vadhri but Saptavadhri, or a seven-eunuch. 
Vadhri, as a feminine word, denotes a leather strap, and, 
as pointed out by Prof. Max Muller, Sayana is of opinion 
that the word can be used also in the masculine gender (X, 102, 
12) The word Saptavadhri may, therefore, denote the sun 
caught in a net of seven leather straps. But the different 
incidents in the legend clearly point out that a seven- 
eunuch, and not a person caught in seven leather straps, is 
meant by the epithet Saptavadhri as applied to Atri in 
this legend. 

It is stated above that a whole hymn (78) of nine verses 
in the 5th Mandala of the Rig-Veda is ascribed to Atri Sapta- 
vadhri. The deities addressed in this hymn are the Ashvins 
whom the poet invokes for assistance in his miserable plight. 
The first six verses of the hymn are simple and intelligible. 
‘In the first three, the Ashvins are invoked to come to the 
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sacrifice like two swans ; and in the fourth, Atri, thrown into a 
pit, is said to have called on them, like a wailing woman, for 
assistance. The 5th ‘and the 6th verses narrate the story of 
Saptavadhri, shut up in a tree or a wooden case, whose sides 
are asked to tear asunder like the side of her who bringeth forth 
a child. After these six verses come the last three (the 
hymn containing only nine verses), which describe the delivery 
of a child that was in the womb for 1o months; and Vedic 
scholars have not as yet been able to explain what rational 
connection these three verses could possibly have with the 
preceding six verses of the hymn.* According to Sayana, these 
three verses constitute what is called the Garbhasrdvini- 
upanishad or the liturgy of child-birth ; while Ludwig tries to ex- 
plain the concluding stanzas as referring to the delivery of a child, 
a subject suggested by the simile of a wailing woman 
in the 4th verse, or by the comparison of the side of the 
tree withthe side of a parturient woman, It seems, how- 
ever, extraordinary, if not worse, that a subject, not relevant 
except as a simile or by way of comparison, should be described 
at such Jength at the close of the hymn. We must, therefore, 
try to find some other explanation, or hold with Sayana that an 
irrelevant matter, viz, the liturgy of child-birth, is here 
insertcd with no other object but to make up the number 
of verses in the hymn. These verses may be literally translated 
as follows :— 

“67, Just as the wind shakes a pool of lotuses on all 
sides, so may your embryo (garbha) move (in your womb), 
and come out after being developed for ten months (dasha. 
mdsyah).”’ 
~ * The last five verses of the hymn are as follows i—fa faite 
arerd athe: aien gai wd 4 whrared aaa a teers i 
vfrara aneaarare RAG Aas | Aah aa aat a a fe are- 
Ui Naat ata: quate afamats ada: toa a aw THE Pita 
TAME: lo UTUT atat aur aat qar aaq Tals | Tat et qnaATeT 
aerafe mq <u aM ATerewTaTA: Fa ay arate | fits 
sitet sree stat sfreteer orf nu : 
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“§. Just as the wind, just asthe forest, Just as the sea 


moves, so O ten-monthed (embryo)! come out with the outer 
cover (jardyu).”” 


‘“‘g. May the child (kumédra), ving 3 in the mother’s (womb) 


for ten months, come out alive and unhurt, alive for the living 
mother.”’ 


These three verses, aS observed above, immediately follow 
the verses where the wooden case issaid to be shut and open- 
ed for Saptavadhri, and naturally they must be taken to refer 
to, or rather as forming a part of the same legend. But nel- 
ther the Vernal nor the Dawn theory supplies us with any clue 
whatsoever to the right interpretation of these verses. The 
words used present no difficulty. A child full-grown in the womb 
for ten months is evidently intended, and its safe delivery is 
prayed for, But what could this child be? The wife of the 
eunuch Vadhrimati is already said to have got a child Hirahya- 
hasta through the favour ofthe Ashvins. We cannot, therefore, 
suppose that she prayed for the safe delivery of a child, nor can 
Saptavadhri be said to have prayed for the safe delivery of his 
wife, who never bore a child tohim. The verses, or rather 
their connection with the stofy of Saptavadhri told in the first 
six verses of the hymn, have, therefore, remained unexplained up 
to the present day, the only explanations hitherto offered being, 
as observed above, either utterly unsatisfactory or rather no 
explanations at all. 


The whole mystery is, however, cleared up by the light 
thrown upon the legend by the Arctic theory. The dawn is 
sometimes spoken of in the Rig-Veda as producing the sun 
(I, 113, 1; VII. 78, 3). But this dawn cannot be said to have 
borne the child for ten months; nor can we suppose that 
the word dasha-mdsyah (of ten months), which is found in the 
“th and the 8th, and the phrase dasha mdsdu found in the oth 
verse of the hymn were used without any specific meaning 
or intention. We must, therefore, look for some other 
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explanation, and this is supplied by the fact that the sun is said. 
to be pre-eminently the son of DyAva-prithivi, or simply of Dyu: 
in the Rig-Veda. Thus in X, 37, 1, the sun is called divas-putra 
or the son of Dyu, and in I, 164, 33, we read, “ Dyuis the father,. 
who begot us, our origin is there ; this great Earth is our parent 
mother. The father laid the daughter’s embryo (garbham) within 
the womb of the two wide bowls (uétdénayoh chamvoh)”. In the 
preceding verse, we have, “ He (the sun) yet enveloped in his. 
mother’s womb, having various off springs, has gone into the 
(region of) Nir-riti”; and further that ‘he, who had made him, 
dogs not know of him ; surely is he hidden from those who saw 
him.” In I, 160, 1, we similarly find that “These Heaven and 
Earth, bestowers of prosperity and all, the wide sustainers of the 
regions, the two bowls of noble birth, the holy ones: between 
these two goddesses, the refulgent sun-god travels by fixed 
decrees.” These passages clearly show (1) that the sun was: 
conceived as a child of the two bowls, Heaven and Earth, (2) 
that the sun moved like an embryo in the womb, i. ¢., the 
interior of heaven and earth, and (3) that after moving in this. 
way in the womb of the mother for some time, and producing 
various offsprings, the sun sank into the land of desolation (Wir- 
71), and became hidden to those that saw him before. Once 
the annual course of the sun was conceived in this way, it did not 
require any great stretch of imagination to represent the drop- 
ping of the sun into Miv-ritt as an exit from the womb of his. 
mother. But what are we to understand by the phrase that 
‘he moved in the womb for ten months’? The Arctic theory 
explains this point satisfactorily. We have seen that Dir-- 
ghatamas was borne on waters for ten months, and the Da- 
shagvas are said to have completed their sacrificial session 
during the same period. The sun can, therefore, be very well 
described, while above thehorizon for ten months, aS mov- 
ing in the womb of his mother, or between heaveh and earth 
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for ten months, After this period, the sun was lost, or went out 
of the womb into the land of desolation, there to be shut up as 
in a wooden case for two months. Thesage Atri, therefore,. 
rightly invokes the Ashvins for his deliverance from the box 
and also for the safe delivery of the child, «. ¢, himself, from the 
womb of his mother after ten months. In the Atharva Veda XI, 
5, I, the sun, as a Brahmacharin, is said to move between heaven 
and earth, and in the 12th verse of the same hymn we are told 
that "Shouting forth, thundering, red, white he carries a great 
penis (brihach-chhepas) along the earth.” If the sun moving 
between heaven and earth is called brihach-chhepas he may well 
be called Vadhri (eunuch), when sunk into the land of Mir-rié. 
But Prof. Max Muller asks us, why he should be called Sapta- 
vadhri or a seven-eunuch? The explanation is simple enough. 
The heaven, the earth and the lower regions are all conceived 
as divided seven-fold in the Rig-Veda, and, when the ocean or 
the waters are described as seven-fold (sapta-budhnam arnaram, 
VIII, 40, 5; sapta dpah X,104,8), or when we have seven Danus or 
demons, mentioned in X, 120, 6, or when Indra is called sapta- 
han or the seven-slayer (X, 49, 8), or Vritra is said to have 
seven forts (I, 63, 7), or when the cowstead (vraja), which the 
two Ashvins are said to have opened in X, 40, &, is described 
as saptdsya, the sun, who is brvhach-chheyas and seven-rayed or 
seven-horsed (V, 45, 9) while moving between heaven and earth, 
may very well be described as Saptavadhri or seven-eunuch when 
sunk into the land of Wér.rit: or the nether world of bottomless 
darkness from which he ts eventually released by the Ashvins. The- 
last three verses of V, 78, can thus be logically connected with the 
story of Saptavadhri mentioned in the immediately preceding 
verses, if the period of ten months, during which the child moves in. 
the mother’s womb, is taken to represent the period of ten months’ 
sunshine followed by the long night of two months, the existence 
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-of which we have established by independent Vedic evidence. 
The point has long remained unexplained, and it is only by the 
Arctic theory that it can be now satisfactorily accounted for. 


In connection with this subject it is necessary to refer to a 
riddle or a paradox, which arises out of it. The sun was 
supposed to move in the womb of his mother for ten months 
and then to drop into the nether world. In other words, as 
soon as he came out of the womb, he was invisible; while in 
ordinary cases a child becomes visible as soon as it is brought 
into the world after ten months of gestation. Here was an 
idea, or rather an apparent contradiction between two ideas, 
which the Vedic poets were not slow to seize upon, and evolve 
a riddle out of it. Thus we have seen above (I, 164, 32) that 
the sun is described as being invisible to one who made him, 
evidently meaning his mother. In V, 2,13, we again meet 
with the same riddle; for it says, “ Young mother carries in 
secret the boy confined; she does not yield him to the father. 
People do not see before them his fading face, laid down with the 
Arati.”* In I, 72, 2, we further read, ’All the clever immortals 
did not find the calf though sojourning round about 
us. The attentive (gods), wearying themselves, following his 
foot-steps, stood at the highest beautiful standing p'ace of 
Agni ;” and the same idea is expressed in I, 95, 4, which says, 
“Who amongst vou has understood this secret ? The calf has 
by itself given birth to its mother. The germ of many, the great 
seer moving by his own strength comes forward from the lap of 
the active one (apasdm),” It is the story ofthe hidden Agni, 
who is described in X, 124, 1, as having long (jyok) resided in 


*See Oldenberg’s Vedic Hynms, 8, B. E, Series, Vul. XLVI,pp. 
366-68. The first two ies of the hymn are:—eary Aret wate: aa- 
od ret firafa a qari fier) enirewer a firma: qt: qed ft fi 
feared uo etd af qae sat Te fafa aie sort qeffé 
ard: egy aerated oct eeee are 8 : 
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the long darkness (dirgham tamah), and who eventually comes- 
out as the child of waters (apdm napdt, I, 143, 1). The epithet 
apdm napdt as applied to Agni is usually explained as referring 
to the lightening produced from the clouds, but this explanation 
does not account for the fact of his long residence in darkness. | 
The puzzle or the riddle is, however, satisfactorily solved by the 
Arctic theory, combined with the cosmic circulation of aerial 
waters. Thesun, who moves in the interior of heaven and 
earth for ten months, as in the womb of his mother, naturally 
suggested to the Vedic poets the parallel idea of the period of 
ten months’ gestation ; but the wonder was that while a child 
is visible to all as soon as it is born, the sun became invisible 
just at the time when he came out of the womb. Where did 
he go? Was he locked up in a wooden chest or bound down 
with leather straps in the region of waters? Why did the 
mother not present him to the father after he was safely de- 
livered ? Was he safely delivered ? These questions natural- 
ly arise outof the story, and the Vedic poets appear to 
take delight in reverting again and again to the same paradox 
in different places. And what applies to Sirya or the sun ap- 
plies to Agni as well; for there are many passages in the Rig- 
Veda where Agni is identified with the sun. Thus Agni is 
said to be the light of heaven in the bright sky, waking at 
dawn, the head of heaven (III, 2, 14), and he is described as 
having been born on the other side of the air in X, 187,5. In 
the Aitareya Brahmana (VIII, 28), we are further told that 
the sun, when setting, enters into Agni and is reproduced from 
the latter ;and the same identification appears to be alluded 
to in the passages from the Rig-Veda, where Agni is said to 
unite with the light of the sun or to shine in heaven (VIII, 44, 
29). Thestory of concealing the child after ten months of 
gestation whether applied to Agni or to Sirya is thus only 
a different version of the story of the disappearance of the 
sun from ‘the upper hemisphere after ten months of. sunshine, 
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But what became of the child (Kumdra) which disappeared 
in this way ? Was he lost for ever or again restored to his, 
parents? How did the father or even the mother obtain the 
child so lost? Some one must bring the child to them, and 
this task seems to have been entrusted to the Ribhus or the 
Ashvins in the Rig-Veda. Thus in I, 110, 8, the Ribhus are 
‘said to have united the mother with the calf, and in J, 116, 
13, the Ashvins are described as giving to Vadhrimati a 
child called Hiranya-hasta, The story of restoring Vishnapu 
to Vishvaka (I, 117, 7) and of giving milk to Shayu’s cow 
probably refer to the same phenomenon of bringing back the 
morning sun to the parents; and from this it is but a small 
step to the story of Kumara (7#., a child), one of the names of 
Karttikeya in the Puranas. It was this Kumara, or the once 
hidden (guha), or dropped (skanda) Child, rising along with the 
-seven rivers or mothers (VIII, 96, 1) in the morning, that led 
the army of gods or light and walked victoriously along the 
Devayana path. He was the leader of days, or the army of 
gods; and as Maruts were theallies of Indra in his conflict 
with Vritra, Kumara or the Child, meaning the moming sun, 
‘may, by atur of the mythological kaleidoscope, be very well 
-called a son of Rudra, the later representative of the Maruts; 
or said to be born of Agni, who dwelt in waters: or described as 
‘the son of seven or six Krittikas, Asthe morning sun has to 
pierce his way up through the apertures of Albarz, tempo- 
rarily closed by Vritra, this Kumara can again be well termed 
Krauficha- daraha, or the piercer of the Krauficha mountain, an 
epithet applied to him in the Puranas.* But we are not here 
concerned with the growth which Kumara, or the child of the 


1, For a further devlopment of the ideasee Mr. Narayan Aiyan— 
gar’s Essays on Indo—Aryan Mythology, Part II,pp.57-80. Inthe light 
of the Arctic theory we may have to modify sume of Mr, Aiyangar’s 
views, Thus out of the seven rivers or mothers, which bring on the light 
‘of the sun, One may be regarded as his real mother and the other six as 
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morning, attained in later mythology. Wetook up the legends 
-of the Ashvins with a view to see if there Were any: incidents in 
them which became intelligible only on the Arctic theory, and 
the foregoing examination of the legends shows that we have 
not searched in vain. The expression dasha-mdsya in the leg- 
end of Sapta-vadhri and dasham« yuge in that of Dirghe- 
tamas directly indicate a period of ten months’ sunshine, and 
we have seen that three, ten, or a hundred — continuous nights 
are also referred to directly or metaphorically in some of these 
Jegends. We have again such expressions as “the sun sleep- 
ing in darkness Orin the lap of Nir-riti," which show that 
actual and not metaphorical darkness was intended. In short, 
the sun, sunk in the nether world of waters and darkness, and 
not merely a winter sun, is the burden of all these legends, 
and the achievements of the Ashvins refer to the rescue of the 
sun from the dark pit of the nether world or from the bottom- 
less ocean or darkness. The Vernal and Arctic thecries are 
both solar in character, and in either casc the legends are 
interpreted on the supposition that they represent some solar 
phenomenon, But the Arctic theory does not stop with the 
decay of the sun’s power in winter, but goesa step further in 
making thelong darkness of the circum-polar region, the 
natural basis of many important Vedic legends; and the fore- 
going discussion of the myths of the Ashvins clearly shows 
that a wider basis, like the one supplied by the Arctic theory, 
was not only desirable but necessary fora proper explanation 
of these legends—a fact, which, in its turn, further corro- 
borates and establishes the new theory. 


The Surya’s Wheel. 


We have already discussed the legends of the seven Adi- 
tyas with their still-bom brother, and shewn that it represents 
seven months of sunshine in the ancient Aryan home. “But 
this is not thle only period of sunshine inthe Arctic’ region, 
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where, according to latitude, the sun is above the horizon from 
6 to1z months. The sacrificial session of the Navagvas and the 
Dashagvas thus lasted for nine or ten months, and amongst the 
Ashvins’ legends, that of Saptavadhri is just shown to have been 
based on the phenomenon of ten months’ sunshine. Is there 
any legend of Sarya in the Rig-Veda, which refers to this 
phenomenon ?—is the question we have now to consider. The 
statement that ten horses are yoked tothe carnage of the sun 
has been shewn to point out to a period of ten months’ 
sunshine; but the legend of Indra’s_ stealing the wheel of the 
sun is still more explicit. To understand it properly we must, 
however, first sec in what relation Indra generally stands to 
Stirya, It has been shown in the last chapter, that Indra is 
the chief hero in the fight between the powers of light and 
darkness. Jt is he, who causes the sun torise with the dawn, 
or makes the sun to shine (VIII, 3,6; VIII, 98,2) «and 
mount the sky (I, 7,3). Thesun, it is further stated, (III, sy 
5), was dwelling in darkness, where Indra, accompanied by the 
Dashagvas found him and brought him up for man. It is 
Indra again who makes apath for the sun (X, 111, 3), and 
fights with the demons of darkness in order to gain back the 
light of the moming. In short, Indra is everywhere described 
as a friend and helper of Sarya, and yet the Rig-Veda men- 
tions a legend in which Indra _ is said to have taken away or 
stolen the wheel of Surya and thus vanquished him (I, 175, 4; 
IV, 30, 43 V, 31, 11; X, 43,5) It has been supposed that the 
legend may refer either to the obscuration of the sun bya 
storm-cloud, or to his diurnal setting ; but the former is too un- 
certain an event to be made the basis of a legend like the pre- 
sent, nor can a cloud be said to be brought on by Indra, while 
we have no authority to assume, as presupposed in the latter 
case, that the legend refers tothe daily setting of the sun. 
W é must, therefore, examine the legend a little more closely, 
and see if we can explain it in .a-more intelligible way. Now 
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Sirya’s chariot is described in the Rig-Veda as having but one 
wheel (I, 164, 2), though the wheel is said to be seven-fold; 
and in the later mythology it is distinctly stated that the chariot 
of the sun is cka-chakra or a monocycle. If this wheel is taken 
away, the progress of the sun rust ccase, bringing everything 
to adead lock. It seems, however, that the wheel of the sun 
means the sun himself in the present legend. Thus in 
I, 175, 4, and IV, 30, 4, the phrase used is séryam chakram, 
evidently meaning that the solar orb itself is conceived as a 
wheel. When this wheel is said to be stolen, we must, there- 
fore, suppose that the sun himself was taken away, and not that 
one of the two wheels of his carriage was stolen, leaving the 
carriage to run on one wheel as best as it could. What did 
Indra do with this solar wheel, or the sun himslf, which he 
stole in this way? Weare told that he uscd solar rays as his 
weapon to killor burn the demons (VIII, 12, 9). It is, there- 
fore, clear that the stealing of the solar wheel and the 
conquest over the demons arf contemporaneous events. Indra's 
fight with the demons is mainly for the purpose of regaining 
light, and it may be asked how Indra can be described to have 
used the solar orb as a weapon of attack for the purpose of 
regaining Sfirya that was lost in darkness? For it amounts 
to saying that tlic solar orb was used as a weapon in recovering 
the sun himsclf, which was believed to be lost in darkness. 
But the difficulty is only apparent and is due to the modem 
notions of light or darkness, Sarya and darkness, according to 
the modern notions, cannot be supposed to exist in the same 
place ; but the Rig-Veda distinctly speaks of ‘the sun dwelling in 
darkness '’ in two places at least (III, 39,5; I, 117,5); and 
this can be explained only on the supposition that the Vedic 
bards believed that the sun was deprived of his lustre when 
he sank below the horizon, or that his lustre was temporarily 
obscured during his struggle with the demons of darkness, 
It is impossible to explain the expression tamass kshiyantam 


aI 
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(dwelling in darkness) on any other theory; and if this 
explanation is accepted, it is not difficult to understand 
how the solar orb could be said to be utilized by Indra in 
vanquishing the demons and regaining the morning light. 
In other words, Indra helps the sun in destroying the obs- 
truction which marred or clouded his lustre, and when this 
obstruction is removed the sun regains his light and rises up 
from the nether ocean. Indra is, therefore, correctly described 
in IV, 17,14, as having stopped the wheel of the sun, and, 
turning it round , flung it into the concealing darkness at the 
bottom of rajas or in the nether world of darkness. But the 
passage important for our purpose is VI, 31, 3. It reads as 
follows :— 
Tram Kutsena avli Shushnam Tndva 
Ashushan yudhya Kuyavam gavishtar | 
Dasha prapitve adha Stryasya 
mushdyas thakram avive rapdinss y 

The first half of the verse presents no difficulty, It 
means ‘‘O Indra! in the striving for the cows, do you, with 
Kkutsa, fight against Shushna, the Ashusha and the Kuyava. ’* 
Here Ashusha and Kuyava are used as adjectives to Shushna 
and mean ‘the voracious Shushna, the bane of the crops.” The 
second hemistich, however, is not so simple. The last phrase 
avive-rapdme: is split in the Pada text as aviveh and rapdmsi, 
which means “destroy calamities or mischicfs (rapdmsi,)’”’ 
But Prof. Oldenberg proposes to divide the phrase as aviveh 
and apdiasi, in confrmity with IV, 19, Io, and _ translates, 
* Thou hast manifested thy manly works (apdmsi)."t+ It is not, 
however, necessary for our present purpose to examine the re- 
lative merits of these two interpretations; and we may, there- 
fore, adopt the older of the two, which translates the phrase 
as meaning, “ Thou hast destroyed calamities or mischiefs, 


* See Rig. VI, 31,3,—2q graatfy qenfarad qua ged aAaet 
an afte oa aden asraameafeaaife 
{See Oldenberg’s Vedic Hymns, S.B.E. Series, Vol, XLVI,p.69- 
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{rapdmsi).” Omitting the first two words, viz., dasha and pra- 
pitve, the second hemistich may, therefore, be rendered, “Thou 
hast stolen the wheel of Sarya and hast destroyed calamities.” 
We have now to ascertain the meaning of dasha prapitve. 
Sayana takes dasha as equivalent to adashah (lit., bittest, 
from cdamsh, to bite), and prapitve to mean “in the battle” 
—and translates, ““Thou bittest him in the battle.” But 
this is cvidently a forced meaning, and one that does not 
harmonise With other passages, where the same legend is describ- 
ed. Thus in IV, 16, 12, we are told that Shushna was 
killed at ahnah prapitve, and the last phrase evidently denotes 
the time when Shushna was defeated; while in V, 31, 9, 
Indra is described as having checked the wiles of Shushna 
by reaching prapitvam, By the side of the expression dasha 
Prapitve, we thus have two more passages in the Rig-Veda, 
referring to the same legend, and in one of which Shushna 
is said to be killed at the yrapitva of the day (ahnah 
prapive), while in the other, the wiles of the demon are said 
to be checked by Indra on reaching prajitvam. The three 
expressions, dasha pramtre, ahnah prapitve, and Prapitvam yan, 
must, therefore, be taken to be synonymous; and whatever 
meaning we assign to prapitve, it must be applicable to all 
the three cases. The word pramtve is used several times in 
the Rig-Veda, but scholars are not agreed as to its mean- 
ing. Thus Grassmann gives two meanings of prapitva. The 
first denoting ‘‘advance,” and the second “the beginning 
of the day.” According to him ahnah pPrapttee means “ in 
the morning ” (iV, 16, 12). But he would render prapitvam 
yan simply by “advancing.” In VI, 31, 3, he would also 
take prapitve aS meaning “in the morning.” The word 
prapitve also occurs in I, 18g, 7, and there Prof. Olden- 
berg translates it by “at the time of the advancing day,” 
and quotes Geldner in support thereof. Sayana in VIII, 4, 3, 
translates dpitve by ‘friendship’ and prapi‘ve by ‘having ac- 
quired,’ (cf. Nir. III, 20). Under these circumstances it. is, I 
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think, safer to ascertain the meaning of prasttve direct from: 
those Vedic passages where it occurs in contrast with other 
words. Thusin VII, 41, 4, (V4j. Sam, XXXIV, 37) and VIII, 
I, 29, we tind prapitve very distinctly contrasted with madhye 
(the middle) and wditd (the beginning) of the day; and in 
both these places prapitve can mcan nothing but ‘the decline 
or the end of the day.* Mahidhara, on Vaj. Sam. XXXIV, 
37, explains pravitve as equivalent to prajatane or astamaye, 
meaning “ the dccline, fall, or end of the day.” Adopting this 
meaning, the phrase ahnah propitve wi barhih, in IV, 16, 12, 
would then mean that Shushna was killed ‘when the day had 
declined” Now if Shushna was killed when the day had dc- 
clined the phrase dasha ;rapitve ought to be, by analogy, inter- 
preted in the same way. But it 1s difficult to do so, so long as 
dasha is separated from yrayitre, as is done inthe Pada text. 
I propose, therefore, that dasha-prayitre be taken as one 
word, and interpreted to mean“ at the decline of the ten,”’ 
meaning that Shugshna was killed at the end or completion of 
ten (months). In I, I4I, 2, the phrase dasha-pramatim 1s 
taken as a compound word in the “ada text, but Oldenberg, 
following the Petersberg Lexicon, splits it into dasha and pra- 
matim, I propose to deal exactly in the reverse way with the 
phrase dasha pramitve in the passage under consideration, and 
translate the ve.se thus :—‘“ O Indra! in the striving for cows 
do thou, with Kutsa, fight against Shushna, the Ashusha and 
Kuyava, On the decline (or the completion) of the ten (sevi. 
months), thou stolest the wheel of Sirya and didst destroy cala- 
mities (or, according to Oldenberg, manifest manly works).” 
The passage thus becomes intelligible, and we are not required 


* Rig. VII, 41, 4,—saardi vada: wate ofa sa aee agit 
satan wwarqder ad gaat gaat wara w Rig. VIIT, 1, 99—-ay 


ar ge shaam aediga iga:i aa sited aftrat aaa eitarat 
AIA I These two passages clearly prove that prayuve, used with 


reference to the Cay, cenctes c¢cl.ue or the termination therou/, 
3 
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to invent a new meaning for dasha and make Indra bite his 
enemy on the battle-ficld. If we compare the phrase dasha- 
prapitve with ahnaah praitre occurring ‘in IV, 16, 12, and bear 
in mind the fact that both are used in connection with the 
legendary fight with Shushna, we are naturally led to suppose 
that dashayrapitve denotes, in al! probability, the time of the 
contest, as ahuah prapitve docs in the other passage, and that 
‘dasha pramtve must be taken as equivalent to dashdnam prapitve 
and translated to mean “ On the completion of the ten, ’ which 
can be done only by taking dasha-prapitve as a compound word. 
The grammatical construction being thus determined, the only 
question that remains is to decide whether dasha (ten) means 
ten days or ten months, A comparison with ahnah pramtve may 
suggest “days,” but the fight with Shushaa cannot be regarded 
to have been fought every ten days, It is either annual or daily ; 
and we are thus led to interpret dusha in the compound cdasha- 
prapitve (or dashandém when the compound is dissolved) as 
equivalent to ten months in the same way as the numeral 
dvddashasya is interpreted to mean “of the twelfth month,” or 
‘dlvddashasya mésasya in VII, 103,9. The passage thus denotes 
the exact time when the whecl of the sun, or the solar orb, was 
stolen by Indra and utilized asa weapon of attack to demolish 
the demons of darkness. This was done at the end of ten months, 
or at the end of the old Roman year, or at the close of the 
sacrificial session of the Dashagvas who with Indra are said to 
have found the sun dwelling in darkness. The construction 
of the passage proposed above is not only natural and 
simple, but the sense it givesis in harmony with the mean- 
ing of similar other passages relating to the fight of 
Shushha, and is far more rational than the current meaning 
which makes Indra bite his enemy in a rustic and unpre- 
cedented manner. It is the Pada text that is responsible 
for the present unnatural meaning; for if it had not split 
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up the phrase into dasha and prapitve, its correct meaning 
might not have become so obscure as at present. But 
the Para text is not infallible; and even Yaska and Sayana 
have adopted amendments in certain cases (cf. I, 105, 18; X,. 
29,1; and Nir. V, 21; VI, 28), and the same thing has been 
done rather more frecly by Western scholars. We arc not, 
therefore, following an untrodden path in giving up the Pada 
text, especially when the verse is more naturally and intelligently 
interpreted by taking dasha-prapitre as One compound word. 
When the verse is so interpreted we get a complete account of 
the annual: course of the sun in the home of the Aryans in an- 
cient days. It was Indra, who caused the sun to rise after his 
long fight with Vritra; and when tHe sun had shone for ten 
months, Indra stolc the solar orb and took the sun with him into 
darkness to fight with the demons. That is the meaning of the 
whole legend ; and when it can be so naturally explained only by 


the Arctic theory, the necessity of the latter becomes at once 
established. 


Vishnu’s three strides. 


There are a few more Vedic legends which indicate or 
suggest the Arctic conditions of climate or calendar, and I 
propose to bricfly examine them in this chapter. One of these 
legends relates to Vi-hnu and his three long strides, which are 
distinctly mentioned in several places in the Rig-Veda (I, 22, 
17-18; I, 154, 2). Yaska (Nir. NII, 1g) quotes the Opinion 
of two older writers regarding the character of these three 
steps. One of these, réz,, Shakapiini, holds that the three steps 
must be placed on the carth, in the atmosphcre, and in the 
sky ; while Aurnava4bha thinks that the three steps must be 
located, one on the hill where the sun rises (semdérohana), 
another on the meridian sky (Vishou-pade), and the third on the 
hill of setting (qaya-shiras.) Prof. Max Muller thinks that this 
three-fold stepping of Vishau is emblematic of the rising, the 
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culminating and the setting of the sun; and Muir quotes a passage 
from the Ram4yana (IV, 40,64), which mentions udaya-parvata, 
or the mountain of sun-rise, and says that on the top ofit is 
the peak Saumanasa, the place where Vishnu’s first step was 
planted. \\’eare then told that his second step was placed on 
the summit of Meru ; and that “ when the sun had circled round 
Jambudvipa by the north, he is mostly visible on that lofty peak.”’ 
It seems, therefore, that according to the Ramayana the third 
step of Vishnu was round Jambudvipa, and was planted after 
sunset, whatever that may mean. Inthe Purantic literature, 
Vishnhu’s three steps appear as the three steps of Vamana, the 
fifth incarnation of Vishnu. Bali, the powerful enemy of the 
ods, was celebrating a sacrifice, when, assuming the form of a 
dwarf, Vishnu approached him} and begged for three paces of 
eround, No sooner the request was granted than Vishnu 
assumed a miraculous form and occupied the whole earth by 
the first step and the atmiosphere and evcrything above it with 
the second. Bali, who was the lord of the universe before, 
was surprised at the mctamorphosis of the dwarf; but had to 
make good his own word by offering his head for the third step of 
Vamana. The offer was accepted and Bali was pressed down 
under the third step into the nether world, and the empire of 
the earth and heavens above was again restored to Indra from 
whom it had been snatched away by Bali. Amongst these 
various interpretations one thing stands out very clear, tiz., 
that Vishnu represents the sun in one form or another. But 
Vedic scholars are not agrecd as to whether Vishnu’s strides 
represent the daily or the yearly course of the sun. We must, 
therefore, carefully examine the Vedic passages relating to 
Vishhu, and sec if any indication is found therein to decide 
which of these two views is more probable or correct. Now in 
I, 155, 6, Vishnu 1s described as setting in motion, like a _ revol- 
ving wheel, *his ninety steeds with their four names, evidently 
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referring to 360 days, divided into four groups or seasons 
of go days each. Thisis good evidence to hold that the 
yearly course of the sun must be taken as the basis of the 
exploits of Vishnu. The Rig-Veda further tells us that Vishnu 
was the intimate friend of Indra (yujyah sakhd, I, 22, Ig), and 
that he assisted Indra in his fight with Vritra. Thus in IV, 18, 
11, we are told that “‘ Indra about to kill Vritra said ‘ O friend 
Vishnu ! stride vastly,’ (also cf. VIII, 12, 27)’; and.in IJ, 156, 4, 
Vishau is said to have opened the cows’ stable with the assistance 
of his friend, while both Indra and Vishnu are described as 
having together vanqished Shambara, conquered the host of 
Varchins and produced the sun, dawn and the fire in VII, gg, 4 
and 5. Itis evident from these passages that Vishnu was the 
associate of Indra in his fight with Vritra (cf. VIII, 100,12 ); 
and if so, one of the thrce steps must be placed in regions where 
this fight was fought, that is, in the nether world. We can now 
understand why, in I, 155, 5, tt 1s said that two of the three steps 
of Vishhu are visible to man, but the third is beyond the reach 
of birds or mortals (also cf. VII, 99,1). When the third step 
vf Vishnu is located in the nether world, it can well be said 
to be invisible, or beyond the reach of mortals. We have seen 
that the abode of Vritra is said to be hidden and filled with 
darkness and waters. If Vishnu helped Indra in his fight 
with Vritra, his third step must be taken to correspond with 
the home of Vritra ; in oiher words, Vishnu’s strides represent 
the annual course of the sun divided into three parts. Dur- 
ing two of these the sun was above the horizon, and hence 
two of Vishnu’s three strides were said to be visible. But 
when in the third or the last part of the year the sun 
went below the horizon producing continuous darkness, Vi- 
-hnu’s third step was said to be invisible. It was then that 
he helped Indra to demolish Vritra and bring back the dawn, 
the stm and the sacrifice. It has been shown in the last 
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‘chapter that Indra’s fight with Shambara commenced on the 
fortieth day of Sharad or in the eighth month after the begin- 
ning of the year with Vasanta. These eight months of sunshine 
and four of darkness may very well be represented by two 
visible and one invisible step of Vishnu, and the Puranic story 
of Vishou’s sleeping for four months in the year further 
supports the same view. It may also be noticed that Vishitu 
is said to sleep,on his serpent bed in the midst of the ocean ; 
and the ocean and the serpent here alluded to arc evidently 
the waters (dpah) and Ahi or Vritra mentioned in the Vritra 
legend. It is said that the sleep of Vishnu represents the 
rainy season of four months; but this isa later misrepresenta- 
tion of the kind we have noticed, in the last chapter in regard 
to waters. When the exploits of Indra were transferred from 
the last season of the year, viz., Hemanta, to Varshd or the 
rainy season, the period, during which Vishnu lay dormant, 
must have becn naturally misunderstood in the same way and 
identified with the rainy season, But originally Vishnu’s 
sleep and his third step must have becn identical; and as the 
third step is said to be invisible, we cannot suppose that it was 
planted in the rainy season, which is visible enough, The long 
darkness of the winter night in the Arctic region can alone 
adequately represent the third step of Vishnu or the period of 
his sleep; and the legend about the Phrygian god, who, accord- 
ing to Plutarch,’ was believed to slecp during winter and 
resume his activity during summer, has becn interpreted 
by Prof. Rhys in the same way. The Irish rowvade of the 
Ultonian heroes also points out to the same conclusion.* 


But apart from the slecp of Vishnu which is Puranic, we 
have a Vedic legend which has the same meaning. In the 
Rig-Veda (VII, 100, 6), Vishhu is represented as having a 
bad name, wz., shipivishta. Thus the poet says, “O Vishau! 


* See Rhys’ Hibbert Lectures, p, 632. The passage is quoted in 
full in Chap, XTI, infra. 
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what was there to be blamed in thee when thou declaredest ‘I 
am shipivishta’ ?” Yaska records (Nir. V, 7-9) an old tradi- 
tion that according to Aupamanyava, Vishnu has two names 
Shipivixhta and Vishws, of which the former has a bad sense 
(kutsitdrthiyam); and then quotes the aforesaid verse which 
he explains in two ways, The first of these two interpreta- 
tions accords with that of Aupamanyava; and shinvishta is 
there explained by Yaska to mean shepah iva nirveshtitah, 
or “enveloped like the private parts,” or “ with rays obscured ” 
(apratipanna-rashmih), Yaska, however, suggests an alter- 
native interpretation and obscrves that slimvishta may be 
taken as a laudatory appellation, meaning “one whose rays 
(shipayah) arc displayed (drixht(ah),” It is inferred by some 
scholars from this passage that the meaning of the word s/i- 
pwwishta had already become uncertain in the days of Yaska; 
but I do not think it probable, for even in later literature shi- 
pivishta is an opprobrious appellation meaning either “onc 
whose hair_ has fallen off," or “one who is afflicted with an 
incurable skin disease.”” The exact nature of the affliction may 
be uncertain; but there can be no doubt that shiivishta has 
a bad meaning even in later Sanskrit literature, But in days 
when the origin of this phrase, as applied to Vishhu, was for- 
gotten, theologians and scholars naturally tried to divest the 
phrase of its opprobrious import by proposing alternative mean- 
ings; and Yaska wus probably the first Nairukta to formulate 
a good m€aning for shivixhta by suggesting that ships may 
be taken to mean “rays.” That is why the passage from the 
Mahabharata (Shanti-Parvan, Chap. 342, vv. 69-71), quoted by 
Muir, tells us that Yaska was the first to apply the epithet 
to Vishnu; and it is unreasonable to infer from it, as Muir 
has done, that the writer of the Mahabharata “ was not a par- 
ticularly good Vedic scholar." In the Taittiriya Samhita, we 
are told that Yishhu was worshipped as Shipiviehta (II, 2, 12, 
4 and 5), and that shipi means cattle or pashavah (II, 5, 5, 2; 
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Tan. Br. XVIII, 6, 26 ). Shipivishta is thus explained as a 
laudatory appellation by taking shipi equal tq ‘ cattle,’ ‘ sacrifice’ 
or ‘rays,’ But these etymological devices have failed to invest 
the word with a good sense in Sanskrit literature; and this fact 
by itself is sufficient to show that the word shipivishta originally 
was, and has always been, a term of reproach indicating some 
bodily affliction, though the nature of it was not exactly known. 
The theological scholars, it is true, have tried to explain the 
word in a different sense ; but this is due to their unwillingness 
to give opprobrious names to their gods, rather than to any 
uncertainty about the real meaning of the word. It was thus 
that the word »x/ip;rish{a, which is originally a bad name 
(kutsitdrthiyam) according to Aupamanyava, was converted into 
a mysterious (ywhyc) namc for the deity. But this transition of 
meaning is confined only to the theological literature, and did 
not pass over into the non-theological works, for the obvious 
reason that in ordinary language the bad meaning of the word 
was sufficiently familiar to the people. There can, therefore, be 
little doubt that, in VII, 100, 5 and 6, shipivixhta is used in a bad 
sense as stated by Aupamanyava, These verses have been 
translated by Muir as follows :—“ I, a devoted worshipper, who 
know the sacred rites, today celebrate this thy name shipivishta; 
I, who am weak, laud thee who art strong and dwellest beyond 
this lower world (kehayantam asya rajasah pardke), What, Vishau, 
hast thou to blame, that thou declaredest, ‘Iam Shipivishta’? Do 
not conceal from us this form (varpas), since thou didst assume 
another shape in the battle." The phrase “ dwelling in the lower 
world "(rajasah pardke), or “beyond this world,” furnishes us with 
a clue to the real meaning of the passage. It was in the nether 
world that Vishnu bore this bad name. And what was the bad 
name after all? Shipivishta, or “ enveloped like sheya,” meaning 
that his rays were obscured, or that he was temporarily concealed. 
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ina dark cover. The poet, therefore, asks Vishnu not to be 
ashamed of the epithet, because, says he, the form indicated by 
the bad name is only temporarily assumed, as a dark armour, 
for the purpose of fighting with the Asuras, and as it was no 
longer needed, Vishnu is invoked to reveal his true form (varpas) 
to the worshipper. That is the real meaning of the verses quoted 
above, and in spite of the attempt of Yaska and other scholars 
to convert the bad name of Vishnu into a good one by the help 
of etymological speculations, it is plain that shipivishta was a bad 
name, and that it signified the dark outer appearance of Vishnu 
in his fight with the demons in the nether world. If the sun is 
called brikach-chhepas when moving in regions above the horizon, 
he can be very well described as shiyiviahta or “enveloped like 
shepa, ’ when moving in the nether world ; and there is hardly 
anything therein of which the dcity or his worshippers should be 
ashamed. Later Puranic tradition represents Vishnu as 
sleeping during this period ; but whether we take it as sleep or 
disease it means one and the same thing. It is the story of 
Vishnu going down to the nether world, dark or diseased, to 
plant his third step on the head of the Asuras, or in a dark 
armour to help Indra in his struggle for waters and light, a 
struggle, which, we have seen, lasted for a Jong time and resulted 
in the flowing of waters, the recovery of the dawn and the 
coming out of the sun in a bright armour after a long and con- 
tinuous darkness, 


A comparison with the abodes of other Vedic deities, who 
are said to traverse the whole universe like Vishou confirms the 
same view. One of these deities is Savitri, who in V, 81, 3, 
is described as measuring the world (rajdasi) ; and in I, 35, 6, 
we are told “ There are three heavens (dydvah) of Savitri, two 
of them are near and the third, bearing the brave, is in the 
world of Yama.” This means that two of Savitri’s three 
abodes are in the upper heaven and one in the nether world or 
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the kingdom of Yama, The second deity that traverses or 
measures the universe is Agni (VI, 7, 7). . He has three stations, . 
one in samudra or ocean, one in heaven (divi) and one in the 
waters or aps (I, 95, 3). His light is spoken of as three-fold 
(III, 26, 7), hc has three heads (I, 146, 1) and three seats, powers 
or tongues (III, 20, 2; VIII, 39, 8). Now although these three 
stations do not seem to be always conceived alike, yet one of 
them at any rate can be clearly identified with the third step of 
Vishhu ; for in X, 1, 3, we are told that the third station of Agni 
is known only to Vishhu, while in V, 3, 3, Agni, with the uama 
(last or highest) step of Vishnu, is said to guard the sacred cows. 
This description agrees well with I, 154, 5 and 6, where swift 
moving cows and a spring of héncy are said to exist in the place 
where the highest step of Vishou is planted. It has been shown 
above that Agni sometimes represents the sunin the Rig-Veda, 
and that his hiding in the waters and coming out of them as 
apdm napdt or the child of waters is only a different version of 
the sun sinking below the horizon for a long time and then emerg- 
ing out of the nether ocean at the end of the long Arctic night. 
Vishau is also the same sun under a different name, and the 
third step of Vishnu and the third or the hidden abode of Agni 
can, therefore, be easily recognised as identical in character. 
The third deity that traverses the universe is the Ashvins to 
whom the epithet partjman or ‘going round’ 1s applicd several 
times in the Rig-Veda (1, 46,14; I, 117,6). The Ashvins 
are said to have threc stations ( VIII, 8, 23), and their chariot, 
which is said to gu over both the worlds alike (I, 30,18), has 
three wheels one of which is represented as deposited in a 
cave or a secret place, like the third step of Vishnu, which 
is beyond the ken of mortals (cf. X, 85, 14—16). This coin- 
cidence between the third stations of the three different world- 
traversing gods cannot be treated as accidental ; and if so, 
the combirfed effect of all the passages stated above will be 
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«clearly seen to point out to the conclusion that the third or the 
hidden place, dwel:ing or abode in each case must be sought for 
in the nether world, the world of the Pitris, of Yama, of waters 
and darkness. 


Trita Aptya. 


It has been stated above that the year divided into three 
parts of 4 months each represents the three steps of Vishau ; 
and that the first two parts were said to be visible as_ contrasted 


with the third which was hidden, because in the ancient home 
of the Aryan people the sun was above the horizon only for 
about 8 months. If we personify these three parts of the year, 
we get a legend of three brothers, the first two of whom may be 
described as arranging to throw the third into a pit of darkness. 


This is exactly the story of Trita Aptya in the Rig-Veda or of 
Thraetaona in the Avesta. Thus Sayana, in his commentary 


on I, 105, quotes a passage from the Taittiriya Brahmana (III, 
2,8, 30-11) and also a story of the Shatydyanins giving the 
legend of three brothers called Ekata, Dvita and Trita, or the 
first, the second and the third, the former two of whom threw 
the last or Trita into a well from which he was taken out by 
Brihaspati, But in the Rig-Veda Ekata is not mentioned any- 
where ; while Dvita, which grammatically means the second, is 
met with in two places (V, 18, 2; VIII, 47, 16). Dvita is the 
seer of the 18th hymn in the fifth Mandala, and in the second 
verse of the hymn he is said to receive mained offerings; while 
in VIII, 47, 16, the dawn is asked to bear away the evil dream to 
Dvita and Trita. Grammatical analogy points out that Trita 
must mean the third, and in VI, 44, 23, the word triteshu is used as 
a numeral] adjective to rochaneshu meaning “in the third region.” 
As a Vedic deity Trita is called A ptya, meaning “born of or re- 
siding in waters ” (Say. on VIII, 47, 15); and he is referred to in 
several] plates, being associated with the Maruts:and Indra in 
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slaying the demon or the powers of darkness like Vritra. Thus 
in X, 8, 8, Trita, urged by Indra, is said to have fought against 
.and slain the three-headed (¢ri-shiras) soh of Tvashtri and released 
the cows ; while in X, 99,6, we read that Indra subdued the 
Joud-roaring six-eyed demon, and Trita, strengthened by the 
same draught, slew the boar (va;éha) with his iron-pointed bolt. 
But the most important incident in the story-of Trita is mention- 
ed in I, 105,. In this hymn Trita is described as having fallen 
into a kdpa or well, which is also called vavra or a pit in X, 8,7. 
Trita then invoked the gods for help and Brihaspati hearing his 
prayers released him from his distress (I, 105, 17). Someof the 
verses in the hymn are very suggestive ; for instance in verse g, 
Trita tells us about his “kinship with the seven rays in the 
heaven. Trita Aptya knows it and he speaks for kinship.” The 
ruddy Vrika, or the wolf of darkness, is again described in verse 
18 as having perceived Trita going by the way. These references 
show that Trita was related to the powers of light, but had the 
misfortune of being thrown intc darkness. In IX, 102, 2, Trita’s 
abode is said to be hidden or secret, a description similar to that 
of the third step of Vishnu. The same story is found in the 
Avesta. There Thraetaona, who bears the patronomic epithet 
Athwya (Sans. Aptya), is described as slaying the fiendish 
serpent Azi Dahaka, who is said to be three-mouthed and six- 
eyed (Yt. XIX, 36-37; V,33-34). But what is still more remarkable 
in the Avestic legend is that Thraetaona in his expedition against 
the demon is said to have been accOmpanied by his two 
brothers who souyht to slay him on the way.* The Avestic 
legend thus tully corroborates the story of the Shaty4yanins 
quoted by S4yana, and when the two accounts agree so well 
we cannot lightly set aside the story in the Brahmana, 


* See Spiegel, Die Arische Periode, p. 271, quoted by Macdonell 
in his Vedic Mythology, § 23. Also compare S. B. E. Series, Vol. 
XXXTTT p, 222 note 2, 
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P 
or hold that it was woven out of stray references in the Rig- Veda. 


But in the absence of the Arctic theory, or the theory of 
long darkness extending over nearly four months or a third 
part of the year, European Scholars have been at a loss to 
understand why the deity should have been named ‘ the Third ’; 
and various ingenious theories have been started to explain how 
Trita, which ordinarily means the third, came to denote 
the deity that was thrown into a pit or well in a distant 
land. Thus Prof. Max Muller thinks that the name of the 
deity was originally Trita (qa) and not Trita (faa); and he 
derives the former from the root (ri (4) to cross, Trita (qa) 
which, by-the-by, is not a regular grammatical form though 
found in the Atharva Veda VI, 113, 1 and 3, would thus 
mean “the sun crossing the ocean,” being in this respect 
comparable to faran which means “the sun” in the later 
Sanskrit literature, In short, according to Prof. Max Muller, 
Trita (qa) means the ‘set sun’; and the story of Trita (fra): 
is, therefore, only a different version of the daily struggle be- 
tween light and darkness. But Prof. Max Muller’s theory re- 
quires us to assume that this misconception or the corruption 
of Trita (4a) into Trita (fra) took place before the Aryan 
Separation, inasmuch as in Old Irish we have the word triath 
which means the sea, and which is phonetically equivalent to 
Greek ¢riton, Sanskrit (rita and Zend thrita. Prof. Max 
Muller himself admits the validity of this objecticn, and 
points out that the Old Norse Zhruéi, a name of Odin, as the 
mate of Har and Jasnhar, can be accounted for only on the 
supposition that (rita (qa) was changed by a misapprehen- 
sion into érita (fa) long before the Aryan separation. This 


shows to what straits scholars are reduced in explaining 
certain myths in the absence of the true key to their meaning. 
We assume, without the slightest authority, that a mise 
apprehension must have taken place before the Aryan separa- 
tion, becatse we cannot explain why a deity was called 
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‘the Third,’ and why ¢riath in Old Irish was used to denote 
the sea, But the whole legend can be how very easily and 
naturally explained by the Arctic theory. The personitied 
third part of the year, called Trita or the Third, is naturally 
described as going into darkness, or a well or pit, or into the 
waters of the nether world, for the sun went below the horizon 
during that period in the home of the ancestors of the Vedic 
people. The connection of Trita with darkness and waters, or 
his part in the Vritra fight, or the use of the word triath to de- 
note the sea in Old Irish now becomes perfectly plain and intel- 
ligible. The nether world is the home of aerial waters and 
Brihaspati, who is said to hive reieased the cows from their 
place of confinement in a cavein the nether world, is natural- 
ly spoken of astescu'ng Trita, when he was sunk in the well 
of waters. Speaking of the abode of Trita, Prof. Max Muller 
observes that “the hiding place of Trita, the vavra, is really 
the same andérambhanam famas, the endless darkness, from 
which light and some of its legendary representatives, such 
as Atri, Vandana and others, emerged every day.” I subscribe 
to every word of this sentence except the last two. It shows 
how the learned Professor saw, but narrowly missed grasping 
the truth having nothing else to guide him except the Dawn 
and the Vernal theory. He had perceived that Trita’s hiding 
place was in the endless darkness and that the sun rose out 
of the same dark region; and from this to the Arctic theory 
was but a small step. But whatever the reason. may be, the 
Professor did not venture to go further, and the result is that 
an otherwise correct: conception of the mythological incidents 
in Trita’s legend is marred by two ominous words viz,, “ every 
day,” at the end of the scntence quoted above. Strike off 
the last two words, put a full point after ‘emerged,’ and 
in the light of the Arctic theory we havea correct explana. 
tion of the legend of Trita as well as of the origin of the 
name, Trita or the Third, 
22 
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APAH. 


The nature and movement of aerial or celestial waters 
have been discussed at length in the last chapter and _ practt- 
cally there is very little that remains to be said on this point. 
\Ve have also seen how the nether world or the world of waters 
wis conceived like an invertcd hemisphere or tub, so that any- 
one going there was said to goio the region of endless dark- 
ness or bottomless watcrs. A mountainous range was again be- 
Jieved to extend over the borders of this ocean, forming a stony 
wall as it werc between the upper and the lower world; and 
when the waters were to be freed to flow upwards, it was ne- 
cessary to pierce through the mountainous range and clear the 
apertures which were closed by Vritra by stretching his body 
across them. In one place the well or arate, which Brahma- 
Naspati opened, is said to be closed at its mouth with stones 
(ashmdsyam, TI, 24, 4), and in XN. 67, 3, the stony barriers 
(axhmanmayde auhand) of the prison wherein the cows were 
confined are expressly mentioned, A mountain, vareata, is also 
said to exist in the belly of Vritra (I, 54, to), and Sham- 
bara is described as dwelling on the mountains, We have 
seen how the word purraéa occuring in this connection has 
been misunderstood ever since the days of the Nairuktas, who, 
though they did a yeoman’s service to the cause of Vedic in- 
terpretation, scem to have sometimes carried their etymologi- 
cal method too far. The connection of the nether world of 
waters with mountains and darkness may thus be taken as 
established, and the legends of Vritra,- Bhujyu, Saptavadhri, 
Trita, &c. further show that the nether waters formed not only 
the home of the evil spirits and the scene of fights with them, 
but that it was the place which Sirya, Agni, Vishnu, the 
Ashvins and Trita had all to visit during a portion of the year. 
It was the place where Vishnu slept, or hid ‘himself, when af- 
flicted with a kind of skin-disease, and where the sacrifical 
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horse, which represented the sun, was harnessed by Trita, and 
first bestrode by Indra (I, 163, 2). Jt was the place from 
which the seven aerial rivers rose up with the seven suns to 
ilumine the ancient home of the Aryan race for seven months, 
and into which they again dropped with the sun after 
that period. It was the same waters that formed the source 
of earthly waters by producing rain by their circulation 
through the upper regions of heaven. Vhese waters were be- 
lieved to stretch from west to cast underneath the three 
earths, thus forming at once the place of desolation and the 
place of the birth of the sun and other matutinal deities men- 
tioned in the Rig-Veda. It was the place where Vritra con- 
cealed the cows in astony® stable, and where Varuna and 
Yama reigned supreme, and the fathers (Pitris) lived in comfort 
and delight. .\s regards the division of this watery region, 
we might say that the Vedic bards conceived the nether 
world as divided in the same wav as the earth and the heaven. 
Thus there were three, seven or ten lower worlds to match 
with the three-fold, seven-fold or ten-fold division of the heaven 
and the earth. It will thus be seen that a right cenception 
of the nether waters and their movement ts quite necessary 
for understanding the real meaning of many a Vedic, and, 
we might even say, the Purainic legends, for the latter are ge- 
nefally based either upon the Vedic legends or some one or 
other incident mentioned in them. If this universal and com- 
prehensive character of the waters be not properly understood 
many legends will appear dark, confused or mysterious; and 
I have, therefore, summed up in this place the leading charac. 
teristics of the goddesses of water as conceived by the Vedic 
poets and discussed in the foregoing pages. In the post-Vedic 
literature many of these characteristics are predicated of the sea 
of salt water on the surface of the earth, much in the same way 
as the Greek Okeanos, which has b2en shewn to,be phonetically 
identical with the Sanskrit word dshay na or enveloping, came 
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to denote the ocean or the sea in European languages. Thus 
Bhartrihari in his Vairdgya-Shataka (v. 76) says:—‘‘ Oh! how 
extensive, grand and patient is the body of the ocean! For 
here sleeps Keshava (Vishnu); here the clan of his enemies 
(Vritra and other demons of darkness); here lie also the host 
of mountains (the parvata of the Vedas) in search of shelter; 
and here too (lies) the Mare’s fire (submarine fire) with all the 
Samvartakas (clouds.),” This is intended to be a summary of 
the Puranic legends regarding the ocean, but it can be easily 
seen that every one of them is based upon the Vedic concep- 
tion of the nature and movements of acrial waters, which 
formed the very material out of which the world was believed 
to be created. After this it is needless tu explain why Apal 
occupied such an important place in the Vedic panthcon, 


Seven-fold Nine-fold and Ten-fold. 


It is stated above that the nether waters are divided after 
the manner of the heaven and the eurth, either into three, 
seven or ten divisions. We have also seen that the ancient 
sacrificers completed their sacrificial] session in seven, nine or 
ten months; and that the Navagvas and the Dashagvas are, 
therefore, sometimes mentioned together, sometimes separately 
and sometimes along with the seven sages or wpras. I have 
also breifly referred to the seven-fold division, which generally 
obtains not only in the Vedic, but also in other Aryan mytho-. 
logies, But the subject deserves a fuller consideration, and I 
propose here to collect certain facts bearing upon it, which 
seem to have hitherto attracted but little attention. All that 
Yaska and Sayana tell us about the seven-fold division is that 
there are seven horses of the sun and seven tongues or flames 
of Agni, because the rays of the sun are seven in number ;. 
and the late Mr. S. P. Pandit goes so far as to assert that the- 
Seven rays here referred to may be the prismatic colours with 
which we are familiar in the Science of optics, or the seven 
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‘colours of the rainbow. All this appears to be very satis- 
factory at the first sight, but our complacency is disturbed as 
soon as we are told that along with the seven rays and horses 
of the sun, the Rig-Veda speaks of ten horses or ten rays of 
the same luminary. Y4ska and Sayana get over the difficulty 
either by ignoring or by explaining away, in a tortuous manner, 
all references to the ten-fold division of this kind. But the 
places where it is mentioned are too many to allow us to light- 
Jy set aside the ten-fold division, which occurs along with the 
seven-fold one in the Rig-Veda; and we must find out why 
this double division is recorded in the Rig-Veda, But before 
inquiring into it, we shall collect all the’ facts and see how far 
this double division extends in the Vedic literature. 


We begin with the sun... He is described as seven-horsed 
(saptdshva) in V, 45, 9, and his chariot is described as seven- 
wheeled, or yoked with seven horses, or one seven-named 
horse in I, 164, 3. The seven bay steeds (haritah) are also 
mentioned as drawing the cariage of the sun in I, 50, 8. But 
in IN, 63, g, the sun is said to have yoked ten horses to his 
carriage ; and the wheel of the year-god is said to be carried 
by ten horses in I, 164, 14. In the Atharva Veda XI, 4 
22, the sun’s carriage is, however, said to be cight-wheeled 
(ashtd-chakra), 


Indra is called sapta-rashmi in II, 12, 12, and his chariot 
is also said to be seven-rayed in VI, 44,24. But in V, 33, 8, 
ten white horses are said to bear him; while in VIII, 24, 23, 
Indra is said to be “the tenth new” (dashamam navam). In 
the Taittiriys Aranyaka III, 11, 7, Indra’s self is said to be go- 
ing about ten-fold (Indrasya ditménam dashadhd charantam) ; 
and corresponding to it, it may be here noticed, we have in 
the Bahram Yasht, in the Avesta, ten incarnations of Vere- 
‘thraghna (Sans. Vritraban) specifically mentioned. Amongst 
the proteges of Indra we again have one called Dasha-dyu, 
or one shiping ten-fold (I, 33, 14; VI, 26, 4); while Dashoni, 
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« being with ten arms or helpers, and Dasha-maya, or a ten-- 
wiled person, are mentibned amongst those whom Indra forc- 
ed to submit to Dyotana’in VI, 20, 8. Dashonya and Dasha- 
shipra are also mentioned to have been by the side of Indra 
when he drank Soma with Syaimarashmi in VIII, 52, 2. 

The chariot of Soma and Piashan is described as five- 
rayed and seven-wheeled in II, 4o, 3, But Soma is said to 
have ten rays (rashmayah) in TX, 97, 23. 


Agni is described as sayjta-rashmi or seven-rayed in I, 
146, 1, and his rays are expressly said to be seven in II, 5, 2. 
Ifis horses are similarly described as seven tongued in 
III, 6,2. Butin I, 141, 2, Agni is said to be dasha-pramat, 
and his ten-secrct dwellings are mentioned in X, 51,3. The 
adjective wavamwamn or the ninth is also applied to the young- 
est (warishthdya) Agni in V, 27,3, much in the same way as 
dashamam is applied to the new (mera) Indra in VII, 24, 23. 


Seven dhitis, prayers or devotions of sacrificial priests, 
are mentioned in IX, 8, 4. bButin I, 144, 5, their number is 
said to be ten. 


loods are suid to be seven in III, 4,7. But in IJ, 122, 13, 
the food is described as divided ten-fold, In the Shatapatha 
Brihmana I, 8, 1, 34, “evih, or sacrificial oblation, is, however. 
described as made in ten ways, 


Seven vy ras (IIT, 7, 7,), or seven sacrificers (hotdrah). 
are mentioned in several places (III, 10, 4; IV, 2, 153; X, 63, 7). 
But in III, 30, 5, the number of the Dashagvas is_ ex- 
pressly stated to be ten, Ten sacrificers (hotdrah) are also men- 
tioned in the Taittiriya Brahmana IJ, 2,1, 1, and II, 2, 4,1. 


Brihaspati, the first-born sacrificer, is described as seven- 
mouthed or saytdsya in IV, 50, 4, and the same verse occurs 
in the Atharva Veda (NX, 88, 4), But in the Atharva Veda 
IV, 6, 1 the first Brahmana Brhaspati is said to be dashdsya, 
or ten-mouthed, and dasha-shirsha, or ten-headed. Seven 
heads of the Bréhmana are not -expressly mentiened in the 
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Rig-Veda, but in X, 67, 1, “our father,” meaning the father 
of the Afgirases, is said to have acquired seven-he ided (sapta- 
shirshnt) devotion or‘intelligence (di). ° 


Seven divisions of the earth are mentioned in I, 22, 16. 
But the carths are’ said: to be ten (dashévant) in X, 94,7, 
(also cf. I, 52, 11). 


The cows’ stable which the Ashvins opened is said to be 
saptdsya or seven-mouthcd in X, 40, 8 But a ten-fold cows’ 
stable (dashavraja) is mentioned in VIII, 8, 20; 49, 103 50, g. 


In X, 93, 4, Atyvaman, Mitra, Varuna, Rudra, Maruts, 
Pashan and Bhaga are mentioned as seven kings. But ten 
gold-like (Miranyasandrisha) kings are referred to in VIII, 
5, 38, and ten non-sacrificing («yajyarah) kings are mentioncd 
in VII, 83, 7. The Atharva Veda, XI 8, 10, further tells 
us that there were only ten ancient gods. 

These references will_make it*clear that if the horses of the 
sun are mentioned as seven in onc place, they are said to be ten 
In another; and so there are seven devotions and ten devo- 
tions ; seven earths and ten earths; seven cowpens and ten 
cowpens, and so on. This double division may not be equally 
explicit in all cases; but, on the whole, there can be no 
doubt that the several objects mentioned in the above passages 
are conceived as divided ina double manner, once an _ seven- 
fold and once as ten-fold. To this double division may be added 
the three-fold division of the heaven, the earth and the nethet 
world or Nir-riti; and the cleven-fold division of gods in the 
heaven, the earth and waters mentioned previously. In the 
Atharva Veda NI, 7, 14, nine earths, nine oceans and nine skies 
are also mentioned, and the same division again occurs in the 
Atharvashiras Upanishad, 6. Now it is evident that the theory 
started by Yaska cannot explain all these different methods 
of division. We might say that the three-fold division was 
suggested by the heaven, the earth and the lower world. But 
how are we to acccunt for all kinds of division from seven to 
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cleven? So far as I am aware there isno attempt made to 
explain the principlé of division underlying these different 
classifications, But now the analogy of the seven priests, the 
Navagvas and the Dashagvas, suggests to us the probable rea- 
son of the different methods of division noticed above. The 
fact that the horses of the sun are once said to be seven and once 
ten, scems naturally to refer to seven months’ and ten months’ 
period of sunshine previously described ; and if $o, this helps us 
in understanding the real meaning of the different divisions, 
The seven-fold, nine-fold or ten-fold division of things is thus 
merely a different phase of the division of sacrificers into 
the seven Hotris, the Navagvas and the Dashagvas. Both 
secm to be the effects of the same cause. The mother-land of 
the Aryan race in ancient times, lying between the North Pole 
and the Arctic circle, was probably divided into different zones 
according to the number of months for which the sun was seen 
above the horizon in each; and the facts, that the Navagvas 
and the Dashagvas are said to be the chief or the most promi- 
nent of the Ajngirases, that sapi@shra was the principal 
designation of Sfirya, and that the sons of Aditi who were pre- 
sented to the gods were only seven in number, further show 
that in the ancient Arctic home a year of seven, nine, or ten 
months’ sunshine must have been more prevalent than a year of 
8 or 11 months, It may, however, be noticed that just as the 
Angirases arc said to be virdpas, Aryaman is described in X, 
64, 5, aS having a great chariot, and amidst his births of va- 
rious forms (rishu-riipexhn) he is said to be a seven-fold sacri- 
ficer (sapta-horri), showing that though the seven-fold cha- 
racter of Aryaman was the chief or the principal one, yet there 
were various other forms of the deity. In NX, 27, 15, Seven, 
eight, nine and ten Viras or warriors are said to rise from be- 
low, behind, in the front, or on the back, or, in other words, all 
round. This verse is differently interpreted by different scho- 
lars: but it s¢ems to me to refer to the seven-fold, eight-fold, 
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#r nine-fold division of the sacrificers, or the Angirases, who are 
actually described in III, 53, 7, as “ the Viras or warriors of the 
Asura,”’ It is, therefore, quite probable-that the same Viras are 
referred to in X, 27,15. In VIII, 4, 1, Indra is;said to be 
worshipped by people in the front (east), behind (west), up (north), 
.and down (south), meaning that his worshippers were to be found 
everywhere ; and if the adjectives ‘below, behind &c.” in X, 
27,15, be similarly interpreted the verse would mean that the 
seven-fold, eight-fold, nine-fold, or ten-fold division of sacrificers 
was to be met with in places all round. In other words, the 
different places in the Arctic region had each a group of 
sacrificers of its own, corresponding to the months of sunshine in 
the place. Onno other theory can we account for the different 
divisions satisfactorily 4s on *the Arctic theory, and in the 
absence of a better explanation we may, I think, accept the’one 
stated above. 


The ten Kings and Ravana. 


It has been noticed above that ten gold-like kings (VIII, 
+5, 38), and ten non-sacrificing kings (VII, 83, 7), are mentioned 
in the Rig-Veda. But there is an important incident connected 
with the ten non-sacrificing kings which deserves more than a 
passing notice in this place, Sudaés, the son of Divodasa 
Atithigva, is described as engaged in a fight with the ten 
non-worshipping (ayajyatah) kings, and is said to have re- 
ceived help from Indra and Varuna (VII, 33, 3-5; 83, 6-8). 
It is known as the Dédshardjiia fight, and Vasishtha, as_ the 
priest of Sudas, is said to have secured the assistance of Indra 
for him. On this slender basis some scholars have erected a 
stately edifice of the fight of the Aryan races with the ten non- 
Aryan or non-worshipping kings. But it seems to me that the 
Ddshardjiia ight can be more simply and naturally * explained 
‘by taking it to bea different version of Indra’s fight with the 
seven Danus or demons (X, 120, 6). In X, 49, 8, Indra is 
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called the seven-slayer (sapia-han) with reference either to the 
seven Danus or demons (X, 120, 6,) or to the seven cities of 
Vritra (I, 174, 2), in the seven-bottomed ocean (VIII, 40, 5). 

Now if Indra is sapta-han on the seven-fold division, he may be 

easily conceived as datha-han, or the ten-slayer, on the ten-fold 

method of division. The word dasha-han does not occur in the 

Rig-Veda, but the fight with the ten kings (ayajyatah dasha 

rdjdnah) practically amounts to the same thing. It has been 

stated above that amongst Indra’s enemies we have persons like 

Dasha-maya and Dashoni, who arc obviously connected in some 
way with the number ten. Theten gold-like kings mentionel 

above again seem to represent the ten monthly sun-gods, and the 
fact that they are said to be given to the sacriticers further 

strengthens this view. One of Indra’s proteges is, we further 

_know, described as Dasha-dyu, or shining ten-fold, If all these 

facts are put together, we arc naturally led to the conclusion that 

like the seven Danus or demons, the powers of darkness were 
sometime conceived as ten-fold, and Indra’s helping Sudas in his 
fight with the ten non-worshipping kings is nothing more than 

the old story of the annual fight between light and darkness as 

conceived by the inhabitants of a place where a summer of ten 

months was followed by a long winter night of two months, or, 

in other words which formed the land of the Dashagvas, 


But our interest in this remarkable fight does not come 
to an end with this explanation. For when we remember the 
fact that the word king was not confined to the warrior class 
in the Rig-Veda, and that in one place (I, 139, 7) it seems to 
be actually applied to the Angirases, the expressions ‘ten 
golden kings’ and ‘ten sacrificers’ or ‘ten-fold Angirases,’ or 
‘the ten Dashagvas sacrificing for ten months’ become syn- 
onymous phrases. Now Brihaspati was the chief of the Ajgi- 
rases, and as such may naturally be considered to be the repre- 
Sentative of them all ; and we have seen that he is represented. 
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once as seven-mouthed and seven headed, and onceas ten-mouthed 
and ten- headed (Rig. IV, 50, 4; A. V.IV, 6,1). This Brihaspati: 
is connected with the story of Sarama and Panis, and is said to 
have helped Indra in recovering the cows, or is sometimes des- 
cribed as having performed the feat himself (1, 83, 4; X, 108, 
6-11), Brihaspati is also represented in X, 109, as having lost his 
wife, who was restored to him by the gods. This is obviously 
the story of the restoration of the dawn to man, as represented 
by the chief sacrificer Brihaspati. In the Taittiriya Aranyaka 
I, 12, 3-4, Indra is described as the lover of Ahalyé (Ahalydyai 
jarah), and the myth has been explained as referring to the dawn 
and the sun, by an old orthodox scholar like Kumarila. Ahalya 
in the later literature is the wife of the Rishi Gotama (Ji. rich in 
cows) ; but it is not difficult to pefceive that the story of Ahalya 
(which Prof. Max Muller derives from ahan, a day), was originally 


a dawn-story, Or a different version of the legend of Brahmajaya 
narrated in X, 109. 


These facts are very suggestive and call to mind some of 
the incidents in the story of the Ramayana, It is quite out- 
side the scope of this book to fully enter into the question of 
the historical basis of this well-known Indian epic. We are 
concerned with Vedic myths and Vedic mythology, and if we 
refer to the Ramayana we do so simply to point out such re- 
semblances as are too striking to be left unnoticed. The main 
story in the Ramayana is narrated in such detail that, on the 
face of it, it bears the stamp of a historic origin, But even 
then we have to explain why R4ma’s adversary was conccived 
as a ten-headed monster or an unnatural being, and why Ra- 
ma’s father was called Dasharatha or ten-carred. A ten-head- 
ed monster cannot ordinarily be regarded as a historical fact, 
and it seems not unlikely that some of the incidents of Vedic 
myths may have been skilfully interwoven with the main 
story of the epic by its author, We have seen above that 
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some of the Indra’s enemies are described as Dashohi or Dasha- 
maya, and that in the Ddshardjita fight there were ten non-sacrifi- 
<ing or demoniac kings’ opposed to Sudés. These ten non-sacrifi- 
cing kings may well be conceived as a single king with ten heads 
and spoken of as a ten-headed monster, much in the same way 
as Brihaspati, the chief of the ten Angirases, is said to be ten- 
headed or ten-mouthed. The fact that the brother of this 
ten-headed monster slept continuously for six months in a year 
also indicates his Arctic origin. Prof. Rhys, in his Hibbert 
Lectures, quotes Plutarch to the effect that the Paphlagonians 
regarded their gods as shut up in a prison during winter and let 


loose in summer, and interprets the legend as indicating the 
temporary ascendancy of the powersof darkness over those of 


light during the continuous night of the Arctic region. If we 
adopt this view, we can easily explain how all the gods were said 

to be thrown into prison by Rivana until they were released by 

Rama, Another fact in the Ramayaha which is supposed to 
require explanation is the conception of the monkey-god Hant- 
man, The Rig-Veda mentions a monkey (Kapt), who, as Vrisha- 
_kapi, has been clsewhere shown to represent the sun at the 
autumnal equinox, or according to the Arctic theory discussed in 

this book, at the time of going down below the horizon into the 
long darkness of the nether world. Itis Dr. Pischel, who first 
threw out the hint that this Vrishakapi may probably be the 
ancestor of the Puranic Haniman ; and the fact that Hanaman‘ 
was born at a time when the sun we said to be eclipsed goes to 
corroborate the view to a certain extent. Mr. Narayan Aiyangar, 
in his Essays on Indo-Aryan mythology, further points out that 
Sita, the wife of Rama, may be traced to the Rig-Vedic Sita, 
meaning “a ploughed furrow ” which is invoked to bestow wealth 
upon the worshipper in IV, 57, 6 and 7 ; and so far as the birth of 
Sita from the earth and her final disappearance into it are concer- 

‘ned the explanation appears very probable. It seers, therefore, 
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very likely that the mythical element in the Ramayana was de- 
rived from the story of the restoration of the dawn or Brahma- 
jaya to man as represented by the first sacrificer Brihaspatti, or 
the fight of Indra with Vritra for the recovery of light. Whether 
‘we can go further than this cannot be decided without further 
research. Prof. Max Muller, in his Lectures on the Science 
of Language, has shown that many names in the Iliad can be 
traced back to the Vedas. For instance he derives Helen from 
Saram4, Paris from Panis, and Briesis from Brisaya. But even. 
then all the personages mentioned in the Iliad cannot be ex- 
plained in this way. One thing, however, seems certain, that the 
story of the restoration of the Dawn-wife to her husband was an 
ancient inheritance both with the Greeks and the Indians; and 
we need not, therefore, be surprised if we discover a few Strike 
ing coincidences between the Iliad on the one hand and the Ra- 
mAéyana on the other ;for acommon mythical element appears to 
have been interwoven with the main story, of course with a differ- 
ent local colouring, in each case, The question whether the Rama- 
yaha was copied from Homer is, therefore, entirely meaningless. 
The fact seems to be that both Homer and Valmiki have uti- 
lised a common mythological stock, and any resemblances be- 
tween their work only go to prove the theory of their common 
origin It has been pointed out by Prof. Weber that in the 
Buddhistic Dasharatha Jataka, Sita is represented as the sister 
and not as the wife of Rama, and the learned Professor tells us 
that this must be an ancient version of the story, for a marriage 
with one’s sister must be considered to be as primeval as 
Adam himself. The late Mr. Telang was of opinion that the 
Buddhists must have deliberately misrepresented the story of 
the Brahmanical epic, and such a perversion is not improbable. 
But on the theory that certain features of the Vedic dawn-myths 
were probably interwoven with the main historic story 
of the epic; we may explain the Buddhistic ‘account by . 
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supposing that it was the out-come of an unsuccessful attempt 
made in pre-Buddhistic time to identify Rama with Sirya in 
the ‘Rig-Veda, the latter of whom is described both as the bro- 
ther and the lover of the Dawn (VII, 75, 5; VI, 55, 4 and 5; X, 3 
3). I have already stated that the subject is too vast to be treat- 
ed here at any length. My object was to point out a few resem- 
blances between the story of the Ramayana and the Vedic myths 
as they occurred to me. But the question, howsoever interest- 
ing, is not relevant to the subject in hand, andI must give up 
the temptation of going into it more fully in this place. The ques- 
tion of ten incarnations is also similarly connected with the 
ten golden kings, or the ten gods mentioned in the Atharva 
Vcda, or the ten incarnations of Verethrezghna in the Avesta, 
The ten incarnations in the Avesta (Yt. XIV) are, a wind, 
a bull, a horse, a camel, a boar, a youth, a raven, a ram, a 
buck and a man; and four of them, viz., a horse. a boar, a youth 
and aman, Seem to correspond with Kalki, Varaha, Vamana 
and Rama amongst the ten Avataras mentioned in the Purahic 
literature. This shows that the conception of the ten Avataras 
was, at any rate, Indo-Iranian in origin, and it is no doubt inte- 
resting to follow it up and trace its development on the Indian 
soil. Tho Matsya, the Karma, the Varaha, the Narasimha, the 
Vamana and, as we have now scen, the Rama Avatadra can be 
more or less traced to the Rig-Veda, But it would require much 
patient research to thoroughly investigate these matters, and I 
cannot do more than to throw out such hints as have occurred 
to me, and ask the reader to take them for what they are 
worth. Ifthe Arctic theory is established, it will throw a good 
deal of new light not only on the Vedic but also on the Puranic 
mythology, and it will then be necessary to revise, in sOme cases 
entirely recast, the current expalnations of both. But the work as 
stated previously cannot be undertaken in a book’ which is 
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mainly devoted to the examination.of evidence in support of 
the new theory. ; 


We have now discussed most of the Vedic legends likely to 
throw any light on the main point of our inquiry. There are 
many other incidents, which can be better explained on the 

Arctic theory than at present. For instance, we can now well 
uncerstand why Mitra and Varuna were originally conceived as 
iwo correlated deties; for according to our theory they would 
tepresent half-year-long light and darkness in the Paradise of 
the Aryan race, and Varuna can then be very well described as 
“embracing the nights, ” ( Ashapah pari shasraje, VIII, 41, 3. )- 
But we cannot go into all these pcoints in this place. What I 
have said is, I think, sufficient to convince any one that there 
are a number of incidents in the Vedic myths, which are inex- 
plicable on the theory of a diurnal struggle between light and 
darkness, or the conquest of spring over winter, or of the storm- 
god over clouds. Thus we have not been able as vet to explain 
why Vritra was killed once a year, wby the waters and the Jight 
were described as being released simultancously by killing Vritra, 
or why Indra’s fight with Shambara was said to have com- 
menced on the goth day of Sharad, or why the fight was said 
to be conducted in the jardrat regions, why Dirghatamas was 
described as having grown old in the roth yuga, why Martanda 
was cast away asa dead son, why Trita, or the Third, was 
said to have fallen into a pit, or again why Vishnu’s third stride 
was said to be invisible, We now find that not only all these but 
many more incidents inthe Vedic myths are satisfactorily ac- 
‘counted for, and the legends in their turn directly lead usto the 
Arctic theory. The legends of Indra and Vritra, of Saptavadhti, 
of Aditi and her seven flourishing and one stili-burn soh, 
of Sfarya’s wheel and of Dirghatamas,‘are again’ ‘fourid to 
contain express passages which indicate seven or ten months’ 
period of sunshine at the place, whete these legends originated 
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and unless we are prepared to say that all these may be 
accidental coincidences. we cannot, I think, legitimately with- 
hold our assent to a theory which explains so many facts, and 
incidents, hitherto ignored, neglected or misunderstood, in an 
easy, natural and intelligible manner. I do not mean to say that 
the Arctic theory would entirely dispense with the necessity of 
the Dawn, the storm or the Vernal theory. All that I contend 
for is that the Arctic theory explains a number of legendary or 
traditional facts hitherto hopeles ly given up as inexplicable and 
that in the interpretation of Vedic myths it furnishes us with a, 
weapon far more powerful and effective than either the Dawn, 
the Storm or the Vernal theory. In short, from a mythological 
point of view alonc, there is ample ground to recommend it to 
our acceptance side by side with, and, in some cases, cven in 
substitution of the-old theorics, In addition to this it has becn al- 
ready shown in previous chapters that the new theory rests on 
direct and independent statements of facts, contained in the Rig- 
Veda, about the duration and nature of the dawn, days and 
nights, seasons, months and the year in the home of the ancient 
fathers of the Vedic Rishis; and that the Avestic and Roman 
traditions fully-corroborate our conclusion, We have further seen 
that the theory-is perfectly consistent with the latest results of 
geological and archzologica] researches, Shall we then still with- 
hold our assent to the only theory which explains so many facts, 
legends, and incidents, in- a natural and intelligent way and 
which throws such a flood of light on the ancient history of the 
Aryan race, simply because it seems to be rather uncouth at 
the first sight ? The rules of logic and Scientific research will 
not justify us in doing so, and I fully rely on them for the eventuad: 
success or failure of the theory I have endeavoured to prove in: 
these pages. — 


CHAPTER XI. 
THE AVESTIC EVIDENCE. 


Nature of Avestic evidence stated—Different views of scholars 
regarding its character—Necessity of re-examining thé subject 
—An abstract of the first Fargard of the Vendidad—Sixteen 
lands created by Ahura Mazda with their modern equivalents 
&c.—Airyana Vaejo, the first created land represents the 
Paradise of the Iranians—Different views regarding its position 
—Darmesteter, Spiegel and others locate it in the east ; Haug 
and Bunsen in the far north—Darmesteter's argument examin- 
ed—Airyana Vaejo cannot be determined from the position of 

. Vanguhi—Identification of Rangha with the Caspian Sea or the 
westernmost river doubtful—Rangha is probably the same as 
Rasa in the Rig-Veda X, 75, 6—Unsoundness of Darmesteter’s 
reasoning—The position of the Airyana Vaejo must be deter- 
mined from its special characteristics found in the Avesta— 
The passage where ten months winter is said to be sucha 
characteristic cited—Ten months winter first introduced into 
the happy land by Angra Mainyu—Indicates that before the 
fiend’s invasion there must have been ten months summer and 
two months winter in the Jand—Sudden change in the Polar 
climate fully confirmed by latest geological researches—-Two 
months winter necessarily synchronous with long Arctic night 
—The tradition about seven morths summer and five months 
winter also refers to the original climate in the Airyana Vaejo 
—Mentioned in the Bundahish—Not inconsistent with the 
tradition of ten months summer recorded in the original 
passage—Both possible in the Arctic regions—Similar state- 
ments in the Rig- Veda—Coincidence betwecn seven months 
summer, the legend of Aditi, and the date of Indra’s fight with 
Shambara, pointed out—Summary of the second Fargard— 
Yima’s Vara in the Airyana Vaejo—Annual sun-rise and a 
year-long day therein—Shows that the Airyana Vaejo must 
be located near the North Pole and not to the east of Iran— 

“The account too graphic to be imaginary or mythical—Re- 
‘presents the advent of the Glacial epoch in the land—lIt is 
the oldest’ human testimony to the advent of the Ice-age, 
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destroying the Arctic home—Special importance of the Aves- 
tic evidence pointed out—Fully corroborated by scientific evi- 
dence—Migration ffom Airyana Vaejo rendered necessary by 
glaciation—Sixteen lands in the first Fargard therefore repre- 
sent successive stages of migration to Central Asia—Establi- 
shes the historical character of the first Fargard—The legend 
of deluge in the Shatapatha Brahmana—Probably refers to 
the same event as the Avestic legends—Other Vedic passages 
indicating the northern origin of Indian Aryas—Conclusion to 
be drawn from the Vedic and Avestic evidence combined. 

In dealing with the Vedic evidence, both direct and cir- 
cumstantial, we have by way of comparison quoted or referred 
to some Avestic legends or myths in the foregoing chapters. 
But the Avesta contains some important passages directly 
bearing upon the question of the original Aryan home in the 
far north, and migrations therefrom to the regions watered by 
the Oxus, the Jaxartes or the Indus; and it is necessary to 
discuss these passages in a separate chapter, because they not 
only confirm and supplement the conclusions we have previ- 
ously arrived at by the examination of the Vedic evidence, but 
constitute, what may becalled, independent evidence pointing 
out to the Same result. As regards the antiquity of the Aves- 
ta, it is superfluous to adduce any proofs in this place; for it 
is admitted by scholars that the Vedas and the Avesta are but 
two branches of the same parent stream, though the latter may 
not be as well preserved as the former. To use a Vedic 
phrase, the sacred books of the Brahmans and the Parsis are 
the twin books of the Aryan race : and they can, therefore, be 
safely taken to supplement each other whenever it is necessary 
and possible to do so, This character of the two books is well 
exhibited with regard to the subject in hand. We have seen 
that while there are a number of passages in the Vedic litera- 
ture, which speak of long dawns, continuous darkness, or’a 
sacrificial session of ten months, we have no text or legend 
which directly refers to the home in the far north or to the 
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«Cause or causes which forced the ancients Aryans to abandon 
their primeval home and migrate southwards. But fortunately 
for us, the Avesta, though not generally as well preserved as 
the Vedas, contains a passage which supplies the omission in 
a remarkable way ; and we mean to discuss this passage at 
some length in this chapter. The Avestic legends and tradi- 
tions quoted in the foregoing chapters show that a day and a 
night of six months each were known to the ancestors of the 
Iranians, and that the appointed time for the appearance of 
Tishtrya before the worshipper, aftcr his fight with Apaosha, 
varied from one to a hundred nights, thus indicating that a 
long darkness extending over a hundred nights was also 
known to the forefathers of the worshippers of Mazda. The 
stoppage of the flow of waters and of the movement of the sun 
in winter, as described in the I'arvardin Yasht, have also been 
referred to; and it is shown that the custom of keeping a 
dead body in the house for two nights, three nights or a month 
long in winter, until the floods begin io flow, must be ascribed 
to the absence of sunlight during the period when the floods 
as well as light were shut up in the nether world by the de- 
mons of darkness. All these traditions have their counter- 
parts in the Vedic literature. But the Avestic tradition re- 
garding the original home in the far north and its destruction 
by snow and ice stands by itself, though in the light of the 
Vedic evidence discussed in the previous chapters, we can now 
clearly show that it has a historical basis and that it preserves 
for us a distinct reminiscence, howsoever fragmentary, of 
the ancient Aryanhome. This tradition is contained in the 
first two Fargards or chapters of the Vendidad, or the law book 
of the Mazda-yasnians, They have no connection with the 
subsequent chapters of the book and appear to be incorporat- 
ed into it simply as a relic of old historical or traditional 
literature. These two Fargards have not failed to attract 
the attention of Zend scholars ever since the discovery of the 
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Avesta by Anquetil ; and many attempts have been made not 
only to identify the places mentioned therein, but to draw his- 
torical conclusions therefrom. Thus Heeren, Rhode, Lassen,. 
Pictel, Bunsen, Haug and others have recognized in these ac- 
counts of the Vendidad, a half historical, half mythical re- 
miniscence of the primeval home and the countries known to the 
followers of the Avesta, when these Fargards were composed. 
Professor Spiegel at first took the same view as Rhode, but 
has latterly retracted his opinion. On the other hand, Kiepert, 
Breal, Darmesteter and others have shown that no historical 
conclusion can be drawn from the description contained in the 
first two chapters of the Vendidad; and this view seems to 
be now mainly accepted, But it must be borne in mind that 
this view was formulated at 2 time when the Vedic evidence in 
support of the Arctic theory, set forth in the previous chap- 
ters, was entirely unkown, and when the existence of an 
Arctic home in ancient times was not regarded as probable 
even on gedlogical grounds, man being believed to be post- 
Glacial and the Arctic regions always unsuited for human 
habitation. The recent discoveries in Geology and Archeology 
have, however, thrown a flood of new light on the subject ; 
and if the interpretation of the Vedic traditions noticed in 
the previous chapters is correct, it will, I think, be readily 
admitted that a reconsideration of the Avestic tradition from 
the new standpoint is a necessity and that we should not 
be deterred from undertaking the task by the recent verdict 
of Zend scholars against the views of Bunsen and Haug re- 
garding the historical character of the first two Fargards of 
the Vendidad. 


The first Fargard of the Vendidad is devoted to the enu- 
meration of sixteen lands created by Ahura Mazda, the Su- 
preme God of the Iranians, As sOon as each land was created 
Angara h,ainyu, the-evil spirit of the Avesta, created different 
evils and plagues to invade the land and made it unfit for human 
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habitation. There were thus sixteen creations of Ahura 
Mazda, and sixteen counter-creations of Angra Mainyu; and 
the first Fargard of the Vendidad contains a description of all 
these creations, and counter-creations, stating in detail how 
each good land was created by Ahura Mazda and how Angra 
Mainyu rendered it unfit for human residence by creating 
some evil or plague therein. The Fargard is too long to be 
quoted here in full; and I, therefore, borrow Muir’s abstract 
of the same prepared from the versions of Spiegel and Haug, 
inserting in some places Darmesteter’s renderings with the 
aid of his translation of the Vendidad in the Sacred Books 
of the East Series. The paragraphs are marked first accord- 
ing to Darmesteter, and then according to Spiegel by figures 
within brackets, 


I, 2, (1-4): —“ Ahura Mazdd spake to the holy Zarathus- 
tra: ‘I formed into an agreeable region that which before 
was nowhere habitable. Had I not done this, all living things 
would have poured forth after Airyana Vaéjo.’” 


3, 4, (5-9):—“I, Ahura Mazda, created as the first 
best region, Airyana Vaéjo, of the good creation, (or, accord- 
ing to Darmesteter, by the good river Daitya), Then Angra 
Mainyu, the destroyer, formed in opposition to it, a great ser- 
pent and winter [or snow], the creation of the Daévas. There 
are there ten months of winter, and two of summer.” 

5, (13, 14):—“I, Ahura Mazda, created as the second 
best region, Gai (plains), in which Sughdha is situated. 
Thereupon in opposition to it, Angra Mainyu, the death-deal- 
ing, created a wasp which is death to cattle and fields.” 

6, (17, 18):—"“I, etc,, created as the third best region, 
Méuru, the mighty, the holy.” 

(Here, and in most of the following cases the counter- 
.creations of Angra Mainyu are omitted.] 


7, (21, 22):—" I, etc., created as the fourth best region, 
-the fortunate,Bakhdhi, with the lofty banner.” ; 
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8, (25, 26):—“I, etc., created as the fifth best region, 
Nisaya, [situated between Mouru and Bakhdhi.].” 

9. (29, 30):—“ I, étc., created as the sixth best region,. 
Hardyu, abounding in the houses [or water].” 

Io, (33-36 ):—"*I, etc., created as the seventh best region, 
Vaékereta where Dujak is situated (or, according to Darmes- 
teter, of evil shadows). In opposition to it, Angra Mainyu,. 
the destroy er, created the Pairika Khnathaiti, wre clung to 
Keresaspa.’’ 

11, (37, 38):—“I, etc., created as the eighth best region, 
Urva, full of pastures,”’ 

12, (41, 42):—“ I, etc., created as the ninth best region, 
Khnenta (a river) in Vehrkana.” 

13, (45, 46):—“I, etec., created as the tenth best region, 
the fortunate Harahvaiti.” 

14, (49, 50):—“ I, etc., created as the eleventh best region, 
Haétumant, the rich and shining.” 

16, (59, 60) :—*“‘ I, etc., created as the twelfth best region, 
Ragha, with three fortresses [or races].” 

17, (63, 64):—“I, etc., created as the thirteenth best region, 
Chakhra, the strong.” 

18, (67, 68) :—“ I, etc., created as the fourteenth, best region, 
Varena, with four corners; to which was born Thraétaona, 
who slew Azi Dahaka.” 

1g, (72, 73):—I, etc., created as the fifteenth best country, 
Hapta Hendu [from the eastern to the western Hendu]. In 
opposition, Angra Mainyu created untimely evils, and perni- 
cious heat [or fever].”’ 

20, (76, 77):—“I, etc., created as the sixteenth and best, 
the people who live without a head on the floods of Rangha. 
(or according to Haug ‘on the seashore’),”’ 


21, (81):—‘ There are besides, other countries, fortunate, 
renowned, lofty, prosperous and splendid.” 


Spiegel, Haug and other scholars have tried to identify 
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the sixteen lands mentioned in this description, and the follow- 
ing iabular statement sums up the results of the investigations 
of these scholars in this direction. Thé letters S, H, and 
D, stand far Spiegel, Haug and Darmesteter. 


Old Augre 
Zent Name. Porai Creek. Modern, Mainyu’s 
ersian., : . 
evils therein, 
1 |Airyana VaéjojIran Véjo ove | a0 Severe winter 
and snow. 
2 |Sughdha « | Suguda |Sogdiana| Samarkand | Cattlo wasp 
and fly. 
3 |Mouru Margu |Margiana Morv Sinful lust. 
4 |Dakhdhi Bakhtri | Bactria Balkh Devouring ants 
or beasts. 
5 |Nisaya nee Niswa oe Unboliet. 
6 |Haréyu (Sans. | Haraiva | Areia Herat, (the Mosquito, 
Sharay) basin of Wari} Poverty. 
river) 


Cabul (8S) Pairikas, 
Sereston (H) (Paris). 
| Cabul (1) [Evil defilement 
| Land around Pride, or 
Ispahan (D) Tyranny, 
Gurjan (S) { Unnatural sin, 


7 | Vaékereta 


g (Urva 


9 |Khnents, in {| Varkana | Hyrcania 


V ehrkana Kandahar (H) 

10 |Harahvaiti Harauvati|Arakhosia Harit Burial of the 
(Sans. Saras- dead, 
vati) 

11 |[Haétumant on Etuman- Helmond Wizards, 
(Sans. Setu- dros Locusts. 
mat) | 

12 [Ragha Raga Ragai Rai | Unoelief, 

| Hoereticism. 

13 |Chakhra (Sans, ove ase A Town in roination of 
Chukra) Khorasan (?) | the dead. 

14 |Varena (Sans. oe “+ Ghilan (FH) ? Despotic 
Varunn) foreign rule, 

15 |Hapta encu |Hindavas| Indo Panjaub Excessive heat, 
(Sans. Sevta- 

Sindhu, 

16 | Rangha (Sans, wee su Caspian Sea | . Winter, 

Rasa) ° * (H). Arvastan-| earthquake, 
i-Ram or 
Mesopotamia 


ee a ee > 
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The old Persian and Greek names in the above table are 
taken from the inscriptions of the Achzmenian kings and the 
works of Greek writers after the overthrow of the Acheme- 
nian dynasty by Alexander the Great. They show that at least 
10 out of 16 lands can be still indentified with certainty ; and if 
so, we can safely say that the account in the first Fargard is 
real and not mythical. But with regard to the land mention- 
ed first in the list, there has been a difference of opinion 
amongst Zend scholars. The Airyana Vaéjo is the first creat- 
ed happy land, and the name signifies that it was the birth- 
land (Vaéjo = sced, Sans. bija) of the Aryans (Iranians), or 
the Paradise of the Iranian race. Was this a mythical region 
or a real country representing the original home of the Aryans, 
and if it was areal country whére was it situated? This is 
the first question which we have to answer from the evidence 
contained in the first two Fargards of the Vendidad; and se- 
condly, we have to decide whether the sixteen lands mentioned 
above were the successive countries occupied by the ancestors 
of the Iranian race in their migrations from the original home 
in the north. The Fargard says nothing about migration. It 
simply mentions that so many lands were created by Ahura 
Mazda and that in opposition thereto Angra Mainyu, the evil 
Spirit of the Avesta, created so many different evils and 
plagues which rendered the lands untit for human residence. 
Jt is inferred from this that the Fargard does not contain an ac- 
count of successive migrations, but merely gives us a descrip- 
tion of the countries known to the ancestors of the Iranians at 
the time when the Fargards were composed. In other words, 
the chapter is geographical and not historical, containing no- 
thing but a specification of the countries known to the Ira- 
nians at a particular time; and it is argued that it would be 
converting geography into history to take the different coun- 
tries to represent the successive stages of migrations from the 
primeval home, when not a word about migration 1s found in 
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the original text. Professor Darmesteter further observes 
that as the enumeration of the sixteen lands begins with 


Airyana Vatjo by the river Vanguhi Daitya and ends with 
Rangha, which corresponds with the Vedic Rasa, a mythical 
river that divides the gods from the fiends, and that as the 
Vanguhi and the Rangha were originally the celestial rivers 
that came down frem heaven (like the two heavenly Ganges) 
to surround the earth, the one in the east and the other in 
the west, (Bundahish, XX), the Airyana Vaéjo and the Rangha 
must be taken to denote the eastern and the western bounda- 
ries of the countries known to the ancient Iranians at the time 
when the Fargard was composed. Spiegel also takes the same 
view, and places Airyana Vaéjo “in the farthest east of the 
Iranian plateau, in the regidén where the Oxus and Jaxartes 
take their rise ; and Darmesteter seems to quote with approval 
the identification of the Rangha or the sixteenth Jand, in 
the commentary on the Vedidad, with Arvastén-1-Rim or 
Roman Mesopotamia. The whole Fargard is thus taken to be 
a geographical description of the ancient Iran, and Professor 
Darmesteter at the end of his introduction to the Fargard ob- 
‘serves “ It follows hence no historical conclusion can be drawn 
from this description : it was necessary that it should begin 
with the Vanguhi and end with the Rangha. To look to it for 
an account of geographical migrations is converting cosmology 
into history." Bunsen and Haug, on the other hand, maintain 
that the Airyana Vaéjo represents the original home of the 
Iranians in thefar north, and the countries mentioned in the 
Fargard must, therefore, be taken to represent the lands 
through which the Aryans passed after leaving their ancient 
home. The first question which we have, therefore, to decide 
is whether the Airyana Vaéjo was merely the easternmost 
‘boundary of the ancient Iran, or whether it was the primeval 
abode of the Iranians in the far north, In the former case we 
may take en to be merely a chapter On ancient 
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geography ; while if it is found impossible to locate the Airyana 
Vaéjo except in the farnorth, the countries from Samarkand 
and Sughdha to Hapta Headu or the Panjaub mentioned in the 
Fargard would naturally represent the route taken by the 
ancient Iranians in their migrations from the ancient home. 
Everything thus depends upon the view that we take of the 
situation of the Airyana Vaéjo; and we shall, therefore, first 
sce if there is anything in the Avestic description of the land 
which will enable us to determine its position with certainty. 


It may be observed atthe outset that the river Vanguhi 
is not mentioned in the. Fargard along with the Airyana Vaéjo, 
The original verse speaks only of the ‘“ good déitya of Airyana 
Vaéjo,” but itis doubtful if “daitya” denotes a river in this 
place. The Zend phrase Airyanem Varjé vanghuydo ddityays, 
which Darmesteter translates as “the Airyana Vaéjo, by the 
good (vanghuhi) river Daitya,” is understood by Spiegel to mcan 
“the Airyana Vaéjo of the good creation,” while Haug takes it 
as equivilent to “the Airyana Vaéjo of good capability.” It is, 
therefore, doubtful if the Daitya river is mentioned along with 
the Airyana Vaéjo in this passage.* But even supposing that 
Darmesteter’s rendering is correct, he gives us no authority 
for identifying Daitya with Vanguhi. The Bundahish (XX, 
7 and 13) mentions Véh (Vanguhi) and Daitik (Daitya) as 
two distinct rivers, though both seem to be located in the 
Airan-vé} (Airyana Vaéjo) We cannot again lose sight of 
the fact that it is not the Vanguhi (Véh) alone that flows 
through the Airyana Vaéjo, but that the Rangha (Arag) has. 
the same source and flows through the same land, wz., the 
Airyana Vaéjo. Thus in the very beginning of Chapter XX 
of the Bundahish, we read that the Arag and the Véh 


ores es ee 


1. See Dr. West’s note on Bundahish XX, 13. The original pass- 
ace mentions the Daitik river coming out from Airan véj; but Dr, West 
cbaerves that this may not be a river though the phrase (in the Avesta) 
has, no doubt, led to locating the river Daitik in Airan-vé_ 
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are the chief of the eighteen rivers, and that they “ flow 
forth from the north, part from Albarz and part from the 
Albarz of Auhar-mazd; one towards the west, that is the 
Arag ; and one towards the east, that is the Véh river.” The 
Bundahish (VII, 15) further informs us that the Véh river 
flows out from the same source asthe Arag river, and Dr. 
West ina footnote observes that both these rivers flow out 
from “ the north side of the Arédvivsir (Ardvi Sara Andahita) 
fountain of the sea, which is said to be on the lofty Hagar 
(Hukairya), a portion of Albarz.””. Even according to Bunda- 
hish, the Vanguhi is, therefore, the eastern and the Rangha the 
western river, in the northern part of Albirz; or,in other 
words, they represent two rivers in a country, situated in the 
north, one flowing towards the” east, and one to the west, in: 
that region, It would, therefore, be, to say the least, unsafe to 
infer from this that the Airyana Vacjo represents the eastern- 
most country, because the name Véh or Vanguhi was in later 
times attached to the easternmost river in Iran. For by 
parity of reasoning, we can as well place the Airyana Vaéjo in 
the far west, in as muchas the name Arag or Rangha was given, 
as stated by Darmesteter himself, in later times to the western- 
most river. 


It is again a question why Rangha should be _ identified 
with the Caspian Sea, or some western riverin Iran. The 
Fargard does not say anything about the situation of Rangha. 
It simply states that the fifteenth land created by Ahura 
Mazda was Harta Hendu and the sixteenth was on the floods 
of Rangha. Now if Hapta Hendu, is identified with Sapta 
Sindhu, or the Panjaub, why take a big and a sudden jump 
from the Panjaub to the Caspian Sea, to find out the 
Rangha river. Ranghais Sanskrit Ras4, and in the Rig-Veda 
(X, 75,6) a terrestrial river, by name Rasa, is mentioned 
along with the Kubha, the Krumu and the Gomati, which are- 
all known to‘bexhe affluents of the Indus, Is it not, therefore,. 
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more likely that Rangha may be the Vedic Ras4, a tri. 
butary ofthe Indus? Ifthe context is any guide tothe deter- 
mination of the sense‘ of ambiguous words, the mention of 
Hapta Hendu, as the fifteenth land, shows that Rasa the six- 
teenth must be sought for somewhere near it, and the point 
is pretty well settled when we find Rasa actually mentioned 
in the Rig-Veda along with some other tributaries of the 
Indus. The identification of Rangha with the western- 
most river is, therefore, at best doubtful, and the same may 
be said of Vanguhi, which by-the-by is not mentioned 
in the Fargard at all. But Darmesteter’'s reasoning does 
not stop here. On the strength of this doubtful identifica- 
tion he would have us believe that the ancient land of 
the Airyana Vaéjo was situated in the same region where the 
river named Vanguhi, or Véh, in Jater times was said to flow. 
But the rcasoning is obviously erroneous, The names of the 
two rivers Vanguhi and Rangha in the primeval home may 
have been subsequently transferred to the real rivers in the 
new settlement; but we cannot infer therefrom that the 
country through which these sew rivers flowed was the 
original site of the Airyana Vaéjo. It is a well-known fact that 
persons migrating from their motherland to new countries 
often name the places they come across after the names of 
places familiar to them in their motherland. But on that 
account no one has ventured to place England in America or 
Australia; and it is strange how such a mistake should have 
been committed by Zend scholars in the present case. For 
even if a province or country in Central Asia had been named 
Airyana Vaéjo, we could not have located the original home 
in that Province; just as the abode of Varuha cannot be 
placed in the land named Varena, which is the Zend equiva. 
Jent of Varuna. The whole of Darmesteter’s reasoning must, 
therefore, be rejected as unsound and illogical, and but for 
the preconceived notion that the original home of the Iranians 
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cannot be placed in the far north, I think no scholar would 
have cared to put forward such guesses, There are express 
passages in the Avesta, which describe in unmistakable terms 
the climatic characteristics of the Airyana Vaéjo, and so far 
as I am aware, no valid reason has yet been assigned why we 
should treat this description as mythical and have recourse to 
guess-work for determining the position of the primeval home. 
Thus at the beginning of the first fargard, we are told that 
the Airyana, Vatjo was the first good and happy creation of 
Ahura Mazda, but Angra Mainyu converted it into a land of 
ten months winter and two months summer, evidently meaning 
that at the time when the Fargard was composed it was an ice- 
bound land. The winter of ten months’ duration, therefore, na- 
turally points to a position in the far north, at a great distance 
beyond the Jaxartes; and if’ would be unreasonable to ignore 
this description which is characteristic only of the Arctic re- 
gions, and, relying on doubtful guesses, hold that the Airyana 
Vaéjo was the easternmost boundary of the ancient Iran. As 
the passage, where the ten months’ winter is described as the 
present principal climatic characteristic of the Airyana Vaégjo, 
is very important for our purpose, I give below the transla- 
tions of the same by Darmesteter, Spiegel and Haug : — 


VENDIDAD, FARGARD I. 


Darmesteter. Spiegel, Haug and Bunsen. 


3. The first of the 5. Thefirst and best 3, As the first bost of 
goud lancs and coun- of regions and places regions and countries I, 
tries, which J, Ahura have I created, J who who am Ahura Mazda,. 
Mazca, created, was the am Alura Mazda ; creatod Airyana Vaéjo 
Airyana Vaéjo, bythe 6, The Airyana Vac. of geod — capability ; 
good river Daitya, jo of the geod creation, thereupon in opposition, 

Thereupon came An- 7. Then Angra Mai- to him Angra Mainyus, 
gra Mainyu, who is all nyus, who is full of the death-cealing, cre- 
death, and he counter- death, created an oppce- ated a mighty serpent 
created by his witch. sition to the same ; and snow, the work of 
oraft the -serpentin & A groat Scrpent the Daévas, 
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sufficiently advanced to establish the existence of a mild cls 
mate round about fhe North pole in ancient times, It was-. 
probably this difficulty which stared Zend scholars in the 
face when they declined to place the Airyana Vaéjo in the far 
north, in spite of the plain description clearly indicating its 
northernmost position. Happily the recent discoveries in 
Geology and Archeology have not only removed this difh- 
culty by establishing, on scientific grounds, the existence of a 
warm and genial climate near the North Pole in inter-glacial 
times, but have proved that the Polar regions were invaded, 
at least twice, by glaciation which destroyed their genial cli- 
mate. Thus it is now a Settled scientific fact that the Arctic 
regions were once characterised by warm and short winters 
and genial and long summers, a sort of perpetual spring, and 
that this condition of things was totally upset or reversed 
by the advent of the Glacial period which made winters long 
and severe and summers short and cold. The description of 
the climatic changes introduced by Angra Mainyu into the 
Airyana Vaéjo is, therefore, just what a modern geologist 
would ascribe to the Glacial cpoch ; and when the description 
is so remarkably and unexpectedly corroborated by the latest 
scientific researches, I fail to see on what ground we can 
lightly set it aside as mythical or imaginary. If some Zend 
scholars have done so in the past, it was because geological 
knowledge was not then sufficiently advanced to establish the 
probability of the description contained in the Avesta. But 
with new materials before us which go to confirm the Avestic 
description of the Airyana Vaéjo in every detail, we shall be 
acting unwisely if we decline to revise the conclusions of Zend 
scholars arrived at some years ago on insufficient materials, 
When we look at the question from this point of view, we 
have to place the site of the Airyana Vaéjo in the Arctic re- 
gions, where alone we can have a winter of ten months at the 
present day. ‘We can escape from such a conclusion only by 
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‘denying the possibility that the passage in question contains 
any traditional account of the ancient home of the Iranians; 
and this course seems to have been adopted by some Zend 
scholars of the day. But with the Vedic evidence, set forth and 
discussed in the previous chapters, before us, we need not have 
any of those apprehensions which have hitherto led many Zend 
scholars to err on the side of caution and mod eration. We have 
seen that there are strong grounds for holding that the ancient 


Indo-European year was a year of ten months followed by a long 
night of two months; in other words, it was a year of ten sum- 
mer months and two winter months, that is, exactly of the same 


kind as the one which prevailed in the Airyana Vaéjo before the 
happy land was invaded by the evil spirit. The word for 
summer in Zend ts hamea, the same as Sanskrit samd, which means 
““a year” in the Rig-Veda, The pcriodfof ten summer months 
mentioned in the Avesta would, thercfore, mean a year of ten 
months’ sunshine, or of ten mdnusd yurd, followed by a long 
wintry night of two months as described in the previous chapters. 


It may be urged that the Vendidad does not say that the two 
winter months were all dark, and we have, therefore, no 
authority for converting two winter months into two months of 
continuous darkness. <A little reflection will, however, show 
that the objection is utterly untenable. In order to have a winter 
of ten months at the present day, we must place the Airyana 
Vaéjo in the Arctic regions ; and once we do so, a long night of 
one, two or three months follows 4s a matter of course, This 
long night will now fall in the middle of the winter of ten 
months ; but before the last Glacial epoch, or the invasion of 
Angra Mainyu, when there was a summer of ten months in the 
Arctic regions, the duration of the long night and that of the 
winter of two months must have been co-extensive. That is an 
important difference in the description of the paradise of the 
Asyans, as it is at present and as it was before the last Glacial 
oO «a 
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epoch. The long night characterised these regions before the 


Glacial period as it does at present. But when the winters were 
short they corresponded with, and were confined only to, the 
long night; while at the present day, since the wintcr in the 
Arctic regions lasts for ten months, the long night falls in the 
middle ‘of such winter. The description of the Airyana Vaéjo in 
the Vendidad, thercfore, naturally leads us to infer that ten 
months sunshine or summer followed by two months dark winter 
represented the climatic conditions of the place before the inva- 
sion of Angra Mainyu, who converted summer into winter and 
viee versa, by introducing ice and snow into the land. We have 
already referred to the maximum period of a hundred nights 
during which Tishtrya fought with Apaosha, and to the custom 
of keeping the dead bodies in the house for two nights, three nights 
or a month long in winter, until waters and light, which stood 
still in winter, again began to flow or come up, showing that the 
period was one of continuous darkness. These passages taken in 
conjunction with the aforesaid description of the Airyana Vatjo 
clearly establish the fact that the paradise of the Iranians was 
situated in the extreme north or almost near the North Pole, and 
that it was characterised by long delightful summers, and short 
and warm but dark winters, until 1t was rendered unfit for human 
habitation by the invasion of Angra Mainyu, or the advent of the 
Glacial epoch, which brought in severe winter and snow causing 
the lind to be covered with an icecap several hundreds of fect in 
thickness. 


There is one more point which deserves to be noticed in 
this connection. We have seen that to the description of the 
Airyana Vaéjo quoted above, the old Zend commentators have 
added what is believed to be an inconsistent statement, viz., that 
«‘ There are seven months of summer and five of winter therein. ” 
Dr, Haug thinks that the paragraph “The latter are cold as 
to water etc.” is also a later addition, and must, therefore, 
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be taken with the “five months of winter.” But both Spiegel 
and Darmesteter, as well as the commentator, are of opinion 
that the phrases “And these are cold as to the water etc.” froma 
part of the original text, and must, therefore, be taken to refer to 
the two summcr months; and this view seems to be more 
reasonable, for a later insertion, if any, is more likely to bea 
short one than otherwise. The only addition to the orivinal text 
thus seems to he the statement “It is known that there are 
seven months of summer and five of winter ;"’ and this must be 
taken as referring to the climatic conditions which obtained in 
the Airyana Vaéjo before the invasion of Angra Mainyu, for the 
latter reduced the duration of summer Only to two monthis, 
which again were cold to the water, the earth and the tr-es. 
It has becn shown above that as the Airyana Vaéjo was origin- 
ally a happy land, we must suppose that the first climatic 
conditions therein were exactly the reverse of those which were 
introduced into it by Angra Mainyu; or, in other words, a sum- 
mer of ten months and a winter of two months must be said to 
have originally prevailed in this happy land. But the Zend 
commentators have stated that there were seven months of 
summer and five of winter therein ; and this tradition appears to 
have been equally old, for we read in the Bundahish (AAV, 10-14) 
that “on the day Afiharmazd (first day) of Avan the winter 
acquires strength and enters into the world,---and on the auspi- 
cious day Ataré of the month Din (the ninth day of the tenth 
month) the winter arrives, with much cold, at Airdn-véj, and 
until the end, in the auspicious month Spendarmad, winter 
advances through the whole world; on this account they kindle 
a fire everywhere on the day Atard of the month Dia, and it 
forms an indication that the winter has come. ” Here the five 
months of winter in the Airyana Vaéjo are exjressly mention- 
ed to be Avan, Ataro, Din, Vohiman and Spendarmad ; and 
we are told that Rapitvin Gab is not celebrated during this 
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period as Rapitvin goes under-ground during winter and comes 
up from below the ground in summer. The seven months of 
summer are similarly described in the same book as extending 
“from the auspicious day Afiharmazd (first) of the month Farvar- 
din to the auspicious day Aniran (last) of the month Mitré,” 
(XXAV,7). It seems from this account that the tradition of 
seven months summer and five months wintcr in the Airyana 
Vatjo was an old tradition, and the Bundahish, in recording tt, 
gives us the climatic conditions in the ancient home and _ not, as 
supposed by some, those which the writer saw in his own day. 
lor in the twentieth paragraph of the same chapter twelve 
months and four seasons are enumerated, and the scason of winter 
is there said to comprise onlv the last three months of the year, 
wiz., Din, Vohfiman and Spendarmad. I have shown elsewhere 
that the order of months in the ancient Iranian calendar was 
different from the one given in the Bundahish. But whatever the 
order may be, the fact of the prevalence of seven months sum- 
mer and five months winter in the Airyana Vaéjo seems to have 
been traditionally preserved in these passages ; and the old Zend 
commentators on the Vendidad appear to have incorporated it 
into the original text, by way of, what may be called, a marginal 
note, in their anxiety to prescrve an old tradition. We have 
thus two different statements regarding the climatic con- 
ditions of the Airyana Vaéjo before it was invaded by 
Angra Mainyu: one, that there were ten months of summer 
and two of winter, the reverse of the conditions introduced 
by Angra Mainyu; and the other, traditionally preserved 
by the commentators, t:z, that there were seven summer 
months and five winter months therein. It is supposed that 
the two statements are contradictory ; and contradictory they 


undoubtedly are so long as we do not possess the true key to 
their interpretation, They are inconsistent, if we make the 


Airyana Vaéjo the easternmost boundary of the ancient Iran; 
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but ifthe paradise is placed in the circumpolar regions in the 
far north the inconsistency at once disappears, for then we 
can have seven months summer and ten months summer at 
the same time in the different parts of the original home of 
the Iranians, Wehave seen inthe discussionof the Vedic 
evidence thai the legend of Aditi indicates seven montlis sum- 
mer or sun-shine, and the legend of the Dashagvas a sacrif- 
cial session, ora period of sun-shine, of ten months, It has 
also been pointed out that between the North Pole and the 
Arctic circle the sun is above the horizon for any period longer 
than seven and less than twelve months according to the 
latitude of the place. There is, therefore, nothing strange, ex- 
traordinary or inconsistent, if we get two statements in the 
Avesta regarding the duration of summer ‘in the primeval 
home ; and we necd not assume that the commentators have 
added the statement of seven months summer simply because 
the description of two months summer and ten months winter 
did not apperr to them suitable to the first land of blessing. 
It is not possible that they could have misunderstood the ori- 
ginal text in such away as to suppose that the climatic con- 
ditions introduced by Angra Mainyu were the conditions 
which obtained originally in the Airyana Vacjo. We must, 
therefore, reject the explanation which tries to account for 
this later insertion on the ground that it was made by per- 
sons who regarded the description in the original as unsuited 
to the first created happy land. If the original text is pro- 
perly read and .interpreted, it gives us a summer of ten 
months in the Airyana Vaéjo before Angra Mainyu's invasion, 
and the statement regarding the summer of seven months re- 
fers to the same place and time. We have the same thing in 
the Rig-Veda where the sun is once represented as having 
seven rayS and once as having ten rays, meaning seven 
months and ten months of sun-shine, both of which are pos- 
sible only in the Arctic regions, The two Avestic traditions 
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stated above must, therefore, be taken to represent the Arctic 
climatic conditions prevailing in the ancient home in the far 
north; and the correctness of the explanation is proved by 
the discussion in the foregoing chapters. With regard to the 
custom of kindling a fire on the ninth day of Din or the tenth 
month, noticcd in the Bundahish, it seems to me that instead 
of taking it to be an indication that winter “has come,” it is 
bettcr to trace its origin to the commencement of winter at 
that time in some part of the original home; for if a fire is to 
be kindled there is greater propriety in kindling it to com- 
memorate the commencement of winter rather than the expiry 
of two out of five winter months. If the custom is so inter- 
preted, it will imply that a year of ninc months and ten days 
was once prevalent in some pari of the Aryan home, a conclu- 
sion well in keeping with the ancient Roman ycar of ten 
months, But apart from this suggestion, there is a striking 
coincidence between the Vedic and the Avestic tradition in this 
respect. According to the Bundahish (AAV, 20), the year is 
divided into four seasons of three months each, Farvardin, 
Ardavahisht and Horvadad constituting the season of the 
spring; Tir, Amerddad and ShatvairoO the summer; Mitrd, 
Avan and Ataré the autumn ; and Din, Vohiman and Spen- 
darmad, the winter. The forticth day of Sharad or autumn 
would, therefore, represent the tenth day (Aban) of Avan; 
and the Vedic statement discussed in the ninth chapter, that 
Indra's fight with Shambara commenced ‘on the fortieth 
day of Sharad” agrees well (only with a difference of ten 
days) with the statement in the Bundahish that the winter in 
the Airyana Vaéjo commenced with the month of Avan the 
second month in autumn. We have thus a very close resem- 
blance between the Vedic and the .\vestic tradition about the 
end of summer in the original Arctic home ; and the corres- 
ponding Roman and Greek traditions have been previously 
noticed. In.short, a year of seven ur ten months sun-shine 
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can be traced back to the Indo-European period; and since its 
double character can be explained only by placing the ori- 
ginal home in the circumpolar regions,*we are inevitably led 
to the conclusion that the Airyana Vaéjo must also be placed 
m1 the same region. The Avestic account is by itself plain 
and intelligible, and the apparent inconsistencies would have 
been explained in a natural way long ago, if Zend scholars 
had not created unnecessary difficulties by transferring the 
site of this Paradise to the east of the ancient Iran. Under 
these circumstances it is needless to say which of the two thco- 
ries regarding the position of the Airyana Vaéjo is correct ; 
for no one would accept a hypothesis which only enhances the 
confusion, in preference to one which explains everything in a 
natural and satisfactory manner, 


We have so far discussed the passage in the first Fargard 
which describes the climate of the Airyana Va¢éjo. The 
passage, cven when taken by itself, is quite intelligible on 
the Arctic theory; but in ascertaining the original climate 
of the Airyana Vaéjo we supposed that it was the reverse 
of the one introduced by the invasion of Angra Mainyu. 
The second Fargard of the Vendidad, which is similar in 
character to the first, contains, however, a passage, which 
does away with the necessity of such assumption, by giving 
us 2 graphic description of the actual advent of ice and 
snow which ruined the ancicnt Iranian Paradisc. This Far- 
gard is really a supplement to the first and contains a more 
detailed account of the Airyana Vaéjo and a description of the 
paradisiacal life enjoyed there before Angra Mainyu afflicted 
it with the plaguc of winter and snow. This is evident from 
the fact that the coming of the severe winter is foretold in 
this largard and Yima is warned to prepare against it; 
while in the first Fargard the happy land is described as ac- 
tually ruined by Angra Mainyu’s invasion. Darmesteter 
divides this Fargard into two parts, the first comprising the 
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first twenty (or according to Spiegel forty-one) paragraphs,. 
and the second the remaining portion of the Fargard. In the 


first part Ahura Mazda is said to have asked king Yima the 
ruler of the Airyana Vaé¢jo, who is called Sruto Airyéné 
ratjah’, ‘famous in Airyana Vaéjo’, to receive the law from 
Mazda: but Yima refused to become the bearer of the law 
and he was, therefore, directed by Ahura Mazda to keep his 
people happy and make them increase. Yima is accordingly 
represented as making his men thrive and increase by keeping 
away death and disease from them, and by thrice enlarging 
the boundaries of the country which had become too narrow 
for its inhabitants. Whether this fact represents a gradual 
expansion of the oldest Aryan settlements in the Arctic home 
We need not stop to inquire. The second part of the I‘argard 
opens with a meeting of the celestial gods called by Ahura 
Mazda, and “the fair Yima, the good shepherd of high re- 
nown in the Airyana Vatjo,” is said to have attended this 
meeting with all his excellent mortals. It was at this mect- 
ing that Yima was distinctly warned by Ahura Mazda that 
fatal winters were going to fall on the happy land and de- 
stroy everything therein. To provide against this calamity the 
Holy One advised Yima to make a Varaor enclosure, and 
remove there the sceds of every kind of animals and plants for 
preservation, Yima made the Vara accordingly, and the Far- 
gard informs us that in this Vara the sun, the moon and the 
stars “rose but unce a year,” and that “a year svemed only as a day" 
to the inhabitants thereof. The Fargard then closes with the 
description of the happy life led by the inhabitants of this Vara 
of which Zarathushtra and his son Urvatadnara arc said to be 
the masters or overseers. 


Yima’s Vara here described is something like Noah’s 
ark. But there is this difference between the two that while 
the Biblical deluge is of water and rain, the Avestic deluge 
is of snow arid ice; and the latter not only does .not conflict 
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with geological evidence but is, on the contrary, fully 
and unexpectedly confirmed by it. Secondly, the description 
that “a year seemed only as a day” to the inhabitants of 
this Vara, and that the sun and stars “rose only once a year 
therein,” serves, in an unmistakable manner, to fix the geo- 
graphical position of this Vara inthe region round about 
the North Pole; for nowhere on the surface of the earth 
can we have a year-long day-and-night except at the Pole. 
Once the position of Yima’s Vara is thus fixed the posi- 
tion of the Airyana Vaéjo is at once determined ; for Yima’s 
Vara, as stated in the Mainyé-i-khard, must obviously be 
located in the Airyana Vaéjo. Here is, therefore, another 
argument for locating the Airyana Va¢jo in the extreme north 
and not to the west of the ancient Iran, as Spiegel, Darme- 
steter and others have donc. For whether Yima’s Vara 
be rcal or mythical, we cannot supposc that the knowledge of 
a year-long day and of the sinyle rising of the sun during the 
whole year was acquired simply by a stretch of imagination, 
and that it isa mere accident that it tallies so well with the 
description of the Polar day and night. The authors of the 
Fargard may not have themselves witnessed these phenomena, 
but there can be no doubt that they knew these facts by 
tradition; and if so, we must suppose that their remote 
ancestors must have acquired this knowledge by personal 
experience in their home near the North Pole. Those that 
locate the Airyana Vaéjo in the extreme east of the Ira- 
nian highland try to account for ten months winter therein 
by assuming that a tradition of a decrease in the earth’s 
temperature was still in the mind of the author of this 
Fargard, or that the altitude of the table-land, where the 
Oxus and the Jaxartes take their rise, was far higher in 
ancient times than at present, thereby producing a cold 
climate. Both these explanations are however artiticial and 
unsatisfactosy. It is true that a high altitude produces a 
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cold climate ; but in the present instance the climate of the 


Airyana Vaéjo was mijld and genial before the invasion of 
Angra Mainyu, and we must, therefore, suppose that the Iranian 


table-land was not elevated at first, until Angra Mainyu upheaved 
it and produced a cold climate. But the present altitude of the 
plateau is not so great as to produce a winter of ten months, 
and this requires us again to assume the submergence of this 
land after the invasion of Angra Mainyu. Unfortunately there is 
no geological evidence forth-coming to support the uphcaval and 
submergence of this land in the order mentioned above. But 
even if such evidence were forthcoming, the explanation would 
still fail to account why the inhabitants of Yima’s Vara in the 
Airyana Va¢jo regarded a year as'a single day, a description, 
which is true only at the North Pole. All attempts to locatc 
the primitive Airyana Vaéjo in a region other than the 
circumpolar country must, therefore, be abandoned. The names 
of mythical rivers and countries may have been transferred in 
later times to real terrestrial rivers and provinces; but if we were 
to settle the position of the primitive rivers or countries by a 
reference to these new names, we can as well locate the Airyana 
Vaéjo between the Himalaya and the Vindhya mountains in 
India, for in later Sanskrit literature the land lying between these 
two mountains is called the Aryavarta or the abode of the Aryans, 
The mistake committed by Darmesteter and Spiegel is of the 
same kind. Instead of determining the position of the Airyana 
Vagjo from the fact that a winter of ten months is said to have 
been introduced therein by Angra Mainyu, and that a year seemed 
only as a day to the inhabitants thereof, they have tried to guess 
it from the uncertain data furnished by the names of rivers in Iran, 
though they were aware of the fact that these names were origi- 
nally the names of mythical rivers and were attached to the 
real rivers in iran only in later times, when a branch of the 
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Aryan race went over to and settled in that country. Naturally 
enough this introduced greater confusion into the -acecount of 
the Airyana Vaéjo instead of elucidating it, and scholars tried to 
get out of it by supposing that the whole account is either 
mythical, or is, at best, a confused reminiscence of the ancient 
Iranian home. The recent scientific discoveries have, however, 
proved the correctness of the Avestic traditions, and in the 
light thrown upon the subject by the new materials there is no 
course left but" to reject the erroneous speculations of those 
Zend scholars that make the Airyana Va¢jo the eastern boundary 
of ancient Iran. 


But the most important part of the second Fargard is the 
warning conveyed by Ahura Mazda to Yima that fatal winters 
were going to fall on the land ruled over by the latter, and the 
description of glaciation by which the happy land was to be 
ruined. The warning is in the form of a prophecy, but any 
one who reads the two Fargards carefully can sce that the 
passage really gives us a description of the Glacial epoch 
witnessed by the ancestors of the Iranians. We vive below 
the translation of the passage both by Darmesteter and 
Spicgel. 


VENDIDAD, FarGcarp II. 


Darimesteter. Spreyel, 


22. And Ahura Mazda spake 46. Then spake Ahura Mazda 
mto Yima saying, “O fair to Yima: “ Yima the fair, the 
Yima, son of Vivanghat! son of Vivanhao, 

U ponthe material world the 47. Upon the corporeal world 
fatal winters are going to fall, will the evil of winter come: 
that shall bring the fierce, foul 48. Wherefore a vchement, 
frost ; upon the material world destroying frost will arise. 
the fatal winters are going to 4g. Upon the corporeal world 
fa]l, that shall make snow- will the cvil of winter come: 
flakes fall, thick, even an 50, Wherefore snow will fall 
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aredvi deep on the high- 
est tops of mountains. 


23. And all the three sorts 
of beasts shall perish, those 
that live in the wilderness, 
and those that live on the 
tops of the mountains, and 
those that live in the bosom 
of the dale, under the shelter 
of stables. 


24. Before that winter, those 
ficlds would bear plenty of 
grass for cattle: now with 
floods that stream, with snows 
that melt, it will seem a hap- 
py land in the world, the land 
wherein footprints even of 
sheep may still be seen. 


25. Thercfore make thee a 
Vara, long as a riding-ground, 
on every side of the square, 
and thither bring the seeds 
of sheep and oxen, of men, 
of dogs, of birds, and of red 
blazing fires. 
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Spiegel. 


in great abundance, 

st. On the summits of the 
mountains, on the breadth of 
the heights. 


52. From three (places), O 
Yima, let the cattle depart, 

53. If they arc in the most 
fearful places, 

54, If they areon the tops of 
the mountains, 

55. If they are in the depths 
of the valleys, 

56. To secure dwelling places. 
57. Before this winter the 
country produced pasture ; 

58. Before flow waters, behind 
is the melting of the snow. 

59. Clouds, O Yima, will come 
over the inhabitated regions, 

6o. Which now behold the 
feet of the greater and smaller 
cattle: 


61. Therefore make thou a 
circle of the length of a race- 
ground to all four corners. 

62. Thither bring thou the 
seed of the cattle, of the beasts 
of burden, and of men, of dogs, 
of birds, and of the red burn- 
ing fires, 


Can anything, we ask, be more clear and distinct thar 
the above description of the advent of the Glacial epoch in the 
happy land over which Yima ruled, and where a year was 
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equivalent to a single day? There is no reference to Angra 
Mainyu in this passage which describes im the form of a pro- 
phecy the evils of glaciation, much in the same manner as a 
modern geologist would describe the progress of the ice-cap 
during the Glacial period. Ahura Mazda tells Yima that fierce 
and foul frost will fall on the material world, and even the tops 
of the highest mountains will be covered with or rather buried 
in snow which will destroy all living beings whether on the tops 
of the mountains or in the valleys bclow. The snow, it is said, 
would fall aredvi deep, which Spiegel translates by the phrase 
‘in great abundance,’ while Darmesteter, quoting from the com- 
mentary, explains in a footnote that ‘even where it (the snow) 
is least, it will be one Vitasti two fingers, that is, fourteen fingers 
deep.” A cubit of snow, at the lowest, covering the highest 
tops of the mountains and the lowest depths of the valleys alike - 
cannot but destroy all animal life; and Ido not think that the 
beginning of the Icc-age can be more vividly described. With 
this express passage before us ascribing the ruin of the happy land 
to the invasion of ice and winter, we should have no difficulty 
whatsoever in rightly interpreting the meaning of the invasion 
of Angra Mainyu described in the besinning of the first Fargard. 
It is no longer a matter of inference that the original genial 
climate of the Airyana Vaéjo was rendered inclement by the 
invasion of winter and snow, afterwards introduced into the land. 
The above passage says so in distinct terms, and the description 
is So graphic that we cannot regard it as mythical or imaginary. 
Add to it the fact that the recent geological discoveries have 
established the existence of at least two Glacial periods, the last 
of which closed and the post-Glacial period commenced, accord- 
ing to American geologists, not later than about Sooo B.C. 
When the Avestic traditions regarding the destrtction of the 
primeval Arctic home by ylaciation is thus found to be in com- 


plete harmony with the latest geological reszarchés, there is no 
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discoveries for enabling us to determine the true meaning of the 
Avestic traditions, and to clear the mist of misinterpretation 
that has gathered round them. But nevertheless, the value of 
this traditional testimony is not thereby impaired in any way. - 
It is the oldest traditional record, preserved by human memory, 


of the great catastrophe which overtook the northern portion 
of Europe and Asia in ancient times, and obliged the Aryan 
inhabitants of the Arctic regions to migrate southwards, It 
has been preserved during thousands of years’simply as an 
ancient record or tradition, though its meaning was not intel- 
ligible, until at last we now see that the accuracy of the account 
is fully and unexpectedly borne out by the latest scientific 
researches. There are very few instances where scicnce has 
proved the accuracy of the ancient semi-religious records in 
this way. When the position of the Airyana Vaéjo and the 
cause of its ruin are thus definitely settled both by traditional 
and scientific evidence, it naturally follows that the sixteen 
lands mentioned in the first Fargard of the Vendidad must be 
taken to mark the gradual diffusion of the Iranians from their 
ancient home to the country of the Rasa and the seven rivers; 
or, in other words, the Fargard must be regarded as historical 
and not geographical as maintained by Spiegel and Darme- 
steter, It istrue that the first Fargard docs not say anything 
about migration. But when the site of the Airyana Vaéjo is 
placed in the extreme north, and when we are told in the 
second Fargard that the land was ruined by ice, no specific 
mention Of migration is necded, and the fact that the sixteen 
lands are mentioned in a certain specihc order is naturally 
understood, in that case, to mark the successive stages of 
migration of the Indo-Iranian people. It is not contended 
that every word in these two Fargards may be historically 
correct, Noone would expect such a rigid accuracy in the 
reminiscences of old times traditionally preserved. It 1s 
also true that the Airyana Vaéjo has grown into a sort of 
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mythical land in the later Parsi literature, somewhat like Mount 
Mery, the seat of Hindu gods, in the Puranas. But for all that 
we cannot deny that in the account of the Airyana Vaégjo in 
the first two Fargards of the Vendidad we have a real _ historical 
reminiscence of the Arctic cradle of the Iranian or the Aryan 
races, and that the Fargard gives us a description of the countries 
through which the Indo-Iranians had to pass before they settled 
in the Hapta “Hendu or on the floods of Rangha, at the 
beginning of the post-Glacial period. 


This story of the destruction of the original home by ice 
may well be compared with the story of deluge found in the 
Indian literature. The oldest -of these accounts is contained 
in the Shatapatha Brahmana (I, 8,1, 1-10), and the same Story is 
found, with modifications and additions, in the Mahabharata 
(Vana-Parvan, Ch. 187), and in the Matsya, the Bhagavata and 
other Puranas. All these passages are collected and discussed 
by Muir in the first Volume of his Original Sanskrit Texts (3rd 
Ed. pp. 181-220) ; and it 1s unnecessary to examine them at any 
length in this place. Weare concerned only with the Vedic 
version of the story and this appears in the above mentioned 
passage in the Shatapatha Brahmana. A fish is there represented 
as having fallen into the hands of Manu along with water brought 
for washing in the morning. The fish asked Manu to save him, 
and in return promised to rescuc Manu froma flood (aughah) 
that would sweep away (mrvodhd) all creatures. The Brahmana 
does not say when and where this conversation took place, nor 
describes the nature of the calamity more fully than that it 
was 2 flood. Manu preserved the fish first in a jar, then ina 
trench, and lastly, by carrying him to the ocean. The fish 
then warns Manu that in such and sucha year (not definitely 
specified) the destructive flood will come, and advises him to. 
construct a ship! (zdévam) and embark in it when the flood 
would arise,..Manu constructs the ship accordingly, and when 


25 
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the flood rises, embarks in it, fastens its cable (dsham) to the 
fish’s horn and passes over (ati-dudrdva) to “this northern 
mountain” (elam ttaram girim) by which phrase the com- 
mentator understands the Himavat or the Himalaya mountain 


to the north of India. The fish then asks Manu to fasten 
the ship to a trec, so that it may gradually descend, without 
going astray, along with the subsiding water; and Manu acts 
accordingly. We are told that it is on this account that the 
northern mountain has received the appellation of J/anor-ava- 
sarpaunan Or ‘Manu's descent.’ Manu was the only person 
thus saved from the deluge; and desirous of offspring he 
sacrificed with the /déhka-yajfia, and threw butter, milk, and 
curds as oblations into the waters, Thence in a year rosea 
woman named Ida, and Manu living with her begot the off 
spring, Which is called Manu’s off-spring (prajatsh). This is 
the substance of the story as found in the Shatapatha Brah- 
mana, and the same incident is apparently referred to in the 
Atharva Veda Samhita (AIX, 39, 7-8), which says that the 
Aushtha plant was born on the very spot on the summit 
of the Himavat, the scat of the ‘Gliding down of the ship’ 
(wive-prabhranshanam), the golden ship with golden tackle 
that moved through the heaven. In the Mahabhérata ver- 
sion of the legend this peak of the Himalaya is said to be 
known as Nau-bandhanam, but no further details regarding the 
place or time are given. The Matsya Purana, however, men- 
tions Malaya, or the Malabar, as the scene of Manu’s austerity, 
and in the Bhagavata, Satyavrata, king of Dravida, is said 
to be the hero of the story. Muir has compared these accounts, 
and pointed out the differences between the oldest and the 
later versions of the story, showing how it was amplified or 
enlarged in later times. We are, however, concerned with the 
oldest account; and so far as it goes, it givesusno clue for 


‘determining the place whence Manu embarked in the ship, 
The deluge again appcacs to be one of water, and not ofice 
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‘and snow as described in the Avesta, Nevertheless it seems 
that the Indian story of deluge refers to the same catastrophe 
as 18 described in the Avesta and not, to any local deluge of 
water or rain. For though the Shatapatha Brahmana men- 
tions only a flood (azghah), the word prdleya, which Panini 
(VII, 3, 2) derives from pralaya (a deluge), signifies ‘snow,’ 
‘frost,’ or ‘ice’ in the later Sanskrit literature. This indi- 
cates that the connection of ice with the deluge was not ori- 
ginally unknown to the Indians, though in later times it seems 
to have been entirely overlooked. Geology informs us that 
‘every Glacial epoch is characterised by extensive inundation 
of the land with waters brought down by great rivers flowing 
from the glaciated districts, and carrying an amount of sand 
‘or mud along with them, The word aughah, or a flood, in the 
Shatapatha Brahmana may, ‘therefore, be taken to refer to 
such sweeping floods flowing from the glaciated districts, and 
we may suppose Many to have been carried along one of these 
in a ship guided by thefish tothe sides of the Himalaya 
mountain. In short, it iS not necessary to hold that the ac- 
count in the Shatapatha Brahmana refers to the water-deluge 
pure and simple, whatever the later Puranas may say; and if 
so, we can regard the Brahmanic account of deluge as but a 
different version of the Avestic deluge of ice. It was once 
suggested that the idea of deluge may have been introduced 
into India from an exclusively Semitic source; but this 
theory is long ago abandoned by scholars, as the story of the 
deluge is found in such an ancient book as the Shatapatha 
Brahmana, the date of which has now been ascertained to be 
nut latcr than 2500 B.C., from the fact that it expressly as- 
signs to the Krittikas, or the Pleiades, a position in the due 
east. It is evident, therefore, that the story of the deluge js 
Aryan in origin, and in that case the Avestic and the Vedic 
account of the deluge must be traced to the same source. It 
may also be remarked that Yima, who is said to have 
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constructed the Vara in the Avesta, is there described as the 
son of Vivanghat; and Manu, the hero in the Indian story, 
though he receives no.epithet in the account of the deluge in 
the Shatapatha Brahmana, is very often described in the 
Vedic literature as the son of Vivasvat (Vaivasvata), the 
Iranian Vivanghat, (Shat. Brah. XIII, 4, 3,3; Rig. VITI, 52, 
1), Yama is also expressly called Vaivasvata in the Rig- 
Veda (X, 14, 1) This shows that in spite of the fact that 
Yima is the hero in one account and Manu in the other, and 
that one is said to be the deluge of ice and the other of water, 
we may regard the two accounts as referring: to the same 
seological phenomenon.* The Avestic account is, however, more 
specific than that in the Shatapatha Brahmana, and as it is 


* The story of the deluge is found also in other Aryan mythologies, 
The following extract from Grote’s History of Greece (Vol. I, Chap. 5) 
gives the Greek version of the story and some of the incidents therein 
peur striking resemblance to the incidents in the story of Manu : — 

“The onurmons iniquity with which earth was contaminated—as 
Apollodérus says,by the then existing brazen raco,or as others say, by the 
fifty monstrous sous of Lykadu—-provoked Zeus to senda goneral deluge. 
An worenitting and terrible rain laid the whole of Greece under water, 
except the highest mountain-tups, whereon a few stragglers found refuge. 
Doukalién was saved ina chest or ark, which he had been forewarned by 
his father Prométheus to construct. After floating for nine days on the 
water, heat length landed on the summit of Mount Parnasses. Zeus hav- 
ing sent Flermés to him,promising tu grant what ever he asked, ho prayer 

that men and companions might be sent, to him in his solitude; accordingly 
Zeus direetod both him and Pyrrha (his wife) to cast stones over their 
heads : those cast by Pyrrha became women, those by Deukalién men, 
And thus the “stony race of men” (if we may he allowed to translate an 
etymology which the Greek language presents oxactly,and which has not 
been disdained by Hesiod, by Pindar, by Epicharmas, and by Virgil) 
came to tenant the soil of Greece, Deukalidn on landing from the ark sa- 
crificed a grateful offering to Zous Phyxios,or the God of escape; he also 
erected altars in Thessaly to the twelve great gods of Olympus.” 

Tn commenting upon the above story Grote renurks that the reality 
uf this deluga was firmly belioved throughout the historical ages of 
Greece, and cyen Aristotle, in his meteorological work, admits and 
reasons upon it as an unquestionable fact, . 
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corroborated, almost in every detail, by the scientific evidence 
regarding the advent of the Glacial epcech in early times, it 
follows that the tradition preserved in the two Fargards of the 
Vendidad is older than that in the Shatapatha Br&hmaha. 
Dr. Haug has arrived at a similar conclusion on linguistic 
grounds. Speaking about the passage in the Vendidad he 
says “the original document is certainly of high antiquity 
and is undoubtedly one of the oldest of the pieces which com- 
pose the existing Vendidad.” The mention of Hapta Hendu, 
aname not preserved cven in the later Vedic literature. is 
said also to point to the same conclusion. 


We may here refer to certain passages cited by Muir in 
his Original Sanskrit Texts (3rd Ed. Vol, II. pp 322-329) to 
show that the reminiscences of fhc northern home have been 
preserved in the Indian literature. He first refers to the ex- 
pression shutam himdéh, or ‘a hundred winters,’ occurring in sc- 
veral places in the Rig-Veda (I, 64,14; II, 33, 2; V,54, 15; 
VI, 48, 8), and remarks that though the expression sharadah 
shatam, or ‘a hundred autumns,’ also occurs in the Rig- 
Veda (II, 27, 10; VII, 66, 16), yet shatam himadh may be re- 
garded asa relic of the period when the recollection of the 
colder regions from which the Vedic Aryas ‘migrated had not 
yet been entirely forgotten. The second passage quoted by 
him is from the Aitareya Brahmana (VIII, 14) which says 
‘wherefore in this northern region al] the people who dwell 
beyond the Himavat, (called) the Uttara Kurus and the 
Uttara Madras are consecrated to the glorious rule (Vairaj- 
yam)." The Uttara Kurus are again described in the same 
Brahmana (VIII, 23) as the land of gods which no mortal 
may conqucr, showing that the country had come to be re- 
garded as the domain of mythology. The Uttara Kurus are 
also mentioned in the Ramayana (IV, 43, 38) as the abode 
of those who performed the meritorious works, and in the 
Mahabharata (Sabha-Parvan, Ch, 28) Arjunais told “ Here 
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are the Uttara Kurus whom no one attempts to combat.” 
That the Uttara Kurus were not a fabulous land is shown by 
the fact that a mountain, a people and a city called Ottoro- 
cotra is mentioned by Ptolemy,and Lassen thinks that Me- 
gasthenes had the Uttara Kurus in vicw when he referred to 
the Hyperboreans. Muir concludes this section with a passage 
from the Safkhyayana or the Kaush!taki Brahmana (VII, 6) 
where Pathya Svasti, or the goddess of speech, is said to: 
know the northern region («dichim disham), and we are told 
that ‘ Hence in the northern region speechis better known 
and better spoken, andit is to the north that men go to learn: 
speech.” Muir thinks that some faint reminiscence of an 
carly connection with the north may be traced in these pass-: 
ages. But none of them are conclusive, nor have we any in- 
dication therein of the original home being in tho Arctic re- 
gions, as we have in the case of the Vedic passages discussed 
previously which speak of the long, continuous dawn and 
night, or a year of ten months. We may, however, take the 
passages cited by Muir as corroborative evidence and they 
have been referred to here in thesame light. It is upon the 
Vedic passages and legends examined in the previous chapters 
and the Avestic evidence discussed above that we mainly 
rely for establishing the existence of the primeval Aryan home. 
in the Arctic regions ; and when both these are taken together 
we get direct traditional testimony for holding that the origi- 
nal home of the Aryan races was situated near the North 
Pole and not in Central Asia, that it was destioyed by the 
advent of the Glacial epoch, and that the Indo-Iranians, who 
were compelled to leave the country, migrated southwards, 
and passing thr ough several provinces of Central Asia even- 
tually settled in the valleys of the Oxus, the Indus, the 
Kubhé and the Rasa, from which region we sce them again 
migrating, the Indians to the east and the Persians to the 
west at the early dawn of the later traditional history. 


CHAPTER NAIL, 
COMPARATIVE MY 1HOLOGY. 

The value of Comparative Mythology as corroborative evidence 
—Its usc in the present case—The ancient calendars of the 
European Aryan races—The plurality of Dawns in the Lettish, 
the Greek and the Celtic mythology —The ancient Roman year’ 
of ten months and Numa’s reform thercof-~Plutarch’s view-Im- 
probability of Lignana’s theory pointed out-The ancient Celtic . 
year—Closed with the last day of October and marked the com- 
mencement of winter and darkness-The winter feast celebrated: 
on the day—The mid-summer feast of Lugnassad on the first of 
‘August—The commencement of summer on the first of May 
—The date of the battle of Moytura-—Similar duration of the 
Old Norse year—Comparison | with the ancient Greek calendar 

— All indicate six months’ light and six months’ darkness—Corrc- 
boration derived from comparative philology —Two divisions of 
the year in primeval times—The Maid of Nine Forms in the > 
Celtic mythology—The Nine paces of Thor in the Norse legend - 
—Compared with the Vedic Navagvas and Vifra Navaza in the 
Avesta—Balder’s home in the heavens—Indicates the Jong Arc- 
tic day--- The Slavonic story of Ivan and his two brothers-Coh- ° 
tinuous night in Ivan’s home-——Comparison with the Vedic le- 
gend of Trita—The Slavonic winter demon.-The story of Dawn 
and Gloaming in the Finnish mythology —Indicates a long day 
of four weeks—Celtic and Teutonic legends representing the 
Sun-god’s annual struggle with darkness—Baldur and Hodur, - 
Cuchulainn and Fomori—Temporary sickness and indisposition 
of gods and heroes Prof. Rhys’ views thereon—The affliction - 
indicates winter darkness—Celtic and Teutonic myths indi- | 
cating long continuous day and night-All point to a primeval 
home inthe Arctic region-Recent ethnological researches in 

favour of European home referred to-Indicate northern Germany 
or Scatidinavia-The necessity of going still farther North-Prof. 
Rhys suggests Finland or W hite Sea—-Not inconsistent with the 
theory which secks'to make the North Pole the home of the - 
whole human race-Prof, Rhys’ method and conclusion-Primeval 
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Arctic ho.ne established alike by the traditions of the eastem 
and west2m Aryas—lIts relation with the general theory about 
tli: cradle of the human race at the North Pole explained. 
WE propos¢ in this chapter to examine whether and how 
far the conclusions we have deduced from the Vedic and the 
Avestic cvidence are corroborated by the myths and traditions 
of the European branches of the Aryan race. It is true that 
the evidenc2, collected in the foregoing chapters, is so general 
in character that it will have to be taken into account, even if 
the traditions of other races are found to conflict with it in any 
way. In other words, it has nothing specially Asiatic in it 
and witho it further corroboration we can, therefore, safely say 
that the oviginal home of the Indo-Iranians, before the lasc 
Glacial epoch, must also be the home of the other Aryan peo- 
ple in those remote times. Bat still we may usefully examine 
the traditions of other Aryan races, and sec if the latter have 
preserved any reminiscences of the original home, either in 
their ancient calondar or in their other ancient myths or le- 
gends. Of course the evidence cannot bz expected to be as 
reliable as that found in the Veda or the Avesta, but still it has 
its own value for corrobo ative purposes. The History of com- 
parative mythology and philolegy shows that when Vedic 
literaturc and langfage became accessible to European scho- 
lars, quite anew light was thrown thereby on the Greek and 
the Roman mythology; and it is not unlikely that the discovery 
of the Vedic and the Avestic evidence, in favoir of the Arctic 
home may similarly serve to elucidate some points in the le- 
gendary literature of the Aryan races in Europe. But the 
subject is so vast that it cannot be treatel ina single chapter 
of this book, nor do’ I possess the necessary means to undertake 
the task. I shall, therefore, content myself with a statement 
of such facts as plainly indicate the remimscence of an 
ancient Arctic home in the traditional literature of the Greek, 
Roman, Celtic, Teut nic dnd Slavonic . branches of the : Aryan 
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race;and I may here state that I am greatly indebted. for, 
this purpose to that learned and masterly work, The Hibbert 
Lectures, by Prof. Rhys, On the origin, wonl growth of reli-- 
gion as illustrated by Celtic Heathendom, ach 


Following the order adopted in the discussion of the 
Vedic evidence, we shall first tnke up the question of the 
ancient calendar, and see if the traditions preserved by the’ 
western Aryan races about the ancicnt year point out to any 
Arctic characteristics, such as the long dawn, the long day, 
the long night, or an annual period of sunshine of less than 
twelve months’ duration. We have seen that the Dawn is 
very often spoken of in the plural in the Rig-Veda and that a 


group of thirty Dawn-Sisters is actually described as moving, 
round and round with one mind and in the same enclosure 
without being separated from each other, a phenomenon which 
is peculiar only to the Arctic regions. This Vedic account, of 
the Dawn does not stand by itself. Thus in the Lettish my- 
thology, the Dawn is called diewo dukte, or the sky-daughter 
or the god-daughter, much in the same way as the Ushas is 
called divo duhita in the Rig-Vedag “and the poets of the 
Lets speak likewise of many beautiful sky-daughters, or god- 
daughters diewo dukruzeles,”* Prof. Max Muller further 
informs us thatin the Greek mythology we can “easily find 
among the wives of Hérwkles, significant names, such as 
Auge (sun-light), Nanthis (yellow), Chryséis (golden), Iole 
(violet), Aglaia (resplendent), and Eoéne, which cannot be 
separated from Eos, dawn.” + Thc same story appears again 
in the Celtic mythology where Cuchulainn, the Sun-hero, is 
described as having a wife, who is variously named as Emer, 

Ethne Ingubai. Upon this Prof. Rhys observes that “it may 
be that the myth pictured the dawn not as one but as many to 
all of wi:om the Sun-god made love in the course of the three 


7 “Max Muller’s Contributions to the Science of Mythology »ps 432° 
 $ Id. p. 722, 
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hundred and more days of the year.”* It has been shown 
previously that the description of the Vedic dawns, as a close-. 
ly united band, precludes us from regarding them as three 
hundred and more dawns of the year; and that the only infer- 
ence we can draw from a closely united group of dawns is that 
it represents the long and continuous Arctic dawn divided. 
into « number of parts of twenty-four hours each for convent-. 
ence. The description of the dawn in the Lettish mythology 
docs not seem to be so full as that in the Vedas and by itself. 
it may not be sufficient to indicate the Polar dawn; but con- 
sidering the fact that the dawn is described as sky-daughter | 
and spoken of in the plural by the poets of the Lets and the 
poets of the Rig -Veda alike, we may safely extend to the 
Lettish mythology the conclusion we have drawn from the 
more detailed description of the Dawn in the Rig- Veda, and ' 
the same may be said of the Celtic and the Greek stories of 
the dawn given above, 


In treating of the Gardm.ayanam and the corresponding - 
legend of the Dashagvas, a reference has already been made 
to the Greek legend of Heélios, who is described as having 
350 Oxen and as many sheep, obviously representing « year' 
of 350 days and nights, and to the Roman tradition about: 
December being the tenth and the Jast month of the year as 
denoted by its etymology. Prof. Lignana in his essay on 
The Navayvas and the Dashaygvas of the Rig-Veda, published 
in the procecdings of the seventh International Congress of the 
Orientalists, 1886, however, remarks that the passage of Plu- 
tarch in the life of Numa, where this tradition is mentioned, 
does not support the view that the Romans originally counted 
not more than ten months, It is true that Plutarch mentions 
an alternative story of Numa’s altering the order of months. 
“making March the third which was the first, January first 
which was the eleventh of Romulus, and February the second 


* thys’ Hibbert Lectures p. 458. 
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which was the twelfth and the last.” But immediately 
afterwards Plutarch says, ‘“ Many, however, assert that two 
months of January and February were added by Numa, where- 
as before they had reckoned ten months in the year”; and in’ 
the next paragraph gives his own opinion, “ That the Roman 
year contained at first ten months only and not twelve, we’ 
have a proof in the name Of the last ; for they still call it De- 
cember, or the tenth month; and that March was first is also 
evident, becatfse the fifth from it was called Quintilis, the. 
sixth Sewtilis, and so the rest in their order.” * I have re- 
ferred to this passage previously and shown that Plutarch’s rea- 
sOning about the order of the months as indicated by their nu- 
merical names cannot be lightly set aside. If January and Fe- 
bruary were the last two months in the ancient calendar of the 
Romans, we should have to assume that the numerical order 
from Quintilis to December was abruptly given up after De- 
cember which does not seem probable. It is, therefore, more 
reasonable to hold that Numa actually added two months to 
the old year, and that the story of the transposition of the two 
months of January and February from the end to the begin- 
ning Of the year was a later suggestion put forward by those 
who knew not how to account for a year of ten months, or 
304 days only. But besides Plutarch, we have also the testi- 
mony of Macrobius, who, as stated before, tells us that Romulus 
had a year of ten months only. There can, therefore, be little 
doubt about the existence of a tradition of the ancient Roman 
year of ten months, and we now see that it is thoroughly intel- 
ligible by comparison with the annual sacrificial sattras of ten 
months mentioned in the Vedic literature. The names of the 
Roman months from (Quintilis to December further show that 
the months of the year had no special names in ancient times, 
but were named simply in their numerical order, a fact which 
ee ig I es. 


* Vide Langhorne’s Translation of Plutarch’s Lives, published 
by Ward, Lack and Co,, London, pp. 53, 54. 
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accounts for the absence of common names for the months 
of the year in different Aryan languages. 


The evidence regarding the ancient year of Celts, Teutons 
and Greeks is not however so definite, though it may be clear- 
ly shown that in each case the year was marked by a certain 
period of cold and darkness, indicating the Arctic origin of 
the ancient calendar. Speaking of the ancient Celtic year 
Prof. Rhys observes, “ Now as the Celts were in the habit 
formerly of counting winters, and of giving precedence in their 
reckoning to night and winter ovcr day and summer, I should 
argue that the last day of the year in the Irish story of Diar- 
mait’s death meant the cve of November or All-halloween, 
the night before the Irish Samhain, and known in Welsh as 
Nos (‘alau-gaeaf, or the Night of the winter Calends. But 
there is no Occasion to rest on this alone, for we have the 
‘evidence of Cormac’s Glossary that the month before the be- 
ginning of winter was the last month, so that the first day of 
the first month of winter was also the first day of the year." * 
Various superstitions customs are then alluded to, showing 
that the eve of November was considered to be the proper 
time for prophecy or the appearance of goblins ; and the Pro- 
fessor then closes the discussion regarding the above-mention- 
ed last day of the Celtic year with the remark that “It had 
been fixed upon as the time of all others, when the Sun-god 
whose power had been gradually falling off since the great 
feast associated with him on the first of August, succumbed 
to his enemies, the powers of darkness and winter. It was 
their first hour of triumph after an interval of subjection, 
and the popular jmagination pictured them Stalking abroad 
with more than ordinary insolence and aggressiveness; and 
if it comes to giving individuality and form to the deformity 
of darkness, to describe it asa sow, black or grisly, with 
neither ears nor tail, isnot perhaps very readily surpassed as 


® Rhys’ Hibbert Lectures, p. 514, 
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an instance of imaginative’ apuitade. ve . This shows. that the 
ancient Celtic year closed with the season of autumn and the 
beginning of winter which corresponded with the last day of 
October, or the eve of November, and was marked by festivals 
which indicated the victory of darkness’ over light. As re- 
gards the middle of the year or summcr in the Celtic traditions, 
the same authority further informs us that “The Lammas 
fairs and meetings forming the Lugnassad in ancient Ireland 
marked the victorious close of the sun’s contest with the powers 
of darkness and death, when the warmth and light of that lumi- 
nary’s rays, after routing the colds and blights, were fast bring- 
ing the crops to maturity. This, more mythologically express- 
cd, was represented as the final crushing of Fomori and Fir 
Bolg, the death of their king and the nullifying of their 
malignant spells, and as the triumphant return of Lug with 
peace and plenty to marry the maiden Erinn and to enjoy a 
well-earned banquet, at which the fairy host of dead ancestors 
was probably not forgotten, Marriayes were solemnized on 
the auspicious occasion ; and no prince, who failed to be pre- 
sent on the last day of the fair, durst look forward to prosperi- 
ty during the coming year. The Lugnassad_ was the great 
event of the summer half of the year, which extended from 
the calends of May to.the calends of Winter. The Celtic year 
was more thermometric than astronomical, and the Lugnassad 
was so to say its summer solstice, whereas the longest day 
was, sO far as I have been able to discover, of no special ac- 
count.”+ The great feast of the Lugnassad thus marked the 
middle of the year or summcr, and it was held at the begine 
ning of August. Therefore, “the First of May must, according 
to Celtic ideas, have been the right scason for the birth of 
the summer sun-god ” ;-{ and this is confirmed by the story of 
Gwin and Gwythur, who fought for the same damsel, and 


ee — ee rere eee, 


—+Rhys’ Hibbort Lectures, pp. 516-17. floid. pp. 41819, 
jlbid. p. 546. 
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between whom peace was madc on the condition that they were 
to fight for the damsei “on the Calends of May every year thence- 
forth till the Day of Doom, and he who should prove victorious 
-on the Day of Doom was to take the Damsel to wife."* This is 
interpreted by Prof. Rhys to mean that “the Sun-god would 
recover his bride at the beginning of summer after his antagonist 
had gained possession of her at the beginning of winter” ;+ and 
he comparcs the legend to the story of Persephone, daughter of 
‘Zeus carried away by Pluto, who was, however,, able to retain 
her at his side only for six months in the year. We might also 
cite in this connection the legend of Demeter or Mother Earth, 
who is said to rejoice for six months in the presence of Pro- 
serpine, the green herb, her daughter, and for six months 
regret her absence in dark abodes beneath the earth, The 
ancient Celtic year thus seems to have been divided into two 
halves, one representing the six summer months, and the other, 
which commeuaced on the eve 0” November, the six months of 
winter darkness. But what is still more remirkable is that 
just as the Rig-Veda gives us the exact date of the com- 
mencement of the battl: between Indra and Shambara, 
30 Celtic myths record the exact date of the first battle 
of Moytura and also of the fight between Labraid of the 
Swift Hand on the Sword, king of an Irish Hades, whom 
Cuchulainn goes to assist, and his enemies called the Men of 
Fidga, They were fougnt on the eve of November, “ when 
the Celtic year began with the ascendency of the powers of 
darkness."* Prof: Rhys further points out that the ancient 
Norseyear was similar in character. The great feast of the 
Norsemen occupicd three days called the Winter Nights 
and began on the Saturday falling on or between the 11th and 
the 18th of October ; and according to Dr. Vigfusson this feast 
marked the beginning of the ancient year of the Norsemen. 
The old Norse year thus appears to have been shorter by a few 
; *Rhys’ Hibvert Lectures, p, 563, 7 
+Ibid p. 460. 
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days than the Celtic one; but Prof. Rhys accounts for this 
difference on the ground “ that winter, ‘and therefore the year 
commences earlier in Scandinavia than in the continental centre 
from which the Celts dispersed themselves.’* 


As regards the ancient Greek calendar, Prof. Rhys has 
shown that the old year ended with the festival of *Apaturia 
and the new one began with the Chalceia, an ancient feast in 
honour of Ilephzstus and Athenc, the exact date being the én 
kai ws of the month of Pyanepsion, that is, approximately 
the last day of October. Prof. Rhys then compares the Celtic 
feast of the Luenassad with the Greek festival named Pan- 
athena:a, and the feast on the Calends of May with the Athe- 
nian Thargelia, and concludes his comparison of the Celtic and 
the Greek calendar by obscrving that “aycar which was 
common to Celts with Greeks isnot unlikely to have once been 
common to them with some or all othcr branches of the Aryan 
family.’"+ 

This shows that the ancient Aryan races of l°urope knew 
of six months’ day and six months’ niglit, and their calendars 
were the moditications of this Arctic division of the year, 
Comparative philology, according to Dr. Schrader, leads us to 
the sime conclusion. Speaking of the ancient division of the 
year he says: --‘‘ Nearly everywhere in the chronology of the 
individual peoples a division of the year into two parts can be 
traced. This finds linguistic expression in the circumstance 
that the terms for summer, spring, and wintcr have parallel 
‘suffix formations. Asin the primeval period * j/i-m and *sem- 
existed side by side, soin Zend ima and hama correspond to 
each other, in Armenian amarn and jmern, in Tentonic sum-ar 
and vint-ar, in Caltic gam and sam, in Indian vasanta and he- 
mantc. There is abso'utely no instance, in which one and the 
same language shows identity of suffixes in the names of the 
three seasons of the year. In Slavonic, also, the year is 


“Rhys’ dfibbert Lectures, p. 676. t hid, ps 21. 
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divided into two principal divisions, summer (1 éto) and winter 
(xima); and finally evident traces of old state of things are 
not wanting in Greék and Latin.’”* Dr. Schrader-further re- 
marks that the s?parate conceptions of winter and sumnter 
were combined in one whole even in pr imitive times; but there 
is no word for a yeir common to all or most of the Aryan 
languages, and it is not unlikely that the names of summer or 
winter were used to denote the return of the seasons more fre- 
quently than the conception of winter and summer combined 
into one whole. As the length of summer, or the period of 
sunshine, as contrasted with the period of darkness, varied from 
six to twelve months in the Arctic regions the conception of a 
year of twelve months was perhaps less-suited for practical rec- 
koning in the primeval home than the conception of so many 
months’ summer or so many months’ winter taken singly, and 
this explains why in the RigeVeda we have the expression 
“manus hd yugd and fxhapah” to denote the whole year. 

In discussing the legend of the Navagvas and the Dashag- 
vas we have shown that the numerals incorporated in their 
names must be interpreted as referring to the number of 
months during which they completed their annual sacrifices, 
and that Prof. Lignana’s view that they refer te the months of 
pregnancy isnot only improbable but opposed to the express 
Vedic texts which tell us that the Navagvas and the Dashag- 
vas completed their sacrifices in ten months, Let us now see 
if there are corresponding personages in other Aryan mytholo- 
gies. Prof. Lignana has pointed out the resemblance between 
the Navagvas and the Nove msides of the Romans, The com- 
parison is no doubt happy, but Zthere is nothing in the cult of 
the Novemsides which gives usa clue to the original meaning 
of the word. We know nothing beyond the fact that Novem- 
Sides (also spelt Movemsiles) were certain Latin gods, who. 

* Schrade:'s Prehistoric Antiquites of Aryan Peoples, trausleted 
by Jevons, Part‘ IV, ch, VI, p. 302. 
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according to the double etymology (novem, nine,or novus, new) 
were taken for nine Muses, or for gods newly introduced, as 
after the conquest of a place in contrast with the old gods of 
the country. But the Celtic tradition of the Maid of Nine 
Forms is much more explicit, inasmuch as it is distinctly 
connected with the sun-hero Cuchulainn. The story .is thus 
narrated by Rhys: Conchobar had a passing fair daughter 
called Fedelm of the nine forms, for she had so many fair 
aspects, each of which was more beautiful, as we are told, than 
the others; and when “Cuchulainn had, at the news of the 
approach of the enemy from the west, advanced with his father 
to the frontier of the realm, he suddenly hastened away in the 
evening to a place of secret meeting, where he knew Fedelm 
to have a bath got ready for hint in order to prepare him for 
the morrow and his first encounter with the invading army.’™* 
This reminds us of the assistance rendered by the Navagvas and 
the Dashagvas to Indra by means of Soma sacrifices performed 
by them and which sacrifices are said to have invigorated 
Indra and prepared him for his fight with the powers of dark- 
ness, represented by Vritra, Vala, Shambara and other demons. 
The Maid of Nine Forms is therefore a Celtic paraphrase of 
the Nine-going sacrificers in the Rig-Veda. Prof. Rhys con- 
siders Fedelm to be a sort of Athene with nine forms of 
beauty, and refers to the story of Athene weaving a peplos for 
her favourite Hérakles, or causing springs of warm water to 
gush forth from the ground, to supply him at the end of the 
day with arefreshing bath.¢ But this comparison dves not 
explain why there should benine forms of beauty in either 
-case. The mystery is, however, cleared up, if we suppose 
these lezends to refer to the nine moaths of sunshine at the 
end of which the setting sun-god is refreshed or invigorated 
for his struggle with the demons of darkness by the acts or ser- 
vices of the Nin2-going sacrificers or the Maid of Nine Forms. 


' Rhys’ Hibbert Lectures, pp, 630-1. + ld. pp. 378-9. 
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In the Norse literature we are told that Thor, the son of Earth,,. 
slays the World-dragon, walks nine paces and dies of the 
venom of the Serpent.* Ifthe slaying of the dragon be- 
understood, as remarked by Prof. Rhys, to mean the con- 
quest of the Sun-hero over the powers of darkness, and the 
death of Thor be taken to represent the sinking of the 
summer-sun below the horizon, we have here a clear state- 
ment that Thor, the Sun-hero, walked nine pices during the 
time that intervened between the cnd of winter and the end 
of summer. These nine paces could not be nine days or nine 
years; and there is therefore no alternative but to hold that 
the legend refersto the nine months’ life of the Sun-god before 
he succumbed to the powers ef darkness. The Avestic story 
of Vafra, or, according to Spiegel, Vifra Navaza (Yt. V, 61). 
belongs, I think, to the same class. He is said to have been 
flung up in the air, in the shape of a bird by Thraétaona and 
was flying for three days and three nights towards his own 
house, but could not turn down. At the end of the third 
night when the benchcent dawn came dawning up, he prayed 
unto Ardvi Sira Anahita to help him, promising to offer 
Haomas and meat by the brink of the river Rangha. Ardvi 
Stra Anahita listening to his prayer is then said to have 
brought him to his house safe and unhurt. Vifra Navaza in 
this legend is very likely Vipra Navagva of the Rig-Veda. 
We have seen that the Navagvas and seven Vipras are 
mentioned together in the Rig-Veda (VI, 22, 2) and that 
the Ashvins, who are called Vipra-vdhasid in (V, 74, 7), 
are said to have resided for three days and three nights 
in the distant region, It is not unlikely, therefore, that 
the story of the Navagvas, who go to help Indra in the 
world of darkness after completing their sacrificial session 
of nine months, may have been combined with the story 
of the Ashvins in the Avestic legend of Vifra Navaza, Sanskrit 
* Khys’ Hibbert Lectures, p. 616. 
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Vipra being changed into Avestic ie and Navagva into. 
Navaza. 


The above legends from the Greek, Celtic and Norse 
literatures show that a long winter-darkness was not un- 
known to the ancestors of the Aryan races in Europe, who. 
have preserved distinct reminiscences of a year of tem or six 
months’ sun-shine, and that the Navagvas and the Dasha- 
gvas of the Rig-Veda have again their parallels in the mytho- 
logy of other Aryan races, though the resemblance may not 
be as obvious in the one as in the other case, A year 
of six months’ or ten months’ sunshine necessarily implies 
a long continuous day and a long continuous night, and 
distinct references to these, Arctic characteristics of day 
and night are found in Norse and Slavonic legends. Thus 
the Norse Sun-god Balder is said to have dwelt in a place 
in heaven called Breidablik or Broadgleam, the most bless- 
ed of all lanads, where nought unclean or accursed could 
abide. Upon this Prof. Rhys observes, “It 1s remarkable 
that Balder had a dwelling place in the heavens, and this 
seems to refer to the Arctic summer when the sun pro- 
longs his stay above the horizon. The pendant to the 
picture would naturally be his staying as long in the nether 
world.”* This corresponds exactly with the Vedic description 
of the sun’s unyoking his carriage and making a halt in the 
mid of the heaven, discussed in the sixth chapter. The story 
of three brothers in the Slavonic literature also points out to 
the same conclusion. We are told that “Once there was 
an old couple who had three sons. Two of them had their wits 
about them, but the third, Ivan, was a simpleton. Now in 
the land in which Ivan lived, there was never any day but 
always night, This was a snake’s doing. Well, Ivan under- 
took to kill that snake. Then came a third snake with 

twelve heads, Ivan killed it and destroyed ae heads and 


® Ithys’e Hibbert Lectures, p. 536. 
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immediately there was light throughout the whole land.’* This 
reminds one of the story of Trita in the Rig-Veda previously 
described. Trita’s abode is said to be in the distant region, 
and we have interpreted it to mean the nether world of dark 
ness, an interpretation which amongst others is fully borne 
out by the story of Ivan and his two brothers. But the dark 
power’ takes a distinctive Russian appearance in the awful 
figure of Koshchei, the deathless,—a fleshless skeleton who 
squeezes heroes to death in his bony arms, He carries offa 
princess ; after seven years the hero reaches his under-ground 
palace and_ is hidden; but is discovered by Koshchei who typi- 
fies winter in this case. All these legends clearly indicate a 
dark winter of some months’ duration, or the long winter- 
night of the Arctic regions, There are other stories in which 
the Sun-hero is said to have been detained in a place of 
darkness; but it is not necessary to refer to them in this place. 
For comparison I shall only refer briefly to a legend in the 
Finnish mythology, which, though not Aryan in origin, may 
yet serve to throw some light on the subject under considera- 
tion. In the mythology of the Finns, the Dawn is called 
Koi and “ Koi, the Dawn (masc.), and Ammarik, the Gloam- 
ing (fem.), are said to have been entrusted by Vanna-issa, the 
Old Father, with lighting and cxtinguishing every morming 
and evening the torch of the day. As a reward for their 
faithful services Vanna-issa would allow them to get married. 
But they preferred to remain bride and bridegroom, and 
Vanna-issa had nothing more to say. He allowed them, 
however, to meet at midnight during four weeks in summer. 
At that time Ammarik hands the dying torch to Koi, who 
revives it with his breath.”; If this legend has any meaning it 
signifies the cessation of extinguishing the torch of the day 
during four weeks in summer. Kot and Ammarik both leave 


— _ — —_ 
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their places and arrange to meet at midnight but without ex- 
tinguishing the torch, This meansa long day of four weeks, 
and as it must havea long night of four weeks to match it 
the story points out toa period of eleven months’ sun-shine, 
and an Arctic night of four weeks. 


From the legends mentioned, or referred to, or described 
above, it may be easily seen that many traces of the Arctic 
calendar are still discernible in the mythology of the west- 
ern Aryan races like Celts, Teutons, Lets, Slavs, Greeks and 
Romans. Long dawns or a number of dawns, long days, long 
nights, dark winters, are all alluded to more or less explicitly in 
these myths, though none of these legends refers directly to the 
position of the primeval home and the cause of its destruction. 
But this omission or defect is removed by the evidence contained 
in the Veda and the Avesta ; and when the European legends are 
viewed in the light of the Indo-Iranian traditions they clearly 
point to the existence of a primeval home near the North Pole. 
There are a number of other legends in the Celtic and Teutonic 
Jiteratures which describe the victory of sun-hero over the 
demons of darkness every year, similar in character to the victory 
of Indra over Vritra, or to the achievements of the Ashvins, the 
physicians of the gods. Thus in the Norse mythology, Hodur, 
the blind god of winter, is represented as killing Balder or Baldur, 
or the god of summer, and Vali the son of Odin and Rind is said 
to have avenged his brother’s death afterwards. The encounters 
of Cuchulainn, the Celtic Sun-god, with his enemies, the Fomori 
or the Fir Bolg, the Irish representatives of the powers of dark- 
ness, are of the same character. It may also be remarked that 
according to Prof. Rhys the world of waters and the world of 
darkness and the dead are identical in Celtic myths, in the same 
way as the world of water, the abode of Vritra and the 
world of darkness are shown to be in the Vedic- mythology. 
The strange Custom of couvade, by which the whole population 
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of Ireland is described as being laid up in confinement or in- 
disposed so as to be unable to defend their country against the 
invasion of Ailill and *Medle with their Fir Bolg, excepting 
Cuchulainn and his father, again indicates, according to Prof. 
Rhys, a sort of decline in the power of gods like that witnessed 
in the case of the winter-sun ; in other words, it was an indisposi- 
tion or inactivity of the same sort which amounts in the Norse 
}=dda to nothing less than actual death of the Anses at the hands 
of the powers of evil. This temporary affliction br the indisposi- 
tion of the gods forms the subject of many other legends, But 
we have no space to narrate all of them, and shall, therefore, 
only quote here the conclusion, which Prof. Rhys has been forced 
to adopt, regarding the meaning of these myths after.a critical 
examination of the different Celtic and Teutonic legends. 
Speaking of Gods, Demons and Heroes, in the last lecture of his 
Iearned work, he thus sums up his views regarding the myths 
describing the encounters between Gods or Sun-heroes and the 
powers of darkness : 


“ All that we have thus far found with regard to the con- 
test of the pods and their allies against the powers of evil and 
theirs, would seem to indicate that they were originally regard- 
ed as yearly struggles. This appears to be the meaning of the 
fore-knowledge as to the final battle of Moytura, and as to the 
cxact date of the engagement on the Plain of Fidga in which 
Cuchulainn assists Labraid of the Swift Hand on the sword, a 
kind of Celtic Zeus, or Mars-Jupiter, as the ruler of an Ely- 
sium in the other world. It was for a similar reason that the 
northern Sibyl could predict that, after the Anses had been 
slain by Swart, aided by the evi] brood, Balder would come to 
reign, when all would be healed, and the Anses would meet 
again in the Field of Ith. Nor can the case have been materi- 
ally different with the Greek gods, as proved by the allusion 
to the prophecy about the: issue of the war with the giants, 
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And this was not all; for we are told that the Cretans repre- 
-sented Zeus as born and bred and also buried in their island, a 
view sometimes formally regarded as cofifirming the character 
ascribed to them for lying ; but that deserves no serious consi- 
-deration, and the Cretans in their mysteries are supposed to 
have represented the god going through the stages of his,history 
every year. A little beyond the limits of the Greek world a simi- 
lar idea assumed a still more remarkable form, namely, among 
the Phrygians, who are said by Plutarch to have believed their 
god (like the Puranic Vishnu) to sleep during the winter and 
“resume his activity during summer. The same author also states 
that the Paphlagonians were of opinion that the gods were shut 
up in a prison during winter and let loose in summer. Of these 
peoples, the Phrygians at least appear to have been Aryan, and 
related by no means distantly to the Greeks ; but nothing could 
resemble the Irish couvade of the Ultonion heroes more closely 
than the notion of the Phrygian god hibernating. This, in its 
turn, is not to be severed from the drastic account of the Zeus of 
the Greek Olympus reduced by Typho to a sinewless mass and 
thrown for a time into a cave in a state of utter helplessness. 
Thus we seem to be directed to the north as the orginal home of 
the Aryan nations ; and there are other indications to the same 
-effect, such as Woden’s gold ring Draupnir, which I have taken 
to be symbolic of the ancient eight-day week: he places it on 
Balder’s pile, and with him it disappears for a while into the 
nether world, which would seem to mean the cessation for a 
time of the vicissitude of day and night, as happens in midwinter 
within the Arctic Circle. This might be claimed as exclusively 
Icelandic, but not if one can show traces, as I have attempted, 
-of the same myth in Ireland. Further, a sort of complement 
to it is supplied by the fact that Cuchulainn, the Sun-hero, is 
made to fight several days and nights without having any 
-sleep, which though fixedsat the wrong season of the year in 
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the epic tale in its present form, may probably be regarded as: 
originally referring to the sun remaining above the horizon 
continuously for several days in summer. Traces of the same- 
idea betray themselves in Balder's son Forseti or the Judge, who, . 
according to a passage in old Norse literature, sits long hours at 
his court settling all causes in his palace of Glitnir in the skies. 
These points are mentioned as part of a hypothesis I have been 
forced to form for the interpretation of certain features of Aryan 
mythology ; and that hypothesis, to say the least ‘of it, will not 
now be considered so wild as it would have been a few years 
ago ; for the recent researches of the students of language and 
ethnology have profoundly modified their views, and a few words- 
must, at this point, be devoted to the change that has come over 
the scene.’* 


Prof. Rhys then goes on to briefly describe how the views 
of mythologists and philologists regarding the primeval home of 
the Aryan race have becn moditied by the recent discoveries in 
Geology, Archzlogy and Craniology, and how the site of that. 
home has been shifted from the plains of Central Asia to the 
northern parts of Germany or even to Scandinavia not only on: 
ethnological but also on philological grounds. As we have 
discussed the subject previously, we omit this portion of Prof. 
Rhys’ remarks and quote the concluding paragraph which runs 
as follows :— 

“ Thus the voice of recent research is raised very decidedly 
in favour of Europe, though there is no complete unanimity 
as to the exact portion of Europe, to regard as the early home 
of the Aryans ; but the competition tends to lie between North 
Germany and Scandinavia, especially the south of Sweden. 
This last would probably do well enough as the country in 
which the Aryans may have consolidated and Organized them- 
Selves before beginning to send forth their excess of popula- 
tion to conquer the other lands now duane by nations. 


* Rhys’ Hibbert Lectures, pp. 631-3. 


COMPARATIVE MYTHOLOGY. 409: 


speaking Aryan languages, Nor can one forget that all the great 
States of modern Europe, except that of the sick man, trace 
their history back to the conquest of the Norsemen who set out 
from the Scandinavian land, which Jordanis proudly calls oficina 
gentium and vagina nationum. But I doubt whether the teachings of 
evolution may not force us to trace them still further towards the 
North : in any case, the mythological indications to which your 
attention has been called, point, if I am not mistaken, tv some spot 
within the Arctic Circle, such, for example, as the region where 
Norse legend placed the Land of Immortality, somewhere in the 
north of Finland and the neighbourhood of the White Sea. There 
would, perhaps, be no difficulty in the way of supposing them to 
have thence in due time descended into Scandinavia, settling, 
among other places, at Upsala, which has all the appearance of 
being a most ancient site, lying as it does on a plain dotted with 
innumerable burial mounds of unknown antiquity. This, you will 
bear in mind, has to do only with the origin of the carly Aryans, 
_and not with that of the human race generally ; but it would be 
no fatal objection to the view here suggested, if it should be urged 
that the mythology of nations beside the Aryans, such as that of 
the Paphlagonians, in case of their not being Aryan, point like- 
wise to the north; for it is not contended that the Aryans may 
be the only people of northern origin. Indeed, I may add that 
a theory was, not long ago, propounded by a distinguished French 
savant, to the effect that the entire human race originated on 
the shores of the Polar Sea at a time when the rest of the nor- 
thern hemisphere was too hot to be inhabited by man. M. 
de Saporta, for that is the learned writer's name, ex- 
plains himself in clear and forcible terms; but how far 
his hypothesis may satisfy the other students of this 
fascinating subject I cannot say. It may, however, be ob- 
served in passing that it need not disconcert even the most 
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orthodox of men, for it supposes all the races of mankind 
traceable to a single ron-simian origin, and the Bible leaves it 
an open question where*exactly and when the Garden of Eden 
flourished. ’”* 


I have very little to add to the views expressed in the above 
passages ; in fact Prof. Rhys has left us little to be doneso far 
as Celtic and Teutonic myths are concerned. The way in which 
he procceds to analyze the legends and show that they all point 
to 2 primeval home in the Arctic regions is at once interesting 
and instructive. He first clears the ground by ascribing the 
different prophecies occuring in the legends not to any fore-know- 
Iedge on the part of the poet, but to the simple fact that the 
-events spoken of were of annual occurrence, and as they were 
known to recur regularly it was not difficult to adopt the language 
of prophecy and predict the happening of these events in future, 
He then collects a number of facts which go to prove that gods 
and heroes were afflicted with some disability of distress at 
certain intervals of time, which rendered them incapable to 
carry on the annual struggle with the powers of evil and darkness. 
The only physical phenomena corresponding to such distress of 
the solar hero, or the sun, are his daily setting, the decay of his 
powers in winter and his disappearing below the horizon for 
some months in the Polar regions. As the struggle between 
the Sun-god and his enemies is, as stated above, determined to 
be annual, the daily setting of the sun does not come within the 
range of the possible explanations of the temporary distress of 
the sun-god. Out of the two remaining physical phenomena, 
the decay of sun’s power in winter would have answered the 
purpose, had there been no legends or myths which indi- 
cated the cessation of the vicissitude of day and night for 
some time. I have pointed out before how Prof. Max 
Muller, who has followed the same method of interpretation 


* Rhys’ Hibbert Lectures, pp. 636-7. 
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in his discussion of the achievements of the Ashvins, has 
failed to grasp the real meaning of the -Ashvins’ legends by 
disregarding the statements which distinétly speak of the prote- 
ges of the Ashvins as dwelling or labouring in darkness, Prof. | 
Rhys is more cautious in this respect, and is anxious to account 
for all the incidents in the legends if they could possjbly be 
accounted for on any theory. The result is that he has been 
gradually led, or we might even say forced, to adopt the theory 
of the ancient Arctic home of the Aryan people inasmuch as all 
the different incidents in the legends under consideration can be 
accounted for only by this theory. In short, Prof. Rhys has 
-done for the Celtic and Teutonic myths what we have endea- 
voured to do in this book in regard to the Vedic and Avestic tra- 
ditions. This has considerably lightened our labour in regard to 
the examination of Celtic and Teutonic myths from our point of 
view, and our thanks are due to Prof. Rhys for the same, But 
we feel sure that if the Vedic evidence and facts stated and 
discussed in the fore-going chapters had been known to the 
learned Professor before he wrote his work, he would have ex- 

pressed himself still more confidently regarding the inference 

to be drawn from the traces of Arctic origin discernible in Teu- 
tonic myths ; but even as it is, the value of his testimony stands 
‘very high in the decision of the question before us. It is the 
testimony of an expert given after a critical and careful examina- 
tion of all Celtic and Teutonic Myths, and after comparing them 

with similar Greek traditions; and when this testimony falls in 
‘so completely with the conclusions we have drawn from an 

independent consideration of the Vedic and Avestic myths, our 
results may, so to say, be regarded as doubly proved. It has 
already been shown that the results of comparative philology 
also support, or, at any rate, are not inconsistent with our 
conclusions. The theory of the Asiatic home may be said to 
have been now abandoned on linguistic or etymological grounds, 
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but it has not yet been proved that the neolithic Aryan races 
of Europe were autochthonus in the countries where their 
remains are now found. Therefore the question of the original 
‘home of the Aryan people is still an open question, and 
we are free to draw any conclusion regarding the ancient 
home from a legitimate consideration of the traditional evi- 
dence before us, Prof. Rhys has well described the situation by 
observing that the teachings of evolution may force us to: 
look for the original home still farther north in the Arctic 
regions. In fact we have to go to a latitude which will give 
us seven months’ sunshine, or a hundred nights’ continuous- 
darkness, or thirty days’ continuous dawn. The question whe- 
ther the home of other nations, beside the Aryan, can be traced 
to the North Pole, has been ably discussed by Dr. Warren in 
his Paradise Found, or the Cradle of the Human Race at the 
North Pole. It isan important question from an anthropolo- 
. gical point of view ; but its very comprehensiveness precludes 
us from collecting evidence from the traditional literatures of 
the different human races living on the surface of this earth. 
It is true that we somctimes derive help from the discussion of 
the broader questions at first ; but for all practical purposes it 
is always desirable to split up the inquiry into different sec- 
tions, and when each section has been thoroughly investigated 
to combine the results of the different investigators and see: 
what conclusions are common to all. Our inquiry of the ori- 
ginal Aryan home is, therefore, not only not inconsistent with 
the general theory about the cradle of the human race at the 
North Pole, but a necessary complement to it; and it matters 
little whether it is undertaken as an independent inquiry as 
we have done, or as a part of the general investigation. Any 
how ours is a limited task, namely, to prove that the original 
home of the Aryan people was situated in the Arctic regions. 
before the last Glacial epoch and that the oldest ancestors of 
the Aryan race had to abandon it owing toits destruction by- 
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‘ice and snow of the Glacial period. The Vedic and the Ave- 
stic passages, quoted in the previous chapters, directly point to 
such a home in primeval times, and we how see that the testi- 
mony of scholars, like Prof. Rhys, who have independently 
examined the Celtic, Teutonic and other mythologies of the. 
European branches of the Aryan race, fully bears out the con- 
clusion we have deduced from the Indo-Iranian traditions. 
We have also seen that our view is supported by the latest 
scientific researches, and is not inconsistent with the results 
of comparatiVe philology. We may, therefore, take it as 
established that the original home of the Aryan people 
was in the far north, in regions round about the North Pole, 
and that we have correctly interpreted the Vedic and the 
Avestic traditions which had long remained mis-interpreted 
or mis-understood. : 


‘CHAPTER XIIL 


THE BEARING OF OUR RESULTS ON THE HISTORY OF 
PRIMITIVE ARYAN CULTURE AND RELIGION. 

Proofs of the theory of the Arctic home summed up—They clear-— 
ly indicate a Polar home,but the exact spot in the Arctic regions, 
that is, north of Europe or Asia, still undeterminable—An Arctic 
home possible only in inter-Glacial times according to geology 
—Ancient Vedic chronology and calendar examined—The in-- 
terval between the commencement of the Post-Glacial era and 
the Orion period cannot, according to it, be so great as 80,000 
years—Supported bv the moderate estimate of the American 
geologists--Puranic chronology of yugas, manvantaras and kalpas 
—Rangacharya’s and Aiyer’s views thereon—Later Puranic 
system evolved out of an original cycle of four yugas of 
10,000 years, since the last deluge—The theory of ‘ divine 
years’ unknown to Manu and Vy4sa—Adopted by later writers- 
who could not believe that they lived in the Krita age 
—The original tradition of 10,000 years since the last deluge 
fully in accord with Vedic chronology—And also with the 
American estimate of 8,000 B. C. for the beginning of the 
Post-Glacial period—All prove the existence ofa Polar Aryan 
home before 8,000 B. C.—Trustworthiness of the ancient tra- 
ditions and the method of preserving them—The theory of the- 
Polar origin of the whole human race not inconsistent with the 
theory of the Arctic Aryan home—Current views regarding pri- 
mitive Aryan culture and religion examined— Primitive Aryan 
man and his civilisation cannot now be_ treated as Post-Gla- 
cial—Certain destruction of the primeval civilization and cul- 
ture by the Ice Age—Short-comings or defects in the civilisa- 
tion of the Neolithic Aryan races in Europe must, therefore, be 
ascribed to a post-diluvian relapse into barbarism—Life and 
calendar in the inter- Glacial Arctic home—Devaydna and Pitri- 
ydna and the deities worshipped during the period—The ancient 
sacrifices of the Aryan race—The degree of civilisation reached 
by the undivided Aryans in their Arctic home—The results of 
Comparative Philology stated-The civilisation disclosed by them 
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must be taken to be the minimum or the lowest, that can be pre- 
dicated of the undivided Aryans—The culture of the undivided. 
Aryans higher than the culture of the ‘Stone or the Metal age 
—Use of metal coins among them highly probable—Beginnings 
of the Aryan language, or the differentiation of human races ac- 
cording to colour or language still untraceable—The origin of 
Aryan man and religion lost in geological antiquity —Theologi- 
cal views regarding the origin and character of the Vedas sum- 
marised—Differently supported by writers on the different 
schools of philosophy—Patanjali’s and Vy4sa’s view that the- 
Vedas were lost in the last deluge and repromulgated in sub- 
stance, ifnot in form, at the beginning of the new age—The 
four periods into which the Post-Glacial era may be divided on 
astronomical grounds—Compared with the characteristics of the 
four yugas given in the Aitareya Brahmana—Theological and 
historical views regarding the origin &c. of the Vedas stated in 
parallel columns and compared —Vedic texts, showing that the 
subject matter of the hymns is ancient though the language may 
be new, cited—Vedic deities and their exploits all said to be 
ancient—Improbability of Dr. Muir's suggested reconciliation 
—Vedas, or rather Vedic religion, shown to be inter-Glacial in 
substance though post-Glacial in form—Concluding remarks, 
WE have now completed our investigation of the question 
of the original home of the ancestors of the Vedic Aryans 
from different stand-points of view. Our arguments, it will be 
seen, are not based on the history of culture, or on facts dis- 
closed by linguistic palzontology. The evidence, cited in the: 
foregoing chapters, mainly consists of direct passages from 
the Vedas and the Avesta, preving unmistakably that the poets. 
of the Rig-Veda were acquainted with the climatic conditions 
witnessible only in the Arctic regions, and that the principal 
Vedic deities, such as the revolving Dawn, the Waters capti- 
vated by Vritra, the Ashvins the rescuers of the afflicted gods 
and Sarya, Indra the deity of a hundred sacrifices, Vishou the 
vast-strider, Varuna the lord of night and the ocean, the Aditya 
brothers or the seven monthly sun-gois, Tiita or the Third, 
and others, Sre clothed with attributes which clearly betray their 
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Arctic origin. In other words, all the differentie, mentioned 
in the third chapter as characteristic of the Polar and Circum- 
Polar regions, are met with in the Rig-Veda in such a way aS 
to leave no doubt regarding the conclusion to be drawn from 
them. A day ora night of six months, and a long continuous 
dawn of several days’ duration with its revolving splendours, 
not to mention the unusually long Arctic day and night or a 
year of less than twelve months’ sunshine, were all known to 
the Vedic bards, and have been described by them not mytho- 
logically or metaphorically but directly in plain and simple 
words, which, though misinterpreted so long, can, in the light 
thrown upon the question by recent scientific researches, be 
now rightly read and understood. In fact the task, which I set 
to myself, was to find out such passages, and show how in the 
absence of the true key to their meaning, they have been sub- 
jected to forced construction, or ignored and neglected, by 
Vedic scholars both Indian and foreign, ancient and ‘modern. 
I do not mean, however, to underrate, on that account, the 
value or the importance of the labours of Indian Nairuktas 
like Yaska, or commentators like Sayana. Without their aid 
we should have, it isreadily admitted, been able to do little 
in the field of the Vedic interpretation ; and I am fully aware 
of the service they have rendered to this cause. There is no 
question that they have done their best in elucidating the 
meaning of our sacred books; and their claims on the grateful 
remembrance of their services by future generations of 
scholars will ever remain unchallenged. But if the Vedas 
are really the oldest records of our race, who can deny that in 
the light of the advancing knowledge regarding primitive 
humanity, we may still discover in these ancient records 
facts and statements which may have escaped the attention 
of older scholars owing to the imperfect nature, in their days, 
of those sciences which are calculated to throw further light on 
the habits and environments of the oldest ancestors of our 
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race? There is, therefore, nothing strange if some of the pass- 
ages in the Rig-Veda and the Avesta disclgse to us ideas which 
the ancient commentators could not and did not perceive in 
them ; and I would request the reader to bear this in mind in 
comparing the interpretations and explanations proposed by me 
in the foregoing chapters with the current. interpretations of 
these passages by eastern or western Vedic scholars. 


But our conclusions do not rest merely on the interpretation 
of passages which, if rightly construed, disclose climatic charac- 
teristics peculiar to the Arctic regions ; though this evidence is, 
by itself, sufficient to prove our hypothesis. We have seen that 
in the sacrificial literature of the Vedic people as well as in their 
mythology there are many indications which point to the same 
conclusion; and these are fully corroborated by the ancient 
traditions and legends in the Avesta and also by the mythologies 
of the European branches of the Aryan race. A sacrificial session 
of ten months held by the Dashagvas, or an annual satira of 
the same duration, compared with the oldest Roman year ending 
in December or the tenth month, are the principal instances on 
the point ; and they have been fully discussed in the foregoing 
chapters. I have also shown that the knowledge of the half-year- 
‘long day or night is not confined to the traditions of the eastern 
Aryas, but is common also to the European branches of the 
Aryan race, The tradition preserved in the Vendidad about the 
ancient Iranian Paradise in the far north, so that a year was 
-equal to a day to the inhabitants thereof, and its destruction by 
snow and ice burying the land under a thick ice-cap, again affords 
the most striking and cogent proof of the theory we have 
endeavoured to prove in these pages, Thus if the traditions of 
the western Aryas point 01t, according to Prof. Rhys, to Finland 
or the White Sea as the original home of the Aryan people, 
the Vedic and the Avestic’ traditions carry us still farther to 
the north ; fore conti 1uous dawn of thirty days is possible oply 
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within a few degrees of the North Pole. But though the latitude 
of the original home can be thus ascertained more or less definie- 
tely, yet there is unfortunately nothing in these traditions which 

will enable us to determine the longitude of the place, or, in 

other words, whether the original home of the Aryan race was to 
the north of ISurope or Asia. But considering the fact that the 
traditions of the original Polar home are better preserved in the 

sacred books of the Brahmins and the Parsis, it is not unlikely 
that the primeval home was located to the north of Siberia 
rather than to the north of Russia or Scandinavia. It is, how- 
ever, useless to speculate on the point without further proof. 

The Vedic and the Avestic evidence clearly establish the exist- 

ence of a primeval Polar home, the climate of which was mild 

and temperate in ancient times, before it was invaded by the 

Glacial epoch ; and with this result we must rest content, until 

we get sufficient new materials to ascertain the exact position of 
the Aryan home‘within the Arctic regions. 


We commenced the book with a summary of the results of 
the latest geological and archzological researches regarding the 
history of primitive humanity and the invasion of northern 
Europe and Asia by a series of glacial epochs in the Quarternary 
era, This discussion was prefixed to the book with the object of 
clearing up certain misapprehensions regarding the early history 
of our planet based on knowledge derived from older geological 
works, when man was believed to be post-glacial; and it will now 
be seen that our theory of the primeval Arctic home of the Aryan 
races is in perfect accord with the latest and most approved 
geological facts and opinions. A primeval Arctic home would have 
been regarded an impossibility, had not science cleared the ground 
by establishing that the antiquity of man goes back to the Terti- 
ary era, that the climate of the Polar regions was mild and 
temperate in, inter-glacial times, and that it was:rendered cold. 


PRIMITIVE ARYAN CULTURE AND RELIGION. 419 


and inclement by the advent of the Glacial epoch. We can 
now also understand why attempts to prove the existence of an 
Arctic home by discovering references to severe winter and 
cold in the Vedas did not succeed in the past. The winter in 
the primeval home was originally, that is, in inter-glacial 
times, neither severe nor inclement, and if such expressions as 
‘ta hundred winters" (shatam himéh) are found in the Vedic 
literature, they cannot be taken for reminiscences of severe 
cold winters if the original home; for the expression came 
into use probably because the yearin the original home 
closed with a winter characterised by the long Arctic night. 
It was the advent of the Ice Age that destroyed the mild 
climate of the original home and converted it into an ice- 
bound land unfit for the habitafion of man. This is well ex- 
pressed in the Avesta which describes the Airyana Vaéjo as 
a happy land subsequently converted by the invasion of Angra 
Mainyu into a land of severe winter and snow. This corres- 
pondence between the Avestic description of the original 
home and the result of the latest geological researches, at 
once enables us to fix the age of the Arctic home, for it is 
now a well-settled scientific fact that a mild climate in 
the Polar regions was possible only in the inter-glacial and 
not in the post-glacial times. 

But according to some geologists 20,000 or even 80,000 
years have passed since the close of the last Glacial epoch ; 
and as the oldest date assigned to the Vedic hymns does not 
go beyond 4500 B, C., it may be contended that the traditions 
of the Ice Age, or of the inter-glacial home, cannot be sup- 

to have been accurately preserved by oral transmis- 

sion for thousands of years that elapsed between the com- 

mencement of the post-Glacial era and the oldest date of 

the Vedic hymns. It is, therefore, necessary to examine the 

point a little more closely in this place. In my Orion or 

Recarches ipto the antiquity of the Vedas, I-have shown 
Pe : 
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that while the Taittiriya Samhita and the Brahmanas begin 
the Nakshatras with the Krittikés or the Pleiades, show- 
ing that the vernal equinox then coincided with the aforesaid 
asterism (2500 B. C.), the Vedic literature contains traces of 
Mriga or Orion being once the first of the Nakshatras and the 
hymns of the Rig-Veda, or at least many of them, which are 
undouhtedly older than the Taittiriya Samhita, contain refer- 
ence to this period, that is, about 4500 B. C. approximately. 
It is also pointed out that there are faint traces of the same 
equinox being once in the constellation of Punarvasf, presid- 
ed over by Aditi, which was possible in about 6,000 B. C, I 
have in my later researches tried to push back this limit by 
searching for the older zodiacal positions of the vernal equinox 
in the Vedic literature, but I have not found any evidence of 
the same. My attention was, however, directed more and more 
to passages containing traces of an Arctic calendar and an 
Arctic home, and I have been gradually led to infer therefrom 
that at about 5000 or 6000 B. C.,, the Vedic Aryas had settled 
on the plains of Central Asia, and that at the time the tradi- 
tions about the existence of the Arctic home and its destruc- 
tion by snow and ice, as well as about the Arctic origin of the 
Vedic deities, were definitely known to the bards of these races. 
In short, reserches in Vedic chronology and calendar do not 
warrant us in placing the advent of the last Glacial epoch, 
which destroyed the ancient Aryan home, ata time several 
thousands of years previous to the Orion period ; and from 
what has been stated in the first two chapters of the book, it 
will be seen that this estimate well agrees with the conclusions 
of American geologists, who, from an examination of the 
erosion of valleys and similar other well-ascertained facts, as- 
sign to the close of the last Glacial epoch a date not older than 
about 8000 B. C. We might even go further and say that an- 
cient Vedic chronology and calendar ‘furnish an independent 
corroboration of the moderate view of the American, geologists ; 
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and when two independent lines of research unexpectedly lead 
us to the same result, we may very well reject, at least in the 
present state of our knowledge, the extravagant speculations 
of Croll and his followers, and, for all practical purposes, adopt 
the view that the last Glacial epoch closed and the post-Glacial 
period commenced at about 8000 B.C. From this to the 
Orion period is an interval of about 3000 years, and it is not at 
all improbable that the traditions of the ancient home should 
have been remembered and incorporated into hymns whose 
origin can be Clearly traced to that period. In short, the Vedic 
traditions, far from being contradictory to the scientific 
evidence, only serve to check the extravagant estimates re. 
garding the ageof the last Glacial epoch; and if the sober 
view of American geologists be adopted, both geology and 
the traditions recorded in the ancient books of the Aryan race 
will be found alike to point out to a period not much older 
than 8000 B.C. for the commencement of the post-Glacial 
era and the compulsory migration of: the Aryan races from 
their Arctic home. 


And not only Vedic but also Puranic chronology, properly 
understood, leads us to the same conclusion. According 
to the Puranas the earth and the whole universe are occa- 
sionally subjected to destruction at long intervals of time, the 
earth by a small and the universe by a grand deluge. Thus we 
are told that when the god Brahma is awake during Aw day 
the creation exists ; but when at the end of the day he goes to 
sleep, the world is destroyed by a deluge, and is re-created 
when he awakes irom his sleep and resumes his activity the 
mext murning. Brahméa’s evening and morning are thus syn- 
onymous with the destruction and the re-creation of the earth. 
A day and a night of Brahma are each equal to a period of time 
called a Xalva, anda Kalpa is taken for a unit in measuring 
higher periods of time. Two Kalpas constitute a nycthemeron 
(day and night) of Brahma, and 360 2=720. Kalpas make 
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his year, while a hundred such years constitute his life-time, at 
the end of which a grand deluge overtakes the whole universe 
including Brahma. Now according to the Code of Manu and 
the Mahabharata the four yugas of Krita, Treta, Dvapara and 
Kali form a yuga of gods, and a thousand such yugas makea 
Xalya or a day of Brahm& of 12,000,000 years, at the end of 
which a deluge destroys the world. The Puranas, however, 
have adopted a different method of computation. The four 
yugas of Krita, Treté, Dvapara and Kali are thete said to con- 
stitute a Maha-yuga ; 71 such Maha-yugas constitute a Man- 
vantara, and 14 Manvantaras make a Xalya, which, according 
to this method of counting, contains 4,320,000,000 years. The 
dieffrence between the durations of a Kalpa according to these 
two methods is due to the fact that the years making up the 
four yugas of Krita, Treta, Dvapara and Kali are considered 
to be divine in the latter, while they are obviously human in 
Manu and the Mahabharata. For further details the reader 
is referred to the late Mr. S. B. Dixit’s Mistory of Indian 
Astronomy in Marathi, Prof. Ranhgacharya’s essay on Yugas, 
and Mr. Aiyer's Chronology of Ancient India, a book, in* which 
the question of yugas and especially that of the beginning of the 
Kali yuga, is subjected to a searching and exhaustive examina- 
tion. The Hindu writers on astronomy seem to have adopt- 
ed the same system, except Aryabhatta, who holds that 72, 


and not 71, Mahi-yugas make a Manvantara, and that a Maha- 
yuga 1s divided into four equal parts which are termed Krité, 


Treté, Dvapara and Kali. According to this chronological 
System, we are, at present, in the §o03rd year (elapsed) of 
the Kali yuga of the 28th Maha-yuga of the 7th ( Vaivasvata ) 
Manvantara of the current Kalpa; or, 1, 972,949,003 years 
have, in other words, elapsed since the deluge which occured 
at the beginning of the present or the Shveta-variha Kalpa. 
This estimate is, as observed by Prof. RafgAcharya, quite be- 
yond the limit admitted by modern geology;and itis not 


PRIMITIVE ARYAN CULTURE AND RELIGION. 423 


unlikely that Hindu astronomers, who held the view that the 
sun, the moon, and all the planets were in a line at the beginning 
-of the Kalpa, arrived at this figure by mathematically calculating 
the period during which the sun, the mcon and all the planets 
made an integral number of complete revolutions round the earth. 
We need not, however, go into these details, which, howsoever 
interesting, are not relevant to the subject in hand. A cycle of 
the four yugas, viz., Krita, Treta, Dvapara and Kalli, is, it will be 
seen, the basis of this chronological system, and we have therefore 
to examine more critically what this collection of four yugas, 
otherwise termed a Mahd-yuga, really signifies and whether the 
period of time originally denoted by it was the same as it is said 
to be at present. 

Prof. Rangacharya and especially Mr. Aiyer have. ably trea- 
‘ted this subject in their essays, and I agree in the main with them 
in their conclusions. I use the words‘ in the main ’ deliberately, 
for though my researches have independently led me to reject the 
hypothesis of ‘ divine years,’ yet there ate certain points which 
cannot, in my opinion, be definitely settled without further 
research. I have shown previously that the word yuga is used in 
the Rig-Veda to denote ‘a period of time,’ and that in the phrase 
méanushé yugd it cannot but be taken to denote ‘a month.’ Yuga 
is, however, evidently used to denote a longer period of time in 
such expressions as Devdndm prathame yuge in the Rig- 
Veda, X, 72, 3; while in the Atharva Veda VIII, 2, 21, 
which says “We allot to thee a hundred, ten thousand 
years, two, three, (or) four yugas," a yuga evidently means 
a period of not less than 10,000 years ;* and Mr. Aiyer is 
right in pointing out that the omission of the word ‘one’ in 
the above verse is not accidental. According to this view a 

a Voda, VIIL2, 21,—ara Tsu everareg qt afr weak 
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yuga may be taken to have, at the longest, denoted a period of 
10,000 years in the days of the Atharva Veda Samhité. Now 
it is found that Manu and the Mahabharata both assign 1ooo,, 
2000, 3000 and 4000 years to the four yugas of Kali, Dvapara_ 
Treta and Krita respectively. In other words, the durations of 
Dvapara, Tret4 and Krita are obtained by doubling, trebling and 
quadrupling the duration of Kali; and taking into consideration 
that Krita (which Mr. Aiyer compares with Latin guatuor) means 
‘four’ in Sanskrit literature, the names of the yugas may perhaps. 
be derived from this fact. We are, however, concerned with 
the duration of the four yugas, and adding up the numbers given 
above, we obtain Io0,000 years for a cycle of four yugas, or a 
Mahd-yuya, according to the terminology explained above, Manu 
and Vyasa, however, add to this Io,ooo another period of 2,000 
years, said to represent the Sandhya or the Sandhyamsha periods 
intervening between the different yugas. Thus the Krita age 
does not pass suddenly into Treté, but has a period of 400 years- 
interposed at cach of its ends, while the Treta is protected from 
the contact of the preceding and the succeeding yuga by two 
periods of 300 years each, the Dvapara of 200 and the Kali of roo 
years. The word Sandhyd denotes the time of the dawn in ordi- 
nary literature ; and Mr. Atyer points out that as the period of the 
dawn and the gloaming, or the morning and the evening twilight,. 
is each found to extend over three out of thirty ghatis of a day, 
so one-tenth of the period of each yuga is assigned to its Sandhya 
or the period of transition into another yuga ; and that it is not 
improbable that these supplementary periods were subsequent 
amendments. The period of 10,000 years for a cycle of the four 
yugas is thus increased to 12,000, if the Sandhydé periods are- 
included in it, making Krita comprise 4800, Treta 3600, Dvapara 
2400 and Kali 1200 years. Now at the time of the Mahabharata 
or the Code of Manu, the Kali yuga had already set in ; and if the 
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yuga contained no more than 1,000, or, including the Sandhyas,. 
1200 ordinary years, it would have terminated about the beginning 
of the Christian era.* The writers of the Puranas, many of which 
appear to have been written during the first few centuries of the 
Christian era, were naturally unwilling to believe that the Kali 
yuga had passed away, and that they lived in the Krita yuga of a 
new Mahi-yuga ; for the Krita yuga meant according to them a 
golden age, while the times in which they lived showed signs of 
degeneration on all sides. An attempt was, therefore, made to 
extend the duration of the Kali yuga by converting 1000 (or 1200) 
ordinary human years thereof into as many divine years, a single 
divine year, or a year of the gods, being equal to 360 human 
years. A Vedic authority for such an interpretation was found 
in the text from the Taittiriya Brahmana, which, we have quo- 
ted and discussed previously, viz., ‘‘ That which is a year isa day 
of the gods.” Manu and Vyasa oe assign 1000 years to the 
Kali yuga. But as Mann, immediately after recording the 
duration of the yugas and their Sandhyds, observes “that this 
period of 12,0v0 years is called the yuga of the gods,” the device 
of converting the ordinary years of the different yugas into as 
many divine years was, thereby, at once rendcred plausible ; 
and as people were unwilling to believe that they could be 
_in a yuga other than_the Kali, this solution of the difficulty 


* Compare Manu, I, 69- 71. In the Mahabharata the subject is 
treate:l in two places, once in the Shanti-Parvan, Chap. 231, and once 
in the Vana-Parvan, Chap. 188, V. 21-28, (Cal, Ed.). The following 


verses are taken from the latter place: —arfeqj AAT KAT WT: 
ga Tag: AeA TTT Tea AT TT Tae Ae TETRA 
wat: 1 Araqaeents sraateeaa uae aaset dea seater 
aa: at | al ahaa EF aret aaron: Tene Rat dean deqtees 
aaa: | aeaas TTiet ae set ae uae TTA se: Tepes ae: 
at afruterateged serene 1 eft wfergh Sat safe wt ny wT 
giawareal be A qatar | UT AEAT ATCA TATA tl The first 


line clearly states that the Krita yuga commences after the deluge. Cf. 
Muir O. 8. T., Vol. 1, £5-48. 5 a 
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was universally adopted, and a Kali of 1200 ordinary years was 
at once changed, by -this ingenious artifice, into a magnificent 
cycle of as many divine, or 360 1200 = 432,000 ordinary years, 
The same device converted, at one stroke, the 12,000 ordinary 
years of a Maha-yuga, intoas many divine, or 360 12,000= 
4,320,900 ordinary years, affecting in a similar way the higher 
cycles of time like Manvantaras and Kalpas, How the beginning 
of the Kali yuga was thrown back, by astronomical calculations, 
to 3102 B.C.,when this hypothesis of ‘ divine years’ was adopted 
is a separate question by itself; but not being pertinent to the 
subject in hand we need not go into it in this place. Suffice it 
tosay that where chronology is invested with semi-religious 
character, artifices or devices, like the one noticed above, are not 
unlikely to be uSed to suit the exigencies of the time ; and those 
who have to investigate the subject from a historical and anti- 
quarian point of view must be prepared to undertake the task of 
carefully sifting the data furnished by such chronology, as Prof. 
Rangacharya and Mr. Aiyer have done in their essays referred to 
above, 


From a consideration of the facts stated above it will be 
seen that sofar as the Code of Manu and the Mahabharata 
are concerned, they preserve for usa reminiscence ofa cycle 
of 10,000 years cOmprising the four yugas, the Krita, the 
Treta, the Dvapara and the Kali; and that the Kali yuga of 
one thousand years had then already set in. In _ other 
words, Manu and Vy4sa obviously speak only of a period of 
10,000, Or, including the Sandhyds, of 12,000 ordinary or hu- 
man (not divine ) years, from the beginning of the Krita to 
the end of the Kali yuga; and it is remarkable that in the 
Atharva Veda we should find a period of 10,000 years ap- 
parently assigned to one yuga. It is not, therefore, unlikely 
that the Atharva Veda takes the Krita, the Treta, the Dvapara 
and the Kali together, and uses the word yuga to denote the 
combined duration of all these in the passage referred to above. 
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Now considering the fact that the Krita age is said to commence 
after a pralaya Or the deluge, Manu and Vy4sa must be under- 
stood to have preserved herein an old tratlition that about 10,000 
years before their time (supposing them to haye lived at the 
beginning of the Kali age of 1200 years ), the new order of things 
commenced with the Krita age; or, in other words, the deluge 
which destroyed the old order of things occured about 10,000 
years before their time. The tradition has been very much 
distorted owing to devices adopted in later times to make the 
traditional chronology suit the circumstances of the day. But 
still it is not difficult to ascertain the original character of the 
tradition ; and when we do so, we are led to conclude that the 
beginning of the new order of things, or, to put it more scienti- 
fically, the commencement of the current post-Glacial era was 
according to this tradition, not assigned to a period older than 
10,000 years before the Christian era. We have shown that 
researches in Vedic chronology do not allow us to carry back the 
date of the post-Glacial era beyond this estimate, for traditions 
of the Arctic home appear to have been well understood hy the 
‘bards of the Rig-Veda in the Orion period. It is, therefore, al- 
most certain that the invasion of the Arctic Aryan home by the 
last Glacial epoch did not take place at a time older than 10,000 
B.C. The American geologists, we have seen, have arrived at 
the same conclusion on independent scientific grounds; and 
when the Vedic and the Puranic chronology indicate nearly the 

same time,—a difference of one or two thousand years, in such 
cases, does not matter much,—we may safely reject the extra- 
vagant estimates of 20,000 or 80,000 years and adopt, for all 
practical purposes, the view that the last Glacial epoch closed 
and the post-Glacial period commenced at about 8,000, or, at 
best, about 10,000 B. C, 


We have now to consider how the tradition about the exist- 
ence of the original home at the North Pole and its destruction 
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by snow and ice of the Glacial epoch, and other cognate 
reminiscences were preserved until they were incorporated into 
the law-book of the Mazdayasnians and the hymns of the Rig- 
Veda. That a real tradition is preserved in these books is 
undoubted, for we have seen that an examination of the tradi- 
tions preserved by the European branches of the Aryan race 
have led Prof. Rhys to the same conclusion; and those who 
know the history of the preservation of our sacred books will 
see nothing improbable herein. In these days+of writing and 
printing, we have no need to depend upon memory, and con- 
sequently we fail to realise what memory, kept under the strict- 
est discipline, is capable of achieving. The whole of the Rig- 
Veda, nay, the Veda and its nine supplementary books, have 
been preserved by the Brahmins of India, letter for letter and 
accent for accent, for the last 3000 Or 4000 years at least; and 
priests who have done so in recent times may well be credited 
with having faithfully preserved the traditions of the an- 
cient home, until they were incorporated into the sacred books, 
These achievements of disciplined memory may appear mar- 
vellous to us at present; but, as stated above, they were 
looked upon as ordinary feats when memory was trusted 
better than books, and trained and cultivated with such 
special care as to be a faithful instrument for transmitting 
along many generations whatever men were most anxious to 
have remembered. It has been a fashion to cry down the class of 
priests who make it their sole profession to cultivate their me- 
mory by keeping it under strict discipline and transmit by its means 
our sacred writings without the loss of a single accent from genera- 
tion to generation. They have been described, even by scholars like 
Yaska, as the carriers of burden, and compared by others to parrots 
who repeat words without understanding their meaning. But the 
service, which this class has rendered to the cause of ancient _his- 
tory and religion by preserving the oldest traditions of the race, is 
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invaluable ; and looking to the fact that a specially disciplined 
memory was needed for such preservation, we cannot but grate- 
fully remember the services of those whose hereditary devotion 
to the task, we might say, the sacred religious task, rendered it 
possible for so many traditions to be preserved for thousands of 
years. Pandits might analyse and explain the Vedic hymns 
more or less elaborately or correctly ; but for that reason, we 
cannot forget that the very basis of their labours would have 
been lost long ago, had the institution of priests who made disci- 
plined memory their exclusive business in life not been in exis- 
tence. Ifthe institution has out-lived its necessity,—which is 
doubtful, for the art of writing or printing can hardly be trusted 
to the same extent as disciplined ‘memory in such mat ters,— we 
must remember that religious institutions are the hardest to die 
in any country in the world. 


We may, therefore, safely assert that Vedic and Avestic 
traditions, which have been faithfully preserved by disciplin- 
ed memory, and whose trustworthiness is proved by Compa- 
rative Mythology, as well as by-the latest researches in Geo- 
logy and Archeology, fully establish the existence of an Arctic 
home of the Aryan people in inter-glacial times ; and that after 
the destruction of this home by the last Glacial epoch the Aryan 
people had to migrate southwards and settle at first in the 
northem parts of Europe or on the plains of Central Asia 
at the beginning of the post-Glacial-.period, that is about 
8000 B. C. The antiquity of the Aryan race is thus carried 
back to interglacial times, and its oldest home to regions round 
about the North Pole, where alone a long dawn of thirty 
days is possible, Whether other human races, beside the 
Aryan, lived with them in the circum-polar country is a ques- 
tion which does not fall within the purview of this book. Dr, 
‘Warren, in his Paradise Found, has cited Egyptian, Akkadian, 
Assyrian, Babylonian, Chinese and even Japanese traditions 
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indicating the existence of an Arctic home of these races in an- 
cient times ; and from a consideration ofall these he arrives at 
the conclusion that the cradle of the whoje human race must be 
placed in the circum-polar regions, a conclusion in which he is. 
also supported by other scholars. But, as observed by Prof. 
Rhys, it is no fatal objection to the view we have endeavoured 
to prove in these pages that the mythologies of nations, beside 
the Aryan, also point to the North Pole as their original home ; 
for it is not contended that the Aryans may be the only poeple 
of northern origin. Onthe contrary, there are grounds to 
believe that the five races of men (ajicha jandh) often mentioned 
in the Rig-Veda may have been the races which lived with the 
Aryans in their original home, for we cannot suppose that the 
Vedic Aryas after their dispersion from the original home met 
only with five races in their migrations, or were divided only in- 
to five branches, But the question is one which can be finally de- 
cided only after a good deal of further research ; and as it is not 
necessary to mix it up with the question of the original home of: 
the Aryans, we may leave it out for the present. If the North 
Pole is conclusively shown to be the cradle of the human race 
hereafter, it would not affect in the least the conclusion we 
have drawn in these pages from a number of definite Vedic 
and Avestic traditions, but if the existence of the Aryan home 
near the North Pole is proved, as we have endeavoured to do 
in the foregoing pages, by independent testimony, it is sure 
to strengthen the probability of the northern home of the whole 
human race; and as the traditions of the Aryan people are 
admittedly better preserved in the Veda and the Avesta 
than .those of any other race, it is safer and even desirable to 
treat the question of the primeval Aryan home independently 
of the general problem taken fup by Dr. Warren and other 
scholars, That the Veda and the Avesta are theoldest books. 
of the Aryan‘race is now conceded by all, and we have seen 
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that it is not difficult to ascertain, from traditions contained 
therein, the site of the Aryan Paradise, now that we begin to 
search for it in the light thrown upon the subject by modern 
scientific researches. 


But if the fact of an early Aryan home in the far north is once 
established by indisputable traditional evidence, it is sure °to re- 
volutionise the existing views regarding the primitive history or 
religion of the Aryan races. Comparative philologists and Sans. 
kritists, who looked for the primeval home “ somewhere in Cen- 
tral Asia,” have advanced the theory that the whole progress of 
the Aryan race, intellectual, social or moral from primeval sava- 
gery to such civilisation as is disclosed by the Vedic hymns, was 
effected on the plains of Central*Asia. It was on these plains, 
we are told, that our oldest ancestors gazed upon the wonders 
of dawn or the rising sun with awe and astonishment, or rever- 
entially watched the storm-clouds hovering in the sky to be 
eventually broken up by the god of rain and thunder, thereby 
giving rise to the worship of natural elements and thns laying 
down the foundations of later Aryan mythology. It was on these 
plains that they learnt the art of weaving, the products of which 
superseded the use of hides for clothing, or constructed their 
chariots, or trained their horses, or discovered the use of 
metals like gold and silver. In short, all the civilisation and cul- 
ture which Comparative Philology proves on linguistic grounds 
to have been common to the different Aryan races before their 
separation is regarded to have first originated or developed on 
the plains of Central Asia in post-Glacial times. Dr. Schrader, 
in his Pre-historic Antiquities of the Aryan Peoples, gives us 
an exhaustive summary of facts and arguments regarding 
primitive Aryan culture and civilisation which can be deduced 
from Linguistic Palzology, or Comparative Philology, and 
as a repertory of such facts the book stands unrivalled. But we 
must remember that the results of Comparative Philology, 
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howsoever interesting and instructive they may be from the lin- 
guistic or the historicai point of view, are apt to mislead us if we 
know not the site of the original home, or the time when it was 
inhabited or abandoned by the ancestors of our race. Compa- 
rative Philology may teach us that cow was an animal known and 
domesticated before the Aryan separation, or that the art of 
weaving was known in those old days, because the words ‘ cow ’ 
and ‘ weave’ can be traced in all the Aryan languages. But it 
is now found that equations like these do not help us much in 
definitely ascertaining where the united Aryans lived and when 
they separated; while recent researches in Archzology and 
Anthropology have exhibited the improbability of a Central 
Asian home of the Aryan races aid successive migrations there- 
from to European countries. The hypothesis of a Central Asian 
home is, therefore, now almost abandoned ; but strange to say, 
that those, who maintain that Europe was inhabited at the 
beginning of the Neolithic age by the ancestors of the races who 
now inhabit the same regions, are prepared to leave undetermined 
the question whether these races originated in Europe or went 
there from some other land. Thus Canon Taylor, in his Origin 
of the Aryans, confidently advises us that we need not concern 
ourselves with the arguments of those who assert that Europe 
was inhabited by the ancestors of the existing races even in the 
Paleolithic period; for, says he, “philologists will probably admit 
that within the limits of the Neolithic age, it would be possible 
to find sufficient time for the evolution and the differentiation of 
the Aryan languages,’ In thelast chapter of the same book 
we are further informed that the mythologies of the different 
branches of the Aryan race must have been developed after 
their separation, and that resemblances, like Dyaus-pitar and 
Jupiter, or Varuna and Uranus, must be taken to be merely 
verbal and not mythological in their,origin. In short, the 


* See Taylor’s Origin of the§Aryans, p. 57. . 
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“advocates of the Central Asian as well as of the northern 
Huropean home of the Aryans are both unwilling to carry back 
the beginning of the Aryan civilisation b’yond post-glacial times, 
and we are told that Aryan mythology and religion cannot, 
therefore, claim any higher antiquity. 


All such guesses and speculations about the origin’ of the 
Aryan race and its civilization will have now to be revised in 
the new light thrown upon the subject by the theory of the 
Arctic home in pre-Glacial times. We cannot now maintain 
that primitive Aryans were a post-Glacial race, or that they 
advanced from barbarism to civilisation in the Neolithic period 
either in Central Asia or in the northern parts of Europe; nor 
1s it possible to argue that because the mythologies of the differ- 
ent branches of the Aryan race do not disclose the existence 
of common deities, these mythologies must be taken to have 
developed after the separation of the Aryan races from their 
common home. Thus, for instance, we are told that though 
the word Ushas occurs in Zend as Ushangh, and may be com- 
pared to Greek Fos, Latin Aurora, Lithuanian Auszra, Tcutonic 
Asustré and Anglo-Saxon Fostra, yet it is only in the Vedic 
mythology that we find Ushas raised to the dignity of the 
goddess of the morning ; and from this we are asked to infer 
that the worship of the dawn was developed only on the 
Indian soil. The theory of the Arctic home, however, makes 
it impossible to argue in~this way. If Vedic dieties are 
clothed with attributes which are unmistakably polar in their 
Origin,—and in the case of Ushas, the polar character has been 
shown to be unquestionable,— we cannot hold that the legends 
pertaining to these deities were developed on the plains of 
Central Asia. It was impossible fur the Indian priests to 
conceive or picture the splendours of the dawn in the way 
we meet with in the Rig-Veda; for it has been shown that 
the evanescent dawn, with which they were familiar, is quite 
dissimilar in’, character to the Arctic dawn, the subject of the 

28 
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| Vedic hymns. And what applies to the dawn can be predic- 
. ated as well of other deities and myths, ¢.g., of Indra and 
Vritra or the captive Waters, of Vishnu hibernating for four 
months in a year, or of Trita or the Third going down in a 
well, or of the Ashvins rescuing or saving the gods from the 
temporary affliction to which they were again and again sub- 
jected. These very names may not be found in the Celtic or 
the Teutonic mythology, but an examination of the latter has 
been found to disclose the same polar characteristics which 
are possessed by Vedic deities or myths; and so long as this 
fundamental coincidence exists between the two, it is unreason- 
able to contend that the mythologies of the different branches 
of the Aryan race had no common origin, or that the resem- 
blances between the names of the deities are more linguistic 
than mythological. The destruction of the ancient Aryan 
home by glaciation and deluge introduces a new factor in the 
history of the Aryan civilisation; and any short-comings or 
defects in the civilisation of the Aryan races, that are found to 
have inhabited the northern parts of Europe in the beginning 
of the Neolithic age, as distinguished from the civilisation 
of the Asiatic Aryan races, must now be accounted for as the 
result of a natural relapse into barbalism after the great 
catastrophe, It is true that°ordinarily we cannot conceive a 
race that has once launched on a career of progress and civili- 
sation suddenly retrograding or relapsing into barbarism, But 
the same rule-cannot be applied to the case of the continu. 
ation of the antediluvian civilisation into post-diluvian times, 
In the first place very few people could have survived a 
cataclysm of such magnitude as the deluge of snow and ice; 
and those that survived could hardly be expected to have 
carried with them all the civilisation of the original home, and 
introduced it intact in their new settlements, under adverse 
‘cit cumstances, amongst the non- Aryan tribes in the north of 
_Burope ¢ or.on the plains of. Central Asia, We must also. bear 


PRIMITIVE ARYAN CULTURE AND RELIGION. 435 


jn mind the fact that the climate of northern Europe and Asta, 
though temperate at present, must have been very much colder 
after the great deluge, and the descendahts of those who had to 
migrate to these countries from the Polar regions, born only 
to a savage or nomadic life, could have, at best, preserved only 
fragmentary reminiscences of the ante-diluvian culture and civi- 
lisation of their forefathers living in the once happy Arctic home. 
Under these circumstances we need not be surprised if the 
European Aryas are found to be in an° inferior state of civi- 
lisation at the beginning of the Neolithic age. On the contrary 
the wonder is that so much of the ante-diluvian religion or cul- 
ture should have been preserved from the general wreck, caused 
by the last Glacial epoch, by the religious zeal and industry 
of the bards or priests of the Iranian or the Indian 
Aryas. It is true that they lookei upon these relics of the an- 
cient civilisation, as a sacred treasure entrusted to them to be 
scrupulously guarded and transmitted to future generations. Yet 
considering the difficulties with which they had to contend, we 
cannot but wonder how so much of the ante-diluvian civilisation, 
religion, or worship was preserved in the Veda or the Avesta. If 
the other Aryan races have failed to preserve these ancient 
traditions so well, it would be unreasonable to argue therefrom 
that the civilisation or the culture of these races was developed 
after their separation from the common stock. 

It has been shown previously that the climate of the Arctic 
regions in the inter-Glacial period was so mild and temperate 
as to be almost an approach to a perpetual spring, and that 
there was then a continent of land round about the Pole, the 
same being submerged during the glacial epoch. The primitive 
Aryans residing in such regions must, therefore, have lived a 
happy life. The only inconvenience experienced by them 
was the long Arctic night; and we have seen how this 
phenomenon has served to give rise to various myths or 
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legends describing the struggle between the powers of light and 
darkness, The occurrence of the Arctic night, its tiresome 
Jength, and the long expected morning light on the horizon 
after some months were, naturally enough, the most import- 
ant facts which attracted the attention of our primeval fore- 
fathers, and it isno wonder if they believed it to be the grea- 
test exploit of their gods when the beneficent dawn came dawn 
ing up, after several months of darkness, from the nether world 
of aerial waters, inaugurating a mew yearly round of sacri- 
fices, festivals, or other religious or social ceremonies, It was 
the beginning of the Devay4na, when the powers of light cele- 
brated their victory over the demons of darkness, and the 
Child of the Morning, the Kumara, the leader of the army of 
gods, walked victoriously along the Devayana path commencing 
the cycle of human ages, or mdnushd yugd, as mentioned in the 
Rig-Veda. The Pitriy4na, or the walk of the Manes, corres- 
ponded with the dark winter, the duration of which extended 
in the Original home from two to six months. This was the 
period of rest or repose during which, as observed previously, 
people rcfrained even from disposing the bodies of the dead 
owing to the absence of sunshine, All social and religious 
ceremonies or feasts were also suspended during this period as 
the powers of darkness were believed to be in the ascendant. 
In short, the oldest Aryan calendar was, as remarked by Dr. 
ochrader, divided into two parts, a summer of seven or ten 
months and a corresponding winter of five or two months, But 
it seems to have been an ancient practice to reckon the year 
by counting the recurrence of summers or winters rather than 
by combining the two seasons. It is thus that we can account 
for a year of seven or ten months in old times, or annual 
sacrificial satiras extending over the same period. This 
calendar is obviously unsuited to places to the south of the 
Arctic circle; and the Aryans had, therefore, to change 
or reform the same, as was done by Numa, ii post-glacial 
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times, when, expatriated from their mother-land, they settled in 
the northern parts of Europe and Central Asia. But the reminis- 
cence of the Devayana asa special periofl of sacrifices and cere- 
monies was tenaciously preserved, and even now it is looked upon as 
a season of special religious merit. We can, on this theory, easily 
explain why the Grihya-Siatras attach special importance to the 
Uttardyana from a ceremonial point of view, and why death dur- 
ing the Dakshindyana is regarded as inauspicious. How the 
inter-glacial year of seven or ten months was changed to a 
year of twelve months in post-glacial times, and how the equi- - 
noctial division which obtained at first on the analogy of tke 
Devayana and th2 Pitriyana, was subsequently altered to the 
solstitial one, the old meaning of the word Uttardyana undergo- 
ing (Orion, p. 25 f.)ja similar change, are questions, which, though 
important in the history of the Aryan calendar, are not relevant 
in this place ; and we shall, therefore, proceed with the subject 
in hand. It is urged by some writers that though the worship 
of natural elements is found to obtain in several ancient Indo- 
European religions, yet its beginnings cannot be supposed to go 
back to the time of the common origin of the related peoples. 

Dr. Schrader has ably refuted this view in the concluding pages 
of his book on the pre-historic antiquities of Aryan peoples ; 
and the theory of the Arctic home powerfully supports Dr. 
Schrader in his conclusions. “If we put aside everything un- 
safe and false,” observes Dr. Schrader, “ that Comparative My- 
thology and History of Religion has accumulated on this subject, 
we are solely, from the consideration of perfectly trustworthy 

material, more and more driven, on all sides, to assume that the 
common basis of ancient European religions was a worship of 
the powers of Nature practised in the Indo-European period.’”* 


* See Dr. Schrader’s Pre His. Antiqui. Ary. Peoples, dis 
by Jevons, p. 418. 


438 THE ARCTIC HOME IN THE VEDAS. 


The fact.that the Vedic deities like Ushas, the Adityas, the 
Ashvins or the Vritrahan are found invested with Polar cha- 
racteristics, further goes to confirm the conclusion based on 
linguistic grounds, or common etymological equations for sky, — 
morning, fire, light or other natural powers. In short, what- 
ever be the stand-point from which we view the subject in 
question, we are led to the conclusion that the shining sky 
(Dyaus pitd), the sun (Sérya), the fire (Agni), the Dawn (Ushas), 
the storm or thunder (7anyatu) had already attained to the dig- 
nity of divine beings or gods in the primeval period ; and etymo- 
logical equations like Sanskrit yaj, Zend yaz and Greek azomat, 
show that these gods were worshipped and sacrifices offered to 
them to secure their favour even in primeval times. Whether 
this worship originated, or, in other words, whether the 
powers of nature were invested with divine honours only 
in inter-glacial times, or in times anterior to it, cannot, as 
stated above, be ascertained from the materials in our 
hands at present. But this much isbeyond question that the 
worship of these elements, as manifestations of divine power, 
had already become established amongst the undivided Aryans 
in the Arctic home, and the post-diluvian Aryan religions 
were developed from this ancient system of worship and | 
sacrifices. We have seen that the Rig-Veda mentions 
the ancient sacrificers of the race like Manu, Ajfgirases, 
Bhrigus and others, and the fact that they completed 
their sacrificial sessions in seven, nine or ten months proves 
that they were the sacrificers of the undivided Aryans in their — 
Arctic home, It was these sacrificers who performed the . 
sacrifices of the people during a summer of seven or ten months 
and worshipped the matutinal deities with offerings in primeval 
times, But when the sun went down below the horizon, these 
Sacrificers naturally closed their sessions and made their offer- 
ings only to Vritrahan, the chief here in the struggle with 
the demons of-darkness, in order that he may, invigorated by v 
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their offerings, eventually bring back the light of the dawn to. 
these worshippers. I donot mean to assert that an elaborate 
system of sacrifices existed in inter-glécial times ; but I do 
maintain that sacrifice was the main ritual of the primeval 
Aryan religion, and that it is a mistake to suppose that it origi- 
nated or was invented only in post-glacial times, . I have dwelt 
at some length on the question of ancient religious worship and 
ritual in this place because the theory of the Arctic home very 
well exposes, in my opinion, the fallacious’ character of many of 
the existing views On this subject. 

A people, who had come to worship the powers of Nature 
as manifestations of divine will and energy, who had a well- 
developed language of their owr, and who had already evolved 
a legendary literature out of the Arctic conditions of the year 
in their congenial home near the North Pole, may well be 
expected to have made a good advance in civilisation. But we 
have at present very few means by which we can ascertain 
the exact degree of civilisation attained by the undivided 
Aryans in their primitive home, Comparative Philology tells 
us that primitive Aryans were familiar with the art of spinning 
-and weaving, knew and worked in metals, constructed boats 
and chariots, founded and lived in cities, carried on buying 
and selling, and had made considerable progress in agriculture. 
We also know that important social or political institutions 
or organisations, as, for instance, marriage or the laws of 
‘property, prevailed amongst the forefathers of our race 
in those early days; and linguistic palzontology furnishes us 
with a long list of the fauna and the flora known to the 
undivided Aryans. These are important linguistic discoveries, 
and taking them as they are, they evidently disclose a state 
of civilisation higher than that of the savages of the Neolithic 
age. But'in the light of the Arctic theory we are naturally 
led to inquire if the culture of the primitive Aryans was con.’ 
-fined only tQ the level disclosed.by. Comparative, Philology, or: 
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whether it was of a higher type than the one we can predicate 
of them simply on linguistic grounds. We have seen above: 
that in the case of the mythological deities and their worship 
the Polar character of many of the deities at once enables us- 
to assign them to the primitive period even when their names: 
are not found in all the Aryan languages; and the results of 
Comparative Philology regarding primitive Aryan culture will 
have to be checked and revised in the same way. The very 
fact that after compulsary dispersion from their mother-land 
the surviving Aryans, despite the fragmentary civiljsation they 
carried with them, were able to establish their supremacy over 
the races they came across in their migrations from the original 
home at the beginning of the post-Glacial period, and that 
they succeeded, by conquest or assimilation, in Aryanising 
the latter in language, thought and religion under circumstances 
which could not be expected to be favourable to them, is- 
enough to prove that the original Aryan civilisation must 
have been of a type far higher than that of the non- Aryan races, 
or than the one found among the Aryan races that migrated 
southward after the destruction of their home by the Ice Age; 
So long as the Aryan races inhabiting the northern parts of 
Europe in the beginning of the Neolithic age were believed 
to be autochthonous there was no necessity of going beyond 
the results of Comparative Philology to ascertain the degree 
of civilisation attained by the undivided Aryans. But now we- 
see that the culture of the Neolithic Aryans is obviously only 
a relic, an imperfect fragment, of the culture attained by the - 
undivided Aryans in their Arctic home; and it would, there-- 
fore, be unreasonable to argue that such and such civilisation, 
or culture cannot be predicated of the undivided Aryans 
simply because words indicating the same are found only in 
some and not in all the Aryan languiges. In other words, 

though we may accept the results o{Comparative Philology 
So far as they go, we shaill:‘have to be. ‘more cautious hereafter 
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in inferring that such and such a thing was not known to the 


primitive Aryans because common etymological equations for 
the same cannot be discovered in alf the Aryan languages. 
We have, it is true, no means of ascertaining how much of the 
original civilisation was lost in the deluge, but we cannot, 
on that account, deny that some portion of it must have been 
irrecoverably lost in the great cataclysm that destroyed the 
Original home., Under these circumstances all that we can 
safely assert is that the degree of culture ‘disclosed by Compa- 
rative Philology is the Jowest or the minimum that can be pre 
dicated of the undivided Aryans, It is important to bear 
this reservation in mind because undue importance is some- 
times attached to the results ef Comparative Philology by a 
kind of reasoning which appeared all right so long the question 
of the site of the original home was unsettled. But now that 
we know that Aryan race and religion are both inter-Glacial 
and their ultimate origin is lost in geological antiquity, it does 
not stand to reason to suppose that the inter-Glacial Aryans 
were arace of savages. The archzologists, it is true, have 
established the succession of the ages of Stone, Bronze and 
Iron ; and according to this theory the Aryan race must have 
once been in the Stone age. But there is nothing in archeology 
which requires us to place the Stone ageof the Aryan races 
in post-Glacial times; and when Comparative Philology has 
established the fact that undivided Aryans were acquainted 
with the use of metals, it becomes clear that the degree of 
civilisation reached by the undivided Aryans in their Arctic 
home was higher than the culture of the Stone age or even that 
of the age of metals, I have referred in the first chapter of 
the book tc the opinion of some eminent archzologiste that 
the metal age was introduced into Europe from other 
countries either by commerce or by the Indo-European race- 
going there from outside, and the theory of the Arctic home 
with its inter-Glacial civilisation lends support to this view.. 
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I might in passing here refer to an instance which illustrates. 
the danger of relying exclusively -on Comparative Philology: in 
this respect. Dr. Schrader has shown that copper, at any rate, 
was known to the primitive Aryans ; and he admits the possi-’ 
bility that this metal may, in isolated cases, have been employ- 
ed in thé manufacture of weapons like fighting knives or lance- 
heads. But we are told that there are linguistic difficulties 
which prevent usfrom assuming that gold and silver were 
known in the primitive period. On an examination of the sub- 
ject it will, however, be seen that in cases like these the phi- 
lotogist relies too much on his own methods or follows them 
too rigidly. For instance khalkos (copper or bronze) is men- 
tioned by Homer asa medium of exchange (II. vii, 472) ; and 
Comparative Philology discloses two etymological equa- 
tions, one derived from the root *mei (Sans. me) denoting 
‘ barter,’ and the other derived from the Sanskrit &ri, Greek 
priamai, Meaning purchase. The Rig-Veda (VIII. 1, 5) also 
mentions a measure of value called shulka, and, as the word is © 
used in later Sanskrit literature to denote a smal] payment made 
at a toll-house, it is not unlikely that shuwlka originally meant a 
small coin of copper or bronze similar in character to the - 
khalkos mentioned by Homer. Now it is true that ordinarily 
Greek kh, is represented by /& in Sanskrit, and that if this 
rule be rigidly applied to the present case it would not be 
possible to phonetically identify khalkos with shulka. Philo- 
logists have, therefore, tried to compare khalkos with Sans- 
krit hrike or hliku. But, as remarked by Dr. Schrader, the 
connection seems to be altogether improbable. Hrikw is not 
a Vedic word, nor does it mean copper or bronze. Despite 
the phonetic difficulty,—and the difficulty is not so serious as it 
seems to be at the first sight, for Sanskrit sh is represented by - 
‘in Greek, and this & sometimes gives place to the aspir- 
ated kh,—I am, therefore, inclined to%identify khalkos with | 
shulka 5 and ifthis is correct, we must conclude that undivided: ° 
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Aryans were familiar with some metal, either copper or bronze, ° 


asamedium of exchange, There are many other points si- 


o~t 


milarin character. But it is impossible to go further into ' 
this subject in this place. I only want to point out the re‘ 


servation with which we shall have now to accept the results 
of Comparative Philology in forming our estimate gf the 
degree of culture reached by the primitive Aryans, and show 
that when the primitive Aryan culture is carried back to the 
inter-Glacial age, the hypothesis that primitive Aryans were 
hardly better than the savage races of the present day at 
once falls to the ground. If the civilisation of some Aryan 
races in the Neolithic age appears to be inferior or imperfect 
it must, therefore, be, as observed above, ascribed to relapse or 
retrogression aftcr the destruction of the ancient civilisation by 
the Ice Age, and the necessarily hard and nomadic life led by 
the people who'survived the cataclysm. The Asiatic Aryans, 


it is true, were able to preserve a good deal more of the origin- ' 


al religion and culture, but it seems to be mainly due to their 
having incorporated the old traditions into their religious 
hymns or songs; and made it the exclusive business of a 
few to preserve and hand down with religious scrupulosity these 
prayers and songs to future generations by means of memory 
specially trained and cultivated for the purpose. But even 
then how difficult the task was can be very well seen from 


the fact that a greater portion of the hymns and songs 


originally comprised in the Avesta has been lost; and though 
the Veda is better preserved, still what we have at present is 
only a portion of the literature which is believed on good 


grounds to have once been in existence. It may Seem pass-' 
ing strange that these books should disclose tous the ex-: 
istence of an original Arctic home so many centuries after the ' 


traditions were incorporated into them. But the evidence in :the 
foregoing pages shows that it isa fact; and ifso, we must 
hc Id that the Neolithic Aryan people in Hurope were ‘not; as 
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Prof. Max Muller thinks, progressive, but, for the time at least, 
necessarily retrogressive savages working only with such residua 
of the ante-diluvian civilisation as were saved from its general 
wreck,* 


But though the Vedic or Aryan people and their religion 
and culture can thus be traced to the last inter-glacial period, 
and though we know that the degree of culture attained by 
the frimitive Aryans was ofa higher type than some scholars 
seem to be willing to assign to them, yet there are many points 
in the primitive Aryan history which still remain unsolved. 
For instance, when and where the Aryan race was differenti- 
ated from other human races, or how and where the Aryan 
speech was developed, are important questions from the 
anthropological point of view, but we have, at present, no 
means to answer the same satisfactorily. It is quite possible 
that other human races might have lived with the Aryans 
in their home at this time; but the Vedic evidence is silent 
on this point. The existence of the human race is traced by 
geologists to the Tertiary era; and it isnow geologically cer- 
tain that the gigantic changes wrought on this globe by 
glacial epochs were witnessed by man. But anthropology does 
not supply us with any data from which we can ascertain 
when, where, or how the human race came to be differenti- 
ated according to colour or language. On the contrary, it is 
now proved that at the earliest date at which human remains 
have been found, the race was already divided into several 
sharply distinguished types; and this,as observed by Laing, 
leaves the question of man’s ultimate origin completety open 
to speculation, and enables both monogenists and polygenists 
to contend for their respective views with plausible argu- 
ments and without fear of being refuted by facts.t The evid- 
ence, set forth in the foregoing pages, does not enable us to 


*® Max Muller's Last, Essays, pp. 172 f., 
+ Laing’s Haman Origins, pp.. 404-5. 
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solve any of these questions regarding the ultimate origin of 
the human race or even of the Aryan people or their language 
and religion. We have nothing in thfs evidence for ascert- 
aining how far the existence of the Aryan race can be traced 
back to pre-glacial, as distinguished from inter-glacial times; 
or whether the race was descended from a single pair (mo- 
nogeny) or plurality of pairs (polygeny) in the remotest ages. 
The traditional evidence collected by us only warrants us in 
taking back the Aryan people and their civilisation from the 
Temperate zone in post-glacial to the Arctic regions} in inter- 
glacial times. It is true that Aryans and their culture or religion 
cannot be supposed to have developed all of a sudden at the 
close of the last inter-glacial period, and the ultimate origin 
of both must, therefore, be placed in remote -geological 
times, But it is useless to speculate on this question without 
further evidence, and in the present state of our knowledge 
‘we must rest content with the result that though Aryan 
race or religion can be traced to the last inter-glacial- 
period yet the ultimate origin of both is still lost in .geological 
antiquity. 

I cannot conclude this chapter without briefly examiniag 
the bearing of our results on the views entertained by Hindu 
- theological scholars regarding the origin, character and autho- 
rity of the Vedas. It is a question which has been dis- 
cussed with more or less acuteness, subtlety, or leaming ever 
since the days of the Brahmanas; and from a purely theologi- 
cal point of view I do not think there remains anything to be 
now said upon it. Again, for the purposes of scientific investi- 
gation, it is necessary to keept he theological and the antiqua- 
rian aspeci of the question quite distinct from each other. Yet 
when our investigation, conducted on strict scientific lines, is 
completed, we may usefully compare our conclusions with the 
theological views and see how far they harmonise or clash 
with each other. In fact no Hindu who reads a book like the 
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present, can avoid making such a comparison ; and we shall 
be lightening his task by inserting in this place a few remarks 
on this subject. Accérding to the view held by Hindu theo. 
logians, the Vedas are eternal (nitya), without a beginning. 
(andi), and also not created by a human author (a-pauru. 
sheya)*, and we are told that these attributes have been predi- 
cated of our sacred books from the most ancient times known 
to our divines or philosophers. The whole of the third Volume 
of Dr. Muir’s Origumal Sanskrit Texts is devoted to the 
discussion of this subject, a number of Original. passages and 
arguments bearing on which are there collected, including 
Sayana’s lucid summary in the introduction to his commen- 
tary on the Rig-Veda; and more recently the late Maha- 
mahopadhya4ya Rajarama Shastri Bodas, the editor of the 
Bombay edition of the Rig-Veda, has done the same in a 
Sanskrit pamphlet, the second edition of which is now pub- 
lished by his son, Mr. M. R. Bodas, of the Bombay High Court 
Bar. I shall, therefore, give in this place only a summary of 
the different views of Hindu theologians, without entering into 
the details of the controversy which can be studied from 
the above books, The question before us is whether the Vedic 
hymns, that is, not only the words of the hymns but also the 
-religious system found or referred to therein, are the composi- 
tions of the Rishis to whom they are assigned in the Anu- 
kramanikas, or the ancient Indexes of the Veda, in the sense 
-in which the Shakuntala is a composition of Kalidasa; or 


whether these hymns existed from times immemorial, in other 
words, whether they are eternal and without a beginning. The 


hymns themselves are naturally the best evidence °n the 
point. But, as shewn by Dr. Muir in the second chapter 
(pp. 218-86) of the Volume above mentioned, the utterances of 
the Vedic Rishis on this point are not unanimous. Thus side 
by side with passages in which the Vegic bards have express- 
#4 their emotions, hopes or fears, or prayed for worldly comforts 
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and victory over their enemies, condemning evil practices like 
- gambling with dice (X, 34), or have described events, which on 
their face seem to be the events of the day; side by side with 
passages where the poet says that he has made (ri), generated 
(jan), or fabricated (taksh) a new (navyasi or apdrvya) hymn, 
much i in the same way as a carpenter fashions a chariot (I, 47, 
‘a3 62, 13; II, 19, 8; IV, 16, 20; VIII, 95, 53 X, 23, 6; 39, 
14; 54,63 160, 5; os. ; or with hymns in which we are sisisly 
told that they are composed by so and sa, the son of so and so, 
(I, Go, 5; X, 63, 17; 67, 1; &c,), there are to be found in 
the Rig-Veda itself an equally large number of hymns where the 
Rishis state in unmistakable terms that the hymns sung by them 
were the results of inspiration from Indra, Varuna, Soma, Aditi, 
or some other deity ; or that the Vedic verses (richalt) directly 
emanated from the Supreme Purusha, or some other divine 
source; Or that they were given by gods (devatta), or generated 
by them and only seen or perceived (ashydt) by the pocts in 
later times, (I, 37, 43 II, 23, 2; VII, 66, 11 ; VIII, 59, 6; X, 72, 
I; £8, 8; 90, 9; &c.). Weare also told that Vach (Speech) 
is nityd or eternal (VIII, 75, 6, also cf. X, 125); or that the gods 
generated the divine Vach and also the hymns (VIII, 100, 11; 
Io, 16; X, 88, 8). The evidence of the Vedic hymns doés not, 
therefore, enable us to decide the question one way or the 
other ; but if the composition of the hymns is once ascribed to 
human effort, and once to divine inspiration or to the gods di- 
rectly, it is clear that at least some of these old Rishis believed the 
hymns to have been sung under inspiration or generated directly 
by the goddess of speech or other deities. We may reconcile 
the'former of these views with the passages where the hymns are 


“said to be made by human effort, on the supposition that the poets 
‘who sang the hymns believed themselves to be acting under divine 
inspiration. But the expfanation_ fails to account for the statement 
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that the Rik, the Yajus, andthe Saman, all emanated from the 
Supreme Purusha or the gods ; and we must, therefore, conclude 
that the tradition about the eternity of the Vedas, or their divine 
origin is as old as the Veda itself. Accordingly, when we come 
to the Brahmanas and the Upanishads, we naturally find the 
same view prevailing. They tell us that the Rig-Veda pro- 
ceedetl from Agni (fire), the Yajur-Veda from Vayu (wind), and 
the SAama-Veda from Sfrya (the sun), and that these three 
deities got their warmth from Prajapati who practised tapas 
for the purpose, (Shat. Brah, XI, 5, 8,1 ff; Ait, Brah. V, 
32-34": Chhan. Up. IV,17,1);or that the Vedas are the 
breathings of the Supreme Being (Brih. Up. II, 4, 10); or 
that Prajapati by means of the eternal Vach created the Vedas 
and everything else in this world; and the same view is met 
with in the Smritis like those of Manu (I, 21-23) and others, or 
in the Puranas, several extracts from which are given by Dr. 
Muir in the volume above referred to, It is admitted that the 
Vedas, with other things, are destroyed, at the end ofa Kalpa, 
by the deluge (pralaya) which overtakes the world at the time, 
But we are told that this does not affect the question of the 
eternity of the new Kalpa by Brahma himself after the grand 
deluge, and by the Rishis, who survive, after minor deluges. 
The authority generally quoted in support of this view 
is a verse from the Mahabharata (ShAnti-Parvan, Chap. 
210, V-19) which says, “The great Rishis, empowered. by 
Svayambhai (the self-born ), formerly obtained, through tapas 
(religious austerity), the: Vedas and the Itihasas, which 
had disappeared at the end of the (preceding) Yuga." 
The Rishis are, therefore, called the seers and not 


* The verse is as follows :— qated safgart a dar after a- 
wea: | Sat aqIaT Targa AT AA il Bhavabhiti, Utt, 1, ‘1s, 


similarly says in another connection :— ATI Maarvs AAT | IW: 


RE: MTT uy CaeTTg Ty ATA: Ta: | eatery sath at 
aarft W Also Cf. Rig. VIII, 59, 6, quoted infra. 
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the makers of the Vedic. hymns; and the personal designa- 
tion of some Shakhas, branches or recensions of Vedas, as 
“Taittiriya, Kathaka, &c., as well as the statements in the Vedic 
hymns, which say that so and so has made or generated such 
and such a hymn, are understood to mean that the particu- 
Yar Shakha or hymn was perceived, and only perceived, by 
the particular Rishi or poet. It is not, however, till we come 
40 the works of the authors and expositors of the different 
schools of Hindu philosophy (darshanas) that we find the 
-doctrine of the eternity of the Vedas subjected to a searching 
examination ;and, as remarked by Dr. Muir, one who reads 
the discussions of these writers cannot fail to be struck ‘with 
the acuteness of their reasoning, the logical precision with 
which their arguments are presented, and the occasional live- 
liness and ingenuity of their illustrations."* They all bear wit- 
ness to thefact thatso faras tradition went,—an unbroken 
‘tradition of great antiquity,—there was no remembrance of 
the Vedas having been ever composed by or ascribed to any 
‘human author; and taking into consideration the learning and 
‘the piety of these scholars, their testimony must be regarded 
aS an unimpeachable proof of the existence of such a tradition, 
which was considered ancient several. centuries before the 
Christian era, But though a tradition whose high antiquity can 
be so well established deserves to be seriously considered in 
-our investigations regarding the character of the Vedas, yet 
it is, after all, a negative proof, showing, it may be urged, 
nothing more than no human author of the Veda has been 
known from times beyond the memory of all these ancient 
scholars. Jaimini, the author of Mim4&ms& Sutras, therefore, 
further deduces (I, I, 5) the eternity of the Vedas from the re- 
lation or connection. between words and their meanings, which 


he holds to. be. eternal (autpattika) and not conventional. ‘A 
word is defined to be an aggregate of letters in a pesticalee 


* Muir, .O. S. T., Vol. ‘IIT, p. 58. 
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order, and its sense is said to be conveyed by these letters fol- 
lowing each other in a definite succession, But Grammarians 
are not satished with this view, and maintain that the sense of 
a word is not expressed by the aggregate of its constituent 
letters which are transient, but by a certain supér-sensuous- 
entity, called sphota (i. ¢., manifester, from sphut), which su- 
pervenes the aggregate of the letters as soon as they are pro- 
nounced, and reveals their meaning. Jaimini denies that there 
are words in the Vedas which denote any transient objects, and 
as the Vedic words and their sense are eternal, it follows, ac- 
cording to him, that the Vedas are self-demonstrative, or that 
they shine, like the sun, by their own light, and are, therefore 
perfect and infallible. If particular parts of the Vedas aré 
designated after some Rishis, it does not, we are told, prove 
those sages to have been their authors, but merely the teachers 
who studied and handed them down. Badarayana, as inter- 
preted by Shankaracharya (I, 3, 26-33), the great leader of the 
Vedanta School, accepts the doctrine of the eternity of sound 
or words, but adds that it is the species to which the word be- 
longs, and not the word itself, that is eternal or indestruct- 
ible, and, therefore, though the names of deities, like Indra 
and others, which are all created and hence liable to destruc- 
tion, are mentioned in the Veda, it does not affect the question 
of its eternity as the species to which Indra and others are said 
to belong is still eternal. In short, Vedic names and forms of 
species are eternal, and it is by remembering these that the 
world is created by Brahma at the beginning of each Kalpa, 
(Maitr. Up., VI, 22). The Veda is, therefore, the original 
‘WORD the source from which every thing else in the world 
emanated, and as such it cannot but be eternal; and it is 
interesting, as pointed out by Prof. Max Muller in his Lectures 
on Vedanta Philosophy, to compare this doctrine with that ‘of 
Divine Logos of the: Alexandrian Schools inthe West. The 
Naiyayikas, on the other hand, deny the doctrine of the 
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eternity of sound or word, but hold that the authority of the 
Vedds is established by the fact of their having emanated 
from competent (4/ta) persons who had an intuitive percep- 
tion of duty (sdkshdtkrita dharmdnah, as Yaska puts it), and 
whose competence is fully proved by the efficacy of such 
of the Vedic injunctions as relaté to mundane matters, and 
can, therefore, be tested by experience ; while the author of 
the Vaisheshika Sftras clearly refers (I, 1, 3) the Veda. to 
Ishvara or Gods its framer. The Sankhyas (Sankhya Sa- 
tras, V, 40-51) agree with the Naiyayikas in rejecting the 
doctrine of the eternity of the connection of a word with its 
meaning ; and though they regard the Veda as aurusheya 
in the sense that it emanated from the Primeval Purusha, yet 
they maintain that it was not*the result ofa conscious effort 
on the part of this Purusha, but only an unconscious emanation 
from him like his breathing. According to this view the Veda 
cannot be called eternal in the same sense as the Mimamsa- 
kas have done, and, therefore, the texts which assert the eter- 
nity of the Vedas, are said to refer merely to “ the un- 
broken continuity of the stream of homogeneous succession,”’ 
(Veda-nityatd-vakydni cha sajdtiyanupdrvi-pravdhdnuchchedu-pardni).* 
Patanjali, the great grammarian, in his glosson Panini IV, 3, 
tot, solves the question by making a distinction between 
the language (the succession of words or letters, varndnupirvi, as 
we find it in the present texts) of the Vedas and their 
contents (artha), and observing that the question of the eter- 
nity of the Vedas refers to their sense which is eternal 


or permanent (artho nityah), and not to the order of 
their letters, which has not always remained the same 


‘(varndnupdrvi anityd), and that it is through this differénce 

* Cf. Vedantaparibhasha A gawa-porichcheda, p. 55, quoted in 
‘Mahamahop4dhyaya Jhalkikar’s Nydya-kosha, 2nd Ed. p. 736. 8. v- 
; a ba ¢ aq . Pe “e 
aq:—antuae TNE: qaatataaqdiamaggies aq fre 
facary a & aixaratd 427 | 
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in the latter respect that we have the different versions of Kathas, 
Kalapas, Mudakas, Pippaladas and so on. This view is 
opposed to that of tke Mimamsakas who hold both sense and 
order of‘ words to be eternal. But Patanjali is led to reject 
the doctrine of the eternity of the order of words, because in 
that case we cannot account for the different versions or 
Shakhas of the same Veda, all of which are considered to be 
equally authoritative though their verbal readings are some- 
times different. Patanjali, as explained by his commentators 
Kaiyyata and Nagoji Bhatta, ascribes this difference in the 
different versions of the Veda to the loss of the Vedic texts in 
the pralayas or deluges which occasionally overtake the world, 
and their reproduction or repromulgation, at the beginning of 
each new age, by the sages, who survived, according to their 
remembrance.* Each “manvantara or age has thus a Veda of 
its own which differs only in expression and not in sense from 
the ante-diluvian Veda, and that different recensions of co-ordi- 
nate authority of the same Veda are due to the difference in the 
remembrance of the Rishis whose names are associated with the 
different Shakhas, and who repromulgate, at the beginning of 
the new age, the knowledge inherited by them, as a sacred 
trust, from their forefathers in the preceding Kalpa, This 
view substantially accords with that of Vy4sa as recorded in the 
verse from the Mahabharata quoted above. The later exposi- 
tors of the different schools of philosophy have further developed 
these views of the Sfitra-writers and criticised or defended the 
doctrine of the self-demonstrated authority of the scriptural 
texts ( shabdayramdna ) in various ways. But we cannot 


* Patanjali’s words are 7a ath a fr sarah Beara Preah Freer 
corarentfa | weet freak aT ead amtaqet ersten | ayareeax- 
aft roe STVTTS ATS Reovereatate  Nagoji Bhagja in his gloss 
quotes the verse— yfaaqaq ag way a freratsfiniraa; and observes that 
aye ATTA a reeTAA (Rig. X,190, 3) does not require us to assume that 


the order of words was the same in the now. Kalpa. See oe 0.8. T., 
Vol, IIT, pp. 96-97. 
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go into their elaborate discussions in this place; nor is it 
necessary to do so, for eventually we haved4o fall back upon the 
view of Vyasa and Patanjali, mentioned above, if the destruction 
of the Vedas during each pralaya, and its repromulgation at the 
commencement of the new age is admitted. 


Such, in brief, are the views entertained by Hindu ortho- 
dox theologians, scholars and philosophers in regard to the 
origin, character and authority of the Vedas; and on compar- 
ing them with fhe results of our investigation, it will: be found 
that Patanjali’s and Vy4sa’s view about the antiquity and the 
eternity of the Vedas derives material support from the theory 
of the Arctic home which we have endeavoured to prove in 
the foregoing pages on strict scientific and historical grounds. 
It has been shown that Vedic ‘religion and worship are both 
inter-glacial ; and that though we cannot trace their ultimate 
origin, yet the Arctic character of the Vedic deities fully 
proves that the powers of Nature represented by them had 
been already clothed with divine attributes by the primitive 
Aryans in their original home round about the North Pole, or 
the Meru of the Puranas. When the Polar home was destroy- 
ed by glaciation, the Aryan people that survived the catastrophe 
carried with them as much of their religion and worship as 
it was possible to do under the circumstances; and the 
relic, thus saved from the general wreck, was the basis of the 
Aryan religion in the post-Glacial age. The whole period 
from the commencement of the post-Glacial era to the birth of 
Buddha may, on this theory, be approximately divided into four 
parts :-— 

10000 or 8000 B. C,—-The destruction of the original Arctic 

home by. the last Ice Age and the commencement of the 
post-Glacial period. 

8000-5006 B. C.—The age of migration from the original 

home. The survivers of the Aryan race roamed over the 

northerm parts of Europe and Asia in search of lands 
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suitable for new settlements. The vernal equinox was 
then in the constellation of Punarvasi, and as Aditi is the 
presiding deity of‘Punarvasfi, according to the termino- 
loxy adopted by me in Orion, this may, therefore, be call- 
ed the Aditi or the Pre-Orion Period. 

50Q0-3000 B, C.—The Orion Period, when the vernal equi- 
nox was in Orion. Many Vedic hymns can be traced to 
the early part of this -period and the bards of the race 
seem to have not yet forgotten the real import or, signi- 
ficance of the traditions of the Arctic home inherited by 
them. It was at this time that first attempts to reform 
the calendar and the sacrificial system appear to have been 

| systematically made. 

3000-1400 B. C.—-The Krittika Period, when the vernal 
equinox was in Pleiades. The Taittiriya Samhita and 
the Brahmanas, which begin the series of nakshatras with 
the KrittikAs, are evidently the productions of this period. 
The compilation of the hymns into Samhita’s also appears 
to be a work of the early part of this period. The tradi- 
tions about the original Arctic home had grown dim by 
this time and very often misunderstood, making the 
Vedic hymns more and more unintelligible. The 
sacrificial system and the numerous details thereof found 
in the Brahmanas seem to have been developed during 
this time. It was at the end of this Period’ that the 
V edanga-jyotisha was originally composed, or at any rate 
the position of the equinoxes mentioned therein observed 
and ascertained. 

1400-500 B. C.—The Pre-Buddhistic Period, when’ the 
Sitras and the Philosophical systems made their ap. 
pearance. 

These periods differ slightly from those mentioned by me 

in Orion; but the change is needed in consequence of the 
theory of the Arctic home which carries back the beginning of 
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the Pre-Orion or the Aditi Period to the commencement of 
the present post-Glacial era. Inthe language of the Puranas 
the first period after the close of the Ice Age (8000-5000 B. C,) 
may be called the Krita Yuga, or the age of wandering, as the 
Aitareya Brahmana (VII, 15) describes it to be, It was the 
period when the Aryan races, expatriated from their mother 
and, roamed over the northern parts of Europe and Asia in 
search of new homes. It is doubtful if the Brahmana meant as 
much when it described Krita to be the age of wandering. 
But nevertheless it is interesting to notice the new light thrown 
upon the characteristics of the four Yugas mentioned in the 
‘Brahmana. Thus we are told that “Kali is lying, Dvapara is slow- 
‘ly moving, Treta is standing up, and Krita is wandering.’* Dr. 
Haug understands this stanza to refer to the game of dice, and 
Other scholars have proposed different interpretations. But in 
the light of the Arctic theory we may as well suppose that the 
different stages of life through which the Aryan races had ta 
pass in post-Glacial times, from wandering in search of homes 
to final settlement in some lands of their choice, are here des- 
cribed, somewhat after the manner of the Avestic account of 
the sixteen ancient lands created by Ahura Mazda, and invaded 
dn succession by Angra Mainyu. But even apart from this 
verse, we can very well see that during the first of the above 
periods the Aryan races had no fixed home, and many must 
bave been the settlements made and abandoned by them before 
they permanently settled in congenial lands. I have already 
stated above that Aryan religion and worship are both inter- 
glacial ; and that Vedic religion and ritual is a post-Glacial deve- 
lopment of such relics of the ancient religion as were preserved 
from the general wreck caused by the Ice Age ; and this affords 
in my opinion a safe basis to compare our results with the 


~* Ait, Brab. “VII, 15, —epfte; eravet waft eifirerrer BTA: § 
afegerm waft et deed WA I 
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theological views mentioned above. We may not be able to 
fix definitely when-each hymn of the Rig-Veda was sung; but 
we may safely say that those who survived the catastrophe, or 
their itnmediate descendants, must have incorporated into: 
hymns the religious knowledge they had inherited as a sacred 
trust ftom their forefathers at the first opportunity, that is, soom 
after they were able to make at least temporary settlements, 
The hymns cannot, therefore, be supposed to promulgate a new 
religion consciously or unconsciously evolved on the plains of 
Central Asia in post-Glacial times; and the Polar- character of 
the Vedic deities removes every doubt on the point. How far 
the language of the hymns, as we have them at present, resem- 
bled the ante-diluvian forms of speech is a different question ; 
and according to Patanjali and Vy4sa, we are not here concerned 
with the words or the syllables of the hymns, which, it is admit- 
ted, have not remained permanent. We have to look to the 
subject matter of the hymns; and thereis no ‘reason to doubt 
either the competency or the trustworthiness of the Vedic 
bards to execute what they considered to be their sacred’ 
task or duty, vz, that of preserving and transmitting, 
for the benefit of future generations, the religious knowledge 
they had inherited from their ante-diluvian forefathers, It 
was by an agency similar to this that the hymns have 
been preserved accent for accent, according to the lowest 
estimate, for the last 3000 or-4000 years; and what is- 
achieved in more recent times can certainly ~be held to 
have been done by the older bards in times when the tradi-. 
tions about the Arctic home and religion were still fresh in 
their mind. We may also observe that the hymns were 
publicly sung and recited, and the whole community, which 
must be supposed to have been interested in preserving its an- 
cient religious rites and worship, must have keenly watched 
.the utterances of these Rishis. We may}, therefore, safely ‘assert. 
that the religion of the primeval Arctic home was correctly 
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preserved in the form of 
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traditions by the disciplined 


memory of the Ri:his until it was incorporated first into crude 
as contrasted with the polished hyms (su-uktas) of the Rig-Veda 
in the Orion period, to be collected later on in Mandalas and 
finally into Samhités; and that the subject matter of these 
hymns is inter-glacial, though its ultimate origin is still-lost in 
geological antiquity. Without mixing up the theological and 
historical views we may, therefore, now state the two in parallel 


columns as follows :— 
Theological view. 


1. The Vedas are etermal 
(nitya), beginning-less (and- 
di), and not made by man 


(a-paurusheya). 


2, The Vedas were destroy- 
ed in the deluge, at the end 
of the last Kalpa. 


3. At the beginning of the 
present Kalpa, the Rishis, 
through ‘apas, reproduced in 
substance, if not in form, the 
ante-diluvian Vedas, which 
they carried in their memory 
by the favour of god. 


Historical view. 


1. The Vedic or the Aryan 
religion can be proved to be 
inter-glacial; but its ultimate- 
origin is still lost in geological 
antiquity. 

2. Aryan religion and cul- 
ture were destroyed during the- 
last Glacial period that in- 
vaded the Arctic Aryan home, 

3. The Vedic hymns were 
sung in post-Glacial times by 
poets, who had inherited the 
knowledge or contents there- 
of in an unbroken tradition 
from their ante-diluvian fore- 
fathers. 


On a; comparison of the two columns it will be found that 
the tradition about the destruction and the reproduction of the- 


Vedas, recorded by ‘Vyasa in the Mahabharata verse referred 
to above, must be taken to have been founded substantially on a 
“historical fact. ‘It is true that according to the Purdnic 
chronology the beginning of the current Kalpa is placed 
several thousands of years; before the present time; r 
but if, actprding to the estimates of some modern geologists,. 
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the post-Glacial period is, even now, saidto have come 
menced some 80,000 years ago, if not earlier, we need not be 
much surprised at the PurAni¢ estimate, especially when, as 
stated above, it is found to disclose a real tradition of 10,000 
years assigned to a cycle of the four yugas, the. first of which 
began with the new Kalpa, or, in the language of geology, 
with the present post-Glacial period. Another point wherein 
the two views may be said to differ is the beginning-less-ness 
(andditva) of the Vedas. It is impossible to demonstrate histori- 
cally or scientifically that Vedic religion and worship is 
absolutely without a beginning. All that we can say is that its 
beginning is lost in geological antiquity, or that the Vedic religion 
is as old as the Aryan language or the Aryan man himself. If 
theologians are not satisfied with fhe support which this scienti- 
fic view accords to their theory about the eternity of the 
Vedas, the scientific and the theological views must stand, 
as they are, distinct from each other, for the two methods of 
investigation are essentially different. It is for this reason 
that I have stated the views in parallel columns for comparison 
without mixing them up. Whether the world was produced 
from the original WORD, or the Divine Logos, isa question 
which does not fall within the pale of historical investiga- 
tion; and any conclusions based upon it or similar other 
.doctrines cannot, therefore, be treated in this place. We may, 
however, still assert that for all practical purposes the Vedic 
religion can be shown to be beginning-less even on strict scienti- 
fic grounds. 


A careful examination of the Rig-Vedic hymns will show 
that the Vedic Rishis were themselves conscious of the fact 
that the subject matter of:the hymns sung by them was ancient 
or antediluvian in character, though the expressions used’ 
were their own productions, We have already referred 
before to. the two sets of Vedic passages, the first expressly. 
saying that the hymns were made, generated or fashioned like 
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a chariot by the Rishis to whom they’are ascribed, and the other 
stating in equally unmistakable terms that the hymns were: 
inspired, given Or generated by gods. °Dr, Muir attempts to 
reconcile these two. contradictory views by suggesting that 
the different Rishis probably held different views; or that when 
both of them can be traced to the same author, he may have 
expressed the one at the time when it was uppermost in his 
mind, and the other at another; or that the Vedic Rishis or 
poets had no.very clearly defined ideas of inspiration, and thought 
that the divine assistance of which they were conscious did not 
render their hymns the less truly the producation of their own 
mind.* In short, the existence of a human is not supposed to 
be incompatible with that of the super-human element in the 
composition of these hymns. But it will be seen that the above 
weconciliation is at once weak and unsatisfactory. A better 
way to reconcile the Conflicting utterances of the Rishis would 
be to make a distinction between the exPression, language, or form 
on the one hand, and the contents, substance, or the subject 
matter of the hymns onthe other; and to hold that while 
the expression was human, the subject matter was believed to be 
‘ancient or superhuman, There are numerous passages in the 
Rig-Veda where the bards speak of anctent-poets (parve rishayah), 
or ancient hymns (I, 1, 2; VI, 44, 13; VII, 29, 4; VIII, 40, 12 ; X, 
14, 15; &c.); and Wester scholars understand by these phrases 
the poets or hymns of the past generations of Vedic bards, 
but not anterior to the post-Glacial times. But there are 
clear indications in the hymns themselves which go to refute 
this view. It is true that the Vedic bards speak of ancient 
and inodern hymns ; but they often tell us that though the 
hymn is new (navyasi), yet the god or the deity to whom it 
is addressed is old ( pratna ), Or ancient, (VI, 22,7; 62, 4; 
*See Muir O. S. T., Vol. ITI, pp. 274-5. : 
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X, oI, 13; &c.) This shows that the deities whiose exploits were 
sung in the hymns were considered to be ancient deities, 
Nay, we have express passages where not only the deities but 
their exploits are said to be ancient, evidently meaning that 
the achievements spoken of in the hymns were traditional and 
not witnessed by the poet himself; thus, in I, 32, 1, the poet 
opens his song with a clear statement that he is going to sing 
those exploits of Indra which were achieved at, first (pratha- 
mdnt) or in early times, and the adjectives pdérvydni and 
paérvih are applied to Indra’s exploits in I, 11, 3, and I, 61, 
13. The achievements of the Ashvins are similarly said to be 
pareydni in I, 117, 25; and the long list of the exploits given 
in this hymn clearly shows that the poet is here rather sum- 
marising the exploits traditionally known to him than env- 
merating events witnessed by himself or by his forefathers in. 
the near past. This is also evident from the fact that the 
ancient Rishis mentioned in the hymns, like the Adgirases or 
Vasishtha, are believed to have been invested with supernatural 
powers (VII, 33, 7-13), or to have lived and ‘conversed with 
(I, 179, 2), or shared in the enjoyments of the gods (Devd- 
wim sadhamddah VIII, 76,4) They are also said to be the 
earliest guides (vatiikrit, X, 14,15) for future generations. It 
is impossible to suppose that Vedic poets could have ascribed 
such superhuman character to their ancestors in the near 
past ; and we are, therefore, led to the conclusion that the an- 
cestors here spoken of were the ante-diluvian ancestors (nah 
parve pitarah) who completed their sacrifices in the Arctic year. 
of 7 or 10 months, And what is true of the ancestors applies 
as well to the ancient deities mentioned in the hymns, I have 
pointed out previously that the legend of Aditi and her sons- 
is expressly stated to bea legend of the past age (pireyam. 
yugam); and the same thing may be predicated of the legends 
of Indra, the Ashvins or the other deities whose expliots are 
described in the Rig-Veda as pdrvydm or prathamdtn, that is, 
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old or ancient. In short, the ancient hymns, poets, or deities, 
mentioned in the Rig-Veda must be referred toa by-gone age 
and not to post-Glacial times. The Aretic character of these 
deitiés, it may be further observed, is intelligible only on this 

view. The Vedic bards may well be credited with having 
composed, or fashioned, new songs or hymns ; but the question 
still remains whether the subject matter of these hymns was of 
their own creation, and the fact that the deities have been 
called ancients in contradistinction with the songs offered 
to them (VI, 62, 4), and are clothed with Polar attributes, 
at once enables us to solve the question by answering 
that though the wording of the hymns was new, their sub- 
ject matter was old, that is, traditionally handed down to the 
poet from remote ages, Thus in a hymn of the tenth Manda- 
la (X, 72, 1-2), the poet desiring to celebrate the births or 
the origin of gods, thus begins his hymn, “ Let us, from the 
the love of praise, celebrate, in recited hymns, the births of 
gods,—any one of us who inthis later age may see them, 
{yah pashydd wttare yuge).”’ Here we have a distinct con- 
trast between the births of gods on the one hand and the 
poet who may see the hymnin the later age on the other, 
evidently meaning that the subject matter of the hymn is 
an occurrence of the former age (yuga), and that the poet 
celebrates as he perceives or secs it in the later age. The 
view that the Vedic hymns, or rather their contents, were 
percewed and not made by the Rishis, derives material support 
from this statement. A similar expression is also found in 
VIII, 59, 6, which says “Indra and Varuna! I have scen 
{abhi apashyam) through tapas that which ye formerly gave to 
the Rishis, wisdom, understanding of speech, sacred lore (shru- 
tam and all the places which the sages created when perform- 
ing sacrifices."* The notion about the perception of the 


*Rig. VIII, 59, 6, —ygarrem aefted aatat arat aft ee 
aames | atte errarengaia Sir ea aeaTaTETTATETAy TT 
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subject matter of the Vedic hymns is here. referred to almost 
in the same terms in which -it is' expressed by Vyasa in the 
Mahabharata verse quoted above; and with such express. 
texts before us, the only way to reconcile the conflicting state- 
ments about the human and the superhuman origin of - the 
hymns isto refer them to the form and the matter of the 
hymns respectively, as suggested by Patanjali and other schol- 
ars, Dr. Muir notices a passage (VIII, 95, 4-5) where the 
poet is said to have ‘‘ generated (ajijanat) for Fndra the new- 
est exhilarating hymn (naviyasim mandrdm giram), springing 
from an intelligent mind, an ancient mental prdéduct (dhiyam 
praindm), full of sacred truth.’* Here one and_ the same 
hymn is said to be both new andold at the same time ; and 
Dr. Muir quotes Aufrecht to ‘show that gir, that is, eapres- 
sion or wording, is here contrasted with dhi or thought, ob- 
viously showing that an old thought (pratndé dhih) has been 
couched in new language (naviyasi gih) by the bard to whom 
the hymn is ascribed. In other words, the hymn is ancient in: 
substance though new in expression,—a conclusion to which 
we have been already led on different grounds. We may also 
cite in this connection the fact that amongst the different 
heads into which the contents of the Brahmanas have been 
classified by Indian divines, we find one which is termed 
Purd-kalpa or the rites or traditions of a by-gone age, showing 
that even the Brahmanas are believed to contain ante-diluvian 
stories or traditions. The statement in the Taittiriya Samhita 
that “The priests, ‘in old times, were afraid that the dawn 
would not terminate or ripen into sunshine,” is quoted by Saya- 
ma as an example of Purd-kelya, and we have seen before that 
this can be explained: only by supposing it to refer to the 
Arctic dawn, —an incident-witnessible by man only in the in- 
ter-glacial times. Ifthe BrAhmanas can be thus shown to 


contain or refer tothe facts ofa by-gcne age, a firtiors the 
—_ 1. 


* See Muir O. 8. T,, Vol. III, p. 239. 
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Vedas may, very well, be said to do the same. Thus from 
whatever side we approach the question, we are irresistibly led, 
by internal as well as external evidence,.to the conclusion that 
the subject matter of the Vedic hymns is ancient and inter- 
glacial, and that it was incorporated into the Vedic hymns in 
post-Glacial times by Rishis who inherited the same in the 
shape of continuous traditions from their inter-glacial fore- 
fathers, 


There are many other points in’ Vedic interpretation, 
or in Vedic and Puranic mythology, which are elucidated, or, 
we may even say, intelligently and rationally explained for 
the first time, by the theory of the Arctic home in inter- 
glacial times. For instance,”we can now easily account for 
the disappointment of those Western scholars, who, when 
the Vedas became first known to them, expected to find. 
therein the very beginnings of the Aryan civilisation or the 
out-pourings of the Aryan mind as it first became impressed 
with awe and wonder by the physical phenomena or the 
workings of natural elements and looked upon them as divine 
manifestations. Our theory now shows very clearly that though 
the Vedas are the oldest records of the Aryan race, yet the 
civilisation, or the characteristics and the worship of the deities 
mentioned therein did not originate with the Vedic bards, but 
was derived by them from their inter-glacial forefathers and 
preserved in the forms of hymns for the benefit of posterity ; 
and if any one wants to trace the very beginnings of the Aryan 
civilisation he must go back beyond the lastGlacial period, and 
see how the ancestors of the Aryan race lived and worked in 
their primeval Polar home. Unfortunately we have very few 
materials for ascertaining the degree of this civilisation. But 
we think we have shewn that there are grounds to hold that 
the inter-glacial Aryap civilisation and culture must have 
been of a‘higher type than what it is usually supposed to -be;! 
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and that there is no reason why the primitive Aryans should not 
be placed on an equal footing with the pre-historic inhabitants of 
Egypt in point of culture and civilisation. The vitality and 
superiority of the Aryan races, as disclosed by their con- 
quest, by extermination or assimilation, of the non-Aryan 
races with whom they came in contact in their migrations in 
search of new lands from the North Pole to the Equator, if not 
to the farther south, is intelligible only on the assumption of a 
high degree of civilisation in their original Arctic home; and 
when the Vedas come to be further examined in the light of 
the Arctic theory, we may certainly expect to discover therein 
many other facts, which will further support this view, but 
which are still hidden from us owing to our imperfect know- 
‘ledge of the physical and social surroundings amidst which the 
ancestors of the Vedic Rishis lived near the North Pole in 
times before the Glacial epoch. The exploration of the Arctic 
regions which is being carried on at present, may also help us 
hereafter in our investigation of the beginnings of the Aryan 
civilisation. But all these things must be left to be done by 
future investigators when the theory of the Arctic home of the 
Aryans comes to be generally recognised as a scientific fact. Our 
object at present is to show that there is enough evidence in 
the Veda and the Avesta to establish the existence of an Arctic 
home in ifter-Glacial times; and the reader, who has fol- 
Jowed us in our arguments, set forth in the preceding pages, 
will at once perceive that the theory we have endeavoured 
to prove, is based on a solid foundation of express 
texts and passages traditionally preserved in the two 
oldest books of the Aryan race, and that it is amply forti- 
fied by independent corroboration received from the latest 
results of the correlative sciences, like Geology, Archzology 
Linguistic Palzology, Comparative Mythology and Astronomy. 
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In fact, the idea of searching for the evidence of an 
Arctic home in the Vedas may be said to have been stimulated, 
if not suggested, by the recent advances made in these sciences, 
and itjwill be seen that the method, adopted by us in working it 
up, is aS rigid as it ought to be. It is now several centuries 
since the science of Vedic exegetics was founded by «Indian 
Nairuktas ; and it may seem surprising that traces of an Arctic 
home in the Vedas should remain undiscovered so long. But 
surprises like these are out of place in investigations of this kind, 
where one must be prepared to accept the results proved, in 
the light of advancing knowledge, by the strictest rules of logic 
and scientific research. It is these rules that we have taken for 
our guide, and if the validity of our conclusions be tested by this 
standard, we hope it will be found that we have succeeded in 
discovering the true key to the interpretation of a number of 
Vedic texts and legends hitherto given up as hopeless, ignored 
or misunderstood, In these days of progress, when the question 
of the primitive human culture and civilisation is approached 
and investigated from so many different sides, the science of 
Vedic interpretation cannot stand isolated or depend exclusively 
on linguistic or grammatical analysis; and we have simply 
followed the spirit of the time in seeking to bring about the co- 
ordination of the latest scientific results with the traditions 
contained in the oldest books-of the Aryan race,—books which 
have been deservedly held in the highest esteem and preserved 
by our ancestors, amidst insurmountable difficulties, with 
religious enthusiasm ever since the beginning of the present 
age. 
Finis. 
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Armp.ava, 4 kind of shalaha, 207, 
209. 


_Adhyatmikas, their school of Vedic 
interpretation, 238, 


Aditi, and her Aditya sons, the le- 
gend of, 152-158; said to have 
uccurred in a fogmer yuga, 158, 
460. 


Adityas, seven with an eighth still- 
born brother, represent the seven 
monthly sun-gods in the Arctic 


region, 156-158 ; 216; 289. 
Aditydndm-ayanam, an yearly sa- 
crificial session, 1938, 209. 
_Adrt, a mountain, meaning of, in the 
Rig-Veda, 249, 253. 
“€sir, gous, the reign of, 78. 
Ages, archevlogical, of Stone, 
Bronze and Iron, 4 ; distinction 
betwaen Neolithic, and Palwoli- 
thic, 10; their co-rolation with 
the geological, 11 ; of Beech, Oak 
and Fir, 12. 
—Gevlogical and their subdivi- 
sions, 113 climate and distribution 
of land and water in, 20-24. 


— Human and divine in the Rig- 
Voda, 173 f. 
—Puranic, Krita, Treta, Dva- 
para, and Kali; thei real derstion, 
421-427 ; their characteristics, 
450, 

Aggilus, phonetic equivalent of 
Angiras, 160. 


Agni, fire, a Vedic matutinal deity, 
74; living in long darkness, 197 ; 
his hiddenshome in waters and 
darkness, 317, as child of waters, 


317; traversing the universe, 333. 
his secret third station, 333; 
Seven rays or tongues, and ten 
secret dwellings of, 342: 

Agnishtoma, a Soma-sacrifice, 206 

Ahalya, the legend of, 347. 

Ahani, Day and Night, distinguish- 
ed from Ushdsé-nakid, 135; right 
and left side of the Year-god, 
138-139. 

Ahina, a Soma-sacrifice of loss than 
thirteon days, 206. 

Ahura Mazda, warning Yima about 
the coming winter in Airyana 
Vaéjo, 72, 376. 

Airyana Vaéjo, the original Para- 
dise of the Iranians or the Aryan 
race, Yima’s Vara in, 72; descrip- 
tionof, inthe Vendidad, 357-359; 
wrongly identified with coun- 
tries tu the cast of Iran, 361-363; 
change in the climate of, caused 
by Angra Mainyu, 366; proves 
its invasion by ice during the last 
Glacial epoch, 368; ten winter 
months therein, 366-368 ; also 
seven summer months, 370f; an- 

‘nual rise of sun, moon and stars, 
and a yoar-long day at tho place, 
71, 72, 376; possible only if it be 
located in the Arctic regions, and 
nut to the east of Iran, 378; de- 
scription of the glaciation of, 380. 

Aitihasikas, their schoul of Vodice 
interpretation, 239. 


Aiyangar, Mr., Narayana, on the 
interpretation of Vedic myths on 
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the Astral theory, 63, 245; on the 
nature of Kumara, Karttikeya, 
318; on the nature of Sita, 348. 

Aiyer, Mr. on the yuga-system in 

, the Puranas, 422-424. 

A janadovatas, 237. 

Alburz, mountain, separating the 
upper: from the lower world in the 
Avesta, 266; apertures in, for the 
sun to pass through, 269, 318. 


Alps, low in early geological ages 21. 


Altitudo, high, its offoct on climate, 
21. 

Ania, tho ascending streant of, in 
the Finnish mythology, 276. 

Anunarik, the gloaming, in tho Fin- 
nish mythology, 404. 

Anaximenes, 
tion of the sky, 78. 


Angirasdm ayanam, the yearly sa- 


crificial session of Angirascs, 162, 


193, 209. 

Angirases, ancient sacrificers of the 
Aryan race, 160; probably Indo- 
Kuropean in origin, 171; differont 
species of, the Navagvas and the 
Dashagvas, 162; ten months’ sa- 
crifical session of the latter, 163; 
helping Indra in the rescue of the 
cows at the end of each year, 163; 
found the sun dwelling in dark- 
noss, 163; described as Verdpas, 
that is, of various forms, 168. 

Angra Mainyu, tho evil spirit in tho 
Avesta, destroys Airyana Vaéjo 
by introducing severe winter 
therein, 359; explained asa glacial 
invasion, 368 f. 

Anquetil, discovery of the Avesta 
. by, 356. 

Apah, wators, distinguished as ter- 
bane and celestial in the Rig- 
Veda, 256; celestial or aerial rid- 
den for ten months by the sun, 


on the overhoad rota-‘ 
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177, 1843 ruled over by Varuna,. 
17 8: coral with the world, 257:. 
captivated by Vritra and released 
to flow upwards by Indra, cannot 

but be celestial, 274, 275, 294, 

295; in the seven rivers must be 

celestial, 288-293; cosmic circu- 
lation of the aerial, in the Avesta, 

270, 271; cessation of their flow 
in winter, 271-2743 cosmic circu- 

lation of, in other mythologies, 

275-278; their nature and charac- 

teristics as a Vedic deity summed 
up, 338, 339; the same compared 
with the Puranic legends, 340. 


Apaosha, the demon conquered by 
Tishtrya, an Avestic proto-type 
of Shushga in the Rig- Veda, 222, 
223; fight with, lasting for, a 
hundred nights, 224. 

Apaturia, ancient Greek feast, 399. 

Ayollon, oxen of, stolen ky Hermes, 
204; dorived from Nanskrit apa- 
varyan, 2995, 

Apsu-jit, conqueror in waters, an 
epithet uf Indra, 245, 247, 

Aptoryama, a Soma-sacrifice, 206. 

Ap-tirya, the fight for waters by 
Indra, 245. 

Aptya, See Trita. 

Arag, See Rangha. 

Archaclogy, prehisturic, ages of 
Tron, Pronze and stono in, 4, & 
characterised by instruments of 
metals and stone discovered in 
the recent strata of the earth, &; 
ages not synchronous in different 
countries, 9; transition from one 
into another gradual and not 
sudden, 9; distinction between 
New and Old stone age, 10; ages 
of Beech, Oak and Fir, 12; the 
date of the commencement of 


the Neolithic age in, 12, 13; 
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‘latest researches in, effect of, on 
primitive history, 4; on Vedic 
interpretation, 7; summary of 
the latest researches in, 37, 38. 

-Arctic regions, characterised by 
mild climato suitable for hu- 
man habitation in inter-glacial 
times, 24, 38, 419 ;a wide conti- 
nent before the glacial epoch, 41; 
appearance of the heavens in, 51, 
52 ; duration of day and night in, 
5d, 56; dawn in, 56, 57 ; distin- 
guishing characteristics of, sum- 
med up, 59. 

Ardhau, the two celestial hemis- 
pheres in the Rig-Veda, 262. 
Ardvi Sfira Anahita, Avestic celes- 
tial river, like the Vedic Sarasvati, 
265, 363; grants a boon to Thraé- 

taona, 266, 402. 

Aristotle, mentions an aerial river, 
276 ; his belief in the reality of 
the deluge, 388. 

Arya, Indra, dealing measure for 
measure to Dédsa or Vritra, 140, 

. 143. . 

Aryabhatta, 422. 

Aryan, race and people, their unity 
In primitive times, 2; controversy 
regarding the original type of, 
16; Vedic, sottled in central Asia 
in the Orion period, 420;primitive, 
interglacial and not post-glacial 
in origin, 433; European Nooli- 
thic, not progressive but retro- 
gressive savages, 444; origin of 
-and differentiation from other hu- 
man races, lost in geological anti- 
quity, 445. 

— Home, primitive, cannot be loc- 
‘ated in Central Asia, 18; nor in 
‘North Germany or Scandinavia, 

' 408; must be located in the Arctic 

regions, 252, 296, 390, 409, 
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417-418; destroyed during the 
last Glacial epoch, 381, 82; mig- 
ration therefrom at the beginning 
of the post-glacial period, 429. 


—Culture and religion, primitive, 
Schrader’s viow of, 3; intheir Arc- 
tic Home , 435-438; higher than 
the Noolithic European, 439-445. 
— Languages, unity of, 2; not de- 
veloped from the Finnic, 18 ; not 
of Neolithic origin, 438; origin of, 
lost in gqological antiquity, 444. 
Ashvina-shastra, a prize in the race 
of matutinal deities, 82, 83, 299. 


Ashvins, a dual matutinal deity in 
the Veda, their path, 74; time of 
singing the hymn or prayer of, 82; 
rescuers of Dirghatamas, 169, 
170; physicians of gods, explained 
by Max Muller as restorers of the 
winter sun, 244, 299; their double 
equipment, hoat and golden cha- 
riot, 277; help Indra in his fight 
with Vritra, 298, 299; their ex- 
ploits and character, 301-304 ; 
save their proteges from bottom- 
less darkness, 304, 305; inex- 
plainable by the vernal theory, 
305-311; safely deliver Sapta- 
vadhri from ten months’ confine- 
ment in the womb of his mother, 
312-316; satisfactorily explained 
by the Arctic theory, 319; their 
three stations, the third hidden, 
explained, 333; their achievements 
said to be ancient, that is, inter- 
glacial, 460. 

Asia, Northern, the glaciation of,and 
milder climate in, 14; Central, the 
theory of the original Aryan home 
in, challenged by Pushe and Pen- 
ka, 4; Taylor’s view, 5; Rhys’ 
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view, 408; Indo-Iranian settle- 
ments in, not primitive, 390, 420. 

Astral, theory, to explain Vedic 
mythe, 245. ‘ 

Astronomers, Hinca, locate Meru at 
the North Pole, 67; chronology 
of, 422. 

Atharvap, an anciont sacrificer, 160- 
161. 

Ati-agnishtoma,a Suma-sacrifice, 206 

Ati-ratra, a Soma-sacrifice, 206; in- 
troduces and concludes: a satira, 
208, 228; one of tho right-sacri- 
fices, 213, 215; extraction and 
purification of Soma juico therein 
at night, 213, 214; an Avestic pa- 
rallol, 214; meaning of afc in, 227; 
procuction of a cycle of day and 
night therefrom, 227; ;csition of, 
in the annaal roand of sacrifices 
In ancient times, 229, 230. 

Atri, an ancient sacrificcr, 160, 161, 

Atri Saptavadhri, See Ashvins, and 
Saptavadhri. 

Aufrocht, Prof., 87, 88, 462. 

Aurorn Poroalis, 47, 70. 

Aupamanyava, a Nairukta, correct- 
ness of his interpretation of shsi- 
vishta, 330, 33]. 

Aurnavabha, 326. 

Autumnal, hundred forts of Vri- 
tra, meaning of, 221,2 18,952,287, 

Autumns, a hundrad, 389, 

Avesta, passages in, See Index of 
Avestic passages. Traditions about 
the Polar home in, 19, 354-390; 
method of counting by seasons 

. in, 285; See Airyana Vadjo. 

A yus, « Soma-sacrifice, 207. 

Azi-Dahak, 267, 308, 309. 


“ a” e s e 
Baparavana, on the inauspicicns- 


ness of dying in the Dakehindyana, 
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76; on the eternity of the 
Vedas, 450. 

Balder, or Baldur, the Norse summer 
god, his dwelling place in the 
heavens, 403; killed by Hodur, 
the winter-god, 405, 

Bali,the rescuer of Dirghatamas, 170; 
Puranic enemy of Vamena, 327. 

Ball, Sir Robert, supports Croll’s 
theory, 27; but refrains from 
adopting Croll’s calculations, 33. 

Beech age, 12; Se Aves. 

Bhandarkar, Dr., on the date of 
Madhariputta and Pulumavi, 285, 

Bhartrihari, 340. 

shaskara, Bhatta, 191, 220. 

Bhaskaracharya, on perpetual day 
and night, 56; his erronevus view 
about Uttardyana, 67. 

Bhishma, a Mahabharata warricr. 
waiting to die in the Utiardyana, 
TH, 

Dhrigu, an 
160, 161. 

Bhujyu, a protege of the Ashvins, 
who rescued him from bottomless 
darkness, 302, 303, 305, 306-9. 

Bloomfield, Prof., 115, 287. 

Bodas, Rajarama Shastri, and M.R. 
446. 

Brahma-chdrin, the sun in the 
Atharva-Veda, 315. 

Brahma-jayé, the Brahmiin’s lost 
wifo, restoration of, 347. 

Brahnagas, the Vedic works, the 
Vedas partially unintelligible at 
the time of their composition, 5; 
classification of the contents of, 
129; their probable aim and nat- 
ure, 230; on the eternity of the 
Vecas, 448. 

Brihaspati, the son of Angiras, said 
to be seven-mouthed, 169; his cou- 
quest of cows, 201; helps Indra 
in the rescuo of cotvs, from Vala, 


ancient sacrificer,. 
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249 ; saviour of Trita from dis- 
tress, 335; seven-mouthed, and ten- 
headed, 342 ; connected with the 
story of Sarma and Panis, 347 ; 
restoration of his lost wife, 347. 

Bronze, art of making, probably in- 
troduced into Europe from out- 
side, 9 ; known before the Aryan 
separation, 442. 

Bronze, age, See Ages. 

Bundahish, referred to or quoted, 
224, 266, 269, 361-363, 374. 

Bunsen, 356, 365, 367. 

Burma, Indian names of cities in, 
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Cacus, a Greck monster like the 
Vedic Vala, 200. 

Calendar, Vedic, in the Taittiriya 
Samhita, of 12 months and six 
seasons, 62 ; anciont sacrificial, of 
ten months, 229, 231, 232; anci- 
ent Roman, of ten months, 199, 
230, 3953; ancient Coltic and 
Norse, 398, 399 ; ancient Greck, 
399; primitive Aryan, Arctic, 
436, 437. 

Calends, of May and of Wintor, 396, 
307. 

Caspian, sea, wrongly 
with Rangha, 363. 

Celts, the yearly feasts of, 396 ; 
their gods and heroes, 406 f. 

Chaillu, Paul Du, on the long night 
at Nordkyn, 56 ; his Land of the 
long mght referred to, 214, 215. 

Chalceia, an ancicnt. Greok yearly 
feast, 399. 

Chaturvimsha, a sacrificial day, 208, 
209. 

Chatvdrinskydm sharad:, on the 
fortieth in autumn, the meaning 
of, (in Rig. II. 12, 11,) 281. 

Chaves, on the original type of the 
Aryan race, 16. F 

Chronology, * Puranic, of Kalpas, 


identified 
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Manvantaras, and Maha-yugas 
421; length of a Kalpa, and a 
Yuga ‘ in, 422; Rangacharya’s 
and s\iyer’s views thereon, 423- 
426.—in Manu and Mahabha- 
rata, 426-428. 


—Vedic, 420, 453-454. 

Chyavana, the falling (sun), 
protege of the Ashvins who re. 
stored him to youth, 170, 244, 
301-303. 

Circum-polar, regions, distinguished 
from the Polar, 43; characteris- 
tics of, described and summed up, 
5h, 59. 

Civilizs ation, Palwolithic and Neoli- 
thic, 16, 17; primitive, as de- 
duced from comparative philology, 
431; original Vedie or Aryan, 
inter-glacial, 439-444, 

Climate, geological, equable and uni- 
form over the whole earth till the 
end of the Plivcene period, 21; 
sudden change in, during the 
Pleistocene, 22 ; cold, in the gla- 
cial, and mild, in the inter- glacial 
period, 23, 24. 

Coins, bronze, in use amongst un- 
divided Aryans, 442, 

Comparative, Mythology and Philo- 
logy, ¥. ?. 

Couvade, the Irish custom of, 329, 
405, 407. 

Corpses, tho custom of net disposing 

of, during winter, 73-77, 271-275, 

Cows, the three-fold meaning of, in 
the Vedas, 201, 202; the sacri- 
ficial session of, lasting for ten 
months, 194-198; its nature 
explained, 200 f. 

Cow-stable, seven-fold and ten-fold, 
343. 

Cow’s Walk, See Gavdm ayanam. 

Croll, Dr. his theory about the cause 
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of the Glacial period, 27-31 ; his 
three periods of the maximum ec- 
centricity of the earth’s orbit, 
32; his estimate of the duration 
and commencement of the Glacial 
period, 335; questioned by Ball 
and Newcomb, 33; by Geikie 
and Hydlestone, 35, 

Cuchulainn, the Celtic Sun-hero, 
making love to a number of 
Dawns, 393, 394 ; his encounters 
with the Fomori or the Fir Bolg, 
405; unaffected by , couvade, 
406; fighting without rest for 
several days, 406, 407. 

Culture, primitive, See Civilization. 

Currents, oceanic and aerial, effects 
of, on climate, 21. 


Dairya, the moaning of, in the 
Vendidad 1, 3-4, 362; a river 
in the Bundahish, otherwise 
called Daitik, 362, 363. 

Darkness, of the Polar night, nature 


of, 47; ghastly and sunless, as 
Vritra’s stronghold, in the Rig- 
Veda, 125, 247; long, too long, 
the en‘l of, 125; Agni living long 
in, 127, 317 ; Indra driving the 
Astras from, 213; Arctic, 
synchronous with winter, 273- 
279; daily and annual strugele 
betweon it and light, 242, 296, 
406; proteges of the Ashvins 
condemned to, 304, 305; the 
sun dwelling in 321, 322. 

Dakshind,the mother of the sun, 145, 

Dakshinayana, or Pitriyana, night 
of gods, 67; death during, in- 
auspicious, 75; Badarayana’s 
view of, 76 ; parallel tradition in 
the Avesta, 77. 

Darmesteter, Prof., the translator of 
Vendidad and Yasht, his rendering 
of the Vendidad I and II, 72; on 
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the nature of the legend of Tish- 
trya, 223; does not explain why 
the appointed time of Tishtrya 
varies from one to a hundred 
nights, 224 ; his rendering of Tir 
Yasht, para 36, 226 ; his view of 
the same single source of waters 
and light, 266; on the cessation of 
the flow of waters in winter, 271 ; 
on the transference of the name 
Hapta hindu to a new settlement, 
289 ; on the mefining of Dditye in 
Vend. I, 362; his identification of 
the Airyana Vaéjo examined and 
rejected, 360-365. 

Dédsqa, Vritra, 140, 143. 

Dashadyu, a protege of Indra, 341, 

" 346. 


Dashagvas, a species of the Angi- 
rases, 342-344; See Navagvas. 
Dashama ya, an enemy of Indra, 342, 

346. 

Dashame yage, meaning of (ih Rig. 
I, 158, 6), 177. 

Dasha pramtve, meaning of (in Rig. 
VI., 31, 3), 322-326. 

Dasharajfia, Indra’s fight with ten 
kings, 345 f. 

Dasharatha, 347. 

Dashashipra, an enemy of Indra, 342, 

Dashoni, an enemy of Indra, 341- 
346. 

Dawn, two months’ duration of, at 
the pole, 47,48; revolving splend- 
ours of, 49, 50; why styled Dak- 
sind, 145; the first, commenc- 
ing the mdnushd yugd, 176; why 
addressed in the plural number jn 
the Vedas, 937°; in the Lettish, 
Greek and Celtic mythologies, 
393 ; the Cying torch of, in the 
Finwish mythology, 404; ase 
Vedic Deity, See Ushas. 
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Dawn-theory, 3; its scope and ap- 
plication, 240-249. 

Day, longer than 24 hours in the 
Arctic regions, 55 ; six-monthly, 
in the Taittiriya Brahmana, 70 ; 
in the Avesta, 71; in Manu and 
Mahabharata, 68, 69; originally 
a real observation, 73; of tho goc's, 
See, Night of the gods. 

Day and Night, a dual diety in tho 
Vedas, 131 ; two such cual deities 
135 ; diurnal changes in, over the 
globe stated, 137; the oxistence of 
two dual deities explainable only 
on the Arctic theory, 137,138. 

Death, inauspiciousncss of, in the 
Dakshinayana, 75; in winter in 
the Parsi scriptures, 77,273. * 

Debris, glacial, ,its action and ex- 
tent 23. 

December, the tenth and the last 
month in the ancient Roman year, 
its-reason explained, 198, 395; 
denotes an ancient Arctic year of 
ten months, 200. 

-Deitios, Vedic, pretglacial in origin 
and character, 433. 

Deluge, tha Avestic account of, 
379 f; the story of, in the Shata- 
patha Brahmana, 385 ; said to be 
of water and not ica, 387 ; Greek 
account of, 388; compared with 
the Avestic, account 389; See 
Glacial period. 

Demeter, the mothez-carth rejoicing 
for six months in the presence of 
Proserpine, 398. 

Deukalién, saved from the deluge in 
Greek mythology, 388. 

* Devaydna and Pitriydna, originally 

representing the two-fold division 

of the year at the Pole, 73, 74 ; 
the path of the gods,esame as 
the path of Mazda in the Avesta, 
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75 ; Vritra killed on the borders 
of, 251. 

Dhitis, prayers, seven-fold and ten- 
fold,*342. 

Dirghatamas, the legend of, in the 
Mahabharata, 170; in the Rig- 
Vada, id; saved by Ashvins, 171; 
becoming decrepit inthe tenth 
yuya, 171 f; moans the sun dis- 
appearing after riding on aerial 
waters for ten months, 177, 178; 
a solar legend of Arctic origin, 
178, 331, 256, 306, 319, 351. 

D:vine, years, the theory of, 423- 
426; See, year. 

Divishti, striving for the day, 246. 

Divodasa, the father of Sudas, 345. 

Dixit, the late Mr. S. B., on the 
equinox inthe Krittikas, 44,422. 

Durga, 4 commentator on YAska, 134. 

Dvadashaha, a twelvo days’ sacrifice, 
how mado up, 276. 

Dvapara, the third yuga in Puranic 
mythology, duration and nature 
of, 422-426. 

Dvita, the Second, a brother of Tri- 
ta, 334. 

Dyotana, an enomy of Indra, 342. 


Eartu, classification of stratified 
rocks on the surface of, 11 ; 
climate on, in early geological 
times, 21; obliquity of its axis 
producing scasons, id.; change in 
tho position of axis improbable, 
95; diminishing heat of, 26 ; 
eccentricity of its orbit producing 
glacial periods, according to Dr. 
Croll, 28, 29; Dr. Ball’s estimate 
of the average heat received by 
each of its hemispheres, 32; 
maximum value of the eccentri- 
city of its orbit, 73; three-fold 
inthe Vedas and the Avesta, 360 
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seven-fold, nine-fold and ten-fold, 
343. 

Edda, a Norse epic poem, death of 
Anses in, 406. 

Eden, the garden of, in the Bible, 
410. 

Egyyt, the historic period in, 2,12, 
14, 37° no trace of glaciation in, 
14. 

Ekaha, a Soma-sacrifice lasting for 
a single day, 206. 

EkAshtaka,tho mother of Indra, 118. 

Ekata, the First, a brother of Trita, 
do4, 

Elevon-fold, division of gods in tho 
Vedas, 290, 343. 

Equinoxes, precision of, 28; vy- 
cle of, 29; usod as a Vedic chro- 
nometor, 44. 

Eras, goological, climate in earlier, 
21; See Ages. 

Euripides, on the fountain of the 
world’s waters, 276. 

Fans, 7. 


Farnens, our ancient, in the Vedas, 
160. 

Fauna, and Flora, fossil, distinguish 
different goolugical eras, 11; indi- 
cate warm climate in early times, 
21. 

Fedelm, of nine forms, in Coltic 
mythology, 401. 

Finland, once thought to be the 
Aryan home, 409, 417. 

Finns, not the originators of the 
Aryan specch, 18, 19 ; the circu- 
lation of cosmic waters in the 
mythology of, 276. 

Vir-age, archwological, 12. 

Fir-Bolg, See Fomori. 

Fish, the, saved by Manu and in turn 
the saviour of Manu, 386 ; 

Five, milkings, 119; seasons, 182 f. 
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Floods, during deluges, probably 
glacial in origin, 386. 

Fomori, the Irish representatives 
of darkness, 405. 

Foods, seven and ten, 342, 

Forsoti, Baldur’s son, his long sit- 
tings at the court, 408. 

Fravashis, showing the path of 
Mazda to the sun, 75; correspond 
tv Vedic Pitris, 270; said to 
havo shown the gay to the waters 
and the sun in the Avesta, 271. 


Gavaw-AyANaw, & ton-months’ year- 
ly snerifice, or the Cow’s Walk, 
162 ; of ton months in the Aita- 
reya Prahmana, 194; in the 
Taittiriya Samhita 19, 196; its 
ton months’ duration sais] to be an 
immemorial custom, 197 ; repre- 
sents the ancient Arctic year, 
198 ; compared with the old 
Roman year of ten months, 199 ; 
meaning of cows (gavdm) in, 200- 
202; the type of yearly sacrifices, 
207; an outline scheme of, 208 ; 
supplemented by night-sacrifices, 

215 f., 229, 231, 394. 

Geikie, Prof., 7; on the commence- 
ment of the post-Glacial period, 
14; five glacial and four inter-gla- 
cial periods according to, 23, 36, 
38; on the glacial and inter-gla 
cial climate in the Arctic regions, 
24; on Dr. Croll’s theory, 35, 

Geldner, Prof., 323. 

Geology, cras and periods in, enume- 
rated and described, 11, 12 ; co- 
relation of geological and archxo- 
logical ages, 12; lron, Bronze and 
Neolithic included in the post- 
Glacial period and Paleolithic in: 
the Rieistocene or the Glacial, 11; 
the date of the commencement 
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of the  post-Glacial period 
in, 135; evidence and extent 
of glaciation in the glacial period, 
13, 23; climate in the early ages 
of, 21-24 ; causes of a succession 
of glacial ‘periods in, 25; Dr. 
Croll’s view 28-34 ; ‘eotinate of 
the duration of the glacial poriod, 
36; latest researches in, summary 
of, 37, 38 ; supports the Avestic 
account of the deluge of snow 
and ice, 383,884. See Archwolo- 
gy, Climate, Glacial period. 

Gharma, a sacrificial pot, 190. 

Ghosha, a protege of the Ashvins, 
302. 

Gilbert, Mr., his view regarding the 
commencement of the post-glaciil 
period, 13. 

Giri, a mountain, misinterprotation 
of, See Parvata, 

Glacial, cpoch or period, discovery 
of its avidence, 4 ; nature of the 
evidence uf, 22 ; existence of two, 
with an intervening interglacial, 
conclusively estgblished, 23 5 ex- 
tent of glaciation in Europe and 
America, 23; climate cold in gla- 
elal, warm in interglacial, 24 ; 
various theuries regarding the 
cause of, 25 ; Lyell’s theory and 
estimate about its duration, 26 ; 
Croll’s theory and esimate about 
its duration, 27-33; long duration 
of, 36; Avestic evidence in proof 
of 379 f. 

Glaciation, in northern Europe and 
America, 13, 23; traces of, not 
yet discovered in northern 
Asia, 14. 

Go, a Soma-sacrifice, 207. 

Gods, the six-monthly a of, in 
astronomical works, 67 ; in Manu 
and Mahabharata, 69% in the 
Taittiri yo Brahmans, 70 ; in the 
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Rig-Veds, 73-75; in other Aryan: 
mythologies, 78; eleven-fold divi- 
sion of, in the Vedas, 290, 343; 
temporary sickness or affliction 
of in ancient mythology, 406- 
408. 

Fo-ashfi, the meaning of, 245. 

Gotan, a Vedic sage, 347. 

Grassinann, Prof., 171, 323. 

Griffith, Mr., his interpretation of 
Rig-Vecic verses stated and exa- 
iniggl, 86, 89, 91, 101, 116, 
133, 140, 141, 174, 180. 

Grill, on the German world-river, 
276. 

Grote, his account of deluge in the 
Greek mythology, 388, 

Gulf-stream, its effect. on climate, 
91, 25. 

Gwin, and Gwythur, fighting for 
the same damsel and having her 


in turn, 397, 398. 


Flaps, conceived as turned upside 
down, 307. 

Haniman, 1 Purahie deity, traced 
to Vrishakapi, 348. 

Hapta-Hindu, Avestic name fo 
Sapta Sindhavah, its origin and 
meaning oxplained, 288-293 ; See 
Sapta Sindhavah. 

Hara-Berezaiti, & mountain in the 
Avesta ; See Alburz. 

Haug, Dr. 150, 356, 359,365,455. 

Heavens, spinning round of, in the 
Rig Veda, 65. 

Hebrews, their belief in the exist- 
ence of celestial waters, 265, 278. 

Heoren, Prof., 356. 

Helios, the sun, his 350 oxen and 
sheep, 202, 310, 394; sailing 
from west to east in a golden: 
boat, 275. 


Hemispheres, the two celestial ;. 
upper and lower, referred to and 
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mentioned in the Rig-Veda, 262, 
263. 

Homanta, with Shishira, the dual 
season, 183; represented’ the 
yearly sunset, 283. 

Hérakles, names of the wives of, 

* representing dawns, 393. 

Hercules, the pillars of, 146; the 
cows of, carried off, by Cacus, 
200. 

Hermes, stealing the oxen of Apol- 

lon 204. 

Herodotus, mentions people sleep- 
ing for six months, 71; his 
account of the Phoenician mari- 
nors sailing round Africa, 146. 

Herschel, Sir, on seasons, 295; error 
in his view regarding the heat 
receive by each homisphere in 
smnmer and winter, 31 ; on the 
perpetual spring in interglacial 
times, 38. 

Hesiod, on the source of earthly 
rivers, 276. 

Himalayas, the, upheaved in later 
geological ages, 21. 

Hiranya-hasta, the gold hand, given 
by the Ashvins, 303, 311. 

Historic period, in Greecn and 
Egypt, 2. 

Hodur, the blind Norse god of 
winter, killing Baldur, the god 
of summer, 40°. 

Home, the primeval Aryan, not in 
Central Asia, 18, 408; nor in 
Finland or Scandinavia, 409; but 
in tha Arctic rogions, north of 
Siberia, in pre-glacial times, 
418, 419 ; See, Airyana Vaéjo. 

Homer, Iliad and Odyssey, 78 ; his 
legend of cow-stealing, 204; on 
the shape of the earth, 275; on the 
circulation of aerial waters, 276 ; 
drow from the sane mythological 
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source as Valmiki, 349; mentions 
Khalkos or bronze coins, 442. 

Horses, of the sun, sevenfold and 
tenfold, 184, 341. 


Hudleston, Mr., on the extravagance 
of Dr. Croll’s calculations, 35. 
Hukairya, mountain in the Avesta, 

266. 

Hundred, night-sacrifices, 211-217; 
fortresses or cities destroyed by 
Indra, leather stwaps of Kutsa, 
221 ; moving in the abode of In- 
dra, and turning on and off the 
course of ordinary days, 221. 

Hvarend, the, Glory in the Avesta, 
308. 

Hymns, Vedic, inter glacial in 
substance, post-glacial in form, 
459-462. 


Icr, of the glacial period, its action, 
23; invading Airyana Vaéjo, 
379, 380 ; its connection with the 
doluge in Indian mythology, 387. 

Tliad, the, nature of day in, 78; 
mythical eloment in, traceable 
tu primitive Aryan times, 349 ; 
mentions brunze coins,4 42, 

Incarnations, ten, of Indra in the 
Avesta and of Vishnu in the 
Puranas, 341, 350. 

Indra, the principal Vedic deity, 
revolving the heavens as on 3a 
pole, 65 ; breaking the car of the 
dawn, 110 ; fights with his ene- 
mies in darkness, 125, 213 ; re- 
taliates Dasa’s mischief by pro- 
ducing the long Arctic day, 140- 
144 ; assisted by Navagvas and 
Dasha-gvas, 162f ; his war with 
Vala at the end of the year, 163, 
169, 226; the only deity worship- 
ped in the AtirAtra sacrifice, 213; 
master of a hundred: sacrifices, 
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217-221 ; his conquest over 
Vritra and release of captive 
waters, the sun and the dawn, 
245-279; as Vritra-han, 245, 
296 ; finds Shambara on the for- 
tieth of Sharad, 279-282 ; steal- 
ing the solar orb on the comple- 
tion of ten (months), 320-326 ; 
assisted by Vishnu in his fight 
with Vritra, 328; tenfold or ton 
incarnations of, 34 1; seven-killer, 
and possibly ten-killer, 346 ; 
lover of Ahalya, 347; exploits 
of, said to be ancient or inter- 
glacial, 460, 111; See Ajas, 
Dashagvas, Vala, Vritra. 

Interglacial, period, See Glacial. 

Tran Veg, See Airyana Vaéjv.. 

Tranians, their original home, 3h iT; 
could’ not but bo Arctic, 367 
destroyed during the glacial 
period, 384; See Air yana Vadjo. 

Iron, age, See Ages. 

Ivan, the story of, 403,404. 


JAIMINI, his view about the eter- 
nity of the Vedas, 449. 

Jaxartes, the, and the Oxus, Aryan 
settlements on the banks of, 36, 
354, 361, 377. 

Jews, See Hebrews. 

Jhalkikar, Mah4mahopadhyaya, 
451. 

Jimha-bdéra, with mouth down- 
wards, applied tu the nether 
world, 306, 307. 

Jyotish, or Jyotishtoma, a Soma- 
sacrifice, 206-209. 

Kari, a protege of the Ashvins, 
301-303. 

Kali-Yuga, commencement, dura- 
tion and nature of, 422-427 ; 
the age of final settlements, 455. 

Kalidasa, 147. 

Kalpa, ea higher unit’ of time in 
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the Puranic chronology, 421,422; 
repromulgation of the Vedas at 
the beginning of each, 452, 458. 


Kamaiyu, a protoge of the Ashvins, 
301. 


KaAnhori, an inscription of, 285. 

Kanva, an ancient sacrificer, 160. 

Karlo, inscriptions of, method of 
counting time in, 284. 

Karma-cevatas, 237. 

Karttikeya, See Kumara, 

a ee the eighth Aditya at 

eru, 70. 

Kata, a ditch to keep a dead body 
in, during winter, 77; Kutsa 
lying in, 274. 

Khalkes, a bronze coin, phonetical- 
ly identical with Shulka, 442. 

Kings, seven and three, 443, 

Koi, the dawn, in the Finnish my- 
thology, 404. 

Koshchei, the Russian winter-de- 
mon carrying off a princess, 404; 
legend of, 404. 

Kratu, iweans a destined course, 
103, 117 ; also denotes a sacri- 
fical performance, 220. 

Krichenbauer, Anton, on the two- 
fold nature of day in the Tliad 
and the Odyssey, 78. 

Krita, Yuga, commencement and 
duration of, 422-426 ; the age of 
migrat:on, 455, 

Krittikas, or tho Ploiades, the 
period of the vernal equinox he- 
ing in, 44, 62, 131, 420, 454. 

Kubha, tho Kahul river, 363, 

Kuhn, Prof., 202; on the storm 
theory 243. 

Kuka, Mr. M. N., on Tishtrya’s 
connection with the year, 226. 
Kumara, the Child, not surrender- 

ed by the mother to the father, 
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the story of, 316 ; basis of the 

Paranic story of KaArttikeya, 

318. e 
Kumifrila, His interpretation of the 

legend of Ahalya, 239, 347. 
Kutsa, lying in a kata or a winter 
grave, 274. 


Lapratn qf the Swift Hand on the 
Sword, King of the Irish Hades, 
398. 

Laing, Mr. Samuel, 7; on man’s 
ultimate origin, 444. 

Lake-dwellers, in Switzerland, 12. 

Land and water, distribution of, in 
early geological ages, 21-23 ; 
depression and elevation of, caus- 
ing the Ice-ago, 26. 

Lands, countries, sixteen, mentioned 
in the Vondidad, 357-359 ; re- 
present successive historical 
Inigrations and not merely —gev- 
graphical divisions, 384. 

Lapps, how they count time during 
long night, 215. 

Lassen, Prof., 289, 356, 390. 

Lets, cosmic circulation of waters 
in the mythology of, 277 ; dawn 
addressed in the plural in the 
samo, 293. 

Leverrier, M., his tables of the 
eccentricity Of earth’s orbit, 32; 
Stockwoll’s corrections therein, 
34. 

Lignana, Prof., his view about the 
Navagvas antl Dashagvas stated 
and examined, 166-168; on 
Numa’'s reform, 394 ; on Navag- 
vas and Novemsides, 400. 

Lockyer,Sir Norman, on the orien- 
tation of the pyramids, 445; on 
the ancient Egyptian calondar, 
149; on the cosmic circulation 
of acrial waters in the Egpy vian 
mytholugy, 277. 
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Logos, the Word, 450, 458. 

Lubbock, Sir John, 7. 

Ludwig, Prof., on the axis of the 
earth inthe Rig-Veda, 65; on 
the meaning of Ahdni, 91; 0n 
the seven rivers, 289. 

Lugnassad, the Celtic summer feast, 
397, 

Lybia, Africa, sailing round of, 146. 

Lyell, Sir Charles, 7; his theory 
of the cause of the Glaclial 
period, and estimate of its dura- 
tion, 26; un the origin of the tra- 
dition of the half-yearly day,73 ; 


Macpoxneu, Prof., on the nature 
of the dawn-hymns, “18 ; extracts 
drum his Vedic mythology 
quoted, 246, 248 3013; his 
view on the double charactor 
of Indra discussed, 251, 254; 
on the brothers of Thraetaona, 
335. 

Macrobius, on Numa’s reform in 
the Roman calendar, 199, 395. 
Madhava, a commentator on the 
Sdina Veda, on the meaning of 

virdpe, 133, 134. 

Mahavrata, a Soma-sacrifice, sym- 
bolic nature of, 208, 209. 

Mahabharata, the, 69, 75, 170, 
171, 330, 385, 386, 389, 422, 
425, 426, 448, 

Mahavira, a sacrificial pot, 190. 

Mahayuga, a collection of Yugas, 
its duration discussed, 424 f. 

Mahidhara, a commentator on the 
Vajasaneyi Samhita, 175, 324. 

Maid, the, of nine forms, 401. 

Mainy6-i-Khard, 377. 

Mallinath, 147. 

Maninta, the mother of Dirghatamas, 
170, 174. 


Man, his existence ‘nm the 
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quarternary 
eras, 4, 12,37. 

Manu, a Smriti writer, quoted, 68, 
69, 257, 488, progenitor of the 
human race, saved in tho deluge, 
385-387 ; an ancient Vedic sa- 
crificer, 160, 161. 

Mf dnushaé yugd, means human ages 
and not always human genera- 
tions, 172-176; commenced 
with the first dawn, 176 ; and 

kshapah used tg denote the whole 
year, 181. 

Martanda, the still-born Aditya, 
the derivation and meaning of, 
158 ; See Aditi, Aditya. 

Matsya-Pard.na, acecuunt of the 
delugo in 386. 

Matutinal; deities, travelling by 
the Devayana path, 74; following 
the dawns, 107; the story of the 
Ashvins leading the van in the 
march of, 299, 301. 

Max Muller, Prof. F., on the im- 
portance of tha discovery of re- 
Jationship between Sanskrit and 
Zond, 2 ; on the °untranslatoablo 
portion of the Vedas, 6; on tho 
meaning of Samayd, 86; his ex- 
planation of dawns in the plural 
number unsatisfactory, 96 5 on 
the meaning of yojana, 105 ; of 
chhandas, 116; of kshapah,127; 
on the difference between Usha- 
sanakta and Ahani, 155; his ox- 
planation of eight Adityas 1 im- 
prokable,156;0n the meaning of 
mdnushd yugd, 174. on conti- 
nuous nights, 180, 181; on the 
three-fuid meaning of cows in 
the Rig-Veda, 201, 202; on the 
stealing of cows inthe Greek 
mythology and on the ancient 
Greek year, 203, 205;0n the 
dawn theory, 240, 241; on the 
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Vernal theory, 244; onthe de~ 
rivation of Apollon, 255; on 
seven rwers, 289; his ,explanation 
of thg Ashvins’ exploits, 178,299; 
his derivation of Trita improbable, 
3363; on the resemblance of 
names in the Iliad with Vedic 
names, 349; on progressive 
savages, 444; on Logos, 450. 

May, the calonds of, 398, 399. 

Mazda, the path of, 75; followed by 
wators and the sun, 266. 

Meru, or, the North Pole, six 
months’ day at, in the Samhitas, 
06; seat of the gods, and six 
monthly night and day at, 67, 
385, 453; in the Taittiri ya 
Aranyaka, 70; permanently illu- 
mined by Kashyapa, 154. 

Merv, the Avestic Mouru, 359. 

Mesapotaniia, not the same as Aves- 
tic Rangha, 361. 

Migrations, of the Iranian raco in 
succession from <Airyana Vaéjo, 
360-384 ; the age of, 453, 455. 

Milkings, five, 119. 

Mimamsakas, their interpretation of 
Rédtri in Rdirv-Satiras shewn to 
be incorrect, 211 f.; their view 
of the eternity of the Vedas, 449. 

Mitra, the representative of half- 
year long light, 31. 

Monogeny, tho theory of, regarding 
human origin, 445. 

Months, of sunshine, less than 
twolve in the Arctic regions, 56, 
15]; sacrificial session of ton,191, 
198 ; Avestic, of winter and sum- 
mer, 371-374; See Dashame 
yuge, Gavim ayanam, Scasons, 
Year and Yuga. 

Moon, description of her appearance 
at the pole, 47 
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Mortillot, M. De., on the type of 
the primitive Aryans, 16. 

Moytura,tho battle of, in the Celtic 
mythology, fought on the eve of 
November, 398. 

Much, with vi, meaning of, when 
applied to horses, 141. 

Muir, Dr.,on the yuga system, 68; 
on the nature of dawn-hymns,81; 
on Aditi’s legend, 156,173; on 
tho moaning of parastdt, 264 ; 
his summary of Fargard I of the 
Vonididad, 347, 358 ; on tha de- 
luge, 385-387 ; on the northern 
Aryan home, 389, 390; 0n tho 
cternity of the Vedas, 446,448; 
449, 459, 462. 

Myths, Verlic, necessity of re-exa- 
mining tho explanations of, 42 ; 
various thoories about the ex- 
planations of, 210 f.; disclose 
an arctic origin, 35], 352. 

Mythology, science of, effect of re- 
cent geological discovery on, 3, 
4; Vodic, current interpretation 
of, 53; thoories for the oxplann- 
tion of 240;comparativa, supports 
the theory of the Arctic home, 
411, 412. 


Napersnana, Mr. E. J.D., on the 
method of counting time by sea- 
sons in the Avesta, 286. 

Nagoji Bhatta, on Patafjali’s view 
on the eternity of the Vedas, 

459. 

Nairukta, a school of Vedic inter- 
preters, 238, 239. 

Naiyyayikas, their views about the 
eternity of Vedas, 451. 

Navagvas, a species of the Angi- 
rases, generally associated with 
the Dashagvas, 162; their sacri- 
ficial session of ten months, 162; 
commenced with the dawn, td., 
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helped Indra in the rescue of the- 
cows from Vala, 163; the root- 
meaning of, 165 ; Yaska’s, Saya- 
na’s and Prof. Lignana’s view 
thereon, 166, 167; primarily de- 
note sacrificers for nine or ten 
months, 167; compared to Roman 
Novemsides, Celtic Maid of nine 
Forms, and the nino steps of 
Thor in the Norse mythology, 
401, 402; See Angirases, Dashag- 
vas, 

Nava-prabhramshana, tho gliding 
of thoship on the -Himalayas, 386. 

Navaratra, a nine days’ sacrifice, 
207. 

Nau-bandhana, a poak of the Hima- 
layas, 386. 

Nebulous,matter,in the universe des- 
cribed as watery vapour ‘in the 
Vedas, 257. 


Neco, Pharoah, king of Egypt, 146. 
Neolithic, the now Stone age, dis- 
tinguished from the Paleolithic 
‘age, 10; its probable commence- 
ment from 5000 B. C., 12. 
—Aryan races in Europe, dolicho- 
cephalic and — brachy-cephalic, 
ancestors of the present European 
races, 15; thoir culture compared 
with Indo-Germanic culture, 17; 
not autochthonous in Europe, 17. 
Nether, regions, or regions below 
the earth, known to Vedic bards, 
259, 260; conceived as dark, 
bottomless, or like an inverted 


tub in the Vedas, 306-308. 


Newcomb, Prof.on the extravagance 


of Croll’s calculations, 33, 34. 


Night, Polar, light and darkness in, 


47; shorter than ‘six months, but 
longer than twenty-four hours, 55; 
of the gods in the Vedas and the 
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Avesta, 166, 173; long, safely 
‘raaching the other end of, 128; 
apprehensions regarding its end, 
129; continuvus, 181. 

Nignt-sacrifices, See Ratri-sattras 
anol Atiratra. 

Nina, Forms, Maid of, 401. 

Nina-fold, earth, ocean and sky, 
343; See, Sevenfold. 

Ninety-nine, forts of Vritra, 221, 
247; rivers crossed by ‘Tndra, 
221. 

Nir-riti, the region below tho earth, 
262. 

Nivids, about Indra, quoted, 246. 

Non-Aryan, races, may be Arctic in 
origin, 409, 430. 

Nordkyn, or the North Capo in Eu- 
‘rope, sixty-seven days’ continuous 
night at, 50. 

North Pole, Dr. Warren’s book on 
the origin of the human race at, 
6, 412, 429. 

Novaia Zemlia, remnant of an old 
Polar continent, 40. 

November, tho eve of, commoence- 
ment of the ancient Celtic year 
396, 398. : 

Novemsides, new or nine Roman- 
‘gods, 400. 

Numa, his addition of two months 
to the ancient Roman year of ton 
months, 198, 395. 

Nu-t, the Egyptian goddess of the 
sky, 278. 


Oax-acr, 12;See Archxology, Ages. 

Odin, the reign of, 78. 

Odyssey, the, nature of day in, 18 

Odysseus, consuming the oxen of 
Hélios, 204. 

Okeancs, the world-surrounding 
ocean in the Greek mythology, 
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276; phonetically identical with 
Ashaydna, 339. 

Oldenburg, Prof., on* continuous 
nights, 108; on " the meaning of 
div-ishti, 246; his view regard- 
ing Indra’s producing waters 
from the mountains, 243, 322. 

Orion, the constcllat‘oa of, the 
period of vernal equinox being in, 
490, 454, 

Ottoro-corra, the Uttara-Kurus, as 
mentioned by Ptoleany, 390. 

Oxus, the river, Aryan sottlements 
on, 354, 361, 377, 390; See 
Jaxartes. 


Papa-TEXT, Of the Rig-veda, smend- 
ments in, suggested, 97, 322, 
324, 325, 

Paleolithic or the old Stone-age, 
distinguished from the Neolithic, 
16; generally inter-glacial, 12. 
—-Man, interglacial, 13; his cul- 
ture, 16; pruot of his existence in 
the interglacial period, 24. 

Panama, the isthmus of, its sub- 
mergence in the Pleistocene pe- 
riod improbable, 25. 

Paiicha jandh, tho five races of 
men, probably interglacial, 430. 

Pandit, the late Mr. S. P., on the 
sevon-fold division of Solar rays, 
340, 


Panjaub, the land of five rivers and 
not of seven, 289; rivers in, not 
denoted by  Sapta-Sindhavah, 
290; See, Seven rivers. 

Pardvat, the nother region, 263. 

Parvata, & mountain, misinterpret- 
ed into a cloud in the Vedas, 
249, 253. 


ParAvrij, a protege of the Ashvins, 
302, 303. 
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Tatafijali, his view about the eter- 
nity of the Vedas, 451. ‘ 

Fathya-Svasti, the goddess of 
rpeech in the northern region, 
390. 

TPeat-mosses, of Denmark, beds of 
beach, ocak and fir therein, 12. 
Porpetual, spring, 41; ay and 

night, 56. 

Persephone, dau ghtor of Zeus, car- 
ried by Pluto for six months, 398 

Ponka, 4; his view on the type of 
the primitive Aryans in Europe, 
16. 

Philology, comparative, on the di- 
vision of the year, 399; conclu- 
sions regarding tho primitive 
Aryan culture, deduced therefrom 
431, 432; necessity of modifying 
the same, 433-435, 

Phenician, mariners rounding Afri- 
ca, 146. 

Pictel, Dr., 356. 

Pim, Capt., his description of the 
Polar year, 48. 

Pipru, an enemy of Indra, 140. 

Pischol, Dr., on the nature of Vri- 
shakapi, 348. 

Pitriyana, See Devayana. 

Pleiades, See Krittikas. 

Ploistocene, or the Glacial period 
11; changes of climate in 22, 23. 

Plutarch, on the ancient Roman year, 
of ten months, 198, 395; on the 
slenp of the Phrygian god 329, 
407; on the iny risunment of the 
Paphlsgonian gods, 348, 407. 

Pale, north, temperate climate at, 
in interglacial times, 22, 41; exist- 
ence of a continent at, in inter- 
clacial times, 40; regions round, 
distinguished from circumpolar or 
Arctic regions, 43; star, change 
in the position of, 44; special 
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features of the calendar at, 46; 
characteristics or differenti of 
Polar regions summed up, 58. 

Polygeny, theory of, 445.. 

Posche, 4; his view regarding the 
type of the primitive Aryans in 
Egyyt, 16. 

Post-glacial, period, its eommence- 
ment about 50 or 60 thousand 
years ago according to English 
geologists, and 7 or 8 thousand 
according to American geologists, 
13; See Glacial period. 

Prajapati, the creator of the Vedas, 
44k, 

Pralaya, the deluge, destruction of 
the Vodas in, 448, : 

Prdleya, icc, an indication‘ of the 
glacial nature of the deluge, 387. 

Prapitva, advancing time, the 
meaning of, in the Veda, 323,324, 

Pravargya, a sacrificial ceromony, 
represents the revival of the sun, 
190. 

Prehistoric times, effect of the dis- 
covery of comparative philology 
on the study of, 2; See Archmo- 
logy, Geology. 

Pre-Orion, period, its commence- 
mont, 420; consistent with geo- 
logical evidence, 421. 

Prishthya, a kind of Shalaha, 207- 
209. 

Ptolemy, 390. 

Pishan, the sun, the golden boat of, 
277; seven-whocled and ten-ray- 
ed, 342. 

Purd, the former or the inter-glacial 
age, 111. 

Purah, meaning of, 221. 


Pura-kalpts, ancient rites and tradi- 
tions, 130, 462. 


Puriravas, 241. 
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‘QuanrERNARY, era, existence of man 
in, 4, 24; suddon changes of cli- 
mate in, 22; comprises at least 
two, if not more, glacial periods, 
23. 


Rasas (singular), meaning of, 261; 
(dual), the two Rajas, meaning 
the two hemispheres, 263. 

ltama, the hero of the Laméyana, 
347, 348; and incarnation of Vi- 
shnu, 350; traceable to the Rig- 
Vela, id. + * 

Ramayana, on tho three steps of 
Vishnu, 327; mythical clement 
in, probably derived from Vedic 
mythology, 319; the Ramayana 
and the* Lliad had probably a com- 
mon sourca, 349. 


Rangacharya, Prof., on the moaning 
uf yuga, 178, 179; on the Kali- 
yuga, 422, 423. 

Rangha, a mythical river to the 
west of Alburz in the Avesta, 363; 
wrongly identified with tha Cas- 
pian sea, 363; probally the same 
as tho Vodic Rasa, 343, 364. 

Ratri-sattras, the nightly Soma-sa- 
crifices, their nature and classi- 
fication, 210; the moaning of 
Ratri in the appellation, 211 f.; 
hundred in number, from one to 
hundred nights, 211; must have 
been originally performed during 
night, 215, 216; the reason of 
the number of, 216-226. 


Ratri-Sikta, a hymn to the night, 
128, 


Ravana, the ten-mouthed enemy of 


Rama, 347; throwing gods into 
prisun, 348; probably suggested 
hy the ten* non-sacrificing kings 
in the Vedas, 348. 


483 


Rays, of che sun, seven and ten, 341, 

Rebha, a protege of the Ashvins, 
302, 303, 305. 

Religion, Vedic, pre-glacial in ori- 
gin, 437, 438. 

Rhode, Dr., 356. ; 

Rhys, Prof., on the nature of the 
ancient Teutonic year, 200; his 
Hibbert lectures, referred to, 329, 
393-413; on theaffliction of gods 
or sun-heroes in the Coltic mytho- 
logy, 407; on tho primeval 
Aryan home in tho Arctic region, 
409. 

Rijishvan, a friend of Indra, 140. 

Rijrashva, a protege of the Ashvins 
slaughtering a hundred shoep, 
205, 244, 302, 309, 310. 

Rikshas, or tho seven bears, See 
Ursa Major. 

Rishis, Vedic, their view about the 
origin of Vedic hymns, 458-463 ; 
distinguished into older and later, 
459; older mtorglacial, later post, 
glacial, 461. 

Roth, Prof., on tho nature of Sa 
ranyu, 244. 

Rudra-datta, on the meaning of 
Atiratra, 229. 


Sacniricy, or thu year, its preserv- 
ation and revival, 190; annual; 
an outline of the scheme of, 208, 
an yearly cycle of, in ancient 
times, 230. 

Sacrificers, ancient, 160. 

Samarkan:l, the Avestic Sughdha, 
359, 362. 

Samudrau, tho two ocrans, meaning 
the upper and lower celestial 
hemispheres, 263. 

Sandhya, or links hesween the yu- 
gas, duration of, 4295, 
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Sankhyas, their view about the et- 

ernity of the Vedas, 451. 

Saporta, M. de, on the Arctic origin 
of the human race, 409. 

Sapta-vadhri, the seven-cunuch, a 
protege of the Ashvins, 302 ; 
praying for safe delivery after 
ten months’ gestation, meaning 
explained, 313 f. 

Sarama, 241. 

Saranyy, 241. 

Narasvati, a celestial river in the 

_ Veda, 266 ; described as slaying 
Vritra, 267 ; compared to the 
Avestic Ardvi Sara Andahita, 
268. 

Sato-karahe, of hundred deeds, an 
adjective of Verethraghna in 
the Avesta, 255. 

Sattras, annual, in imitat’on of the 
yearly course of the sun, 150 ; 
Gavidm-ayanam, the type of 
the annual, 193; sacrificial 
sessions, division of, 206. 

Sat yavrata, Pandit Samashrami, 134. 

Savitri, the sun, traversing the 
universe, 322 ; his third heaven 
in Yama’s regions, 332. 

Sayaoa, his method of explain- 
ing difficult Vedic passages, 6, 
93,109, 144, 416; referred 
to, 65, 74, 81, 88, 89, 90, 91; 
on the use of dawns in the 
plaral number, 95, 97; his ex- 
planation of thirty dawns, 101, 
102, 116; on the thirty yoja- 
mas traversed hy tho dawn, 
104 ; on the fears about endless 
nights 129-130; on  mean- 
ing of virdpe, 133; on much 
with o, 141-144 ; on the seven 
rays of the sun, 152.; on the ex- 
istence of the different suns in 
different quarters, 154; on the 
meaning of Na\agvas ‘and Da- 


shagvas, 166; on mdnushd 
yugd, 172; on kshapah, 181; 

on the meaning of padena, 197 ;. 
on the duration of Gavdm-aye- 
nam, 197; on night-sacrifices, 
212; on the meaning of shata- 
kratu, 218; on Ati-rdira, 220 ; 
on chatvdrimshydm sharadi, 
280 ; on the meaning of vadhri, 
311, 312 ; on praméve , 323, 
326; on the ten-fold division, 
341. 

Scandinavia, supposed to be the 
Ancicnt Aryan home, 409. 

Schrader, Dr., his work on pre- 
historic antiquities, 3; on neo- 
lithic, paleolithic culture, 16, 
‘17 ;on the ancient division of 
the year, 399 ; on primitive 
Aryan culture and eivilization, 
431, 432 ; on primitive Aryan 
religion, 437; on the use of 
metals in primitive times, 442, 

Seasons, of the year, five in older 
times, 182 ; reason of, 183 ; de- 
not‘s an Arctic year of ten 
months, 186; method of count- 
ing timo by, in Paleography, 
285 ; in the Avesta, 286. 

Separation, Aryan, caused by the 
glacial epoch, and not by over- 
crowding or irresistible impluse,. 
382. 

Seven, milking the one, 191. 

Seven, rivers, or Sapta-sindhavah, 
flowing upwards, 288 ; cannot be 
the rivers of the Panjaub, 289 ; 
three-fold, celestial, terrestrial 
and infernal, 290; associated 
with tho seven rays Or Seven suns, 
291; released by Indra, cannot 
but be celestial, 2992. 


Sevenfold,e 159, 291; and tenfold 
division of ‘things in Vedas 
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explained on tha Arctic theory, 
340, 345. 

‘Shabara, a commentator on Jaimini, 
211, 283. 

Shalaha, a group of six days, a sa- 

"  erificial unit of time, 207. 

Shambara, killed by Indra on the 
fortieth day of autumn, 280. 

‘Shankaracharya, 76, 182; on the 
oternity of Vedas, 450. 

Sharad, autumn, the last season of 
sunshine in the ancient home, 
979-282 ; explained etymologi- 
cally, 283. 

Shatakratu, an epithet of Indra, 
917; means the lord of a hun- 
drod sacrifices and not of hun- 
dred powers, 219, 220 ; Pur&- 
nic tradition based on, 217. 

Shatapatha-Brahomna, an account 
of deluge in, 385, 

Shataratra, a hundred nights’ sacri- 
fice, denotes the long Arctic 
night, 216. 

Shatyayanins, on 
Trita, 335. ° 

Shayu, a protege of the Ashivins, 
302, 304. 

Shiksha, by Panini, quoted, 102. 

Shipi-vishta, an opprobrious name 
of Vishnu, explained hy the 
Arctic theory, 330, 332. 

Shodashi, a Soma-sacrifice, 206. 

Shulka, f primitive Aryan cvin, 
449. 

Shushna, Indra’s fight with, on the 
complotion of ten, 322-326. 
Siberia, freshness of fossil deposits 
in, 14 ; primitive Aryan home 

to the north of, 418. 

Siddhanta-Shiromani, perpetual day 
and night in, 56. 

Sita, the wife of Rama, @48; re- 
presented as his sister and wife 


the legend of 
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in Buddhistie J&atakas, 349 ; 
probable explanation of, 350. 

Soma, seven-wheeled and tan-rayed, 
342. 

Soma-sacrifices, their classification 
and nature, 206 f.; See Gavam- 
ayanam, and [atri-sattras. 

South, the sun rising in, “46. 

Sphota, the ductrine of, 450. 

Spiegel, Prof., 72, 224, 226, 356 
359, 379, 381 ; his idontifica- 
tion of Airyana Vagjo question- 
ad, 361. 

Spring, perpetual, 38, 41. 

Spitzbergen, warm clinate in, bee 

foro the glacial period, 21 ; rem- 
nant of an old Polar continent, 40. 

Stars, spinning round and round at 
the Polo 45, 46; motion of, in 
circum-polar rogion, D1, 52. 

Stone-aga, See Ages, Novlithie, 
Paleolithic. 

Storm-theery, 3, 242-244 ; its in- 
adequacy to oxplain the legend 
of Indra and Vritra, 250-254. 

Stria, scratches, glacial, 23. 

Sudas, engaged in fight with the 
wen non-sacrificing kings, 345. 
Summer, long and cvol in inter-gla- 

cial time, 32, 38. 

Sun, or Sarya, shining and dis- 
appearing for six months at the 
Pole, 46; rising in the south, 
46 ; a matutinil Vedic deity, 74; 
southern crurse of, in Polar re- 
gions, 53; described in the Veda 
as unyoking his car and halting 
in the midst of heaven, 140; 
standing still in the Bible, 141; 
rocking like a gold swing in the 
heaven, 142; different suns for 
different seasons, 154, 155; 
dwelling in darkness, 163, 164, 
321; his eye covered with serial 
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vapour, 184; falling beyond the 
heaven, 192; conceived as the 
son of Dyu and Earth, 314; 
described as moving ,in the 
mother’s womh, while abovo the 
horizon, 314; his exit from the 
womb after ten months explain- 
ed, 314, 315; a paradox arising 
therefrom, 316, 317; his wheel 
or orbs 319 f. his chariot a 
monv-cyclo, 321; stolen hy 
Indra, 322; on the completion 
of ten, meaning of, 323-326 ; 
See, Horses, Prapitva, Ruys. 

Sunshine, of less than‘ twelve 
months’ duration at the Pole, 
15). 

Sirya, her marriage with Soma,241. 

Sfirya-siddhanta, on six-monthly day 
and night, 67. 

Svara-siman, days, 208, 209. 


Tayton, Canon, his views on the 
effects of recent scientific «is- 
coverios on Mythology, 6; on 
primitive Aryan races in Europe, 
16; on the origin of the Aryan 
tongue, 18; on the Neolithic 
origin of the Aryan race, 432. 

Telang, the late Mr,, on the des- 
cription of Rama in the Dasha- 
ratha jataka, 350. 

Ten, kings, opponents of Sudas, 345, 

Ten-fold, See, Sovon-fold. 

Tertiary, era, existence of man in, 
4 ; climate in, 21. 

Till, or boulder clay, 23. 

Tishtrya, his fight with Apaosha 
in the Avesta, 222; a repro- 
duction of Indra's fight with 
Vritra, 223 lasted for one 
hundred days, 224 ; special sac- 
rifices required to be performed 
a the time, 925; described , 
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as bringing 
mon, 225-226, 

Thor, the Norse sun-hero, walk 
ing nine paces before being killed 
by the Serpent, 409. 

Thraétaona, Avestic deity, corres- 
ponting to Trita Aptya, 267; 
restores glory to Yima, 308 ;. 
slays Azi.Dahak, 335; accom- 
panied by his two brothers in the 
Avesta, 335; throws up Vifra- 
Navaza, 492. 

Three-fold, division‘of the Earth in 
the Voda and the Avesta, 260. 


Thridi, old Norse néme of Odin, 
same as Trita, 336. 

Tonguo, Aryan, not developed from 

, the Finnic, 18 ; its origin lost in 

geological antiquity, 444. 

Tradition, Pre-glacial, how ‘ preserv- 
ed in the Vers, 428-429: in the 
Avesta, 19,380-383. 

Traitan, the tormenter of Dirgha- 
tamas, 170. 


circling years of 


Treo,of Varuna,with bottom up,307. 
Treta, the second, Puranic era, dura- 
tion of, 423-426 ; nature of, 455, 
Triath, an old Trish word for sea, 
phonetically saine as Trita, 336. 
Trita Aptya,a Vedic deity assist- 
ing Indra in his fight with Vritra, 
267, Avestic Thraétaona, 334, 
33, urges Indra to fight, 334; 
falls intoa well, 335; dorivation 
of his name, 335; Prof. Max 
Muller’s view untenrble, 336; de- 
notes the third part of the year 
334, 337; explained on the Arctic 
theory, 337 ; compared to Ivan 
in the Slavonic mythology, 404, 


Triton, Greek, phonetically equim 
valent to Vedic Trita, 336. 
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Twilight, duraticn of, at the Pole, 
37; of the gods in the Norse 
mythology, 78. 

Two, creating the five, 191. 


Ucuatuya, the father of Dirgha- 
tamas in the Rig-Veda, 170. 
Uchehd-budhna, with the hottom 
up, applied to the nether world, 
307. 
Ukko, the descending stream of, in 
the Finnish Mythology, 276. 
Ukthya, a Soma-sacrifice, 206. 
Upsala, an ancient Aryan site, 409. 
Urea Major, the constellation of tho 
Great Bear, high altitude of, in 
Rig-Voda, 56; above tha path of 
the sun, 147. 
Urvashi, 241. 
Ushas, the Velie goddess of morn, 
the most beautiful of Vedic dei- 
ties, 81; its physical character wi 
obscured, id.; lasted long enough 
to allow the recitation of the 
whole Rig-Veds, 23; ur to acinit 
of a five-fold or three-fold divi- 
sion, 84; said 16 shine perpetual- 
ly in old times, 85; difference be- 
tween it and vi-uehte, od., throe 
Vedic texts proving that it 
lasted continuously for several 
days, 86, 293; addressed in plural 
as well as singular, 95; not hono- 
rifically as supposed by Yaskn, 
96; nor owing to tho number ox 
presiding doitics, 97; nor by re- 
ference to the consecutive daily 
dawns, 97; tho plural represents 
one long continuous dawn divid- 
ed into any day-long portions, 
98; thirty dawns or dawnesisters 
in the Taittiriya Samhita, 98, 
13-122, in the Rig-Veda, 103; a 
continuous team of thirsy dawns 
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in the Taittiriya Brahmana, 105; 
all moving round and round in 
the same plane, 103; their circu- 
lar motion in the Rig-Veda, 105; 
the, characteristics of Vedic 
dawns sununcd up, 108, 109; 
variation in the duration of, illus- 
trated by the story of Indra’s 
shattering its car, 110; all prove 
its Polar character, 119. 

Utathya, the father of Dirghatamas 
in the Mahabharata, 170. 

Uisarginim ayanam, a sacrificial 
session Jasting for a lunar yoar, 
209. 

Uttara, the north, why so called, 
147. 

Uttardyana, originally equinoctial, 
m‘sunderstvod by Bhaskara, 57. 

Uttarakurus, 3589. 


Vacu, the speech, eternity of, 447. 


Vadhrimati, a protege of the 
Ashvins, 303, 311. 

Vajapeya, a Soma- sacrifice, 206. 

Vala, Indra’s enemy, vanquished 
with the assistance of Navugvas 
at tho end of the year, 162, 163, 
161, 169, 215, 948, 249, 279, 
®S1; his cave split by the word of 
Brihaspati, 201, 347. 

Valmiki, drew probably from the 
same imythological source as 
Homer, 349. 

Vamana, the fifth incarnation of 
Vishnu, 327. 

Vandana, rescued by the Ashvins, 
164, 244, 302, 303, 304. 

Vanguhi, a river in the Airyana 
Vaéjo but not mentioned in the 
Vendidad, 362. 

Vanna-issa, the old father in the 
Finnish Mythology, 404. 
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Vara, of Yima, the annual sunrise | 
and year-long day in, 72, 376. 
Vartika, rescued by the ‘Ashvins, 

YAska’s view about, 239., 

Varuna, ruler of the waters, 178, 
256; his tree an? region turned 
upside down, 307; representative 
of long Arctie darkness, and 
hence described as embracing the 
nights, 351. 

Vedas, still imperfectly understood, 
542; now key to their interpre- 
tation supplied by the latest geo- 
logical researches, 7; strata of, 
not necessarily in chronological 
order, 54; how presorved, 428, 
429; eternity of, diseussed, 445, 
463; Manu’s and Vy4sn’s view 
on tho eternity of, 448; Jaimini’s 
view, 449; granmarians’, Bada- 
rayana’s, Naiyyayikas’ view, 
450; Sankhyas’ view, 451; Pa- 
tajali’s view, 452; theological 
and historical views compared, 
457; tha view of Vedic Rishis 
themselves, 458, 462; lost in the 
deluge and repromulgate:t after. 
wards hy the Rishis, 448; prac- 
tically ternal in substance 
though not in form, 462. 

Veh, See Vanguhi. 


Verethraghna, the Avestic form of 
Vritrahan, 222; ten incarnations 
of, 350. 

Vernal, theory, 244; its inadequacy 
to explain the legonds of the 
Ashvins, 304, 309, 

Vifra Navaza, compared 
the Navagvas, 409, 

Vigfusson, Dr, on the ancient Norse 
year, commencing in October, 
398, 

Vimada, a protege of the Ashivins, 
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Vipras, or sacrificers seven and 
ten, 42. 

Viras, or warriors, seven, eight, 
nine and ten, 344, 345. 

Virfpas, an epithet of the Angi- 
rases, 169. 

Virdve, means unlike in length and 
not unlike in hue, 133. 

Vishnapt, a protege of the Ash- 
vins, 301. 

Vishnu, as a Vedia deity, nature of 
his three strides, 326, 327; 
helped Indra in the Vritra-fight, 
328; his third step identical with 
the nether world, 329; his sleep 
for fuur months on his serpent- 

. bed, id; why called Shimvishta, 
329, 332; meaning of Shipivishta 
330, 331; indicates the long dis- 
appearance of the sun below the 
horizon in the Arctic region, 332. 

Vispala, Ashvins’ protege, 244, 
302, 30°. 

Vishuvan, the contral day in the 
Soma-sacr ifice, 208. 

Vishvaka, relieved by the Ashvins, 
302. 

Vivasvat, the ton of, 
fathor of Manu, 388. 

Vouru-Kasha, the gathering place 


of waters in tha Avesta, 223, 
965; the scene of Tishtrya’s 
fight with Apaosha, 223. 
Vrishakapavi, 241. 
Vrishakapi, the probable 
ancestor of Haniunan, 348. 
Vritra, the trad.cional enemy of 
Indra, engulfed in long darkness, 
195; Yaska's view about the 
nature of, 239; believed to impri- 
son the wators in the rain-cloud, 
243; féur-fold character or effect 
of his fight with Indra, 245, 246, 


191; the 
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his dark and hidden watery 
abode, 247; simultaneous release 
of light and water by the killing 
of Vritra, 248, 250; utterly in- 
explicable on the Storm theory, 
251, 255; explained by the 
theory uf the cosmic circulation 
of aerial waters 255, 259, 275; 
and by the Arctic theory, 278, 
279; the date of Indra’s fight 
with, 279, 288; See Apah, 
Indra, Shamlfara, Seven. rivers, 
Vala. 

Vriirahan, tite killer of Vritra, an 
ancient Arctic deity, 295, 296. 

Vritra-tirya, fight with Vritra,245. 

V yasa, his view about the cternity 
of the Vodas, 448, 451. 


Wa.acx, supports Lyell’s theory 
of the Glacial period, 26. 
Wallis ,Mr., his erroneous viow that 
the nether world was unknown 
to the Vedic bards, 257, 261. 
Warren, Dr., on tho original home 
of the human rgce at the North 
Pole, 6; on tho existence of a 
Polar continent im primitive t mos, 
10 ; his descriptivn of the Polar 
dawn with its rovolving splendours 
49, 50; on Greek traditions of 
six-monthly day, 78; on the 
cosmic circulation of aerial 
wators, 275; onthe conception 
vf anti-podal under-world as an 
inverted tub, 307; on the cradle 
of the human race, 412, 
Waters, captivated by Vritra, 
245, 246; divided into terres- 
trial and celestial, 256; nature 
of the celestial, td. ; movement 
of the celestial or aerial in the 
Avesta, 256, 257; moving up- 
wards, .259; cessation *of the 
movements of, in winter, 272; 
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cosmic circulation of, in other my. 
thologms, 275, 276; See Apah. 
Weber,Prof., on theIliad and the 
Ramayana, 349. 
West, Dr., on the meaning of 
Daitik in the Vendidad, 362. 
Wheel, of the sun, stolen “by Indra 
319; See sun. 
Wieland, the German smith, 204. 


Winter, at perihelion and aphelions 
difference hetween, 29; succession 
of these after 21,000 years, 29; 
short and warm in the inter-gla- 
cial, and long and cold in the gla- 
cial times, 31; longer or shorter 
than summer by 33 days, 31; 
death in, regarded as inauspicious, 
74; cessation of the flow of waters 
in, 271, 272; of ten months in the 
Airyann Vatjo, 366; one hundred 
winters, 389. 

—Calends, the night of, in Celtic 
mythology, 396. 
—Nights, the Norse feast of, 398 . 

Woden, tho disappearance of the 
gold ring of, 407, 


Word, the final sourea of every 


thing, 450; compared to Logos, 
450, 458. 


Yaska, his method vf interpreting 
difficult Vedic passages, 6,68,81, 
86,416,451; on the use of dawns 
in the plural number, 95-97,102; 
on the seven rays of the sun, 152; 
on the etymology of Navagvas 
165; silent on Ati-ridéra, 212; on 
tho schools. of Vedic interpreta- 
tion, 237; on Vritra, 239; on the 
cup with the mouth downwards 
308; on the Pada text, 326; on 
Vishnu’s three steps, 326; on 
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Yuga, mesning of, in the Rig-Veds,. 
172; of two kinds, divine and hu- 
man, 173; both denote a period of 
time and not a generation of men, 


shipivishta, 330 ; on the seven 
rays of the sun, 341, 

Yaina, the agents of, 161. 

Year, Polar, distribatioh of light 


and darkness during, 4& circum- 
polar described, 55; ancient Ve- 
dic of 360 days and 6 season, 62; 
old Egyptian, traces of, how pre- 
served, 149: sacrificial, how pre- 
served and revived, 190 ; ancient 
Roman, of ten months, 198, 
199; compared to annual sacrifici- 
al sattra of ten months, 199; an- 
cient Celtic, closed with tho last 
day of October, 397; old Norse, 
398; divine, or ‘of the gots, the 
theory af, 423; how originated, 
425; Arctic, before Aryan sepa- 
ration in inter-glacial times,436. 

Year-goil, five-footed and resting 
on watery vapours, 182. 

‘Yima, the Avestic Yama, his Vara 
or onclosure, 72, 376; annual 
sunrise therein, 376; proves its 
Polar position, 378 ; prophecy of 
its destruction, 379. 


—Puranic, eyelo of four, 


Zimmer, Prof., 


173, 175; denote a period of the 
year, 176; singly it denoted one 
month, 177; Rangacharya’s view, 
thereon, 179. 


—Parvyam yugam, the former age, 


meaning time before the present 
Kalpa, 157,158. 

equal to 
10,000 years, curation and chara- 
eter of 422, 4287; Radgachar- 
ya’s and Aiyer’s view on the duri- 
tion of, 423f.; See Ages, Dashame 
yuge, Kali, Trita, &e. 


‘Zy:08, born, bred and buried accord- 


ing to Cretan tradition, 410; re- 
duced to a sinewless mass by 
Typho, 407. 

his view that the 
nether regions were known to the 
Vedic bards supported, 258-260, 


INDEX OF VEDIC PASSAGES, 


RIG-VEDA. 


(In the case of passages to which + mark is prefixed 


anew mMeamang or construction is suggested, ) 


Mandala I. Hymn. Verse, Page. 
Hymn. Verse, Page. 35, ° 6, 332, 
1 2 459, 35,7, 265, 
6 3, 107. 37, 4, 447, 
7, 3, 249,255,320, | 43, 7, 846, 
11, 3, 460, .) 46 2 ~~ 300. 
22-16, 290,343. 46, 6, 126, 
22, ° 17,18 326. 46, 1%, 277. 
22, #19, 328. 46, 14, 333, 
+23, 17, 256, 47, 9 447. 
23, 20, 268. / 50, 8 152,159,341. 
+24. 7, 307, 51, 4, 178,229,248 
+24, 10, + 66. 51, 1, 222 
25, &, 63. 52, 2 ~~ BAT. 
30, 18, ° 277,333. 52, «6, 247 251. 
30, 19, 333, 52, & 248, 
31, 17, 160, no, oll, 343. 
$2, 1, 111,460. no, oS, 246. 
32,4, 849, 53, 7, O48. 
39 «55, 246. 54, 10, =: 247,338. 
32 10, «125,247. 57, 6, 247. 
32, «11, ~~ 201. 60, 5, 447, 
+ 32, 19 249,975,088, G1, 13, 460, 
290, 60 3 162.201, 
32, 14, 221 62 4, 162,166, 
33, 10, 120,191 62, 5, 249,955, 
33, 14, 341 62 #13, 9 44%, 
34 1, 984, 63 «7, «318, 
34. 8 260, 64, 14, 389. 
34. 11, 290. 71, 2, “0, 
35, 2 261. 722,836, 
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Hymn. 


INDEX OF VEDIC PASSAGES :-Ric., III, 4-V, 33. 


Verse. Page. 

7, 342 

10, 8&9, 
2. 342, 
7, 342, 
4, 342 
ye 333. 
3, 173. 
: 333, 
15, 255, 

‘ 141, ; 
9, 283, ° 
g, 173 
4, 255, 

8,9, 248, 
3, 303. 
5, 163,166,255, 
320,321,312, 
9, 217. 
5, 263. 
7, 168, 345 
21, 259. 
6, 191,263, 
11, 132,137, 
1, 145,146. 
1, 116, 
2; 119, 
3, 105,106,109, 
120. 
A, 117, 
6, 116. 
ce 115. 
Mandala IV. 
15, 342. 
11, 270. 
13, 170. 
13, 116. 
5, 260. 
4, 255, 
12, 323,324,325, 
19, 181, 
20, 447. 
14, 323, 


Hymn. 


Verse. Page. 
1], 328. 

2, 246. 

8, 95, 
10, 322, 

2, 295. 

i, 248, 

l, 290. 

4, 320,321 
8, 210. 
14, 143. 
20, 248. 

7, . 63. 

5, 300. 

4, 342,347 
2, 96. 

4, 162,169 
6, 96. 

7, 109. 

R, 96,109. 
9, 109, 

1, 89. 

2, 202, 

5, , 260, 

3, 135,137 
3, 65. 

6, 348, 

7, 114,348 
Mandala V. 

1, 316, 

3, 333. 

4, 202. 

2, 334. 

3, 349, 
12, 162,163 
6, 246. 

(f 143, 

ce 323. 
1], 320, 

5, 125,247 
¢ 6, 247, 

8, 341. ! 


INDEX OF VEDIC PASSAGES:—RiG. V, 43-VII, 72 


Hymn. Verse. Page, 
4+ 43, #1, 266, 
#45, 7, * 169,166. 

45, 9, 152,315,341. 

45, 10, 247,263. 
7 45, 11, 162, 166, 

47, 3s 158, 

47, G, 100. 

7 OT, 167. 

+ 48, a, 2°1., 
+52, 4, °/ °173,178 
t 954, Dy 105,139 

54, 15, 389, 

62, lL. 142, 

74, q, 402, 

76, 1, 107. 

77, 9 74. 

78, - 311. 

+ 78, 7,8,9, 312,313. 

78, 9, 167. 
+79, 9, 85,110. 

818, 339. 

7 8&1, 4, 258,259. 
Mandala VI. 

6, 3, 166. 

i, 7, 333. 

9, ,1, 91,135,258. 

1, 8, 173. 

7, = 5, 249. 

17, 9, 246. 

20, 2, 946. 

20, dD, 222. 

20, 8, 349. 

20, 10, 248, 

22, na 160,161,162, 

402. 

22, q, 459. 

26, 4, 34]. 

28, l, 95. 

30, ), 249. 

q 3), 3, 322,393. 

31, 4, 220. ‘ 


Hymn. 


495 
Verse. Page. 
1, 141. 
° 3. 249. 
13, 459. 
24, 341. 
12, 119. 
8, 389. 
10, 302, 311. 
4, 350. 
1, 139. 
3, O77. 
6, 103,104,109, 
122. 
ie 267. 
Lf 267. 
4, 459,461. 
7, 303. 
1, 96. 
Mandala VII. 
if 263. 
1, 107. 
4, 180. 
i, 947. 
4, 459. 
26, 220. 
3-2), 347), 
7; 115. 
7-13, 460. 
4, j24, 
3, 266. 
1-4, 178. 
2; 177,256,265. 
7, 261. 
1, 262. 
4, 178. 
3, 107. 
1], 447, 
16, 3&9, 
2, 129. 
2,3, 82, 
3, 176. 
4, 300. 


496 INDEX OF VEDIC PASSAGES :-RiG, VII, 75-IX, 102. 


Hymn. Verse, Page. Hymn, Verse.  Poge, 
75, 5, 350. 12, 1%, 248,963. 
76, 2, i 12, 27, 328. 
76, 3, 88,98, 108. 15, 5, 255. 
76, 4, 270,460. 24, 23, 341,342. 
76, D, 96,109,116, 26, 1%, 301. 
119. 32, 2, 143. 
76, 6, 176. 32, 26, 248,279. 
77, °2, 120. 36, 1, 947. 
+78 3, 95,115,313. 39, = 8, 333. 
79, 2, 96. 40, 5, 306,315,346. 
80, 1, 106, 118,258. 40, 12, 459. 
783, 68 345 41, 3, 85,351. 
83, 7, 343,343, 43, 13, 160. 
87, 1, 178. 44, 929, 317. 
7 87, 5, 142,260. 45, 20, 248. 
gg, 3, 149. 46, 12, 180. 
799, 1, 398, 47, 15,16, 334. 
: 4,5, 328, 49,(Val.1.)10, 343. 
4100, 5,6, 329,331. 50,(Val.2.)9, 343. 
101, 24,191. 52,(Val.4.)1, 388. 
103, 7, 990. 52,(Val.4.)2, 342. 
103, 9, 325, 9,(Val.11.)6, 447,448,461. 
7104, 911, 259. 60, 16, 291. 
a4 x 
Mandala VIII. 5 chia 
( Valakhilyos are counted in this 79, 68 * 190,191. 
Mandala as hymns 49—59 75, 6, 168 447, 
both inclusive, ) 89, 4, 942. 
1, 29, 324. 93, 2, 247. 
2, 40, 225. 95, 4,5, 447,462. 
3, 6, 255,320. 96, 2. 990. 
4, 1, 84h 96, 17, 229 
4, 3, 323 98, 9, 390 
5, 29, 277 100, 11, 447 
5, dR, 343,345 100, 12, 328 
6, 295. 101, 16, 447 
7, 36, 116. 
g, «6d, 263. Mandala IX. 
&, «20, 343. &, 4, 291,342. 
B22, 300. 54, 2. 999, 
R23, 333. 63, 9, 159,341. 
12, 2, 166. 97, 23, 342, 
12 = 9, 321. 102, 2, 335. . 


Hymn, 


108, 
113, 
4114, 


INDEX OF VEDIC PASBAGES !-RIG. IX, 108-X, 114. 497 


Veree. 


4, 
8, 
3, 


Mandala X. 


pad ° 
MAO We OMAN Stes 


. = _ 
Mote ht Oman 


oe =i 
= DD & 


= an o 


i 
S| 


Page. 


166, 
265, 


152,157,291. 


333. 
350. 
291. 
335. 
267,335. 
173. 
388. 


"161. 


160,161,162. 

459,460. 

74. 

447. 

344,345. 

326. 

257. 

AAT. 

176. 

314. 

221. 

302. 

301. 

447. 

315,343. 

O55, 

320. 

169. 

B15. 

447. 

291,349. 

158, 

300. 

163,164,169, 

248,949,279, 

281. 

163,164,249. 

160,162, 168. 

162,163,164, 
168,203. ° 


Himn. Verse. 
63, q 
63, 1%, 
64, ° Dy 
64, 8, 
65, 9, 
65, 12, 
67, 1, 
67, 3, 
68, 11, 

72, 1 

72, 3, 
72 8,9, 

73 6, 
73, ‘ 

75 ue 

75, 1, 
82, 4, 
&2, 6, 
a5, OS, 
85, 14-16 
88, 8, 
88&, =o, 
88, 18, 
89, 2,4, 
89, 7; 
90, 6, 
90, 9, 
90, 16, 
91, = 13, 
92, 10, 
93, 4, 
94, ‘, 
94, 12, 
95, 14, 
99, 6, 

108, 19, 
104, &B, 
107, 1, 
108, 6-11, 
108, 8, 
109, sé 
11], 3, 

114, 2, 


Page. , 


160,342 
447. 
344. 
290. 
290 
301,302 
343,447. 
338, 
970. 
173,447,461 
173,423. 
153, 154. 
110. 
251. 
988,289. 
290. 
261. 
a57. 
182. 
333. 
447. 
74. 
96. 
G5. 
247. 
288. 
447, 
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Hymn Verse Page. _{: Hymn, Verse. Page. 
114, . 4, 261. | £ 138, 3, 139,140. 
120, 2, 143. 138, 6, | 179. 
120, 6, 315,345,346. | + 140, 6, 174,178 
124, 1, 197,316 ||, 159, 4, 959. 
125, 447. | 160, J, 141, 
125, 4, 118. 160, 5, 447. 
197, 127, ' 161, 2, 262. 
129, 3, 57. 477, 1, 158. 
131, 4, 300. 187, 5, 317. 
136, D, 263. 7 189, 3, 103, 158. 
138, 2, 249. , 190, 3, 452. 


TAITTIRIYA SAMHITA. 


'(The references are to Kanda, Prapathaka, Anuvaka, ancy Varga.) 


Pass age. Page. 


1,3,9,2, 91. Passage. Page. 
1,5,5,4, 128, V,3,4,7, 98,112,115, 
1,5,7,5, 111,128. 121, 
1,6,2,3, 183, VI,3,9,1, 91, 
II,1,2,4, 83, V1I,5,6,1, 153, 
1I,1,2,4, 191,283, VII,1,4, 207, 
II,1,4,1, 83, VII,2,5,3&4, 220, 
11,1,4,2, . 283,. VIT,2,20, 84, 
11,1,103, 983, VII,3,2, 207, 
11,2,12,4&5, 330, VIT,3,9,1, 211, 
1I,5,5,2, 330, VII,4,4,1, - 211, 
III, 3,4,1, 91, VIL4,8, 118, 
IV, 3,11, 98,113,120, V1IT,5,1,1,&2, 195, 
IV,3,11,1, 111, VII,5,2,1&2, 196, 
IV,3,11,6,, 109. . V1II,5,7,1, 209: 


VAJASANEYI SAMHITA. 
XIU,111,--175; = XXXIV,11,...289,  XXXIV,37,--324, 


SAMA-VEDA SAMHITA: 


-Uttararchika, 19,4,2,3,...133. 
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_ATHARVA-VEDA ‘SAMHITA 


Passage. . Page. - : Passage. . Lage 
III,10,1, 114, ee i ae 
III,10,4, 113. ‘X,8,78&13, 263. 
I¥I,10,13, 114, X,8,9, 308. 
IV,6,1, 169,342,347, XT,4,93, ° 341. 
V1I,113,1&3, 336, X1,5,1&2, © 315, ° 
VII,22,2, 100,101,109. XI,7.14, © 343, 
VII,107,1, 152. _ ~ XT,8,10, 343, 
VIII,2,21, 179,175,423. XITT,?2,9, 159, 
VIIT,9,11-24, 113, XIV ,2, 25, 118, 
WVITTI,9,15, 114, XTX,49,3, 128, 
[X, 1,8, ° 115, XIX, 50,3, 128, 
1X,9,12, 182. XX,88,4, 342, 
AITAREYA BRAHMANA 
T,1; 183. . 
1,18, 190. ‘IV,7-9 299. 
1,22, 190, IV, 10, 220. 
11,4, 133, IV, 15, 207,209 
11,15, 299. IV,1%, 193,194 
ITI, 33, 239. TV, 18, 192. 
ITT, 34, 160,264, IV,23&24, 206. 
11I,39-44, 206. 39-34, 448, 
T1142 117, VII,15, A455, 
TV,5, 313,227,255, VIITI,14, 389, 
IV,6, 313, VIII,23, 389, 
IV,7, 82, VIITI,28, 317, 


KAUSHITAKI BRAHMANA. 


VII, 6 390. 


1,1,9,1, 153, 1I,5,6,5, 100,109,111 
1,1,9,10, 281. 117,191,139 
11,2,1,1, 349, TII,2,8,10-1J, 334. _ 
11,2,4,1, 342, , III,8,16,4, 84, 
1J,2,9,6-9, 119. III,9,22,1,  ° 70, 
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SHATAPATHA BRAHMANA, 


Passage. Page Passage, Page- 
1,8,1,1-10 385. 
1,8,1,34, 342. X11,6,1, 257. 
111,23, 44. X1,5,8,1, 448. 
111,313, 14. X1,6,3,8, 155. 
111,33, 154, XII1,4,3,3, 388 
VI1,2,8, 155. XIII,6,1,10, 183. 
TANDYA BRAHMANA. 

IV,1,4&5, 99%. 1X,9,9% «221 

TV,5,9-11, 192, XVIII, 6,26, 331, 

V,10, 309, XX,1],—XXIV,19, 207. 


SHADVIMSHA BRAHMANA, 
Iv, 6 179 
TAITTIRIYA ARANYAKA, 


1,2,3, 138, 112,384, 347. 
12,4, 139, 1,13,2&3, 158. 
L7,1, 70, T1T,11,1, 341, 
L7,1-6, 154, 
UPANISHADS. 
Ait. Up. 1, 257. Chhand. Up. IV.17,1, 448: 
Brih: Up. _11,3,8, 308, Mait. Up. VI,22, . 450. 
114,10, 448. Atharva Shiras,6, 343, 


111,95, 156. Prashnop., 11], 182. 


INDEX OF AVESTIC PASSAGES. 


F 
*’ 


(The references are to S, B. E. Series translation of the Zend 


Fargard, Pata 


I, 9.4 
II, 
II, 99 25, 
II, -: 40, 

V" 10, 

Yash. 


V,Aban Yasht, 


VI, Khérshéd ,, 
VIII, Tir Yasht, 


Yasna, XI, 7 


Avesta in the parts.) 


VENDIDAD, 
Page. Fargard. Para, Page. 
988,299, V, 10-12, 971, 
351-358, V, 19, 268, 
365-366, V, 45, 167. 
375,37 6. VIII, 4, TT, 
379, 3809 VIII, 4-11, 271-973 
71. XVIII, 18.29, 914. 
77,272, XXI, 4&5, 265, 
YASHTS. 
Para. Page, Yasht, Para. Page, 
3, 966. X,Mihir yt. 16,64, 291. 
33-34, 267. :. 61, 971. 
» 835, | XIT,Rashn yt, 99.32, 267. 
61, 402. | XIIf,Farvardin 3, 260. 
85,90, 267. Yt. 53,54,57, 270. 
2,3, 970. ‘5 6,57, 5, 
9,16, 226. : 78, 271, 
36,46, 226. | XIV,Pahram yt. 350, 
47, 267. " 23, 9955, 
11,15-25,223, | XVIT,Ashi yt. 56, 995, 
98,32, 223. | XIXZamyad yt, 36,37, 335, 
YASNA. 
260. Yasna LXV, 6, 271. 


SCHEME OF TRANS-LITERATION. 


i | ul a rl ri e al ; 

£+: 8s ww a9 & & 

m h &k kb ge gh a 

a 8 Sw as rr on 

j jb & + th dad db sr 

ee er ee 

d dh n ppb b bh m 
Ss s aT e 2 ¢€ B@ @:f 
ae | Vv sh sh S h 1 ksh jf 


